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THEME 1

ZAMBILFROSH






4. ZAMBILFROSH

Geoffrey Khan

Speaker: Angel Sher (ChA. Shaqlawa)

Recording: Lourd Hanna
Assistants: Salim Abraham, Lourd Hanna

Audio: https://nena.ames.cam.ac.uk/audio/251/

Summary

The story is presented in both a spoken and a sung version. A son
of a king went out hunting one day with some servants. After
three days, they started to return home. On the way he encoun-
tered a group of people lamenting the death of somebody. The
boy was shocked, since he had never witnessed death before. On
returning home, he told his father that he had no desire to live a
worldly life if men are mortal, but wished to seek to enter the
heavenly kingdom. He left home and met a monk, who took him
to a monastery. In the monastery the boy made a living through
weaving baskets and mats. One day in the market he was ac-
costed by the wife of a king, who asked him to weave a basket
for her. When the boy delivered the basket to her, she attempted
to seduce him. He refused her advances and castigated her. After

the intervention of an angel, he managed to run away.

© 2022 Geoffrey Khan, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.01
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Sung Introduction

(1)  masitun ya xanwata.! mahkanoxun d-a gasitta.! bar malkal

bronat *aziita.! tiwa=wewa l-kursi *at malkiita.!

Spoken Story

(2)  fa ’e malka ’stwale xa brona.! ’atwale xa brona,! bronu!
tdgana-wewa.! *dxtsa brona atwale-w! malka-wewa! kiila ’e dahatat

dunye dat dawa-wawa-w'

(3)  ha bronu rwéwale-w' masalla bronu fdhima-wewa' °aqal.! b-
jane=§ xa malka fdhima-wewa.! bronu gdalak °adya-wewa' ydnil

zirak=wewa.!

(4)  pltle.! >amar xa yoma qa babu,' >amar,! “dgar glamata darat
mani,! k-azax I-dasta qa janan sl raw' >3l tira,' *5l dasta.” qdmaye

aziwa l-raw.!

(5)  gomle >awa=§ dréle monu' glamata' ’izdlu.! tlaha yomata gu
>adya=welu,! gawat sdayda-welu,! *slot yani raw=wonwa.! ’axni

k-amrax *al sayda,' bas ya‘ni suretat janan-ila.' welu gu sdyda.!

6) tama poSwalu tlaha yomata.! xar tlaha yomata,!
bad’dra-wanwa qa béta,! xzele xa galabadlog I-xa beta.' *alma kiile

dzomye.!

(7) ma barye-le?’ ma sdhte-la?' °e yadla bron malka-wewa.!
mawta la ¢ddewa gu xayu mdsile.' la xzewale ma nasa ma-ile.! la
xzéwale! fdqgirita la xzewale, tsd mondi la xzewdle.! har xzewale
kayf-u' safay-ul wansa-w' hosa-w.! taga brone-le-w.! mat k-abe ’awdi

qgat.!
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Sung Introduction

@D)] Listen, brothers. I am going to tell you a tale about a

prince, a child of power who sat on a kingdom’s throne.

Spoken Story

(2) So, this king had a son. He had a son. His son was an only
son, he only had one son. He was a king and all the income of
the world was his.

3 So, his son grew up. Indeed, his son was intelligent,
clever. Also the king himself was intelligent. His son was very
clever.

(€)] He went out. He said one day to his father, he said, ‘If you
provide me with servants, we shall go into the countryside in or-
der for us to hunt, to the mountains, to the countryside.” In the
old days, people would go hunting.

(5) He (the king) provided him with servants and they went
off. They hunted for three days. They on a hunt (Kurdish raw).
We say on a hunt (Neo-Aramaic sayda), which is our suret lan-
guage. They were on a hunt.

(6) They had stayed there three days. After three days, while
they were returning back home, they became aware of a noise in
a house, with everybody gathering around.

(7 What has happened? What has happened? That child was
the son of a king. He had never known in his life what death was.
He had not seen what a human was. He had not seen poverty. He
had never seen anything. He had never seen anything. He only
had seen pleasure, jollity, merriment and entertainment. He was
the only son. Whatever he wanted, they would do for him.



6 Neo-Aramaic and Kurdish Folklore of Northern Iraq

(8) amri: ‘ma-ila?’ °amri:! “dya mite-le.” amor,! ‘xzi mita
md-ile?’! *amri: ‘ddx mita ma-ile?' °dya xa nasa “dtxe-le,' dtxe-le,’

ite=le. !

(9) ‘ma k-udilu?” *amor, ‘ma k-udilu?’ “dta kasi tdmma,' xa

qawra g-maxi qatu,' darilu x3t *upra.’

(10)  ’amor, ‘matu?’l >amoar, ‘ya‘ni matu?’ *amor,' >amor, ‘ga ma
motle?” >amor, ‘la bas *dya' la bas *dya g-mayat.! kiila ‘alma g-meta.'

kul bar nasa d alaha baryu-le' ddbi mayat.”

(11)  ’amor, ‘matu k-awe ‘atxa ’dya?' léwa °atxa.” >amri,! ‘he,
>atxe-le.” ’e yala zdota gam-dawgqale.! rawtdna gam-dawaqle.! d’oru
l-béta.

(12)  har yeksar man t&_ra ware,! babu tele b-gamu.! mon raw
bitaye:=le.! ’amar, ‘ya babi,! ’axtsi janux gu fdhima-w!' ‘adya

mutwe=wat.”| >amor, ‘ma baxdare-wat?’

(13) °amor, ‘madam bar nasa gonsa kiila mayute:-le,' ts toma lot
gu d-e dinye.! xaye 5t gawaw.’ *amor, ‘ya bronil ga ma °atxa sahla

lux?' mdiwdne?' ma-ile?’

(14)  ‘broni’ >amoar, “itill xur *dta.! kursiyi ¢ yawana gatux.' malka

k-udonux I-ditki.! *atxa k-udon qatux,! >atxa k-udon qatux.’

(15)  ’amor,! ‘kiile be fayde-na *dna.' la g-nafili.! *amar, ‘matonux
baxta,! mustagbal.! ydle k-awelux.! gu yale k-pasxat,! gu béta

|

k-pasxat.
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(8) They said, ‘What’s that?’ They said, ‘This is a dead man.’
He said, ‘But what is a dead man?’ They said, ‘What do you mean
“What is a dead man?” This is a man who is like that, who is
dead.’

9) ‘What will they do to him?’ He said, ‘What will they do to
him?’ ‘Now they will cover him there, they will dig a grave for
him to put him under the ground.’

(10) He said, ‘How is that?’ He said, ‘I mean, how is that?’ He
said, ‘Why did he die?’ He (a servant) said, ‘Not only this one,
not only this one dies. All people will die. Every person whom
God has created must die.’

(11) He said, ‘How is this possible? It did not use to be so.’
They said, ‘Yes, it is so.” The boy was seized by fear. He was seized
by trembling. They returned home.

(12) The moment he entered through the door, his father came
to meet him. He was coming back from hunting. He said, ‘Father,
you consider yourself to be a wise person.” He (the king) said,
‘What are you wondering about?’

(13) He said, ‘Since all the human race is mortal, this world
has no longer any taste. There is no life in it.” He (the king)
said, ‘My son, why has this [feeling] come over you? Has he
gone mad? Or what?’

(14) ‘My son,” he said, ‘sit and look here. I shall give my throne
to you. I shall make you a king in my place. I shall do such and
such things for you.’

(15) He said, ‘These things are all without benefit. They are no
use.” He (the king) said, ‘I shall bring you a woman and a future.
You will have children. You will have joy in your children. You
will have pleasure in a family.’
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(16)  °amor, “dna kiilu be fayde-na.! bas k-aban xa ’urxa maxwat
%li madam &ddat malkiita-w! jihdna ’iton-u! madam °e ‘alma-w ‘alma
xat ’itan,| >ana k-aban ’azan qa malkiita.! la g-boan.! ’e ‘alma kiile g-

maslon,’ °dmoar.!

(17)  baba gdlak mquhsre.! *amor, ‘matu k-awe?”! mat widle-w,’
mat wadle-w,! mat widle,' baba la gnade gawat brona.! brona la

gna‘le.! *amor, ‘bas=’ila' ma k-udot?”!

(18) ’amor, ‘babi," >amor! “ana' k-Sawgonux,! k-pdson.! k-abon

>azan xadran urxat malktita léke=la.’

(19)  °amor brond gamle plotle mon beta.! k-amor, “loti la baba-w!
la ydma=w' la *axona-w! la xata,' la bar ‘amma,' la ‘émma-w' la bor
‘@mma=w' ’ana tsa xa ’an naswata Bti.” ’amor, ‘%k-pdson.” ’awa=¥
Jamor, ‘walux kiilu ‘alma diduxc-ile.” >amar, ‘tsd xa didi lewe.! madam
mawta ot gawu' lewe didi.”

(20) psele! pst,! pst,! psi,! psi,! psi,! psi.! *ani *an gdmaye *am-
riwa, k-amri, -Bagdad.' bas 1éwa Bagdad.' ’izale *2l xa duka,' xa
déra.! da’aman déral leka-wewa?' gawat turdne-w! gawat dukwatat

tsoll ‘esiwa dukwatd!, *sl dan dukwata derdaye-wonwa.!
(21)  °amor, >awa har pséle,! pséle,! *amor.! léwa badaya' b-janu-§
lewa badaya leka bizale-le.! bas k-abe pase xa nasa tape *3lu,' xa

’urxat haymaniita maxwe “alu.!
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(16) He said, ‘All these things are of no benefit. I just want you
to show me one path, since you know that there is a [heavenly]
kingdom and hell, since there is this world and another world. I
want to go to the [heavenly] kingdom. I disdain all this world,’
he said.

(17) The father was very upset. He said, ‘How is this possible?’
Whatever he did and whatever he tried, the father could not con-
vince the son. The son was not convinced. He said, ‘That’s fine,

but what are you going to do?’

(18) He said, ‘Father,” he said, ‘I am going to leave you and go
away. I want to seek where the path of the [heavenly] kingdom
is.’

(19) It is said that the son left the house. He said, ‘I have no
father, mother, brother, sister, cousin or uncle. I have no such
relatives.” He said, ‘I am going.’ He (the king) said, ‘Look, all these
people are yours.” He said, ‘Nobody is mine. Since somebody is

mortal, he is not mine.’

(20) He went off, on and on and on and on and on and on. The
old folk said [he went] to Baghdad. But it was not Baghdad. He
went to a place, a monastery. Where were monasteries? In moun-
tains, in deserted places. The people who lived in such places

were monks.

(21) It is said he went on and on. He did not know where, he
himself did not know where he was going. He just wanted to keep
going until somebody caught up with him to show him a path of
faith.



10 Neo-Aramaic and Kurdish Folklore of Northern Iraq

(22)  ‘°amor, ’izale pséle.! ’itule ra$ xa ’ena-w maye Stele,! Sate,!
>amor xzele xa rdbana ’itéle I-tama.! >amor! slama dréle *alu.! Slamu

gam-Sagdlu.

(23)  ’amor, mire,! ‘ma baxdare=wat?’! amor, more,! ‘heman ’ana
plite=wan mon datra.! la gbon da’ran sl *atri.! k-aban *azan! pésan! gu
xa dukal bas *alaha ‘abdi.’

(24) ’amoar, ‘si ta mdnan.’ bas >amor,! “axar >ahat mare=wat ’ana
bron malka=-wanwa=w! *atxa-wanwa=w' dtxa=wanwa.’ >amoar, “ana

>dna kiilu k-Sawganu.! gu xa prazla la g-bon.”

(25)  ‘’izale ma wadle?! °izale! gam-nabale! 3l bet janu.! ’izale gawat
d-¢ dera.! gu d-e dera mani ‘ayaswa?' ’é rdbana-w.' gdmaye rdbane
la wanwa! mdsdl I-dera ‘ési.! kul nasa l-xodu gu xa kiixta' gu xa ’adya
‘eSiwal hadax ‘esiwa.!

(26)  ‘ma ’awdane?’! *amar yoma paloxwa zambile,' gartdle d-m-
ay hdsira.! >awdiwa,! °aziwa,! °dna qase-w ’adya matiwa manat
barya.! gase-w ddan ma-ina.! matiwa man barya hdsire gadliwa.
(27)  hdsire gadliwa-w' zambile gadliwa-w' salydta gadliwa-w' sdle
gadliwa-w' yoma qaydmwa,' b-xuskunta qaydmwa' nabalwale “alot

$uga mzabanwalu.!
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(22) It is said he kept going. He sat on top of a spring and
drank water, he drank. It is said that he saw a monk who came

there. It is said that he greeted him. He accepted his greeting.

(23) It is said that he (the monk) said, ‘Why are you wander-
ing?’ It is said that he said, ‘Believe me, I have left my homeland.
I do not want to go back to my homeland. I want to go to live in

a place where people only worship God.’

(24) He (the monk) said, ‘Come with us.” But [the prince] said,
‘You are saying I was the son of the king and I was such and such.’
[The prince] said, ‘I shall leave all these things behind. I don’t

want it for a piece of iron.’

(25) He (the monk) went off. What did he do? He took him to
his own house. He went to the monastery. Who lived in the mon-
astery? That monk. In the past monks did not live, for example,
in monasteries. Each person lived by himself in a hut, in such and

such a thing. That is how they used to live.

(26) ‘What shall I do for him?’ It is said that he worked with
baskets, large baskets made of straw matting. These priests and
so forth would make them, they would go and bring from open
fields, priests and I don’t know what. They would bring from the

fields straw and would weave.

(27) They would weave mats. They would weave baskets.
They would weave small baskets. They would weave large bas-
kets. He would get up at daybreak. He would get up in the early

morning. He would take them to the market to sell them.
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(28) gu hdgoet d-aw ... d-aw ’adya zambile! ’ixala zawniwa qa
janu,! matewale I-béta.! *asorta yatwiwa' mzamriwa-w' msaliwa-w!

‘abdiwa-w! galak gam-basmawale waz‘ gorin.!

(29) ’amor xa yomd' ‘izole *awd karta qam-ta’ona l-xasu.!

mxuskunta *azal zambilu mzabdnu.! *amar bax malka' gam-xazyale.!

(30) gam-xazydle,! *amra, ‘matu ’dya?' ma boxdare-le?! matu

zambile mzabone-le?” *amra qa glamata,' ‘sroxan *3lu.”

(31) itéle.! ’amra, ‘md mzabone-wat?” ’amor, ‘zambile.” waxt
gorin haw la wewa.! >amra qatu,! >amra,! ‘k-aban gddome xa zambil

xiisils qati mzabnata-w! matita.! >akmot k-abat hdqux ¢-yawdne.”

(32) ‘’awas=§ *dla niyyat® ’izdle.! dartat yoma xa zambil gdlak
dzwan, >aw lele la dmoxle,' xa zambil gdlak dzwdn gam-zagare.!

gam-mateéle.! itele I-tdrat d-e baxta.! gam-matéle.!

(33) ‘°awa har mon tdra ware,! ’amra qa xddamtaw,! °amra,
‘tdrane hluglu.” tdrane gam-halgalu resu.! *amor, ‘ga ma atxa mdi-

wanax?' ma byade-wat?' ma byade-wat?’

(34) ’amra la k-awe paltat.! *alax 1a Suqle palat mon beta.! >aw=gi
’e gata g-nawne gawaw' ’axtson g-nawne' be fayde-la.! la k-Sawqa
palat.!

(35) ’e gata ’amra qatu,! °amra,' ‘ma k-udot fdqira?' ma-iwat tiwa
gawat ddna turane,! dzohya-w bonhdya?' bixale-wat gola max

haywane.! °ita mkayaf *al dan diwane.!
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(28) With the price of those baskets, he would buy food for
himself and bring it home. In the evenings, they would sit, sing,
pray and worship. He (the boy) liked the way of life a lot.

(29) It is said that one day he went off carrying a load on his
back. He went at dawn to sell his baskets. It is said that a king’s
wife saw him.

(30) She saw him and said, ‘How can this [be happening]?
Why is he wandering about? How come he is selling baskets?’
She said to her servants ‘Summon him.’

(31) He came. She said, ‘What are you selling?’ He said, ‘Bas-
kets.” The time was not right [for her to buy one]. She said to
him, she said, ‘Tomorrow, I would like you to bring and sell me
a special basket for me. I shall give you whatever price you want.’

(32) He was gullible and went off. The next day—that night he
did not sleep, but wove a very beautiful basket. He brought it. He
came to the door of the woman. He brought it.

(33) As soon as he entered through the door, she said to her
servant, she said, ‘Shut the doors.” She shut the doors on him. He
said, ‘Why have you gone mad and [done this]? What are you
doing? What are you doing?’

(34) She said, ‘You are not allowed to go out. You (servant),
do not let him leave the house.” Then he pleaded with her. But
however much he pleaded, it was useless. She did not let him

leave.

(35) Then she said to him, she said, ‘What will you do, poor
fellow? Why are you dwelling in those mountains, exhausted and
groaning? You eat grass like animals. Come and have a good time
on these sofas.
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(36) ya rdban dzwanga-w &dlabi! gam-’dbdnux m-kiila Iobi.!
parsan monux *ana lebi.' ya raban dzwanqa-w fdgira,' ’itu [-’adi beta

myugra. $qiila qatux baxtat mira.”

(37) ’dna kiilu har >amrawalu qatw.! har mora qatu.! *amor,! ‘ya
baxta,! ya Seydanita,' la g-naxpat' *awddta xtita.” ¢ >amoar, ‘ya‘ni
>dya Suloat sdtane-le.! léwat bazdaya mon *alaha ’ahat.”

|

(38) ‘’aya-Z °amral >’amra,! amra,' “ahat ma-ila °ahat bizale-wat.
>adya ’e ga d idéla ma-t wadla,' *astafada la wadla monu,' °e ga xatun
gomla' pdqarta l-toga mulwasla-w' idataw 2l sshma msugola=w!
hamra-w pudra mxela-w' la ¢ddan ma wadla-w' zinat kiila dunye

gam-lawsale,' bas hatta lobat d-e raban tare.!

(39) ‘’amra qatat xddamta,' ‘la *aw tdra patxdte.” ’axtsan wadle

lawlabe palat.! °e gata *3qle galak.!

(40) ’amra,! ‘ya raban dzwanqa-w fdqira,' >ad dane-la *ate nira.!
%e ga ma k-udat fdgira k-hatkdnux gam-raba=w zora.” >amra, ‘ya‘ni
>dgar °dgar °dgar *dgar mandit *dna k-amran la [a]wdoat qati,' *ana=§
>adya k-uddnux.’

(41) e gata lbbu gdlak *3qle.! k-amar, mdla’xa 1-ge’be msiidare!
wale loba tale.! mare,! ‘la zddat mon °adi géra.! sdtane-le d ile xora.!
(42) la zddat mon *ad bdlaya,' la mon °adi baxta d ila sydna.' *ol
‘awnux daha ’iteli >ana.! ta=t bat hawelux! mxalsana.” k-amer *¢ gata

ragle mon °idataw-u' pltle.! rigle.! ragle.!
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(36) Oh comely and well-mannered monk. I have fallen in love
with you with all my heart. I cannot separate myself from you.
Oh comely and poor monk, live in this stately house. Take the

prince’s wife for yourself.’

(37) She kept saying all these things to him. She kept saying
[them]. He said, ‘Oh woman, oh crazy woman, are you not
ashamed to commit a sin?’ Yes, he said, ‘This is the work of the

devil. You do not fear God.’

(38) She said, she said, she said, ‘Why are you going?’ Now,
when she knew that whatever she did work with him, the lady
put a necklace on her neck and decorated her hands with silver,
she put on lipstick and makeup, and I don’t know what else she
did. She put on all the world’s ornaments so that the heart of the

monk would soften.

(39) She said to the servant ‘Do not open the door.” Whatever
he did he could not get out. At that point, he felt very stressed.

(40)  She said, ‘Oh comely poor monk, it is time the yoke came.
Whatever you do, poor man, I will disgrace you in front of old
and young people.” She said, ‘I mean if you don’t do for me the

thing I say, I will do this to you.’

(41) At that point, his heart became very troubled. It is said
that an angel sent support to his side. He said, ‘Do not be afraid

of this arrow. It’s the devil who is her friend.

(42) Do not be afraid of this trial, nor of this woman who is
standing [before you]. I have now come to your aid so that you
will have a saviour.’ It is said that then he escaped from her hands

and got out. He ran and ran.
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Sung Version of Story

(43) mdsitun ya xanwatd.! mahkanoxan d-a gasatd.! bar malka

bronat *azuta,! ’itiwa l-kursit malkutd.!

(44) xa yoma gomle mon betd.! grele I-‘awde u gulamwatd.! lo-
npaqa sob dastatd,! lo-jyala l-sayda 21 haywatd.!

(45)  wele b-seda tre yumané-w! bator déx d’orwale l-betd.! b-urxa
tpaqle xa-w xa mitd.! xtibale $okle mon zdota.!

(46) b-e ’ddana d-d’are l-betd' gamle gam-babe-w Sultand.! moare,
‘va babi hawnand.! Suhux bat pane ’ax tonand.’

(47)  ‘ya broni, ma ’itela *olix?! si b-gaw kul busamat xayiix.' bator

déx baxta matoniix.! hawat basima b-xaye diyyux.”

(48)  ‘ya babi la k-aban baxta-w! maslon kul Suha-w dawaltd.! ham

la g-ban jani pasxd' ta xator zali I-malkuta.”

(49)  ‘ya broni tu *al *ad kursi.! hkum °2l mali-w ham dawalt.”
(50)  ‘ya babi Smi’ *ali.! lotli la baba-w la yama,' la >axona=w la bar
>ama.! la sdnetat maxla luxma=w' rdban iwan Sawgon 1-‘alma.”

(51) ’e ga man beta platwalé-w! xator man babe $qalwalé-w.! xa
>atra rahuqa ’izolwalé-w' b-xakma rdabane tpaqwalé.! bele manu ta-t
hawilé-w' ’urxat marya ta=t malpilé-w' *urxat malkuta maxwilé-w!
>adi ‘alma ta-t Sawqile.!
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Sung Version of Story

(43) Listen, oh brothers. I am going to tell you a story about a

prince, a child of power, seated on the throne of a kingdom.

(44) One day he set off from home. He summoned slaves and

servants to go out into the countryside, to hunt animals.

(45) He hunted for two days. After that, he returned home. On
the way, he came across a dead person. His body shivered out of

fear.

(46) When he returned home, he stood before his father, the

ruler. He said, ‘Oh wise father, your glory will vanish like smoke.’

(47) ‘Oh son, what happened to you? Go and have all the
pleasure there is in your life. Afterwards, I shall fetch you a wife

so that you [may] enjoy your life.’

(48) ‘Oh father, I do not want a wife. I disdain all glory and
wealth. I do not want to have joy, because I am going to the

heavenly kingdom.’

(49) ‘Oh son, sit on this throne. Rule over my possessions and

wealth.’

(50) ‘Oh father, listen to me. I have no father, mother, brother
or cousin, nor a profession to earn a living. I am a monk and will

leave the world.’

(51) Then he left the house and bid farewell to his father. He
went to a faraway land and came across some monks. He asked
them to house him, to teach him the path to the Lord and to show
him the path towards the heavenly kingdom so that they [may]

abandon this world.



18 Neo-Aramaic and Kurdish Folklore of Northern Iraq

(52) yoma palaxwa zambila-w! qartara d >amma hdsird.! zawanwa

mexulta gu paré-w! da’arwa l-koxe b-zumare.!

(53) b-e mdita >atwa xa baxta,! bax malka-w xatun ’amorta.! xara
%alu b-’ena bastad.! nsula qatu pax ghortad.!

(54) ‘ya raban dzwanqa-w tsdlabi,! qam-’dbdnux m-kiile Ilobi.!
parsan monux °ana lebi.! parSan monux °ana 1ébi.”

(55) ‘ya baxta ya ramanitd,' be hdya-w mar pata qwitd,' dox k-
abat palxan ’a xtitd! madzgaron maran beryata?’!

(56) ‘malux tohya gu turané-w! bixala gola *ax haywané-w? hayu
mkayef l-an diwané-w! la mdpitot *an ‘ddané.’

(57) ya rdban dzwanqga-w $dpird' °itu la dide ta myugrd.! s
qdbaya b-dohwa zqira-w' qiila talux baxtat mira.”

(58) ‘ya baxta ya ramanitd,' be hdya-w mar pata qwitd lé’bi
palxana °ad xtitd,' madzgaran maran baryatd.’

(59) ’e ga xatun basta mleld-w' b-xa ’»dana l-xddamtaw greld.! b-
ene *oleu rmogwald-w.! tdra gu salmeu hlogwald.!

(60) ‘e ga xatun °atlas lusla.! pdqarta toga mulwasla-w!' ’idata

sohma msuqala-w! grula l-rdban ’idu grasla.!
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(52) During the day he used to make baskets and panniers
made from matting. He used to buy his food with money and

returned to his cell singing.

(53) In that town there was a woman who was the king’s wife
and a lady princess. She looked at him with an evil eye. She set

up a terrible trap for him.

(54) ‘Oh monk, comely and courteous, I have fallen in love
with you with all my heart. I cannot separate myself form you. I

cannot separate myself from you.’

(55) ‘Oh woman, oh high-ranking lady, shameless and brazen,
why do you want me to commit this sin and anger our Lord of

creation?’

(56) ‘What’s wrong with you that you are lost in the mountains
and eat grass like animals? Come on have fun on these sofas and

do not miss out on these moments.

(57) Oh, monk, young and comely, sit at my side as an hon-
ourable man. Put on a garment of woven gold. And take the

prince’s wife for yourself.’

(58) ‘Oh woman, oh high-ranking lady, shameless and brazen,

I cannot commit this sin and anger our Lord of creation.’

(59) Then the lady became filled with evil. In a moment she
summoned her servant and winked at him. She shut the door in

his face.

(60) Then, the lady put on a silk dress and put a necklace on
her neck. She decorated her hands with silver. She got closer to
the monk and grabbed his hand.
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(61) ‘ya rdban dzwanqa-w &aldbi,! ’itu la gibe ta myuqra,! Sqiila
talux baxtat mira.”
(62)  ‘ya baxta mar pata kumta-w! be hdya-w mar pata qwita,' dax

k-abat palxan ’a xtita-w' madzgaran maran baryatd.’
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(61) ‘Oh monk, comely and courteous, sit at my side as an hon-

ourable man. Take for yourself the prince’s wife.’

(62) ‘Oh guilty woman, shameless and brazen, how could you

want me to commit this sin and anger our Lord of creation?’
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Summary

A son of a king went out hunting one day with some servants.
After three days they set off back home. On the way he found a
dead man lying on the ground. The boy was very saddened by
this and, on his return, told his father that he had no desire to
live a worldly life but wished to go away and become a monk.
He went away and met a hermit in a cave who was weaving bas-
kets. The boy stayed with him and made his living through weav-
ing baskets and the like. One day he was accosted by the wife of
a king, who asked him to weave a basket for her. When the boy
delivered the basket to her, she attempted to seduce him and
tempt him by sumptuous gifts. He refused her advances and cas-
tigated her. She threatened to tell the prince that he had assaulted
her. He prayed to God and, through God’s intervention, some-

body came to the door and the boy ran away.
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(1)  zambil fros! ¢! gu xal gawat ya‘ni hii¢ita.' °ani g-zamrila
g-mdzidi résaw gu zmarta.! fa yani ldhan g-matwi >adya.! bas hiiitaw

>aya-wawa:!

(2) k-amor *atwa xa malka gu de mata. *atwale xa brona' galak!
‘agal-u mar ... ’adya-wewa mar hawna.! xa yoma' glamata gam-
madzmélu,' plitle' *al séda.! *ani .. gdmaya °¢ *atwa.! tso mandix Btwa

max “dta.!

(3)  pbtlu l-séda.! k-amor tlahd yomata paslu gawat tira.! xarta

doru qa béta.! *tirxa xzele xa mita I-’trxa.! xa mita xzéle,' xa npila.!

(4)  gdlak ghore gu janu' °u >amor, ‘bar nasa °atxa k-seha *3lu' w
dla >amor ana ... k-Sawqone beta-w hdle! amor:! k-azan qa jani
g-‘eSon mux rabane,! madam nasa °atxa seha *3lu.”

(5) k-amor! lobu qgare m-kiille mondi.! dore qa beta.! dore *amor
qa babu,' ‘babu! °anal la k-awan gu beta.! °ana k-palton.! k-dzon qa
jani! ‘eSen max ddna “ehidaye ’itan gu Skadfte! *ana.’

(6) >amor, ‘ga ma ma sohla *3lux?! mdiwdnux?' ma ’itela b-résux
bréni,! ’itela b-resux bréni ma' ga ma °atxa?’

(7 >amor, ‘babu,' madam metax xdrta,! ’atxa k-atya b-résan,

>ana la k-aben! e malkiita la k-abanal ’e sdhat la gban.”
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1) Zambilfrosh, yes, is in [the form of] a story. But they also
sing it and add to it in the song. I mean they tell it with melody,

thus. But this is how the story was:

(2) It is said that there was a king in the village. He had a son
who was very wise and clever. One day he (the son) gathered the
servants and went out hunting. In the old days it was like that.

Nothing was the way it is now.

3 They went hunting. It is said that they remained in the
mountain for three days. Then they returned home. On the way
back, he came across a dead man who was lying there on the

ground.

(€)] He became very sad. He said, ‘Is this what happens to a
man? By God, I shall leave home and go about living like a her-

mit, since this is what happens to a man.’

(5) It is said that he lost interest in everything.! He returned
home. He went up to his father and said to him, ‘Father, I am not
going to stay at home. I am going to leave. I am going off by

myself to live like the hermits who live in caves.’

(6) He (his father) said, ‘Why, what has happened to you?
Have you gone mad? What has happened to you, my son, what

has happened to you? Why are you doing this?’

7 He said, ‘Father, since we die at the end and this is what
happens to us, I do not want this kingdom, I do not want this

luxury living.”

! Lit. his heart became cold concerning everything.
% Lit. this health.
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(8) >amor,! ‘baxta g-matdnux.! *dta he léwa.! k-yatwat b-ras taxta,!

pasxat-u ben yalux-u baxtux=u.” ‘mastahil’ *amor, ‘baxta-§ la g-ban.”!

(9) >axtsan baba mat wadle *abu la “abele.! plitle! mnunéle gu

babu! ‘afu ’awidlu.! xator $qdle monu,! plite.! platle.! psele m-béta.!

(10) izdle.! tfagle gu xa raban' gu xa Skdfte.! rdban ’itiwe-le qa

janu qtpu gadal-u' mandi gadal-u' g-mzaban-u ‘aya$ gawu.!

(11)  ’amor,! ‘*k-awan jébux.” *amoar,! ‘m-éka box ’at gu de ‘yasta
@$at?’l >amor, ‘matot ‘€Sat! >ana °atxa g-‘eSon.! gdmox la (ha)we gawi.!

>egot lawlabi ‘eSon! °aya >e.’!

(12) posle jebu.! ‘azdlwal matewa °dna Suw-u! qatrtwa-w'
‘awsdwa=w! qipe gadolwa-w! °dna mondydne-§' qdfds-ul ‘dna
gaddlwa.! *azalwa 3l $uga' mzabanwalu.! ’ixalta zawdnwa' matewala
qga béta.

(13) xa yoma hadax' xa bax malka gam-xazydle.' >axtsa dzwan
wewa yeksar *a$3qla *alu.! yeksar yani lbbaw ’izdle qatu.! stha I-
$omox dlaha.' sdtana k-awar gu bar nasa.!

(14) ’amra qatu,' ‘fdqgira,! ma k-abat?” *amor,! “ana tsd mondi la
gban.’! >amor, “ana ’dna g-matdnu' g-mzabndnu,! pari Saqlonu.’

>amra,! ‘1eke-wat?’ >amor, “ana l-xa dukte-wan! gu xa Skafte.”
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(8) He (his father) said, ‘I will bring you a wife. This is not
the time to do this. You are going to sit on the throne and be
happy with your children and your wife.” ‘Impossible!’ he said, ‘I
do not want a wife.’

(9) No matter how hard his father tried to persuade him, he
refused. He went out and entreated his father to pardon him. He
bade him farewell and left. He set off from home.

(10) He went and came across a hermit in a cave. The hermit
was sitting by himself weaving baskets and similar things, which
he sold to make a living.

(11) He said, ‘I am going to stay with you.” He (the hermit)
said, ‘But how can you live a life like this?’ He said, ‘I shall live
the way you live. Don’t worry about me. If I am unable to live,
then...’

(12) He stayed with him. He used to go out and bring wooden
canes, which he cut, and fashioned, and wove into baskets and
such things as cages and the like. He used to weave things like
these. He used to go to the market and sell them, and then buy
food and bring it home.

(13) One day, as he was doing this, the wife of a king saw him.
He was so handsome that she immediately fell in love with him.
She desired him in her heart at once. Glory to God*—Satan often
tempts man to do evil things.*

(14) She said to him, ‘Poor man, what do you want?’ He said,
‘T want nothing.” He said, ‘I only bring these, sell them and get
my money.’ She said, ‘Where do you live?’ He said, ‘I live some-
where in a cave.’

3 Lit. to the name of God.
4 Lit. Satan enters into man.



28 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(15) ‘°amra, ‘dana m-xiuskunta qati gdil xa hasira.! *ana bet
mire-wan.! metile qa betat mira-w! hdqox é-yawan xa lira.” lira

gdlak-ile yawale qgatu.!

(16) psixle.! ’izale mare qa rdban,' “xa gdlak bas gdil.! xa baxta

morte=la qati! “hdqox xa lira é-yawdne.”” ¢.!

(17)  ’aw dza ’e got mzabdnwalu *dna gu zumara-§ da’srwa qatat

skaftu.! k-amor da’arwa gu beta zumdra.!

(18) e ... psaxle! m-xiiska gqddamta gdmle.! xa karta wadwale
qatu.! tlaha qupyata-w! xa *awa-$ qa de baxta xstsi wadwale.! k-amar

’izale! *ani *an tlaha qam-zabdnu.! dore qa daya yawale *aw xat.!

(19) k-amoar! °ayan! qa ma wore gawaye! gu ’ena °amra qa

xadamtaw,! ‘tdra hlugle!” k-amor! tdra gam-halgale.! itiile.!

(20) °amra,' ‘m-dxa la k-paltat.” *amor,! ‘ga ma la k-palton?! °at la
morax qati.! matu k-awe ’atxa?’ >amra,! “ana k-abdnux.” >amra,! ‘tsa
$ok Ieba k-abdnux.! k-abdnux=ul &-yatwat ldxa l-diikat mira-w.’!

(21) °amra,' ‘ba$ bdsomta léwa' mon ddna turdn-u' b-%9yastux b-
golat haywan-u! *at gu dana mondayane ¢$2t?’ *amor,! “ana la ghan

>dna mandyane tsd mondi.! >ana rodye-wan gu hal jani.! la ¢-yatwaon.”
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(15) She said, ‘Tomorrow morning weave me a mat. I am in
the house of the prince. Bring it to the prince’s house and I'll give
you one lira as your wages.’ A lira is a lot for her to give him.

(16) He was pleased. He went and said to the hermit, ‘Weave
one very well. A woman has said to me “I shall give you one lira
as your wages.”” Yes.

(17)  So, when he sold these things, he would return to his cave
singing hymns.® It is said that he would return home singing
hymns.

(18) He became happy. He woke up early next morning. He
prepared a load [of baskets] for himself. Three baskets. Besides,
he made a special mat for the woman. It is said that he went and
sold the three [baskets]. He went back to give the other [item]
to her.

(19) It is said that as soon as he entered her house, she made
sign with her eyes to her maid telling her, ‘Close the door!’ It is
said that she closed the door. He sat down.

(20) She said, ‘You are not leaving this place.” He said, ‘Why
am I not leaving? You did not tell me. How is this possible?’ She
said, ‘I love you.” She said, ‘There is no doubt that I love you. I
love you. You are staying here, in place of the prince.’

(21) She said, ‘Isn’t it better than the mountains, living on
grass like animals.® Can you live on these things?’ He said, ‘But I
don’t like any of these things [that you are telling me about]. I
am happy with the way I am. I am not staying.’

> Lit. songs.
® Lit. on the grass of animals.
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(22)  °amra,! “itu ro$ taxta.” *amra,! ‘¢-ydtwat! Saglota baxtat mira.!

’¢.! pasxat! wiis qdbaya gu dohwa sqira.”’

(23)  °amor,! “ana *3twali gdbaya gu dohwa sqira.! léwan *abyu.! la
k-abon.”l *amor,! ‘bassa.! *amor:! baxta' la k-palxan xtita.! la g-max-

masdne marat baryata.! dax g-maxmasine?’

(24) °amor,! “e mondi la k-udon.! °at ’eba léwa qatax?’ >amor,! ‘ya
xatun' ya ramanita.! be haya-w!' mar pata g¢sita!' la kuddna °dya

xtita,” >amar.!

(25)  ’amor! xar dé ga' har gam-ma’igdle.' ’izala dzale wasla=w' ...
qulbe drela=w! sdhma-w!' jana-w msuglala-w' ‘itela ’idu qam-

dawqala.'

(26)  k-amar qam-garsale l-palgot béta.! ya‘ni maborale gawaye.!

gdlak *3qle.! gdlak *3qle.! la ydele ma (a)wad.!

(27) ’amor qataw,! “dhat,’ ’amor, ‘ya xdatu!' $dklax g-msane,!
monax g-msane.! $akal diyyax mdnax g-msane.' malax paya$ qa nase.!
>at sapsat gu qawra.! ga ma ’e mondi biyade-wat?' ya‘ni k-tawya ’dat

>e mondi >awdat' ¢ k-atya b-resax?’!

(28) ’amra,' ‘har k-abdnux! har k-abdnux,! har k-abdnux.” >amra,!

‘lebi parsan monux.
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(22) She said, ‘Sit on the throne.’” She said, ‘You will stay and
take the wife of the prince for yourself. Yes. You will be happy.

Put on a waistcoat made of woven gold.’

(23) He said, ‘I used to have a waistcoat made of woven gold.
But I have not missed it.” ‘I don’t want that.” He said, ‘Enough!
Woman, I will not sin. I will not enrage the creator. How could I

enrage him?’

(24) He said, ‘I will not do such a thing. Isn’t it a shame for
you.” He said, ‘You arrogant woman, without shame, brazen! I

will not commit this sin,” he said.

(25) It is said that after that she continued to pester him. She
went and dressed up and put on bracelets and silver jewels. She

made herself very attractive. She came and held his hand.

(26) Itis said that she dragged him to the middle of the house.
I mean, she made him enter inside. He got very upset. He got

very upset and did not know what to do.

(27) He said to her ‘You,” he said, ‘Oh Lady, your beauty will
go away, it will go away from you. Your beauty will go away
from you. Your wealth will be left to other people. You will rot
in the grave! Why are you doing this thing? I mean, is it worth

doing this when this will befall you?’

(28) She said, ‘Still I will love you. I will still love you. I will

still love you.’ She said, ‘I cannot separate from you.’

7 Lit. I have not wanted it.
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(29) °aqgle ma (a)wad?! tloble mon ’alaha *amor,! *amra, ‘ddna
’dta,! dta *dgar k-ate mira,! Sakyan *3lux,! k->mran' “atxa hatki
wide=le.”! >aw dza ma k-tdat *ahat?”!

(30) e got ’atxa mdral ’amra, “ad dane-la t-k-ate mira.! ’aw dza
ma k-tidat ya fdqira?’ ’e ga *aqle tloble man °alaha.!

(31) mon xelot *dlaha,! xiir >alaha k-ate gu hana’at ndse,! xa nasa
mxele I-tdra.! mxele l-tdra dabi patxile.! *@dni tdra gam-patxile-w!

>awa *aragle.! xlsle.!
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(29) He was upset and [did not know] what to do. He prayed
to God saying... She said, ‘Or else, now, if the prince arrives now,
I will complain about you and say “He assaulted me thus.” So

what will you do?’

(30) When she had said this, she said, ‘It is time for him to
come. What are you going to do, you wretched man!?’ Then he

was anxious. He prayed to God.

(31) Through the power of God—see, God comes to the rescue
of man—somebody knocked at the door. Somebody knocked at
the door and they had to open it. They opened the door and he

ran away. [The story] has finished.






6. JOSEPH OR ZAMBILFROSH

Dorota Molin

Speaker: Zarifa Toma (ChA. Enishke)

Recording: Lourd Hanna
Assistants: Aziz al-Zebari

Audio: https://nena.ames.cam.ac.uk/audio/219/

Summary

This story fuses the Quranic narrative of Joseph the Egyptian
with the Kurdistani tale of the wandering basket-seller who re-
sists seduction, Zambilfrosh. The protagonist was the son of a
king who was wondering through the world and was imprisoned
in a foreign country. One day, he was able to explain the king’s
dream, after which the king made him his advisor. The king’s
wife tried to seduce him and tempted him with great wealth.
Zambilfrosh, however, resisted, claiming that he was a simple
basket-seller who did not deserve any royal privileges or a royal
wife.

One day, the protagonist’s brothers came for grain. Zam-
bilfrosh tricked them by accusing them of theft, but then revealed
his identity to them. The brothers were reconciled and Zam-

bilfrosh became their leader.

© 2022 Dorota Molin, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.03
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(D >aw brat mdlka wewa.! brat malka wewa,! >awa=w befa la Oele
[uxdade.' Sgele b-donye x3sle.! xasle b-donye qam-xazele ware gu xa

>aOra xéna,' xa xayatuba xéna.! gam-dawqile, darile gu sjon.!

(2) malka ma xzele b-xulme?' har malka b-gane xzele b-xulme
%5td tawraba zdbun' xala *astd trise.| u ma xzele b-xulme diye har
>awu b-gane?' >awu b-gane ma xzele b-xulme “nafs al-lele*?' xzele b-

xtulme,! hole xzada daxla,' >a5ta bagaOa daxla' Sadla I-bage diyye.!

(3 more “ana yidonna mandi-la,' bas 1& maxkanna.” more
‘mandi-le?' maxkele mandi:le!” more 1é maxkonna,' & haneli.! >ana=w
xunwaBi-wax.! t-aBe yoma ’an xunwa0i p-sahdi *olli,! bas gqam-
tardili.”

(4 more ‘la,’ad *awa b-yidéle xulmot dawa malka,' mnablaxle.”
xasle kosle diye more ‘mandi-la gosotta, fagira?' mandi-le goasattat
28td tawra@a zdbun °axli trise?”! more ‘pt-aBelux ’a5td Sanne xa

xadda,' xa garani,' *ajebuifa.’

(5) m-daha mhami,' mlile guniye,’anna maxazan diyux xatte-w
dabra,' b-barya garani b-xéla.! ya‘ani xelanta.! *a$td Sonne garani pt-
>awya.” >awa mjume‘le mjume‘le mjume‘le mjumée.!

(6)  ‘ayyabaxte diye drela ’ena *slle diyye.! >azawa ba@re,! baore,!
>amra ‘hayyu I-beBa xdl-u $ti.! hal hadax gam-awdale,! mara b-yanne

taj malka talux.!

! Or perhaps d-daxla, i.e. with the genitive particle d-.
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@D)] He was the son of a king, the son of a king he was. He did
not get along with his family. He left, wandering about in the
world. He travelled around, they saw him enter another country
and began a new life. They arrested him and put him in prison.

2) The king saw something in his dream, the king himself
saw in his dream: six skinny cows devouring six healthy cows.
What did [Joseph] see in a dream, what did he see in his dream
the same night? He saw in his dream that they were harvesting
wheat. Six bundles of wheat worshipped his bundles.

3 [The next day, Joseph told those in prison about his
dream.] He said, ‘I know what it is [about], but  won’t tell.” They
said, ‘What is it? Tell us what it is!” ‘I won’t tell, I am not com-
fortable telling,” he said. ‘It is about me and my brothers. A day
will come when my brothers will kneel down before me, but they
have expelled me.’

(€))] They said, ‘He will be able to interpret the king’s dream,
let’s take him [to the king].” He went to him. He said, ‘What is
the story, poor fellow? What is the story of six skinny cows de-
vouring fat ones?’ He said, ‘You will have six years of famine, a
rise of prices, something astonishing.

5 Therefore, believe [me], you need to gather wheat and fill
your sacks, your storehouses with wheat and corn, because a
strong famine will come, I mean. There will be a terrible famine

for six years.” [The king] began to store wheat, more and more.

(6) [Meanwhile,] his (the king’s) wife began to look at him
with desire. She would follow him and say, ‘Come, eat and drink.’
She did this: she told him, ‘T’ll give you the king’s crown.’
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(7) mare “ana Zambil Fros-iwen,? y-zaqron zanbire-w haqqi b-
yatte xa lira,! pt-azan.! >aw wele $uli,' *ana & peSon malka °ana.! 1é
hawan malka.” wele $ule diye hadax-u malka gam-kabele-w monne

mdnne.! °u *ap awa manne man d-awa.!

(8 Oela xa zawna xunwaBa diye hire,! Smelu gu flan dawla ’20

dabra mzabone.! xasle xa b-xa mdnne.! ma wadle >awa?!

(9 >awasle kyala °an xotte! *u drdyalla talehi.! $qalle xa kaset
dehwa *56wale y-dari b-kasat déhwa,' gam-darele gu tenet xa mdnne.!

x38le,! rxaqle t-mate -mdita,! xasle har jes baOr diye.!

(10) more har ’awa,! mare ta malka “ana hatxa pt-awdon,' gam-
ganwila ayya *amana diyyux.! >anna xunwa@a diye-le.” xasle baOre

hal qurbat mditey,! ya‘ani wara,' gam-dawgqile,' me0ile.!

(11)  more ‘qay,! max wide?' ¢t mandi,! [éx wide axni.” ‘moare 14,
wutu gniwella tazat déhwa.! ‘daxxi, *axni matu b-génwaxla?' yalla
yalla mtela dabra ’sllan-u nase kulla matla mkupna t-mamtax l-
mdita.! mare ‘pOuxu guniyatexu.” har awa gam-pa@axle °ay guniya.'

mare do-mbarbi *dxxa.! platla kasat dehwa tama.!

(12) ’anna ma wadle?' qam-Saqlile >aw xoneh.! yani ydele *3bbe

diye.! gam-3aqlile xunwaBa diye ’aw t-ile kas malka.'

(13)  xasle >abbe b-dabra diyye.! kut mondi t-awédwa,' [56wa l@a.!
>a8td $anne y-sahdiwa *alle diyye.! y-‘abdiwale.! *u hul °egot t-ile pise
gore-w gwire kille,! >aw xona rayyas diyehi wéwa.! >ana ’o mandi

tnayollax.!

2 ‘Basket-seller’ is said in Kurdish. In the Aramaic versions of the story,
‘Zambilfros’ is either ‘basket-seller’ or the protagonist’s name, or some-
times even both at once.
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7 He said, ‘But I am a basket-seller. I weave baskets for
which I earn one lira, and then I leave. This is my profession. I
will not become a king. I will not be a king.” This was his job. The
king liked him and helped him, and he in turn helped [the king].

(8) A time came when his brothers were in distress, they
heard that in such-and-such a country, there was wheat for sale.
They all went to him, one by one. What did he (Zambilfros) do?

9 It was he who measured the grain and put it in their sacks.
He took out a golden cup which he had—they used golden cups
for measuring out [the grain]—and he put it in the sack of one of
them. [As] they went back to their [home] city, an army went
pursuing them.

(10) [Zambilfros] said, he told the king, ‘This is what I am go-
ing to do. I'm telling you—they have stolen your cup.” They were
his own brothers. They chased them until outside their city, I
mean, [they were] outside when they captured them and brought
them [back].

(11) They said ‘But why? What have we done? Nothing, we
have done [nothing].” ‘You have stolen the gold cup.” ‘How
[could it be?] Why would we steal it?! The wheat would have
barely reached our city and our people would have died of hun-
ger before we could bring [it] to the city!” He said, ‘Open your
sacks.” He himself opened the sack. He told them to empty it
here—and the golden cup appeared.

(12) So what did they do? They took away their brother. I
mean, they recognised him. [Then] they took him with them, the
brother who was with the king.

(13) They went away with their grain. There was no objection
to anything he did. They would kneel before him for six years,
they worshipped him. And until they all grew up and got married,
that brother was their chief. This is what I am telling you.






7. ZANBILFIROSH—THE BASKET-SELLER:!

Masoud Mohammadirad

Speaker: Ahmad Abubakir Suleiman (NK. Khizava)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/247/

Summary

The son of the prince of Mosul lived a lavish lifestyle and was
oblivious of death and afterlife. When he experienced the loss of
one of his relatives, he was transformed and chose to become
pious. To avoid living off his cruel father, he started to make a
living by selling baskets and was, therefore, called Zanbilfirosh,
i.e. basket-seller. Once, while strolling streets to sell his baskets,
the daughter of the ruler of the city caught sight of him and tried
to charm him. However, the pious basket-seller did not consent.
The daughter accused him of assault. The guards kept chasing the
basket-seller. The basket-seller threw himself down from one of
the towers of the citadel and was later buried on a public road.
The narrator elaborates on different versions of Zanbilfirosh
across Kurdistan.

'T am grateful to Slava Sheikmous and Rewan Hussein, native speakers
of Kurmanji, for their help with interpreting language in a few passages.

© 2022 M. Mohammadirad, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.04
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(D navé mn' °Ahmad °Abibakor Soleman.! az xalké gundée
Xizavad-ma' ’asir-ad Gulia.' @i az %a dayokbityé ... hazdar-ii nahsad-i
$est=u1 haste-mal >ama dorastahiyda mon da tarix-om ... xalat=on.! $ést=u

dii=ma.!

(2) zanbilforos ... | du goteét zanbilfaros yét hayn al davara kurda
da,' ek lo Kurdastanda Bakor,' ék lo Kurdastana Basor.! yé Bakor,' yé

lo Varqiné lo Qaza Saliva, lo vilayata Diyarbakor.!

3 >amd yé avé ... hacko lo Kurdastana Basor' ava to-kat sar
ja‘da navbayna Batifé i Zaxo da.' ol sar ja‘de-yal bo-Fax gunde

______

Sirkotkiye da.! tagriban rosavayé ... nahiya Batifa penj kilomitra.'

€)] av zanbilforosa wak hokdyata wi hati gotone! yét xalké ma-i
bav-ii bapirét ma ék bo ek yé goti.! lo sar vé kalha $abaniyé t-inon,
av kalha Sabaniyeé.!

(5 ava yé ko lb daf ma navé wil ... mir Mohson kure mir
Avdulazizé mire Miisdl-a,' yé vé kalha Miisal.! mir ... Mohsan kui'e mir
Avdulazizé miré Miisdl-a.' tab‘an wak ava wak hakayata wi at-bézon!
zanbilfaros kui'¢ mirt bi.!

(6) *ansanaki lawaki jaheél yé barkati bi.| garha nav jahéla da-ii
para Io bar dast=i zahaf bin-ii.| at-béZan waxtaki kasak $a mala miri

mor.!
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1) My name [is] Ahmad Abubakir Sileman. I come from the
village of Khizava, [from] the Guli tribe. I was born in 1968, but

in reality ... my date [of birth] is wrong. I was born in 1962.

2) The basket-seller—there are two tombs of [associated
with] the basket-seller in Kurdish regions: one in northern Kur-
distan, one in southern Kurdistan. The one in northern Kurdistan

is located in Farqin in the Siliva county, Diyarbakir province.

3 But, as for the one in southern Kurdistan, the tomb is lo-
cated on the road between Batifa and Zakho. It is on the road
next to the Sirkotki village. It [is located] approximately less than

five kilometres west of the Batifa region.

(€))] As for the basket-seller, —the way his adventure has been
told [and] from what our ancestors have passed on to each
other—his story comes from the citadel of Shabani, this citadel
of Shabani.

(5) He (the basket-seller) was called Mir Muhsin in our re-
gion. [He is] the son of Mir Avdulaziz, the prince of Mosul, [at]
this citadel of Mosul. Mir Muhsin (the basket-seller) was the son
of Avdulaziz, the prince of Mosul. Evidently, his story was like

this: the basket-seller was the prince’s son.

(6) He was a handsome young man. He would wander around
with other youths. He had a lot of money at his disposal. It is said

that a member of the prince’s family once passed away.
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7 waxté mori tab‘an xalké ... davaré lé kom bin=i1 barand-v
ziydrate-iil aw gor kold-iil kar teda-iil va-§art-i.! awi #i got-¢, ‘ma deé

ava hama lo véde bé!?! got-¢, ‘ava dé lo vé bé hata giyamate.’

€)) ‘giyamat kangi-ya?’, goti-i.! ‘o giyamaté-va ¥a o $a hé
diyanate nd-zana,' ¢o diyanata’.! tarse xwa lo dali dal goti, ‘ava dé t-
nay veé axé ra-bat?” got=¢, “d ba §ave-ii ba rogé go mostamor lo ve-de

bé ava xalas.’

(9)  Fa-bi.. wak awadiaké ba sari kat.! malaydk hat' bo axaft
FoZak du sé &ar.! har Fo da béZe, ‘malé wara bo mdn ba-dxava.” hata

bahseé diyanaté bo i kor.!

(10) ‘diyanat husa-na-ii. diyanata masihi ya hay' diyanata
aslamati ya hay.! har diyanataka ha-b3t’ ... tab‘an orf-ii ‘adat-ii
>awadiyét manhajé diyanateé.! aw b sar aslamatiye bi.! aslamati nisa
da.

(11) ma ba ¢and hayvaka ma.' goti, ‘pa az ko ba-kam?' az-é %o ve

>awadi xalds! %o wi qabli! tang-ii tariya vi qabli xalas b-am.”
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7 ‘When he died, the people of the region obviously gath-
ered around him, took [him] to the cemetery, dug a grave, put
[him] in it, and buried [him].” He (Muhsin) said, ‘Is he going to
rest in this grave forever?’ They (the people at the funeral) said,

‘Yes, he will stay here until the resurrection.’

(8 ‘When is the resurrection?’, he said. [They said to him],
‘No religion knows for sure about [when] the resurrection [hap-
pens], no religion!” Fear took hold of him (Muhsin). He said, ‘Is
he going to get out from under the soil [at the resurrection]?’
‘Yes, day and night,’ they said. ‘He will stay here day and night
continually. It is finished [for the dead].’

9 [Upon seeing this scene] something came to his mind.? A
mullah came to talk to him for one, two, three, four days. Every
day, he would say, ‘Mullah! Come [and] talk to me [about reli-
gion].” He (Muhsin) had Islamic faith. [The Mullah] showed him

the principles of Islam.’

(10) [The mullah said] ‘Religion is like this. There is the Chris-
tian religion. There is the Islamic religion. Each religion has a set
of liturgies and customs.’ The Mullah showed him the principles

of Islam.

(11) Things remained [like this] for a couple of months. He
(Muhsin) said, ‘What shall I do to be relieved of this thing, [to be

relieved] of this dark narrow grave?’

2 Lit. A thing fell on his head.
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(12) got-¢, ‘tavet tiil &h tu navéZet xwa ba-ké!! tu ta‘at-ii >sbadateét
xwa ba-ké!! tu harikar bé logal xalkakeé-ii' tu yé ba Fahm bé-i tu zulm
o zordari lo xalkaké nda-ké.! hagar tu zolme ba-ké' ta‘at-ui *ibadaté ta

qabiil na-bat.”

(13) ‘bas-a pané bavé mon-é ta-két' az-e wé xwarané da-xom.’
got=¢, ‘wala a baveé ta zolme ba-kat! ... ta‘at-ii ’ibadaté ta qabiil nd-
bat.” ‘pa az ko ba-kom az-é %o ve zulm-ii zordariyeé bavé xwa?’

(14)  hondi go bave xwa.! bavé wi Fazi na-bi vi tasti ba-helét.! got,
‘agar tu kadakeé ba dasté xwa ba-ké! i tu xwa xwadan ba-ké-ii *ayara

xwa xwadan ké' dé hangé ta‘at-ii *ibadaté ta qabiil da-bat.”

(15) fa-bi dar-kat,! dar-kat %> mal dar-kat.! ba %o Fonkdk habi-ii

du bacék.! got Zonka xwa,' ‘az-¢ am bo ma il kom.”

(16) fa-bi hat! dast ap zanbilaw (ékorané kor.! zanbilét
kurdawariyé bo feqi bo kar t-ina xalké ma.! 2§ Safkat hat ¢ekarone.
I hat ba fiibara-ii zanbil &€ karan.! ma got! wi sardami #iyan at kalha

da bi.! @i hat-i hat-ii mantaqa hata hati kalha sabaniye.
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(12) He (the Mullah) said, ‘You, eh, you should recite your
prayers! You should perform your worship! You should help peo-
ple. You should be merciful. You should not do any injustice nor
cruelty to people. If you are unjust [to people], your obedience
and prayer will not be accepted [by God].’

(13) [Mubhsin said], ‘Isn’t it so that my father does [injustice]!
I'm living off him.” He (the Mullah) said, ‘By God, if your father
does injustice [and you live off him], your prayers will not be
accepted.” [Muhsin said], ‘What shall I do to be relieved of the
injustice caused by my father?’

(14) He talked so much to his father. [But] his father did not
agree to abandon this thing. The Mullah?® said, ‘If you do a job
with your own hands, take care of yourself and manage to live
by your own means,* then your prayers will be accepted.’

(15) He rose [and] left [the house]. He had a wife and two
babies. He said to his wife, ‘T will go and make a living® for us.’

(16) He rose, came [and] started making baskets. Our people
use the Kurdish baskets for fruit. They are made of sticks. He
came to the river and made baskets. We said that back then peo-
ple would live in citadels. He (i.e. Muhsin) kept coming® until he

arrived at the gate of the Shabani citadel.

3 Lit. he.
4 Lit. Take care of your own standard.
> Lit. work.

6 Lit. he came and he came.
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(17)  hat.! waxté I> daroké dargahd hawa kati-ii zéravana go, ‘té
ko c¢e?’ got-é tab‘an zanbilké mol-i-va bil go, ‘az-é ¢om zanbila

farosam.” al kolanet bazere hat-o ¢o.!

(18)  at-bé%on awdadi ... hacko kada mirll at qasré at panjaré da aw
kurda lawe barkati di-i zanbild for[oSot].! kufe miri-a-w lawaki

barkati-ya.

(19) johé da viyana kurki kat dolé kacke.! got jartya xwa,! ‘hara
béZa wi zanbilfarost bola bat véde.” ¢ii got-¢, ‘wara dm=é zanbild %o
ta kafin.”

(20)  hat For-va.! tab‘an ... avadi mané ya pé hati gotone-ii,! viya

maiif-a ka cawa logal ék ahaftdn-ii' hozanvand ya kari hozan-ii:!
(21)  zanbilforo$ mirké Fawd ...

zanbilfaros lawké darwesa-w!

karam ka tu wara pesa-w,!

qimate salka tu beza-w!

ya bacik lo bar zéfd ba-késa-w' ya malzon buhd babéa].!
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(17) He arrived.” When the [lock of the] gate of the citadel
flew open, the guards asked, ‘Where are you going?’ He (the bas-
ket-seller) said—well, he had baskets on his shoulders—, ‘I'm go-

ing to sell baskets.” He strolled from street to street in the city.

(18) It is said that the prince’s daughter saw the handsome
man, i.e. the basket-seller, who was selling baskets, through the
windows of the palace. He was selling baskets. He was the

prince’s son. He was a handsome young man.

(19) Immediately, she (the prince’s daughter) was filled with
love for the boy.? She said to her maidservant, ‘Go and ask the
basket-seller to come here.” She (the maidservant) went and said
to him (the basket-seller), ‘Come here. We would like to buy bas-

kets from you.’

(20) He went upstairs. Of course, things were said [at their
meeting]. It is known how they would talk to each other. The

poets turned it [their conversation] into poetry:
(21) Oh Basket-seller, son of ...
Oh Basket-seller, son of Dervish
Please come forward!
Tell (me) how much the price of the baskets is?

Ask for pieces of gold for small baskets, and set a[n ex-

pensive price] for the big ones.

7 Lit. He came.
8 Lit. The longing for the boy fell into the girl’s heart.
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(22) muham ava awddi=ya!' balé hondt hat zanbilfarosi ko gana‘
ba-kat' i b-et' @i viyana xwa bo=y diyar kat.! zanbilforos' yé $a torsé
xodeé ta‘ald na-hati.

(23)  zanbilfaros baré xwa da rax sarate-i ‘xalatan.”’ zanbilfaros Zi
lo darajata ii-va xware.! gazi ... kacké gazi ... zéravana kor.! got-¢,

‘zétavan!’ go, ‘ha’ got-¢, ‘wi zanbilfarosi bo-goran.’

(24) awan % fahla da' aw Favi. &iin malé dargahe 1é gort,| go, ‘mali
ki-va ¢at?”! aw ba xwa kalhd sabani °ast biiya.! molé dargahé & gort'
ii I div &iin Ip div ¢in! hata ¢ sar govan da kavri.!

(25)  har got-¢, ‘na-ii [ma] xodé dé xwa té da avézam.” aw Zi har
&in bane [......]1' muham xwa té da avet.' xwa té da avet at bani kat.!
da ve awadiyé da ... da vé arise da waxté av fiidana payda bi,! babé

kacke hat.!

(26)  ‘ava Ci=ya?' ¢ucdk! $a torset xwa da barovazi bo ... mirt got.!
got=¢, ‘awt da‘awa mo kar.” got saroké zéravan,' ‘hafon b-indn.” hat
daroke da hata ¢o xwdre-ii' baré xwa to-nalanit=u barindar [ind tana]

bar singe.!
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(22) Anyway, it was like that. She (the prince’s daughter)
wanted to lure the basket-seller with her charm and show him
her love. The basket-seller, who was overwhelmed by the fear of
God, did not accept that.

(23) The basket-seller turned around and left the palace, [say-
ing to himself], ‘These [actions] are wrong.” The basket-seller
went down from the stairs [and ran away]. The girl called the
guards, [and] said ‘Guards!’ ‘Yes,” they replied. She said, ‘Grab
the basket-seller.’

(24) They chased him. He fled. They went [and] closed the
gates of the citadel to him and said, ‘Where is he heading to?’
The citadel of Shabani was in principle impregnable. They closed
the gates of the citadel to him and kept chasing him until he ar-
rived at the top of one of the towers® of the citadel.

(25) He said to the guards, ‘By God, I will throw myself down
into it [i.e. into the pointed rocks at the bottom of the castle].’
They (the guards) kept going further up [...]. Anyway, he threw
himself into it [i.e. into the pointed rocks]. He fell down. In this
situation, during the time when this accident happened, the girl’s
father came [to the scene].

(26) [The father said], ‘What is this?’ Out of fear, she (the
daughter) turned the story to her favour. She said, ‘It was the
prince’s son (the basket-seller) who lusted after me!” The prince
said to the head of guards, ‘Go and bring him.” He (the head of
the guards) came down from the citadel and saw that he (the
basket-seller) was shouting in pain and was wounded.

° Lit. arch of the rock.
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(27) awadi miré kalha Sabani' baré xwa da-yé' lawak barkati-ya'
dale wi na-d-&ii wi ba-koZt.! go, ‘haian ba-ban bané kalhé ba-koZan.”

sarokeé zéfavand zani bébaxti lo vi awadi hat karané.

(28)  waxté ind@y xware, go, ‘az-€ ta ba-vam dav hakimakil balki az
ta Glaj ba-kam.” qadaraki ina xware $» kalhé,! got-¢, ‘ma daynsn,

az-€ morsm az' tu mon xaldas na-ke.”

(29)  ‘bas' az-i hursiyatake Io ta kam:' haka tu ba-sé! mo ba sar
rekaka ‘am va-séra,' waxté xalkak b-at da bo min da‘a ba-kot-ii.! ii

az mat‘aj #& b-om.” got-¢, ‘bala!’

(30) véja hat hangé aw rek iekaka ‘am bil #» ve mantagé hata
Amédi-ii hatd Barzan-ii [....1,' 1 %o vi gundi #i ¢o bo jazira Bota husd,
rekaka ‘am bi.! sar we reké va-sart.

(31) ava to-béZon hokdyata zanbilforosi ya lo Basor a ba vi
fangi-ya.! it handak xalké ma #i tabéZan navé wi Mahamad *Amin bi.
>amdl *ama patar ta-bé¥an nave wi mir Mahson kui'¢ mir Avdulazize

miré Miis3l bi.!
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(27)  Well, the prince of the Shabani citadel looked at him (the
basket-seller) and saw that he was a handsome man. He (the
prince) was not willing'® to kill him (the basket-seller) [himself].
He said [to the guards], ‘Go and kill him on the slope of the cit-
adel.’ The head of the guards knew that he (the basket-seller) had
been bullied.

(28) While he (the guard) was taking him (the basket-seller) to
the slope, he said to him, ‘I will take you to a physician. I will
cure you.” After a few moments, when they were on their way to
the slope of the citadel, he (the basket-seller) said, ‘Put me down

here, I'm dying. You cannot save me’.

(29) [The basket-seller continued], ‘But I have to testify to you:
if it’s possible for you, please bury me next to a public road, so
that people who pass by pray for me. I will need that.” ‘All right,’
he (the head of the guards) said.

(30) He (the guard) came. The road was a public road. It went
from this region to Amadiya, Barzan [Choli] and from this village
up to Cizre Bohtan. He (the guard) buried him (the basket-seller)

next to that road.

(31) The tale of the basket-seller in southern Kurdistan is like
this. Some of our people say the real name of the basket-seller
was Muhammad Amin. But most would say his name was Mir

Mubhsin, son of Mir Avdulaziz, the prince of Mosul.

10 Lit. His heart would not go.
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(32) ‘’amaya... ya Bakor,' aw t-bé%an nave wil mir Sa‘id kui'¢ mir
Hasan, pasayé Diyarbaksr bi.!| nafsé vi ¢iroka ma bo wa goti! nafsée wi
¢iroké lo sar at-hét gotané.! >ayn lo sar wi ... yé Bakor avé Vargine' ba
vé Ciroké nafse.!

(33) bas aw tab‘an kalha Varqiné kalhaka dascekar-al tavako
das¢ekar-a.! tu hazirét xwa ba-ké! masan ka bégé av-a an na awd-a.'

ava masla tu guhé xwa ba-dé hozane.! dé ko bégat, ta-bézst!
(34) kalha mire fawal-a=w'

balondahiyé haf famh hazar-a=w!

bané we qoc¢ ii hasar-a=w!

xwa ta kalhé da b-avém xwara-w'

i go, bala $2 xodé ... na-bam Sarmazarad'

bald $2 xatiné ba-bam xusara.!

(35)  ya‘ni haffam hazar-al ya‘ni hazar-ii haf famha balondahi-ya,'
hasab ... ¥¢ dara ma diyar koril boné wé qoc-ii hasar-a,' kavr-ii

folan-a.! aw hama awadi bi gasr bil xwa da panjorayé da avet.!
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(32) But in northern Kurdistan it is said that the basket-seller
was called Mir Sa‘id, son of Mir Hasan, the prince of Diyarbakir.
The story of the basket-seller is told the same way in the north,
the same as I told you. The story of the basket-seller in Vargin in
northern Kurdistan is the same.

(33) However, [note that] the citadel of Farqin is man-made.!
It is totally man-made. You should really ponder whether it is
[the same castle as in the basket-seller story]. Let’s listen to the

verse, which goes as follows:

(34) The castle of the emir is modern.
Its height is the size of one thousand and seven spears.
At the bottom of it there are pointed rocks and a blockade.
I shall throw myself down from the castle,
He (the basket-seller) said,
Lest I become humiliated in front of God, [but]

let me mortify the lady.

(35) haffom hizar-a means that the citadel was the length of
1007 spears placed on top of each other. As we pointed out [in
the verse], the bottom of the castle was full of pointed rocks, as
a blockade, and so forth. It was a thing, a palace. [However, in
that version from northern Kurdistan it is said that the basket-

seller] threw himself down from a window.

! Lit. made by hands.
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(36) aw ta-béZon xwa da panjaréyé da avet.! aw lo we ré Zi t-bézan
gonka miri=ya.! hako tu wé partitket wan ba-xwindt' t-bé¥on Fonka
miri [ a$aq bi.' >‘ama ye ma t-bézin kd¢a miri.!

(37) bas! wak dalil ka¢a miri-ya.! cokii ékamin kas,! ava hd
nahsad-i niit- ¢aré zdyini av fidana payda ba-bi.! @i $5 wi sardami
hata we sardamé Fagqiyé tayra Faqiyé tayra hazar-i pénsad-i i Cal-ui
nahé ya hati donyayé.' hozar-ii Sassad-ii séh-ii éké & bar dalovaniya

xode.! do vi mawi #iyé xwa daya navist.!
(38)  tagriban maway pénsad sald' ava ya mayi ba dasté &irokbez-ii
baytbé?-ii ii hunarmandava.! $5 nitka Faqiyé tayrd ya navisi-ii' yé bi
arstv-ii.| hatd nitka' $ést 1 tostak marova av bayta ha ya navisin.!
(39) balée miro awadi ba xwa ko t-béfam.! masalan vé gave ...
Fagqiyé tayra.' t-béZat:

‘muhabté ko¢ mubtald kar.!

soF lo jariyé askara kor,

“lawake qalb-am jada kor.!

73|

mon %o ‘asqan xaw na-té
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(36) They (in northern Kurdistan) say he (the basket-seller)
jumped down from a window. In addition, according to them (in
northern Kurdistan) it was the prince’s wife [that lusted after the
basket-seller]. If you read their books, it is written that it was the
prince’s wife who fell in love with the basket-seller. However, in
our region it is said that it was the prince’s daughter [who fell in
love with the basket-seller].

(37) We can infer that the woman in question was the prince’s
daughter. Because the first person .... this event (the story of the
basket-seller) happened in AD 994. From that time onward until
the time of Faqi Tayran [the Kurdish poet, the first who wrote
down the story of the basket-seller]—he was born in 1549. He
passed away in 1631. During his lifetime he devoted himself to

writing.

(38) Approximately for a period of 500 years, the story was
narrated by storytellers, minstrels, and artists. Faqi Tayran
turned the tale into prose, and it was [accordingly] put into the
archive. Until now, there have been some sixty people who have

written down the story of the basket-seller.

(39) But let me tell you this. Back then, Faqi Tayran said,
‘Love overtook the girl.
She disclosed her story to her maid:
“The boy broke'? my heart

I cannot sleep because of [his] love.”

12 Lit. made apart.
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(40)  hako tu masalan guhé xwa ba-dil aw ba xwa to-bézat kdca
miri [ a$aq bi.! muham bas aw lo wé ré wa t-béZan.! ava wak na-
bézan wak kurtiyak Io sar ... Ziyand ya zanbilforosi-u sar goré wi. i

av har du goré yét hayn lo Kurdostane.
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(40) If you listen to these couplets, he (Faqgi Teyran) himself
says that it was the prince’s daughter who fell in love with him
(the basket-seller). Anyway, they (in northern Kurdistan) tell it
(the tale) like that. This was, as they say, a short account of the
basket-seller’s life and the two graves [associated with him]. And

there are two tombs associated with him in Kurdistan.
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8. THE BRIDGE OF DALALE

Geoffrey Khan

Speaker: Dawid Adam (ChA. Dure)

Recording: Geoffrey Khan
Published: Khan (2008, 2156-2157)

Audio: https://nena.ames.cam.ac.uk/audio/231/

Summary

The arch of the bridge in Zakho could not be completed. An agha
had seven water-mills, seven daughters-in-law and seven horses.
An angel told him in a dream that he must stop one mill and kill
one daughter-in-law and one horse so that the bridge could be
completed. He stopped one mill and killed one horse. He sent his
youngest daughter-in-law, Dalale, to take food to the workers on
the bridge. It was said that the first soul to come onto the bridge
would be killed. She came with a dog, but the dog was distracted
by the scent of carrion. As a result Dalale was the first to come to
the bridge and she was killed. They put her in the bridge and the
arch of the bridge was completed. The story finishes with a song

lamenting the death of Dalale.

© 2022 Geoffrey Khan, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.05
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(1)  gu Zaxo' bnaya wewa xa gdsra,! goSra y-amroxle gosrat
Daldle,' b-zonat ‘Abbasiye.! kamat baniwale tat qatorwa °o gdsra,! la

qatorwa.! ya‘ni la maxewa l-gdade.!

(2)  xa yoma o gora, *aga,! xzele b-xdlme.! >aw zdangin-wewa,
xelana.! ’iBwale Sawwa °arxaOa,! ’tBwale Sawwad kalaba.! *iBwale
Sawwa susyaOa.! malaxa more “alle diye,! ‘mon kul xa mon dannal
lazom xa mbatlat.! man kalaBux da kal@ux qatlot.! mon susdwa@ux

xa susta qatlot.! mon *arxaBux xa ’arxe maklat.’

3 >anna malaxa mare “3lle diye ta t-awddlal tat °0-gdsral maxe
l-gdade,! qator.! mara o gasral b-$dnne,! b-$anne,! Suryela bnaya tat

mate l-gdade,! lele masya.!

(4 gimele! xa ’arxe mbutlolla.' u xa mon susyaBe qtilolla.! “u
Daldle,! kalBe diye zurta Somma Daldle-wewa,' ¢ Daldle! gimele
m$udral monna ’ixala tat ndbla ta-palaxe! t-ila plaxal ras gsrat
Daldle.!

(5) >anna miralla,' ‘ku nd3smal t-matya! ras gasrot Daldle' °s na§ma
bad-pésal primta,' gtilta.” ’itla kalba mdnna.! *an-hawewa kalba zila
gamaya,! qgatliwa kalba.! la qatliwala Daldle.! gimela' kalba $qille

rixal t-xa kallas.! kallas yddat modi-la?' xa *arba mi6a.!
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(1) In Zakho, they were building a bridge. We call the bridge the
bridge of Dalale. [This was] in the time of the Abbasids. However
much they built the bridge in order for its arch to be completed,

its arch was not completed, it was not put together.

(2) One day, the chief, the agha, saw in his dream that he was
rich and powerful. He had seven water mills. He had seven
daughters-in-law. He had seven horses. An angel said to him (in
the dream), ‘You must get rid of one of each of these. You should
kill one of your daughters-in-law. You should kill one of your

horses. You should stop one of your water-mills.’

(3) The angel told him to do these things, so that the bridge
would come together and its arch would be completed. Indeed,
they had started building the bridge (and had been working on
it) for years and years in order for it to come together, but it

could not (be completed).

(4) He went and stopped a water-mill and killed one of his horses.
Now, Dalale—his youngest daughter-in-law was called Dalale—
he sent food with Dalale for her to take to the workers who were

working on the bridge of Dalale.

(5) They said to her, ‘Any soul that comes onto the bridge of Da-
lale—that soul will be slaughtered, killed.” She had a dog with
her. If the dog had gone first, they would have killed the dog and
not killed Dalale. But the dog picked up the scent of carrion. Do

you know what a carrion (kallas) is? It is a dead sheep.
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(6)  zille kalba ras dé kalles.! *ayya Dalale pisla gaméfa.! zilla,'
mtela 1-gasra,! gam-dawqila,! gom-parmila.! mattila gu gisra,' gasra

gtirre. mxele 1-gddade.! bena y-amri:!

(7) Dalal, Dalal, Dalale,
gasra Zaxo ramana
selat xo0e milana

Dalle dwiqa l-xamyana.

(8) gasrat Zaxo daqiqa
’u selat xo0e raqiqa

’u Dalle l-xamyana dwiqa.

(9) m-o kalbat Parru§ wele
slele ras kallas klele

xamyanat Dalle bxele.
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(6) The dog went to the carrion. So, Dalale became the first one.
She reached the bridge and they seized her and slaughtered her.
They put her on the bridge and the arch of the bridge was com-
pleted, it came together. So, they say:

(7) Dalal, Dalal, Dalale,
The high bridge of Zakho
The river under it is blue (with grief).

Dalle (= Dalale) has been seized by her father-in-law.

(8) The narrow bridge of Zakho,
The river under it is narrow.

Dalle (= Dalale) has been seized by her father-in-law.

(9) On account of that dog which was treacherous,
which went down and stood over carrion,

The father-in-law of Dalle wept.
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Speaker: Madlen Patu Nagara (ChA. Duhok)
Recording: Lourd Hanna
Assistant: Aziz al-Zebari
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Summary

A builder tried to build a bridge in Zakho, but the structure con-
tinued collapsing. One day, he heard a voice saying that in order
for the bridge to stand, he must sacrifice a member of his own
family. He considered his three daughters-in-law (and apparently
no other family member), eventually picking the one who was
called Dalale. He reasoned that since she was a foreigner, his rep-
utation in the community would suffer the least damage. When
Dalale approached the bridge unsuspecting, he killed her and put
her inside the construction. The bridge was completed success-
fully. The story ends with a sung ballad which laments poor Da-

lale and curses the murderous builder.

© 2022 Dorota Molin, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.06
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@8] >ana $ommi madlén-ile,! brat Pattu Nagara... Pattu Nagara—
Sommot babi,' *ay xarta Pattu Hormas.! ‘umri tmani arbad Sanne.! >ana

daha b-amran *an mandyane.' Samiitule killawxu.!

(2) ’aw Ddlale gam-gardsle.! k-obe t-at qapdtle lele... 1éle
babraya.! gamle $mele xa qala.! >awan *30wale tla@d bnone-w tlaba

kalaBa.! mare ma b-awdan?! ma t-ile badraya hole mpala.!

3 gomle Oele xd gala.! mére,! °an la darat xa man baytux... yani
gasra la-k-tabaq.! ya‘ni la-g-bare,! max la-g-‘amar.! gamle mtuxmdlle.!
mere, ‘mi b-awden?’

(49)  “on daron kal6i Hane,

(5) bi babah nasat darta,!

(6) naxpan yatwon ’alulta.’

(7) ’an daran kal6i Hane,!

€)) bi babah wal resadne,!

(9 b-naxpan yatwan b-diwdne.!

(10)  b-daran kal6i Ddlale.' bi babah m-naxraytta,' la g-naxpon.’

! The idiolect of this speaker differs in (at least) one feature from that
of the other Christian Aramaic speaker from Duhok. Here, M. P. Nagara
realises the transitive perfective past preverb qam-, the other speaker
gom- (see e.g. ChA. Duhok, A Man and A Lion, 13 & 15).
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@8] My name is Madelene, the daughter of Pattu Nagara. I am
Pattu Nagara. My father’s name is, I mean, Pattu Hurmez. I am
84 years old. I'll now tell all these things. Listen to them all of

you.

2) The one who pulled Dalale, he wanted to connect the two
ends of the bridge-arch but they would not connect. Then he
heard a voice. He had three sons and three daughters-in-law.
‘What shall I do?’ he said. Whatever [material] he puts [to con-
nect the two ends of the bridge], it falls down.

3 Then he heard a voice telling him, ‘You must put a mem-
ber of your family into the bridge otherwise it will not be possible
to connect [the two ends of the arch], I mean it will not succeed,
it will not stand.’ He started to think, ‘Who shall I put [into it]?

4 ‘If I put [into it] my daughter-in-law Hane,
(5) her father’s family belongs to this community
(6) and I be ashamed to sit out in the street.

@) If I put [into it] my daughter-in-law Hane,
(8) her father’s family are village chiefs,

9 I shall be ashamed to sit in the receptions.

(10) TI'll put [into it] my daughter-in-law Dalale. Her father’s

family [come] from afar, so I shall not be ashamed.’
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v

(11) ‘’aya=5 *t6wala xa brona,! nd‘am,' *t6wala xa brona.! gamle
>aw brona,! gamla ’ay kalOa pasla balydasa.! drela laysa d-laysa,! *ay
Ddldle.! hola balyasah laysa.! balyasa xazya bronah bxéle.! gam-
kasyale laysa.' gomle bronah bxéle.! zalla,' zolla gam-mamsale.! hola

mamosah ¢3¢¢a,! xamyana gam-qaréla.!

(12)  k-imor ‘Dalle, Dalle!’” k-amra, ‘mdha?’ leba d-amrawale
xabreh.! mera, ‘mi k-abat baba?” mere ‘hayyu b-azan hal gdsra—t-at
Ddlale.” la-k-ada mi hale.! gomla zolla baOréh,! mat *améra.! moteé¢

wewa gdmay0a.' lewa max daha nase.!

(13) qomle ’awa:=%i qomle z3llay.! ’awa ’s6wale,! mahsiim,
tokram,! xa kalba.! aw kalba grosa wewa,! °aqal wewa.! mpaglay d-
zalay tlaBnay,' kalba mpaqle gdmaya.' xamyana xakle.! mera, ‘tami
xoklux?”! mere, ‘tami kalba napaq qdmaya?' gdral ’at hawyat e...

gamay6a.’

(14) pasla qdmayBa,' la °idela.' ’egat mtela kab gosrot Ddlale,!
gayam xemyana qam-qatalla *aréla.' >egat gam->aréla... we wida xa
max 0ta hatxa,' *ota talah,! wewa muhadra max hanna ta kud d...
ya‘ni >awadle °ay t-at qapatle hdnna,' gosrot Ddlale,! d-tabdqle ya‘ni
b-halygle.!

(15) gomle gam-Saqgalla Dalale' *u qam-darela tama-w mu@ya,
>aw gamle, gamle, gam-banele-w drele xa kawe gawah,' gomle gam-
Sawagla *aya tama,! gam-ma‘mora ‘mere.! mi k-iwsdwala ta Ddlale?!

g-nabjlwala kudyum laxma-w miyya. k-omri:
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(11) She had a [baby] son, yes, she had a son and the son ...
The daughter-in-law began making bread. Dalale prepared the
dough to make bread. She was making bread. As she was making
bread, she saw that her son started crying. She covered the
dough. Her son cried. She went, she went to breastfeed him. As

she was breastfeeding him, her father-in-law called her.

(12) ‘Dalle, Dalle,” he said. ‘What is it?’ she said. She could not
disobey him. ‘What do you want, father?’ she said. ‘Come, I am
going to the bridge—of Dalale.” She did not understand the mat-
ter. She got up and followed him, whatever he said to her. In the

past, people were obedient, not like now.

(13) So he got up and went as well, they went. He had a dog,
if you excuse me, a big, wise dog. The three set off and the dog
went ahead of them. Her father-in-law laughed. She asked ‘Why
did you laugh?’ He said, ‘Why is the dog going ahead of us? You
should go first.’

(14) She took the lead. She had no idea. When she arrived at
the bridge of Dalale, her father-in-law upped and killed her, then
seized her. When he had seized her... Earlier, he had prepared a
place like a chamber, a chamber for her. He had prepared the
chamber for anyone who... I mean, who would finish the bridge

of Dalale, I mean, who would cover it, I mean would close it.

(15) So, he seized Dalale and put her there, she was placed
there. Thus he completed [the bridge] and put a window inside
it. He left her there [in the window] and thus completed his
building. What did he do for Dalale? He would bring her bread
and water every day. They say:
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(16)
(17)
(18)
(19)
(20)
(2D
(22)
(23)
(24)
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‘Dalle-w Ddlale*

kma iwat Sar-u Sapale®

Suglax dargustot yale.!

ya bronax palgu myasa

’u lay$ax palgu lyasa.!

Dalle Dalle °arya l-xamydana.! xamyani kalba koma.!
%lloh la zaraq yoma.!

Dalle *arya l-xomyanah.'

gam-darela gu day hdnna,' gu daw gosrat Ddldle.! gosrat

Ddlale tbigle.! Ddlale pasla... mdOla,' *u *ayi qassa diyyah xlsla.' &.!

2 Paragraphs 16-22 are a sung ballad.

% $ar-u Sapale is a phrase borrowed from Kurdish, most likely directly

from the Kurdish version of this ballad. Its meaning is not entirely clear.

In the context, it is best taken as an expression of pity for Dalale, or

perhaps her bravery. Ergin Opengin (personal communication) has sug-

gested that Sar is related to Northern Kurdish sur/$ir ‘exhausted, pale’,

while Sapdle is related to the verb Sapilyan ‘to get confused’. The (re-

sultative) adjective Spila ‘lazy, tired’ used in ChA. Duhok is probably

from the same Kurdish verb.



(16)
(17)
(18)
(19)
(20)
(2D
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Dalle, Dalale,

How miserable (brave?) you are.

You have left behind your children’s cradle.
Your half-fed baby

and your half-baked dough.

Dalle, Dalle, was captured by her father-in-law. My fa-

ther-in-law is a black dog.

(22)
(23)
(24)

May the sun not rise over him.
Dalle was captured by her father-in-law.

He put her there, in the Bridge of Dalale. So the Bridge of

Dalale was completed. Dalale became... she died and her story
ended. Yes.
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A builder called Toma was commissioned to construct a bridge
in Samana. After he had completed it successfully, the local ruler
cut off his right hand, so that the builder could not repeat such a
project for another city. The builder took revenge by causing it
to collapse. Toma fled the city and arrived in Zakho, where he
was commissioned again to build a bridge. He could not, how-
ever, prevent the bridge from collapsing. In a night vision, he was
told by an angel that he must put a ‘living soul’ into the bridge.
In the morning, Toma’s daughter-in-law, Dalale, reached the
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alive, but died there after some days.
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(D ’ana ’iwan ’Amin ‘Isa Sam‘On,! m-nasot *>snax.| Sammot
yommi Jwane Sabhi Jelazar,' °aydan m-nasat *asnax.! >u yammi ddha

hdyun turzaq.' >alaha merax xaya=w umr diya.'

(2) nixat sawi ’amor ’snnuhu qossa bdé’la...! ’snnuhu qabl
>alpa-w °a$ta >amma $dnne gu xa mdntaga Semmaw Samdna.!
mdntaga $ommaw Samana.! *5twale xa ’dmir.! dmirat mantaqa,’

>dmir gdldka zangin ’iwa.! *stwale tajara man Sarq-u mon garb.!

(3)  fa ’stwa maya,' ndhar,' “benu-u bén mumkan ’oroppa,' ’u
mumbkan *asya”.! fa >abewa *awad xa gasra,! xa tawdsal.! gasra ya‘ni
t-mate l-oxddade,! xa-mondi t-hawe ibiir,] mabor tojara diyu,
mumkan ma‘bar tdwdbel,! zord‘a,! sand‘a,! tjara,! ’u ma ‘iton
mabeére,! 1én *dmir,! dd’oman ’timdra>-ilay,’ miiliik-ilay k-abi tajara

diyehan hawya,' °u ba-daw wagqt diyéhon.

(€)) fa ’dmirat mdntagot Samana... ’e,! tab‘an ’on ratox al-
Sommoat Samana,' tab‘an 1liBan hatxa mondi.! bas °i@an xa ‘d’ala hola
biyat mdntaqat harbole $ommaw ‘d@’ilot Samanu,! “wa laysa*
Samana.! Samanu.! fa ’sdan,! ’awwa mon hddor,!! man ’awwa

mantagqazile.

(5)  fa’dmir diyehon tloble *annu ‘k-abon banan xa gsra.” fa ba-
daw waqt mjumede *>nnuhu tab‘an hade lotwa miihandasin,' bas
otwa maha... ’amrdxwale “sahab as-sdna‘a”.! >anna d-palxi b-ana
mondyane hosta y-amriwale.! fa tele xa-monnu y-amor “ana b-awdon
kdda jasr.”

(6)  $omma daw hosta mdha-ile?! Sommu Toma.! hamka mere
lewe Sommu Toma.! Semmu ‘Abbds ’iwa.! sdbab?' meru annahu bo-
daw wagqt kut Toma mdradaf diyu ‘Abbds *iwa.! dax Mohammad *am-

rax,! y-amrile °Abu Jasam.! ’Ahmad y-amrile *Abu... °Abu Sab.!
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@)) My name is Amin Essa Shamon, from Esnakh. My
mother’s name is Juaney Sebhi Jelazar, also from Esnakh. My
mother is still alive, may God grant her a long life.

2) My late grandfather used to say that the story began 1600
years ago in a region called Samana. The region was called Sa-
mana. It had a prince. The prince of the region was very rich. He
had trade with East and West.

3 So, there was water, a river between him and—perhaps—
Europe or Asia. So, he wanted to build a bridge, a connection. A
bridge so that [they could] reach each other, something that cre-
ates passage, [so that] he could take across his merchandise, per-
haps take across spices, agricultural produce, industrial products,
merchandise or whatever, because he was a prince. [Those who]
are princes and kings always want their trade to work according
to schedule.

€)) So, the prince of the region, the Samana region... Of
course, if we look at the name Samana, there certainly is not
anything like that. There is, however, a family who lived in the
Harbole region called the Samanu family, not Samana, Samanu.
So this person [perhaps] came from this region.

(5) Their prince made a request [saying], ‘I want to build a
bridge.’ So, at that time, he collected... Of course, there were not
engineers back then. But there were what we called craftsmen.
Those who work with such things were called craftsmen. One of
those came and said, ‘I want to build you such a bridge.’

(6) What was the name of that craftsman? His name was
Toma. Some people said that his name was not Toma. His name
was Abbas. The reason? They said it was because at the time
every Toma had the synonym Abbas, the same way as we say
Muhammad is called Abu Jasim. Ahmad is called Abu Shab.
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(7)  yani kut-xa ’atle mdradaf Samma diyu.! fa Sommoat Toma
mdradaf diyu ‘Abbds °iwa.! 1o°dn hamka y-amrile jasr ’al-‘Abbasi.!
ham k-amri* la.! *aw jasr kam-banele xa miihandas surdaya,' Sammu
Toma.” “hal hiya hdqiga?' >am xdrafa,' >’am waqe®,! *snnuhu qossa

hatxa ila mara.!

(8)  fa’damir ’amor ta Toma,'! ‘bni jasr.! u xzi ma k-abat mon pare,!
mon déhwa,' mon kada.! al-mithdm,' k-abon banat jasr hatta naglon

tojara diyi,' lablonna man *ayya mddina diyi *allat miidon xéne.”

(9)  fa bde’le Toma babnayat jasr.! kam-"awadle b-sab‘a gdnator.!
sab‘a gdnatar kam-banéle.! kom-"awadle sab‘a gdnator.! tdban,' lit
xa-moandi *annu >amoar, *annu xa yoma,'! xa $ata,! *asra Sonne,! bnele.!

lé yedox kma.! >al-mitham bnele jasr,! [o°dn jasr sab‘a gdnator.!

(10) ma ma‘naha sab‘a qdndter?' *snnuhu *aw ndhar rabe ywa.!
[o’dn sab‘a qdnater k-abe Sagli masaha,' ’onnu l-’ay mantaqa.
mumkan bas ’iwa masahat >aw ndhar rabta man Xabur ddha ’ile di-
yan b-Zaxo.! mumkan,' mumkan max djla ’iwa.! zen, fa,! kom-banele
jasr.! xlosle man jssr,! “awwal mon nawhi fi* aw tarix,! zaman

diyehon.! zaman diyehan,! ba-daw tarix.!
(11)  fa ma *adyo,! *dmir diyan?' *iman xlasle jsr,! gdldka psixle,!
lo’annu wadle xa-moandi tarix b-mahke 3llu.! b-amor >annu “awwa

jasr tele bnaya b-*>ahad flan >dmir*.”

! As this paragraph makes apparent, the two indicative (i.e. realis) pre-
verbal particles k- and y- co-exist in this dialect. Cf. y-amrile ‘they call
him’ in the previous sentence and k-amri ‘they say’ in this one.
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7 That’s to say that everybody has his own associated name.
So, Toma’s associated name was Abbas, and therefore some also
call it the Abbasi Bridge. Some others say, ‘No. This bridge was
built by a Syriac-Christian architect called Toma. Is it true?

Whether it is a myth or reality, this is how the story is told.

(8 So, the prince said to Toma, ‘Build the bridge. See how
much money, gold and such you would like. Most importantly, I
want you to build the bridge for the transportation of my goods

from one town to another.’

9 So, Toma began building the bridge. He made it with
seven arches, with seven arches he built it. He made seven arches.
Of course, there is nothing that says he built it in a day, a year or
ten years. We do not know how much time. The most significant
thing is that he built the bridge because the bridge [had] seven

arches.

(10) What is the meaning of seven arches? It is because the
river was large because [those] seven arches have to carry [the
trade for an entire] region, that is for that region. It is possible
that the area of the river was larger than Khabur, our own river
now in Zakho. It is possible that it was as large as the Tigris. Well,
he built the bridge. He finished the bridge, the first of a kind in

history, in their time. In their time, in that period.

(11) So, what about our prince today? When the bridge was
finished, he was very happy, because he had done something
which history would talk about. [Someone] will say, ‘This bridge

was built in the time of prince so-and-so.’
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(12) °okey, *snnuhu b-zale-w ati-w $ula palxi b-ras jasr,! fa ma
wadle >amir?! hatta *snnuhu >awadwa xa hddiya rabta ta *awwa mu-

handos,' Toma,! mkarsmwale,' ma wadle biyu?!

(13)  kem-qarele l-gébu.! kam-qatela ’idu d-yamne.! fa >amri,' ‘-ma
b-qatot *ay ’idu d-yamne?’ *amor,! ‘hatta la *awad xa jasr xena nafs
dawwa.! fdqat *awwa josr,! d-wadle >awwa,! kam-’awadle tali.! *u
>awwa p-payas,| hatta paya$ Somma diyi ‘abra tarix, >onnu >amri Afi

>ahad *31->dmir,! flan tele bnaya aw jsr.”

(14)  fa hosta Toma,! >aw *amrax muhadndos,! 1é->amrox mithandas
Toma.! hosta y-amriwale,' banaya Toma,! galdka mqohére.! ’idu kam-
qatila,' >u >’awwa man hostdwata,' °u man banayat >ay mantaqa,' *u

>aw °ahad diyu °iwa,! fa gdldka mqohére.!

(15) mere ta ‘@’sla diyu,' *amor, “ana ’awwa mondi wadli ta
>dmir, °u >"awwa mkaramli ba-l-mugqabel qate *ida diyi,' fa ’idan,' >ana
bad la pis atli dokta gawa daya mdntaqa.' lazem ’ana mhajron m-

>aya mdntaqa,' *u palton mdnna.’

(16)  fa ’amir §mé’le,' *snnuhu Toma p-palot mon madina.' *amor
‘granle Toma tali.” zalle gébu.! *amoar lalu,' “ayat har b-zalux,! *u jasr
wadlux tali.! bas modi?' ma *awdat I-j3sr,! hatta jasr payas I-umiir

kallu?”

(17) Toma gdldk ddki wa.! >amoar talu,' ‘maytat Sawd,! y-amraxle
maske! qurrad y-amrile b-‘drabi.! maske °ad *irba,! *ad *urba koma.'
>ad t->urba koma.! malatle xalya *ad *urba koma.! *urba ya‘ni t-wane,
mil *azze.! sab‘a qurrad ’ad ’aswad,' *ad t-’urba koma.! °u bayzotla

llat jasr.! jasr diyux p-payas I-‘umiir kidlu.! °dbad la y-napal.”
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(12) So then people were coming and going, working on the
bridge. What did the prince do? Instead of giving this architect
Toma a huge gift in order to honour him, what did he do?

(13) He summoned him to his side and cut off his right hand.
They said, ‘Why would you cut off his right hand?’ He said, ‘So
that he does not make the same bridge as this one. He has made
only this bridge that he built for me. This one will remain so that
my name will remain throughout history, that [people might say
that] this bridge was built at the time of prince so-and-so.

(14) So, craftsman Toma, or, shall we say ‘architect’, we shall
not say ‘architect’. He was called a craftsman, builder Toma, he
was greatly upset. His hand was cut off. He was one of the crafts-
men, the builders of that region, he was one of their own. He was
very upset.

(15) He told his family, he said ‘I made this for the prince and
he rewarded me by cutting off my hand. Well then, I no longer
have a place in this region. I must emigrate, move away.’

(16) The prince heard that Toma would move out of the town.
He said, ‘Summon Toma for me.” He went to him. He said to him,
‘You are going anyway, and you have built a bridge for me. But
what? What would you do for the bridge, that the bridge would
last throughout time?’

(17) Toma was very clever. He said to him, ‘Get seven of—
what we call—waterskins. They are called qurrad in Arabic. The
skins of rams, black rams. Fill them with the milk of black rams.
By rams I mean sheep, not goats. Seven hides of black rams. Pour
them on the bridge. Your bridge will last forever. It will never
fall down.’
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(18) fa >awwa mére,! “oke, mit méskala.” “fa Odani yom,' 0alo6
yom,2! Toma $qalle ‘dala diyu,' *u yalu-u beta diyu-u mdndi diyu.' °u
gomle mhojere mon Tarkiya,! tele -Zaxo.!

(19) fa ma wadle *amir?' >dmir ma wadle?' >amar, “ana wasiyat

|

mere Toma tali,! b-awddnna.! b-awddnna,' mhdgegonna.” ma wadle?!
motele sab‘a qurrad mon xoalyat wane kome, arba koma.! kom-

bayazle ras jasr b-layle.!

(20) “@ani yom* gdmle,! le jasr hole kulle mpila,' [2°dn wadle
Atdfa‘al kimyawi®.! >awwa xalya amat ma hawewa dorya,' jas ’iwa,!
pre wa,! xzi ba-daw waqt mahe wa.! fa jasr,! kul josr mpalle,” >amar

’iman mpalle jasr.! tdb‘an, ba‘d killu,' xazax Toma ma wadle.!

(21)  fa Toma platle man mddinat Samana.! xa yoma,' tre,! *asbii’,!
kdda,' xa fatra zaman iya mtele I-Zdxo.! *iman mtele Zaxo! >dmirat
mdntaqgot Bahdindn bo-daw wagqt,' aw d-iwa b-Amédiya,' b-Zaxo

wa.!

(22) $me’le *3nnuhu tele xa hosta.! *u >awwa hosta ’ile xus hosta.!
hole benya hatxa jasr.! jasr 9mlagq fi flan mdntaqa,' *u kada-w kdda,
’e.| fa >amir ma mere,! >ad Zaxo?'

(23) mere,! “ahsan $i >onnu >‘awwa bane xa jasr taleni gawat mditat
Zaxo,! [o’dn 3twale ¢u rabt benatehon.! >amrax *onnu °ad °ara.! fa

>awwa b-bane taleni xa jasr.” *an *amrox xa gsra.
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(18) This one said, ‘Okey, no problem.” The next day, or the
day after, Toma took his family, children and belongings and mi-

grated from Turkey. He came to Zakho.

(19) And what did the prince do? What did the prince do? He
said, ‘I shall carry out the instruction that Toma gave me. I shall
carry it out.” What did he do? He brought seven skins of milk of
black sheep, black rams. He poured them onto the bridge at
night.

(20) The next day, he woke up. The bridge had all fallen down
because [the milk] had caused a chemical reaction. As if this milk
was poured on something, plaster, soil, whatever it was at the
time. The bridge, all of the bridge, had fallen down! He said after
the bridge had fallen down. Of course, now we see what Toma

accomplished after all.

(21) Meanwhile, Toma left the town of Samana. In a day or
two, a week or so, he arrived in Zakho. When he arrived in Zakho,
the prince of the region of Bahdinan, who would [later] be in

Amedia, was in Zakho at that time.

(22) He heard that a craftsman had arrived. This craftsman is
a good one. He has built such a bridge. A great bridge in the
region called so-and-so, and so on. What did the prince of Zakho

say?

(23) He said, ‘The best thing is that this man builds a bridge
for us inside the town of Zakho, because there was no connection
between the two sides, that is, a land [connection]. So he will

build a passage for us,’ let’s call [it] a ‘bridge’.
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(24)  fa grele ’ellot Toma.! *amor tdle,! ‘hayyu Toma.! k-aban man-
nux banatli hdtxa mondi.” >amor talu,' ‘ma y-xalof.” fa bde’le Toma
babnaya.! >amri babawatan,' *amri >annu ‘Toma bde’le babnaya b-
jasr.! ham 1 yedax xa yoma,' ’esbit’,! $ahr,! sdna,! kdda,' >aw hole

babnaya.! ba-tlata béne,! ba-tlata béne,' kam-banele jasr.!

(25) y-mate “nihaya I-’axar qantara®.! wadle josrat Dalal b-xamsa
qgdnater,! mit Sawwa.! Samana wadle b-§awwa.! bas >awwa kom-ba-
néle,! xamsa qdnator wadle ta josr.! bnele *allot josrat Dalal gawat
mditaot Zaxo.! >amri >annu tlatd bene mtele Toma nihayat rabatle jsr,!
y-napal jasr.!

(26)  fa hole wila *ahadot *dmirat Zaxo,' ’inu... awwa,! *dmirat
Bahdindn,' ’inu *an la bane jasr b-qatille.! >‘awwa y-amar “ana,’
’awwa kam-qate ’idi=w ’awwa b-qate rési.! e, ‘adi.! *u ana ma

>awdanna?’!

(27)  fa b-layle tlable mon °alaha-w msoléle.! "u mére,! ‘ya *alahi,’
Yinu talban monnux awdatli xa hal,! ’inu ma *awdon?' ’ana b-xa

’ide-wan.! °u b-idat ¢aple holi baplaxa.’

(28) moan ‘amdle,' >u har Toma tama y-damaxwa.! yani gob Sula
diyu,! hatta darewa bala l-$ula diyu,' mon ganawe,! mon kada,' mon
zala=w ati hatta dare bala I-$ula diyu.! [°dn *akid *snnuhu—y-amri—
Toma gdldk wa mixlos b-Sula diyw.! fa yomot tlata,! mpalle.! ma

>awad ba‘d?!
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(24) So, he summoned Toma. He said to him, ‘Come, Toma. I
want you to build me such a thing.” He said to him, ‘Fine.” So,
Toma began constructing. Our forefathers have said that Toma
began constructing the bridge. Our ancestors said that he began
building the bridge. We do not know for how long he was build-
ing—a day, a week, a month, a year or so. He built the bridge in

three attempts.

(25) In the end, he got to the last arch. He made Dalale Bridge
with five arches, not seven, [though] Samana bridge he had built
with seven. But he built this one with five arches, he made five
[arches] for the bridge. He constructed Dalale Bridge inside
Zakho. It is said that Toma reached the point of connecting the

bridge three times, but [every time] the bridge fell down.

(26) Someone of [the entourage of] the prince of Zakho had
given [a warning] that he, [that is,] the prince of Bahdinan would
kill him if he does not build the bridge. He said, ‘That one had
cut off my hand; and this one will cut off my head, But what shall
I do?’

(27) During the night, he pleaded with God and prayed. He
said, ‘Oh, God, I ask you for some solution, what I should do? I

am with one hand, I am working with my left hand.’

(28) [Toma was] with the workers and even slept there. That
is, he was near his construction site to watch over his building
[to protect against] thieves and passers-by, to look after his work.
That was also because—it was said—Toma was very devoted to
his work. On the third day, [the bridge] collapsed. What could

he do now?



88 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(29) dmbdxle.! msolele-w dmaxle.! b-layle tele xa roya, roya, ma?!
malaxa tele >amor talu,! “Toma,' lazem *awwa jasr ’ida ’on payas,!
4hdy yabqa®, lazem darat xa rith gaw.! 23an rith hawe barnasa *on
hawe haywan.! miithsm,' Arith hayya”.! daratla gawu *aw hay,' yalla

jasr diyux b-Oabat.” fa Toma msolele-w dmdxle.!

(30) gomle gadamta.! mére,! ‘ya °alahi.’ qadamta dd’aman'...
twale kalta.! hamka qiisas,' hokdydt y-mahkiwa.! xa y-amri bratu
’iwa.! xa y-amri kaltu ’iwa.! kut-xa xa-mandi y-amérwa,! hdsab ma.!
>ana holi $amya ’inu y-amri kaltu wa.! Sommaw Dalle,! Dalle,! mi

Ddlale.! $smmaw Dalle.!

(31) fa Dalle,' kaltat ‘aman Toma,' *dbii I-bnaya jasr,! fa,! yomiya
gqadamta y-matyawa ftra,' ya‘ni ftarta,' ta xomydna.! fa *stwalohan
monnaw... *3twale b-beta xa kalwa.! tobkram,! xa kalwa=w kome wa.!
kome wa.! fa y-matyawale monnaw-u raj‘awa.! >u ham mumkan ‘al
mud rxa.' *u kalwa y-atewa mdnnaw.! hole lipa *al,' *sllot Daldle.!

llot Dalle, >amrax.!

(32) fa gadamta xzéle...! bo-daw wagqt,! daw wagqt,' Zaxo y-am-
riwa da’aman,! ya‘ni, bas daw jasr,! >snnuhu y-amriwale josra mazan,'

Mpard mazan™s! jasr “aw raba.! y-amri I-mahi?!

(33) [D’an, y-amri,' *aykat >awrat daxel °eprat Zdxo,' ’i-mbayan
jasrat Ddlal,! 1o’dn jasrat Daldl “ali yewa,! *u drat Zdaxo kulla ‘adol
iwa,! 2°dn Zaxo mashiir-la b-*sdhal as-Sondi.! sdhal as-Sendi*™ Zaxo
da’oman ard diya,! *anu *dra ‘adol-ila.! fa *aykat palti,' *aykat xazi,

gdrak xagile jasrat Dalal.!
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(29) He went to sleep. He prayed and went to sleep. He had a
vision during the night. What was the vision? An angel came and
said to him, ‘Toma, if this bridge is to stand and remain, you must
put a living soul inside it, either of a human being or an animal.
But the important thing is that you put a living soul inside it
while still living so that the bridge will stand firm.” So, Toma

prayed and slept.

(30) He rose in the morning. He said, ‘Oh, God.” In the morn-
ing... He had a daughter-in-law. Some of the stories, that is, the
versions that they used to tell, say that it was his daughter. Some
say she was his daughter-in-law. Each one used to say something
different, it depends. I have heard that she was his daughter-in-

law. Her name was Dalle, not Dalale. Her name was Dalle.

(31) Dalle, daughter-in-law of our uncle Toma, the builder of
the bridge, brought him breakfast daily in the morning, that is,
breakfast, for her father-in-law. And they had with them... he
had a dog at home, excuse me. A dog, and it was black. It was
black. She would bring it along with her and go back. Maybe
even the whole way. The dog would come with her. It got used
to Dalale, or shall we say, Dalle.

(32) Hesaw in the morning... At that time, at that time, Zakho
was always called, I mean, the bridge was called the Great Pas-
sage, the Great Bridge, the Great Bridge. Why did they say [that]?

(33) [Because]—they say—when you enter Zakho, the Dalale
Bridge is visible, as this bridge is high while the territory of Zakho
is flat. Because Zakho is famous for the Sendi Plain. The Sendi
Plain and Zakho are flat. So, from wherever [people] leave [the
city] and look, they have to see the Dalale Bridge.
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(34) fa ‘aman Toma tule gam jisr.! hole batlaba *anu xaze,' ddha
b-atya kaltu matya talu ftarta.! fa xzélela tela kaltu,' hola tonta
’ixala,! hole kalwa monnaw.! >amra qassa *snnuhu *iman Ddlale qabl
kalwa ’i-matyawa,' ya‘ni, qaruta,' ’i-baxéwa.! y-amor, ‘ya alahi,! la

hawya kalti,' [o°dn lazem daranna gawat jisr.”

(35) u-’iman kalwa ‘aborwa,! ‘i-pasdxwa.ly-amar, ‘ham zen,
kalwa,! léla kalti,! hatta kdlwa daron gawat jasr.” >amra gassa diyan
»nnuhu, gabl mat mate l-jdsr,! thkram,! kalwa xzele xa garma,' xa-

moandi, m3ele biyu,' ‘abera Dalal.' mtela geb xomyanu.!

(36) ’amor talaw,! ‘brati,] ma ’amrannax?' ’ana holi tliba mon
marya-w mon *aldhi,' >snnuhu lazem daran “>awwal rith” matya gébi,'!
daranna gawat jdsr.! *u paysat “xalada lol-‘umr kullu”.! *u dd’aman
$ammax har b-hawe.! *u lazom daronna rith,! xa rith,! gawu,' “hatta

yebqa jasr hay*,' payas da’oman.!

(37)  fa’an k-abat >awdat ganax fida’ al-moallat diyax,' *u *slli *ana,
lon b-qat3lli >amir,' >u ana-w ‘@’»la diyan.! fa ‘amma b-darannax b-
jasr,! >u >amma b-qatalli >amir.! ma y-amrat?” >amra 1&’,' *ana lazem

>ana hawyan b-Sawpux.”

(38) fa kam-$agolla kaltu,' *u darela nihayat gdsra.! mawjiid.!
wadle xa $obbak talaw.! muplatle wajh diyaw.! *u duktat *idat brdta,!
>ad Ddldl, ’i-palta biye jasr.! fa rbatle jasr.! *u brata pasla gawat jasr.!

rbatle jasr,! >u kmolle kamoal josr diyan.!
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(34) Our uncle Toma sat down in front of the bridge, searching
to see... Now, his daughter-in-law would come to bring him
breakfast. He saw his daughter-in-law come carrying food, the
dog with her. The story says that when Dalale was ahead of the
dog, that is, close [to the bridge], he would weep and say ‘Oh,
my God, may it not be my daughter-in-law, because I shall have
to put her inside the bridge.’

(35) And when the dog would pass [in front of her], he would
be happy and say, ‘Good, it is the dog, and not my daughter-in-
law, I shall put the dog inside the bridge.” The story says that
before they arrived at the bridge, the dog saw a bone or some-
thing, which distracted it. Dalale passed [the dog] and reached
her father-in-law.

(36) He said to her, ‘My daughter, what shall I say to you? I
have pleaded with the Lord and with my God and I have to put
the first living soul that reaches me into the bridge. You [i.e. your
memory] will remain forever and your name will always remain.
But I have to place in it a living soul, one soul, for this bridge to
stand and to remain standing.

(37) So, if it pleases you, sacrifice yourself now for your people
and for me because the prince will kill me, and for me and for
our family. So, either I put you in the bridge or the prince will
kill me. What do you say?’ She said, ‘No, I must be in your stead.’

(38) So he took his daughter-in-law and put her at the end of
the bridge. It is true. He made a window for her, got her face out
and a place for the hands of the girl, Dalal, [sticking] out of the
bridge. Thus he connected the bridge. The girl remained in the
bridge. He connected the bridge. He completed our bridge.
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(39) y-atiwa nase ’i-metiwa ’ixdla,' ’i-naxtiwa ’ixala talaw.! *u
Dalle ’i-Sagldwale °ixala=w y-axlawa.! tdb‘an, ‘esbilS,! ’esbu‘én’,
tlaOta,! brata matla,' 1o°dn hola drita gawa... gawat jasr.! fa brata

diyan mdtla gawat jasr.!

(40) wa lo-hada jasr Daldl pasle=w moatule Sammu jasr Dalle-w
Ddlale.! maon hadax xazyat gawat mditat Zdxo,! maSalmane,
msihadye,! °izidiye,! hudaye,' *aglab t-kacata diyaw Sommu Ddlal-ile.!
Ayaftaxriin bi-Ddlale’ *ad wadla ganaw fidd’ *l mollota diyaw.' awa

Ali-hat *al’an®,! >awwa jasr ddha mawjiid-ile.

(41)  ’akid kulleni d@’oman,! ’iman “aykat hawux,’ y-amri,! ‘man-
eke-wat?’ b-amrax, ‘man Zdxo.” b-amri,! ‘ha, jasrat Ddldle geboxan.’
Alo’dn Zaxo toStahar’ b-jasrat Ddlal,! *ad -ile xa “’astura tarixiya”,' xa

Ardmgz tarixi®,! ta,! >amrox, omraniyat Zdxo,! mawjiid-ile jasrat Dalal.'

(42) ‘’ayya-ila gassa diyan *anu *ad *adyo $omyadleni,' °ad *ana ddxi
wan Semya biyaw mon sawi.! °i@an gér mdsadar xéne.! ’itan xa nase
xene ’i-mahkela b-ger *urxa xéta.!

(43) ’amma °ana hatxasywan $omya biyaw.! fa kut Semyale,!
>alaha merax xaye diyu.! u *at la Semyale,' *alaha merax xaye diyu.!

Sokran talawxun.!
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(39) People would come, bring food and lower it down to her.
Dalle would take the food and eat. Of course, after a week, two
or three, the girl died, because she had been put inside the bridge.
Thus, our girl died inside the bridge.

(40) That is how Dalale Bridge remained [standing] and was
named the Dalle and Dalale Bridge. That is why you see that in
the town of Zakho, the majority of the girls, [whether of] Mus-
lims, Christians, Yezidis or Jews, have the name Dalal. They are
proud of Dalal who sacrificed herself for her people. Up till now,

this bridge exists.

(41) Certainly, wherever we are, [people] say, ‘Where are you
from?’ We say, ‘From Zakho.” They say, Oh, you have the Dalale
Bridge.” That is because Zakho is well-known for the Dalale
Bridge, which is a historical legend, a historical symbol for, let’s

say, Zakho’s architecture. The Dalale Bridge [still] stands.

(42) This is our story, the one we have heard now, the way I
heard it from my grandfather. There are other, different sources.

There are some other people who tell it in a different way.

(43) But this is how I heard it. Long live everyone who lis-

tened, long live everyone who did not listen, too. Thank you.






11. THE BRIDGE OF DALAL

Masoud Mohammadirad

Speaker: Saeid Razvan (NK. Zakho)

Recording: Masoud Mohammadirad

Audio: https://kurdic.ames.cam.ac.uk/audio/245/

Summary

A builder was commissioned to build a bridge in Cizre Bohtan.
The emir cut off his right hand lest he build a similar bridge else-
where. To take revenge against the emir, the builder fled to
Zakho and accepted to build a bridge there. The arch of the
bridge kept collapsing. A fortune-teller advised the builder to sac-
rifice the first ‘living soul’ who would come onto the bridge the
next day and put it inside the bridge in order for the arch to hold
together. The next morning, the builder’s daughter-in-law, Dalal,
brought the workers food. She came with a dog. The dog was
distracted by a mouse at the edge of the bridge. Dalal was the
first to stand on the bridge. She was put into the bridge alive and
the arch was completed successfully. The next day, her husband
tried to take her out of the bridge. Dalal made him stop, saying
that she would be happy to be a sacrifice for Zakho.

© 2022 M. Mohammadirad, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.08


https://kurdic.ames.cam.ac.uk/audio/245/

96 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(1) az ... navé mon Sa‘id Haji Sadiq' Zaxoyi %2 banamalaké Zaxo

ya-t kavdn! nave banamala Razvana' t-ém bar-niydsin Sa‘id Razvant.!

(2) az dé nitka sar afsand pora Dalal axavam.' mon pénj sas
partitk sar Zaxo ¢ karina! %2 kalapor-ol afsand-w' maZii-w' pézantyé
Zaxo! ba zomané Kurdi-o ‘Arabt.

(3)  afsand para Dalal bici navé wé karina para Dalal?' akanjiyeét
Zaxo yeét kavan! yét Zaxo ava kerin! Juhi bin.! av afsand ya
Johiyan-a.!

(4) 1 ma a5 Johiya go & biya.| il ma 2% day babét xo! ab vi $okli
go lé biyal awé ds bo wa t-béZam.!

5 at-béZon ... pardk di wusa al Jazira Bota hatbi avakorone! navée
We pora Bafat.!

(6)  waxté par ba dumahi indyil miré ... yé Jazird Bota gagzi
hostdyi kar! got-¢, ‘dé ta xalat kom.”

(7)  daste wi yé raste #e va-kar' got-¢, ‘ta tu & paré dil ol ¢a johé

di ava na-ki!' az $anagziye ba ve poré ..’
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1) I—my name [is] Sa‘id Haji Sadiq Zakhoyi; [I am from] an
old family in Zakho, called the Razvan family. I am known as
Sa‘id Razvani.

2) Now, I will talk about the myth of ‘the bridge of Dalal’. I
have written! five, six books on Zakho, in Kurdish and in Arabic,
on its heritage, myths, history, and general information.

3 The myth of the bridge of Dalal—why is it (i.e., the
bridge) called the bridge of Dalal? The old inhabitants? of Zakho,
the ones who built Zakho, were Jewish. This myth belongs to the
Jews.

4 We have heard it [the myth] from the Jews. We have
heard it from our parents in the manner I am going to tell you
about.

(5) It is said that another bridge like this (i.e. the bridge of
Dalal) had been built in Cizre Bohtan, called the bridge of Bafit.

(6) When the construction of the bridge was finished, the
emir of Cizre Bohtan summoned the builder® [and] said, ‘I will
give you a gift.”

V2 [The emir] cut off his right hand [and] said to him, ‘Lest
you make another bridge [like] this anywhere else! I [take] pride
in this bridge.’

! Lit. produced.

2 The speaker uses the word akanji, which is apparently a modified form
of Turkish word ekinci ‘sower’.

® Le. the master.

4 Lit. I will gift you.
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(8) dama hati Zaxo' favi hat Zaxo ba xo! miré Zaxo daxoz £é kar'
paraké lo sar gabirt ¢é kat' ol foZhalaté bazeri.

9 aw bo ‘aksé=t miré Jaziré' got, ‘bold az dé ava kam.” aw ii bo
xo hustd lo xo kom kar.| aw bana bi ya‘ni [ap hangé] andazyar na-
bi! bas aw yé ava kori.

(10) Ie gard ol darkaré bakoré Zaxil ba taqriban pazda bist
kilomoatrd bar %> weéré inan.! du bar #i ba révé at-katin' hata nitka i
lo Darozané mawjud-an.!

(11) i das avét-a paré a ¢ekardna poré.! dama t-gahast-a kavana
nivel da tamam kot. foZa di da et' aw kavan' wé hol-wasayi.

(12)  awiparsyadrd ab ‘Arabi t-bézn=-é “arraf’ ba kurdi am at-bézn-é
‘xévzank’ yan awe tasti ba xo b-zanat' got-é, ‘az poré husa ava t-kam!

at-hal-wasit!’!
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(8) When the builder® came to Zakho—he fled and simply
came to Zakho—the emir of Zakho demanded that he build a
bridge on the Khabur river® in the east of the city.

9) Contrary to [what] the emir of Cizre [had told him], he
(i.e., the builder) said, ‘Alright, I will build [one].” He went and
gathered some builders around him. He himself was a mason,
that is, he was not an architect. However, he had built that the
bridge’.

(10) He looked around. He brought the stones [necessary for
the construction of the bridge] from [a distance of] around 15-
20 kilometres north of Zakho. Two of the stones were dropped

on the road [to Zakho]; they can still be seen® in Darozan.

(11) He started® building the bridge. Whenever he completed
constructing the arch in the middle of the bridge, the next day,
he would come to the bridge [and] the arch had collapsed.

(12) The builder' asked [a fortune-teller, who is] called ‘arraf
in Arabic. In Kurdish, we call them xévzank, meaning ‘someone
who knows about things by themselves.” He said, ‘I am building

such a bridge, [but] it keeps collapsing.’

> Lit. he.

¢ Khabur or Little Khabur is the name of a river that joins the Tigris at
the conjunction of Iraq, Syria, and Turkey.

7 Lit. it.

8 Lit. are existent.

° Lit. He threw hands at the bridge, at building the bridge.

19 Lit. he.
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(13) got=¢, ‘sabd! ki xodan giyan' aw3l bé sar paré' dit got-gotét
hayn! ék %a wan at-béZat,| ‘sar %& ka-w xwind wi pé ¥a da.” ya dué
pator! yani ot-hdt-a gotoné! ta-béZat saxéni haykalé paré ba-kat
‘haykal dd' i farsa dayna sar-ii' i ba-gra!”

(14) 7oZa di sape dél Daldlé bo yé xardn inat.! Dalal bitka wi bi.!
saé Dalaleé ol pésiye bi.!

(15) kayfa hustdyi galak hat! dama gahasti nezik porél sayi
moskadk dit' bar da-yé' Dalal at-sar paré kat' ava dé bat-a qurbant.!
(16) mame we got-&' waxté cityi mame we gori Fanddk o cavée wi
hatn-a xare.! got-a mame xo,' ‘mam, tu boci t-gori?!

(17)  got-¢, ‘hal-ii masalét ‘arrafi yet xeéxzanki avd-na at-vet az ta

ba-kam haykalé pare da.’
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(13) [The fortune-teller] said, ‘Tomorrow morning, any living
soul'! that comes onto the bridge’—there are two sayings [re-
garding the fortune-teller’s advice]. The first is [the fortune-
teller] said, ‘Behead the living soul and rub its blood on the
bridge.” The second saying is narrated more frequently. [Accord-
ing to this the fortune-teller] said that he (i.e. the builder) should
put [the living soul] alive into the bridge. [The fortune-teller

said,] ‘Cover it with a carpet, and seal it (i.e. the bridge).’

(14) The next day, in the morning, Dalal brought him (the
builder) food. Dalal was his daughter-in-law. Dalal’s dog was in

front of her.

(15) The builder was very pleased. When they came closer to
the bridge, the dog saw a mouse and headed towards it. Dalal
walked onto the bridge,'?[meaning that] she was going to be the

sacrifice [for the bridge].

(16) Her uncle (i.e., her father’s brother) said to her—when
she came, her uncle cried, tears streamed down his face.!® She

said to her uncle, ‘Uncle, why are you crying?’

(17) He said, ‘The fortune-teller’s saying'* is like this: I must

put you into the construction of the bridge.’

' Lit. the owner of soul.

12 Lit. Dalal fell on the bridge.

13 Lit. teardrops came down from his eyes.

4 Lit. the state and problem of the fortune-teller is such.
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(18) & got-¢, ‘bala!' akar av para sar m> ¢é ba-bat! az-¢ xo kam
qurbantya vi bazeri.! yani ¢inko az Fondk-am!' hin mo ba cavaki
nérint al ma at-fokaran?’

(19)  7a-bi johe we e kar-o! doréZ kar-o0! fars da-ynan sar.!

(20)  hav#iné wé' zalamé we! na 1 mal bi.! pasti FoZaké zavari-va
parsyar kar, ‘ka hav#inda mon?!

(21)  babe wi got=¢,! hal-ii masala ava=ya' ma yé kori ot pare da.
(22) ‘Cawa wa wa kor?! dawa?” das havet-a mahilil got, ‘dée ¢om
inm=a dar.”

(23) &' handi mahola da-ynad-é' aweé kar-a gaz1' got-¢, ‘bas-a!' tu
wusa mo pator do-ésini!' av para dé mint=a sar molét mon! handi mon
Styayi.”

(24)  ya‘ni ava kurtiya afsand pard Daldl.! bas wak m3 goti ta! ava

a% Johiya hati-ya satandon.!
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(18) Shesaid, ‘Alright! If this bridge is going to be built on me,
[then] I will make myself a sacrifice on behalf of the city. Just
because I am a woman, do you have a false belief in me?'°

(19) [The builder] made her a place [in the bridge], laid her

down and put a carpet on her [and successfully built the bridge].

(20) Her (i.e., Dalal’s) spouse, her husband, was not home. He

returned [home] a day later [and] asked, ‘Where is my spouse?’

(21) His (Dalal’s husband’s) father (i.e., the builder) said, ‘The
story is as follows: we have put her into the bridge [for the bridge
to hold together].’

(22) [Dalal’s husband said] ‘How could you do this? How?!
He grabbed'® the stone hammer [and] said, ‘T will go and take

her out.’

(23) [Dalal’s husband] went and hammered the bridge so
much. Dalal'” started to call him [and] said to him, ‘That’s
enough! You are hurting me more by doing so! This bridge will

stand on my shoulders as long as I am able [to hold it].’

(24) This [was] a summary of the myth of the bridge of Dalal.
However, as [ had told you, the myth has been transmitted'® from

the Jews.

15 Lit. You think of me through a negative eye.
16 1it. He threw hands at the stone hammer.

17 Lit. she.

18 1it. taken.
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12. A ‘PIOUS’ FOX

Geoffrey Khan

Speaker: Seran Sher (ChA. Shaglawa)
Recording: Lourd Hanna
Assistants: Aziz al-Zebari, Lourd Hanna

Audio: https://nena.ames.cam.ac.uk/audio/253/

Summary

There was a cunning fox called Mam Telona ‘Uncle Fox’. One year
there was famine in the land and many of the animals died. As a
result the fox could not find animals to prey on and he went hun-
gry. He grew his beard and sought atonement from God by pray-
ing with a rosary and setting off on holy pilgrimage. He met a
rooster, who at first did not believe his sincerity, but subse-
quently joined him on the pilgrimage. They met a sparrow, who
did not trust the fox, but eventually joined them. They spent the
night in a house and the fox said that he needed to rest and that
he would eat anybody who made a sound. At dawn the rooster

crowed and the fox seized him. The sparrow, however, escaped.

© 2022 Geoffrey Khan, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.09
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(D >ana Somi Seran °Aday Ser-ile.! ’e $omot y>mil Hane ‘Awdu
Surinu.! $atot “alpasw toSa ma-w ‘a$ti-w xamS$a gu Saqlawa

hwéte-wan.! °ati hii¢ita gu Samat mam telona.!

(2) Htwa=w Btwa xa mam telona *stwa.! e mam telona, *axni
kiilan ¢ddax,' xa >adya félbaz-ile >awale-le' ... g-mqasmor *slat hay-
wanat zore hatta *ax3lu,' ...! g-mande nase gawat mdsakol! hatta ’awa

mdhsal.!

(3)  xa Sata mon $andne! kdpna atwa gu de mantdqa.! kdpna
twa.! haywandt metiwa mon kdpnuw.! *ixala Btwa.! fad gdlak kpane
’e mam telona.! baxdare-le ’ixala liton.! yani °an °atwa-$ pséwalu.!

>aw gam-"axalu gam-"ax3lu,! pséle.!

(4)  ma ’awad?' paslu! ydrxe fotlu reSa-w! tre tlaha yarxe,! mam
telona zd'if pasle.! bas galda-w garme pas gawu.! >amor,| “azan xazon

7|

’e karma ma °at gawu.
(5) baraw payazane:le.! tso mondi liton.! “ixaldne-§ liton.! *axni
¢ddax payazane payas! la fawakoah “itan.! haywanat kiilu k-uri gawat
... burgagot janu.! baraw sdtwa k-azox.!

(6)  pséle) xa qtéfa xzele! mtiltewale.! tré gaye! ’idata ’dtxa

mxélelu,! >atxa mxélelu.! la tpélelu.!
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(1) My name is Seran Adday Sher. My mother’s name is Hane
Awdo Surino. I was born in Shaqlawa in 1965. I have a story to

tell about Uncle Fox.

(2) Once upon a time there was an Uncle Fox (mam telona).
This Uncle Fox, as we all know, is scheming and mischievous. He
makes tricks on small animals in order to eat them, he gets people

into problems so that he may gain.

3) In one year there was famine in the area. There was fam-
ine and animals died of hunger. There was no food. Therefore,
Uncle Fox became very hungry. He searched for food but could
not find it. I mean the ones' that used to be around had left. He

ate some of them and left.

(@)] What should he do? Months passed by. Two or three
months went by and Uncle Fox became very thin. Only skin and
bones remained on him. He said ‘I shall go and see what there is

in this orchard.’

(5) It was nearly autumn and there was nothing. There was
no food. We know when it is autumn, there are no fruits and all

animals enter into their holes, as we approach winter.

(6) He went off and found a bunch of grapes hanging (from a
tree). Twice he thrust his hands towards it, he thrust them to-

wards it thus, but could not reach it.

! 1.e. the animals.



110 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(7)  ’amor,! “o qtéfal dyara galak xdmilse-wat.! >dgar xdmusa la
(a)watwa k-awanwa ’ixilux.”’ ma ’awad?' kasu badwaqa °alu mon

kapnu.! >amor:!

(8) dunya awanda=y na-wé

hazaré ba-kawit-a dawé'

dunya de-ii da-fwa

wa ¢ak-a ¥ii ba-kam ba xwa
9 gam ’amara *dya-w! *dya k-amrila matla e gat nasa be zar
payas mon janu! ‘al *dsas' toba=w tyawiita byade-le,' da’ar I-’urxat
>alaha.! bdsa man dan Sulanat wide-le! >aw ’atiqa kiilu k-Saw3qlu.!

’urxat *aldha g-dawagla.!

(10) fa dagqnu gam-marpéle.! xa tasbohe dréle gu pdqgartu.!
bitaye-le-w bizale-le,! resu m dxa basradu-le.! ha *adyal hayhut-u!
hayhut byadaw-ile! max ddnat' ... ’egatot ... *dna ’adya k-udilu *dna
sdyade,! *urxat ’e got k-azi qa hdj.!

(11)  re$u °atxa byddu-lu,' resu atxa byadu-lu.! daf dwige-le gu
’idatu.! baxzdyu=na' *ajobe-na.! “e mam telone-le! mam telona léwe?!
ddbi ma hawe?!’

(12)  kdldbaba' janu la gam-dawaqla.! har *amor,! ‘mam telona,

>dya ma-wat wida l-janux?’!



12. A ‘Pious’ Fox (ChA. Shaqlawa) 111

7 He said ‘Oh bunch of grapes, it is clear that you are very
sour. If you were not sour, I would have eaten you.” What should

he do? In his stomach he felt pangs of hunger.> He said:

(8) (Song in Kurdish)
[Living in] the world does not require that much
[in the way that] thousands get trapped in it.
The world comes and goes.

It is better for me to turn to God

9 He said this. People say this as a proverb when someone
becomes depressed about life, so that they repent and ask for
atonement and return to God’s path. Enough with what he has
done in the past days, he leaves them (i.e. the bad deeds) all and
takes the path of God.

(10)  So, he (Uncle Fox) let his beard grow long. He put a rosary
around his neck. He started moving up and down and spinning
his head, and uttering the sounds hayhut hayhut like those made

by Sunni clerics on their way to the pilgrimage.

(11) He began moving his head this way, moving it that way.
He held a tambourine in his hands. People gazed and were aston-
ished. ‘Is it really Uncle Fox?!® What could it be?!

(12) The rooster could not contain himself. He said, ‘What

have you done to yourself, Uncle Fox?’

2 Lit. His stomach was seizing him due to hunger.
3 Lit. Is it Uncle Fox, is it not Uncle Fox?
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(13) ’amor, ‘1a éddat?’ °amor, “ana xbsla' toba-w tyawita
byade-wan.! la tsa nasa k-3xlon' 1a-8' hile-w *dwalta mon ts3 nasa la

k-udon.!

(14) °anad' m dxa=u bawbal' jani hazr byadawe-wan! toba=u
tyawta.! k-azan qa hdadz.! dogni lewat baxzaya murpyu-wan?' *u ’e

tasbihe-§?"

(15) e tasbihe bagdalu-le gu ’idatu' har bitaya-w bizdle-le,! har

sawsore tasbihe.! har, ‘ya °dlla ya *alla mare-le.”

(16)  ’amor, ‘haymon la g-mhaymonan *alux.’ ‘wdlux,” >amar, ‘hay-
moanat la mhaymonat b-kefot janux-ile.” >amor, “ana har na maron
mon lobat jani.! lewat baxzaya *ay ddqna?' *dgar la,' ga ma ay dogna
marpyane.' e tasbihe ga ma daran gu °idati?’

(17) amar,! ‘hémon,” ’amor, ‘mam telona,' léwan' gill ... léwan
mhaymone ma mahcoye-wat.! bas yalla,! mar pdsox gu ’trxux.’
k-amoar, ‘psu gawat batrat *urxat duglana hal xazax l-eka g-matpelux.”

>amor.!

(18)  kdldbab-is xa ’aqla-w xa gama bizale-le xa ’aqla bad’are:le
qa batra.! saqa lote gawu! ma >awad?! *dxira-w ydwas ydawas' tela*

7|

>amar, ‘mar pdsax xazax' l-eka g-matptan.
(19) pselu! xantsa psélu' xantsa' stipirtal gam-xazyalu.! *amra,
‘hay hay! mam telona-w kdldbaba!’ >amra, “iman pise-witun xur-

awdta?' qa léka bizale-witun?’

* This should be kldbab.
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(13) Hesaid, ‘Don’t you know?’ He said ‘It is over for me. I am
now leading a life of repentance and atonement. I shall not eat

anybody, nor shall I play tricks and cunning pranks on anyone.

(14) From now on, I am preparing myself (to seek) repentance
and atonement. I shall go on pilgrimage. Can’t you see how I have

grown my beard, and [I have] this rosary?’

(15) He wound the rosary around his hand, walking up and

down, and turning the rosary saying, ‘O God, O God.’

(16) He said, ‘But I don’t believe you.” ‘Well,” he (the fox) said
‘it is up to you to believe or not to believe.” He said ‘I'm telling
you the truth.” Don’t you see this beard? Otherwise, why would
I grow this beard. Why would I have this rosary in my hands?’

(17) He (the rooster) said, ‘To be honest’, he said, ‘Uncle Fox,
I do not believe what you are saying, but any way, let’s go down
your way.” It is said ‘Go down the road of the liar until we see

where he will lead you.’ So it is said.

(18) The rooster went one step forwards and one step back-
wards (i.e. he was hesitant). What could he do, since he did not
trust him. Eventually the rooster® said, ‘Let’s go and see where

you will lead us.’

(19) They went along for a little. A sparrow saw them. She
said, ‘Come (and see) Uncle Fox and a rooster!” She said ‘Since

when have you become friends? Where are you going?’

® Lit. I am telling from my heart.
® The speaker says ‘fox’ by mistake.
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(20)  kdldbaba ’amar, ‘ga ma la ¢ddat?” *amra,! ‘la mhemon! ma
¢ddan?! “ana har sl Smdye-wan.! xo 1-’dra léwan hdta yddan ma

wide=witun.

(21) °amor, ‘hémon! mam telona' toba-w tyawuta byade:-le!
bizdle-le qa hadz' >ana-$ bizale-won manuw.”! >amra, “awja °ahat' gu

gosat mam telona npale-wat gawat *lirxa?’

(22) ’amor, ‘la, 1d.! lewat baxzaya ddqnu?' doqnu muyrdxule.!
ma‘qiil ... *alot tso mondi *ay daqna murpiyu-le? tasbihe! baxzaye-wat
tasbihe gu ’idatu.! e de xzi daf har mxaye-le.! °e *urxat malkiita ham

bazwanan-ile. !

(23) yani ’amra, ‘ma?!'" mhuymdnux gu mahcetu?’ ‘hemon,’
>amoar, “ana psdye-wan gu °urxu.! ’ahat de ta ’dta °ati-i§ monan.’

7|

’amra, “ana la k-atyan manoxun.

(24)  °amor, ‘de pso pso!' xo moni baz zawda léwat.” >amra, “anal
bas k-parxan.! la k-azan manoxan gu °dra.” >awja ’amor, ‘b- kéfat
janax-ila.”’

(25) psélu,! psélu,! psélu,! psélu.! >ani har psdye-na.! har >amor, ‘la
tpélan *sl hadz?” ‘walux’ >amor, ‘hadz ldxa léla' be gdza ban.! *urxat

hadz hdrugte-la!' mdamat °dta ra’san k-tapat?’!
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(20) Therooster said ‘Don’t you know?’ She (the sparrow) said,
‘I believe not. What should I know? I am always in the sky. I am

not on the ground so that I may know what you have done.

(21) He (the rooster) said, ‘Believe me, Uncle Fox is perform-
ing repentance and penitence. He is going on the pilgrimage and
I am going with him.” She (the sparrow) said, ‘So you are telling
me that you yourself have listened to Uncle Fox and are going

with him!?’

(22) He (the rooster) said, ‘No, no. Don’t you see his beard. He
has grown his beard. It stands to reason that he would not have
grown his beard for nothing. Can’t you see the rosary in his
hands? See how he is beating the tambourine! He is buying the

road to heaven for us.’

(23) She said, ‘What?! Do you believe what he says?’ ‘Believe
me’ he (the rooster) said, ‘I am going on the road with him. Why
don’t you come with us now?’ She said ‘No, I shall not come with

b

you.

(24) He said, ‘Go away! For sure, you are not better than me.’
She said, ‘I shall only fly. I shall not walk with you on the ground.’

He said ‘As you please.’

(25) They went on and on. They kept walking. He (the rooster)
said, ‘Have we not arrived at the [place of] pilgrmage yet?’ ‘Look
man,’ he said, ‘[the place] of pilgrimage is not here nearby, with
respect.” The [place of] pilgrimage is a long way away. Do you

think you will reach it at once?’

7 Lit. Be without trouble!
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(26) ¢! dunye x$okla-w' kdldbaba °amor, ‘dunye x$dkla-w' la
k-tapax.” >amar, ‘xa beta ’iton ldxa.' xa! >adye-le! beta zore-le.! k-azax
k-yatwax I-tama.' lele k-qaddxle I-tama.! *awdza' xuskntal xuskanta

haya k-pdsax.’l >amor, ‘bas-ila.”

(27)  waru gawat ... beta gorin.! >amor,! amor, ‘kut xa I-diktu,! xa
dukta dawaq ta janu' ldxa ddmax-u' ma mandyane ’itan.! bas,” >amor,
“ana xa Sart *ati.” kdldbab more,! “e ma Sarti-la?' har ’axtsa zor

Sarte-5 matwat resan.’

(28) ’°amor, 1&°" Sarti gorin ’dye-le.' *ana tsdhye-won,! &dditun?!
moan xiskanta gu °aqlati-wan,! fa ddbi "ana ’istarahat >awdon.! la k-
awe tsa nasa gala awad resil hdta mxuskanta hawebi pdsan,' tsunka
>ana °urxa maxwoye-=wan “aloxan.!

(29) xo0 ‘’axtun ‘°urxa la ¢&dditun-ila?' °ana urxa bat ‘°urxa
¢ddona-w! ddbi *anal >aga hawe l-jani-w' bas ter-u ter-u p3¥ damxan.”’
>amri, ‘bas-ila,! *atafaqux ma-ile?” amor, “aw qala *awad k-axloxle.”
(30) siiparta xara gu kdldbaba.! *amra, ‘razi-wat gu de “atafaq?! e
>aw dza mani qala k-awad?” “axni tfige-wax alaw.” la °idele ’e ga

>awa xuskanta *awa k-qayam.! ©¢,” >amor,! ‘dé! bas wadlux.”!
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(26) Now, it got dark and the rooster said, ‘It has become dark.
We shall not get there.” He (the fox) said ‘There is a house here.
It is a small house. We shall go and stay there. We shall spend
the night there. Then in the morning, early in the morning, we
shall set off.” He (the rooster) said, ‘All right.’

(27) They entered the house. He (the fox) said, ‘Let each one
have his own place, let each one find a place for himself and sleep
sleep there, whatever places are available. But’ he said ‘I have a
condition.’” The rooster said, ‘What is this condition! Do you still

make conditions on us?’

(28) He (the fox) said ‘No, my condition is this. I am tired,
don’t you know? I have been on my feet since the morning. So, I
need to rest. It is not allowed for anyone to disturb me with any
noise, so that I may be able to walk in the morning, because it is

I who is showing the way for you.

(29) You do not know the way, do you?. I know the way very
well and therefore; I need to be alert and sleep very well.” They
said ‘All right, but what is your condition?’® He said ‘We shall eat

anyone who makes a noise.’

(30) The sparrow looked at the rooster. She said, ‘Are you
happy with this agreement? But who is going to make noise?’
(The rooster said,) ‘So, we have agreed to it’. He did not know
then that it was he who would rise early in the morning. ‘Yes’ he
said, ‘That is all right.’

8 Lit. agreement.
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(31) siiportal sagla xa ... méz zirta *stwala.! l-tama' widla-w!
kdldbaba=$ ra§ xa siwa smaxle.! mam telona=s' *al xa balat *dral
stohle.!

(32) pasld °adyal baraw bdyani.! tab‘an ‘axni ¢&ddox ‘adat
kdldbaba.! har xantsa yoma bayaz! qala k-awad,! qare.! xa tira tre

gaye tlaha gaye msuréle gu qraya.'

(33) baraw bdyani yoma ptoxle,! kaldbaba Sréle gu graya.!
kdldbaba Sréle gu qraya.! mam telona! smixe-le kdldbaba gare.! léwa

dmixal hdta °e fursa dawaqle-w *axle.!

(34)  ’amor xore gawu ’amor, ‘kdldbaba *dya ma-ila?! *axar “atafa-
qan ma=ile?” >amor, “aw dza °at la ¢ddat *ana mxuskanyata k-geman
garon-u! b-idati léewa?’

(35)  hémon! gam-dawiqle.' stipurta >amra,' ‘waj waj wdj!' >ahat la
>amrat tobasw tyawuta wide-won?’ ‘amra,’ “axor ‘ataofaqan
md=wewa?' la moran tso nasa qala la [aJwad?”

(36) ’ida ware l-adya alat stipurta gorin.! siipurtal °amra,! “at ma

molat=iwat?! moaran ’axni bizale-wax qa hadz-u mdndi-w?’

° It seems this should have been ’amor ‘he (the fox) said’.
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(31) The sparrow went up ... (on) a small table that she had
[found there]. She stayed there while the rooster stood on a piece

of wood. Uncle Fox stretched on one side of the floor.

(32) Dawn began to break.'® Of course, we know the habit of
a rooster. As soon as day begins to break,!' it makes a noise, it

crows. He started to crow once, twice, three times.

(33) Dawn had broken and the rooster started to crow. Uncle
Fox was waiting for him to crow. He was not asleep (but awaited)

the opportunity to seize him and eat him.

(34) He (the fox) looked at him and said, ‘Rooster, what is
this?! What have we agreed on?’ He said ‘But don’t you know

that I rise early in the morning and crow and that I cannot help
it?”12

(35) So, he seized him. The sparrow cried, ‘Chirp chirp chirp.
Didn’t you say you have started a life of repentance and peni-
tence?’ He (the fox) said ‘What was our agreement? Did we not

say that nobody should make a noise?’

(36) He stretched a hand towards the sparrow. The sparrow said,
‘What community do you belong to? Did not we said we are going

on pilgrimage and the like?’

10 Lit. It became towards morning.
' Lit. spread.
2 Lit. it is not in my hands.
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(37) °amor,! “ana mdhammadi-iwan.” ’e gat mare ‘mdhammad
siwon’ kamu ptdxle stipurta ‘rdqla.! “awhi!' ’ana qa ma mori
mdhammadi?' hawanwa mira jorjas-siwon °ana,! la k-awéwa,' har

k-oyawa ’adya,' k-awanwa balyaw.’

(38) ’ana-$ ’itelil tsd mandi la walu qati.' ’e hiiita-§ k-amrila' ta

nasa saqa la mate gu dan nasat' Sulane xriwe hawi wide.!
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(37) He said, ‘T am Muslim’. When he said, ‘I am Muhammad’,
he opened his mouth and the sparrow fled away. ‘Oh! Why did I
say I am Muslim? If I only had said I am Christian it would not
have happened, she would have still been (in my mouth), and I

would have swallowed her.”'?

(38) (Narrator:) I have come back [from the events of the
story], but they [the characters in the story] have given me noth-
ing [to prove it]. This story is told so that people do not trust

those who have done bad things.

13 Le. if he had said jorgesi, during the pronunciation of this word he
would have pressed his jaws together and so held the bird in his mouth,
but when pronouncing mdhammadi he opened his jaws.
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Summary

A cunning fox was starving and went into a village full of chick-
ens pretending to be a pious Muslim. He told the rooster decep-
tively that the Islamic era had begun and no injustice remained
in the world, so he was on pilgrimage to Mecca. The rooster fell
for his deception and decided to accompany the fox on his pil-
grimage to Mecca. Later, the dove joined them as well.

In the evening, the fox took both of them to his den to rest.
He deceived them into a deal: anyone who would make a noise
during the night would be eaten. Using this trick, the fox killed
the rooster and ate it.

When daylight came, the dove also started to make a noise.
The fox was about to eat her too, but the dove asked him about
his religion. If he told her what his religion was, she would let
him eat her. As soon as the fox opened his mouth and answered
he was a follower of Muhammad, the dove flew away. The fox
said, ‘I wish I had said I believed in Christianity; I would have

eaten her by now!’
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@8] tab‘an mon naw-am Hawsar Nadzat Bapir Rahman
Sirtsi=ya.! xarki Saqraway-ma.! dak-om nawi Jamild=ya.! la dity

dwazday hazar-u nosat-ti hasta-w hast la dayk biy-ma.!

(2) tsirok’i aw jara=-m ka da-m-hawe bas-ii xwdsak-i la-sar ba-
kam,! Fewi=u kalaser-u kotdr-a.! da-1é ha-bii na-bil' FfoZdk la FoZan
kas la xwdy gawratar nd-bil.| Féwiyaki zor zor féerbaz-iil zor-is makar
ha-bii.!

(3)  ha-bii na-bill kas la xway gawratar na-biL.| Fewiyaki galak
ferbaz-iil galak’-iS makar ha-bil.! FoZdk la FoZan' réwi law hara
naxosay ka té-y-da bil wisti xo-y fozgar ka.! dza férak’-i hind-w'

ferak?-i bird ré=y kat-a gundak’i.

(4)  dit-i! mamor-ii morisok hamii danisti-na lagar dani a-xon.!
karabab-is la naw=yan-a=-w dam dama a-qoqint.! got-i, ‘ba xwa xwa-
y da!’ got-i lé=yan nazik boaba-w! moriskakan fa-yan kord-al har-

aton.!

(5) got=i kalasér/karabab Il-i wa dir katowa.! got-i, ‘bara giyan
[0 le-m wa dar akawiawa?' ato nd-zani sardami mahdi-
muhamadi=ya?' zilm-i zordari na-mdya-w' >adalat hamii dunyd-y
gortizya.! amn-i§ ba din bi-yma-w gafdym-oawd,! ba tamdy

hadze-ma.’
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@D) Well, my name is Hawsar Najat Bapir Rahman Surchi. I
am from Shaqlawa. My mother is called Jamila. I was born on 2
December, 1988.

(2) This time the story I am going to tell concerns [a] fox, [a]
rooster, and [a] dove. It is said that there was and there was not,
[but] once there was no one greater than God. There was a very,
very cunning and crafty fox.

3) There was and there was not, [but] there was no one
greater than God. There was a very cunning and crafty fox. Once,
the fox wanted to relieve himself from the bad state (i.e. hunger)
that he was in. He devised a scheme' [and] set off to a village.

(€))] He observed that many chickens and hens were busy
roosting® [and] eating seeds. The rooster was crowing among
them. The fox thought,® {[What a chance] God has granted [me]!’
[t is] said [that] he approached them. The hens ran away. They
fled.

(5) [It is] told [that] the rooster kept his distance from him.
He (the fox) said, ‘Brother! Why are you keeping your distance
from me? Don’t you know that we’re currently in the Islamic
era?* No injustice is left. Justice has spread all over the world. I
have become pious and have repented, ®> I want to go on pilgrim-
age [to Mecca].’

! Lit. He brought a trick, he took a trick.

2 Lit. sitting.

3 Lit. he said.

4 Lit. It is the era of the Mahdi [and the prophet] Muhammed.
> Lit. converted.
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(6) kalaser fokrak’-i kord-oawd.! got-i, ‘ba xway xo-y Sotak’i
¢ak-a.! atd a-tsi hadze-il amn-is lagar-at d-ém.” wa ey katsn.
gund-yan ba dzé hést-ii' baraw sweni mabast.! gaystn-a naw dar-i
baxatak’i-u bastandak’i.

(7)  diti=yan kotorak lasar daré bill barga barg-i bii.! dit-i Fiwi-i
karabab pék-awd-na.| got-i, ‘dy law ‘°ajabday!' ma‘qil-al Fiwi-ii
karabab pékawa b-3n?! dunya xardap gora-ya.’ got-i fokrak’-i kard-o!

tamasdy karabab-i kard got-i, ‘ha karabab giyan!' xer-a lagar Fiwi?’

(8)  goti, ‘kaka giyan,! lo g6t 1& nd-bi-a? ésta sardami
muhamadi-mahdi=ya' ziilm-ii zordari na-maya-w' ka amad-§ gar‘dy-na-
wa-baw! Fiwi=§ gafdayt-o.! ba tamdy hadze-yna.” wald xo kotor got-i,

“fakrak’-i bas-a.! amn-is lagar-ii d-ém lo hadze.”

(9)  got-i wa Fé katon.! Fewi férbaz-is-yan wa peés kat' ba $okl-ii
$ewaki mutadayani tawaw!' ka‘anahii am fiwi-ya qdt qat qat hits
gunah-i na-kordi-na!' lo hadzé wa ¥ kati-na.| ¥éwi harduk-i ba féran

bardn-a kulané xo-y' kunéy fiwiyan.! darga-$-i lasar qapat kardon.!
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(6) The rooster pondered over [the fox’s words and] said, ‘In-
deed, this is a nice thing. If you’re going on pilgrimage [to Mecca]
I will accompany you.” They set off. They left the village and

headed towards the destination. They arrived at a forest.

7 They saw that a dove was in the tree. He was cooing. He
saw that the fox and rooster were together. He thought,® ‘What a
surprise! Does it make sense for the fox and rooster to be to-
gether? The world has gone wrong.” The dove pondered over this.
He looked at the rooster [and] said, ‘Hey rooster! What’s up?’

[You are] with the fox!’

(8 He said, ‘Dear brother! How come? Haven’t you heard?
Now we’re in the Islamic era. There is no more injustice and tyr-
anny. We have repented.® Even the fox has repented. [And] now,
we intend to set off on pilgrimage [to Mecca].” The dove said,

‘That’s a good idea. I too will come with you on pilgrimage.’

9 [It was] said that they set off. The cunning fox was lead-
ing them, exhibiting piousness at his best! As if he had never ever
committed any sins! They had set off on pilgrimage. The fox
tricked them both and took them to his den, the fox’s den. He

shut the door on them.

6 Lit. said.
7 Lit. Is it goodness, (you are) together with the fox?
8 Lit. converted.
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(10)  got-i, ‘wa héwara da hat' aw ja waxti niistani=ya.' bas kas kas
iz‘aj na-kd ¢inka ré-n diir-a hatd gayn-a hadzé.” karabab-ii kotor-is
goti=yan, ‘basar har dii awan!’ bas got-i, ‘ha pés away ba-nwin' d-

abé am “tifaqak-on kardabi!’

(11) goti-yan, ‘farmii janabi fiwil pé-man ba-re-ul ati Feraw-i.”
got-i, ‘harkasi dangak’-i ba-katan-ii' Sawé xaw-on Ié tar ka d-abi ba-
xore!’ karabab-is got-yan, ‘hamii-man fazi-na. madam ésta sardami
>adalat-ii zulm-=ii zordari na-maya-w' sardami dadparwariyé-ya' ka

wa bé kaskas kas=man na-xwa.’

(12) baw qasay Fewi te-y katon.! got-i sobayna da hat waxti
barabayani.! karabab la xo-y Fd-na-gort-ii ter-i qiigand.' got-i Fiwi
got-i, ‘adi ama ‘tifag-man wa na-bill ka to dangi nd-kay-i la

xaw-man na-kay' fé=man diir-a?’

(13) ‘da ka wa-t-a ésta waxti away hat' qaniinakay dzé ba dzé
kayn.” nacar karabab-yan kust-ii' gostaka=y xward.! aw jaray ka rog
har-at' kotdr-i§ barga barg-i kord-ii danga dang’-i durus kord.! Fiwi=5

muhawala=y kard kotorakd-§ ba-xwd,! ba har fort-a ferak’i bi!
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(10) [The fox] said, ‘It’s getting near evening. It’s time to sleep.
But no one should disturb anyone since we have a long way
ahead of us until we reach Mecca.” Then the rooster and dove
said, ‘All right!”’. He (the fox) said, ‘But we need to make a deal

before we go to sleep!’

(11) They said, ‘Go ahead Mr. Fox, you tell us! You’re the
leader.” The fox said, ‘Anyone who makes a noise and disrupts
our sleep' shall be eaten!” The rooster [and dove] said, ‘We are
all in agreement. As long as we live in a period of justice in which

tyranny has no place, none of us is going to eat someone else.’

(12) They fell for the fox’s story.!* [It is] said [that] the early
morning before sunrise came. The rooster could not control him-
self and crowed a lot. It is said that the fox said, ‘Didn’t we make
a deal that you wouldn’t make any noise nor wake us up [since]

we’ve got a long way ahead of us?’

(13) [The fox continued,] ‘Now that this is the situation, it’s
time [for us] to perform the rule that we established.” They killed
the rooster and he (i.e. the fox) ate its meat. When the sun rose,
the dove started cooing and making noise. The fox attempted to

eat the dove too by any means [possible].

° Lit. on both eyes.
10 Lit. makes the sleep darken/confused for us.
1 Lit. By the fox’s saying they fell into it.
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(14) qaparak’-i & da-w dawi xo=y lo kard-uwawd.! balam' kotar
zor zor zor zor la Fiwi ziraktdr bil.! got-i, janabi fiwi a-zanom da-t-
hawe ba-m-x0y.! ’itifdqaka=$-at har la bidaya lo aw babatay bii.! bas
pé=m ba-ré! atii sar ba tso tayafak-i' sar ba tsa dindk’=i?”

(15)  got=i, ‘10 parsyar a-kay?’ got-i, ‘na da-m-awé ba-zandm!' aw
ja ba=m-xo0.” got-i, ‘aman sar ba tdyafay muhamadi-ma.” ka Fiwi
dang'-i kord-uwawa! kotor la bar dawan-i har-at.! aw ja réwil got-i,
X0 xo0zga gotba-m-a amon masihi-ma-w' la *omati Jardzasi-ma.! xo

ésta kotaraka-m xwardbii.’

xalds-i baraw-a.! amn-is hatm-awa hits-am pé na-bara-wa.!
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(14) He attempted to bite the dove and opened his apron to
catch her. The dove, however, was much cleverer than the fox.
She (i.e. the dove) said, ‘Mr. Fox, I know you plan to eat me. The
whole thing was meant to be so since the beginning. Just tell me

which religion you follow.’

(15) He said, ‘Why are you asking [this question]?’ She said, ‘I
just want to know. Then you [can] eat me.” He said, ‘I am a fol-
lower of the prophet Muhammad’s tribe.” As the fox opened his
mouth, the dove flew away. The fox said, ‘I wish I had said that
I was a Christian, and a follower of the Jardzasi tribe.'? Then I

would have eaten the dove.’

It is finished. As for me, I came back [from the events of the tale]

and nothing was allocated to me [by the characters in the tale].

!> L.e. the Christian tribe. During the pronunciation of this word he
would have pressed his jaws together and so held the bird in his mouth.






14. A MAN AND A LION

Dorota Molin

Speaker: Yawsep Elisha Ishaq (ChA. Duhok)
Recording: Lourd Hanna
Assistant: Salim Abraham

Audio: https://nena.ames.cam.ac.uk/audio/224/

Summary

A poor man felt desperate, unable to feed his children. He de-
cided to bring some wood from the forest to try to make some
money. He knew that this was dangerous because the mountain
was ruled by a lion. In the forest, he met the lion and was able to
strike a deal with him: he was to bring him food and in return,
the lion would let him take wood back with him. After some time,
the man invited the lion for dinner to express his gratitude to
him. He, however, also asked his wife to serve him separately
from the lion. The lion took offence. The next day, the lion was
angry and told the man to strike him with his axe on his head.
Some days later the lion showed him that the wound on his head
had healed. He, however, still felt scarred by the man’s proud
words and devoured the man as a punishment. The moral of the
tale is that ‘the impact of a sword heals, but that of words does

?

not.
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@8] ’ana Yawsap °EliSa mon Diihok=iwan.! yammi nasat Mar
Yaqo-la, | Sammah Maryam Toma Jubra’sl.! g-aban >amrannux xa

maOaliike-la,! d-arya' *u barnasa.'

(2) >20wa xa ’arya msitera wewa l-tiira.! la qabalwa & barnasat
zdlwale l-tura,' maxewa qayse! °u >awadwa xa mondi.! har zdlwale,!

g-naxa0wale, k-ixalwale.! la qabalwa ¢u xa zawale.!

(3)  ‘u xa fdqgira *26wa.! pasle majbiir d-zale maBe qdyse' d-
mzabannnay gyane! d-‘aya$ b-gaway.! °e, la k-a8ya monne! xazele
dd’aman yala zora bamya@a m-kapna barqileh! °u latte ¢u mondi d-

maxallay.!

€)] k-imar “ana mddhon! b-zali I-day tura d-ile ’arya gawe d-
axdlli.! nayxon man xayi.! bd§ tu mat xazen yale zore myaBa m-

kapna.’

(5) gomle ham °aw $qolle xmareh-u mandi diyeh, xawleh,' *u zalle
d-awad qayse-w dOe.! Oele, la Bele, mnayax m-gyane.! mhaymon,!
zalle, mtele I-tura-w munxatle jawdeh-u nareh! d-qate gdyse.! mxéle,
taq, taq.! wele dewa... honna, ’arya k-Same qala g-ndaxa0 “alle.!

(6)  ‘ha, barndsa,' *ati 16 Somya gawi?' dax k-i0at °ati d-qatat *u
moandyane d-g-abat °u la g-abat.! [€0 Smiya gu da tura diyi-le?” k-imoar,
‘bale, bdle,! wan $miya-w ’ana ta hadax=-on *20ya.” ‘ddxi ta hadax-at

20ya?’
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@)) I am Yawsep Elisha Ishaq, from Duhok. My mother is from
Mar Yaqo, her name is Miryam Toma Jubrail. I would like to tell

you [something], it is a tale, about a lion and a man.

2) There was a lion who controlled a mountain. He did not
allow any humans to enter the mountain to cut wood or to do
anything [else]. If someone went there, he would come down on

them and eat them. He did not allow anyone to go there.

3 There was a poor man. He had to go get wood to sell it in
order to make a living. He was not able to see [his] little child

dying of hunger in front of him, having nothing to feed them.

(@)] ‘I shall sacrifice [myself] by going to the mountain where
the lion is and he will eat me. I shall be spared [the burden of]
this life. It is better than seeing [my] little children dying of hun-

’

ger.

(5) So he took his donkey and his equipment, his ropes, and
went to get wood before going back. Whether or not [the lion]
would come, he would find relief. Believe me, he went and
climbed the mountain, got out his chopper and his axe to cut
wood. He started cutting, crack, crack, and a wolf... I mean lion

heard the sound and came to him.

(6) ‘Hey, human, have you not heard of me? How dare you
come here to cut whatever you like and so on? Have you not
heard that this mountain is mine?’ He said, ‘Indeed, I have heard
and that is why I have come up here.” ‘What do you mean that

this is the reason you have come?’
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7 k-imar, ‘mhémon, meri b-axlbtti' ‘al *dqdl la xazen yali zore
myaOa m-kopna barqiil *éni.| ham °an ’axlotti °ati bas tu moat
xazdnnay,! may@an barqiil yale zore hawe bamya®a m-kapna-w
xazgonnay.! naqla ‘ati-Zil b-kdypux-wen.! ‘ana gu hemayata
diyux-iwan.! g-3bat,! >ana halala talux.! *u g-3bat %i,' >ana hun *26ya
m-majburiiBil d-md%yasan *dyal diyi.”

(8) k-imor, ‘maddm t-ila hadax,' ham, ham tali rdnd-ila' >u ham
talux rand-la.” ‘ddxi?” k-imar “ati b-awdat qayse *u b-lablot,! *u ’ana
b-yawannux masraf diyux.! b-zalux ham tali b-a0at,' “aygat aBat

7‘ '3

mao0atti ’ixala,! ham ’ana axlon.” “e,” k-imor, ‘kdbira rdnd-ila.”

9 kud-yom k-izal k-iwad xa kartot honna... tenat qdyse,' g-
labal.! labal gayse' °u ¢u xa la labole,' *djran go-mzabonnay.! k-idat
%staglal d-stiga.! mhayman,! kudyom hol baBdya,' labole *u mzabone

qayse,' ’u nase baxzdya, ’e.! *u ’ani xene la g-yari zalay.'

(10) xa yoma... tdb‘an d-k-i@e d-ma@e ’ixala, k-oxli mixdade.!
>awa=w “arya k-axli mitxdade tama.! ya‘ni, ham ’ixalat fdqira' ‘ala
hsabeh k-awe.! °e, *arya g-yawalle,! ‘tali-w talux.” xa yoma mot xzéle
>arya,! ya‘ni, kdbira wadle fadl *slleh.!

(11)  k-imor, ‘ba, xonil, xa yoma do hayyu ham ’ati msaraf I-
géban.! ‘agmonnux xa yoma l-géban,! mannan xul.”! k-imar, ‘ma y-

xalaf.! b-aBan.’! ba >arya mon mdni b-zade?' la zade mon ¢u xa.!
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(7) He said, ‘Believe me, I thought [that if] you eat me, at
least I shall not see my little children dying of hunger in front of
my eyes. Even if you eat me, it is better than seeing them. I would
die in front of my little children if they were to die of hunger
with me seeing them. Now, I am at your mercy, I am under your
protection. If you want, I am yours, [but] even if you want to, I

have come out of the need to feed my children.’

(8 He said, ‘If that is the case, then it is good for me and
good for you.” ‘How?’ He said, ‘You will cut wood and take it [to
town], and I shall give you your living. You will go come to me
and when you come here, you will bring me food so that I too

can eat.” ‘Yes,” he says, ‘that is very good.’

9 He goes to cut wood every day, makes a bundle of this
thing, a load of wood, and carries [it]. He brings wood while no
one else does, so he sells the wood at a high price. You know,
taking advantage of the market. Believe me, he comes every day,
transports and sells wood, people can see this. Others do not dare

go [to the mountain].

(10) One day... of course, when he brought food, they would
eat together. He and the lion ate together there. So the poor
man’s food was also on his expense. Yes, the lion gave to him
[saying], ‘For you and for me.” One day, he realized what a tre-

mendous favour the lion was doing to him.

(11) Hesaid, ‘Brother, come over one day to our home, honour
us [in this way]. I would like to invite you to our home, eat with
us.” He said, ‘Fine, I shall come.” Whom does a lion fear? He fears

no one.
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(12) mhaymon wadlay,' z3llay mtelay l-bayOa.' k-imar ta baxteh,!
‘baxta,! g-daryat °ixala ta *drya,' dre jiida-w tali dre jiida.” k-imar,
’dn ’egot galize g-nax0i, galize g-naxOi gu ’ixdla,' lobbi la k-izal.”
yani, .| *ay-Zi z3lla,! Oela mubela °ixala.' drela ta *drya jiida,' *u
tdleh jiida.' °u *ani paslay bixala.!

(13)  xdlle ’arya' °u xlasle-w Oele l-tiira.! derat yoma zalle fdgira.!
k-imor, ‘ha, ha, fdqira,! kudyom k-axlotwa manni,! *dxxa,' galizi la
nax0iwa gawat ixala?' day d-mteli l-geboxun gom-‘azmdtti,! drelux

jiida tali-w ta gyanux jiida.!

(14) ‘e, g-mostankafot mon galizi?! "ay, ’ay-ila fadl diyi *allux?'
>axxa k-axlotwa monni ‘ala hsabil galizi la k-iBewa gawat ixala.!

>aygat Oeli gébux, galizi nxdtle gu “ixala, g-yaram lobbux monni.”

(15)  k-imor tale,' xzi d-amrannux,! ‘madile ndrux,' mxile gu rési.’
‘ddxi maxanne b-refux?’ “an la maxatte b-resi, daha b-axlonnux.!
lazom maxatte b-rési.” gam-maxale b-reseh.! *u *arya zalle ta gyaneh.!

’u fdqira 6¢le,! wadle qayse! *u Gele I-bay0a.

(16) padle xena fdqira,' *u °arya latte ‘alaga gawe.! hal xa yoma,
>arya,! naxle reSeh.! reSeh ndxle.! *u Oele, xaze fdqira hole *20ya l-tura
b-wada qayse.! mtéle fdqira,' k-imar, ‘ha fdgira!” “uhu, *’ahlan wa-

sahlan®,! ddxi-w20?’ magsad: mrohable gawe.!
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(12) Believe me, they did so, they went and arrived at [the
man’s] home. He said to his wife, ‘Woman, when you serve food
for the lion, serve him separately from me.” He said, ‘because
when his drool runs down, it goes drips on the food. I lose my
appetite.” So, she went and came back, brought food. She served
the lion separately and [the man] separately. They started eating.

(13) The lion ate his food up and came back to the mountain.
Next day, the poor man went [to the mountain]. He [the lion]
said, ‘Hey, poor man, you ate with me here everyday. Did my
drool never run down into food? When I went to your home and
you invited me, you served me separately and yourself sepa-
rately.

(14) You find my [drool] revolting? Is this [how you pay back]
my favour? When you used to eat with me at my expense, [then]
my drool was not dripping on the food. When I came over to your
home and my drool ran down into the food, you became proud.’

(15) He said to him, ‘Listen to what I say. Bring your axe and
hit me with it on the head.” ‘What do you mean I should I hit you
with it on the head?!” ‘If you do not hit me with it on the head, I
shall devour you right now. You must hit me with it on the head.’
He hit him on his head and the lion went away to his own [place].
The poor man came, cut the wood and went back home.

(16) The poor man went [to] another [place] while the lion
had nothing to do with him, until one day, the lion’s head recov-
ered. His head recovered. He came and saw—the poor man had
come to the mountain, cutting wood. He got to where the poor
man was. He said, ‘Hello, poor man! Welcome, how are you?’ I

mean, he welcomed him.
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(17)  k-imor, ‘fdqira,' do xur gu rési,! xzi nixa resi, >an ld.” xayer
gu réseh.! k-imor, ‘mhaymon, hole piSa b3$ tu m-qamay6a.' masalla...
skir alaha.” k-imar, ‘lawa b-kepi bas ’ati,| ’ati gam-jabrtti d-
maxanwa *allux.”

(18)  k-imoar, ‘xzi, fdqira, resi ndxle.! bas xabrux hos$ léle nixa,' d-
ana... k-amratwa galizi y-nax60i gawat ’ixala.' bdOar mat naxle resi-w
xabrux léle nixa,' “haq-u mustahdq®-ile d-axlonnux.” gamle gom-
>axalle b-e dana.!

(19) e, qay,' Sawpa, Sawpat saypa g-ndyax.! Sawpat xabra la g
nayax.' xabra naxwas, naxwas-ile, ’e.!



14. A Man and a Lion (ChA. Duhok) 141

(17) He said, ‘Oh poor man, come look at my head. See
whether or not my head has recovered.” He looked at his head
and said, ‘Believe me, it is better now than how it was before.
Thank God.” He said ‘It was not what I wanted, but you forced

me to hit you.’

(18) He said, ‘Look, poor man, my head has recovered. But
[the impact of] your words [when] you said that my drool was
dripping into the food has not yet recovered. Since my head had
recovered and [the wound] of your word has not recovered, it is

my full right to devour you.” He devoured him immediately.

(19) Therefore, the impact of a sword heals, but the impact of

words does not heal. Words can be very evil, yes.






15. A MAN AND A SNAKE

Dorota Molin

Speaker: Yawsep Elisha Ishaq (ChA. Duhok)
Recording: Lourd Hanna
Assistant: Salim Abraham

Audio: https://nena.ames.cam.ac.uk/audio/227/

Summary

A poor man used to go into the wild to cut wood. He would play
his flute (zurna) and a snake would appear and dance for him. In
the end, the snake would always give the man two coins from its
hidden treasure. After some time, the man became greedy and
decided to kill the snake in order to get all of its money at once.
He tried to Kkill the snake with a rock, but could not. Instead, the
snake attacked the man, killing him on the spot with his venom

as a punishment for his betrayal.
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(D >ana Yawsap ’EliSa ’Ishaq mon Diihok-iwan.! yammi nasat
Mar Yaqu-la, Sammah Maryam Toma Jubra’sl.! *atti xa maOaliike g-

aban >amranna tdloxun, ‘an wdfa' dat barnasa-w xuwe.!

(2) k-amray xd yoma,' xa fdqira k-izolwa l-qdyse.! bdOar mat
xaleswa m-qayse,! qaysmwa,! ydtuwa res kartot qayse diyeh.! “u

mapaqwa masula diyeh,' zirna.! °u maxéwa.!

(3)  xa xuwe g-napdqwa' g-ragddwa taleh.! ma raqodwa tale' hél
xaloswa man mxayat zirna.! xuwe g->awerwa l-niigheh.! mapaqwa

tray lire taleh,! ta *dbu l-zurna, daw fdgira.'

(4)  23lle yoma,'0éle yoma,' kiid yom k-izalwa-w pasle Suleh.! har
b-aBe b-xalos b-awadlay qdyse.| b-aOe! b-yatu ro§ qayse °u maxe,
honna, ziirna.! >u xuwe b-napaq' b-raqad taleh.! baGar mat xalos, xuwe

g-’awer mapaq trdy lire! b-yawal taleh.!

(5)  xa yoma ’ay fdgira k-imar, ‘ma ’ana, la,' hatxa b-awdaon.!
xuwe,! kud yom b-a6e mapaqli trdy lire.! hatxa la k-awe.! xdzanta
kulla Sagldnna!' >ana, ma kud yom tre lire yawalli?' har qatldnne *u

kulla diyi-la.”

(6)  ham ’awa z3lle >u muhdere gyaneh! wadle xa kepa ‘ddiila ta
gyane! gom-mdtule kartéh,' °2.! bdGar ma da-xldsle xuwe m-rqada,
gomle zale ma@e lire.! u awa Saqal képa,' g-maxe gaweh.! g-maxe
gaweh! °u la gam-qatalle.! xuwe rd‘san Oele *u gom-mna’sle.! gom-

mna’asle °u pasle zopeke tama.!
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@8] I am Yawsep Elisha Ishaq, from Duhok. My mother is from
Mar Yaqo, her name is Miryam Toma Jubrail. I have a tale to tell

to you, about trust between a man and a snake.

(2) They say that one day, a poor man went to cut wood. Af-
ter he had finished, he would sit on top of his load of wood,

would take his flute out, his zurna, and play.

3 A snake would come out and would dance for him. He
would dance for him until he finished playing the flute. [The
snake would then] go into its hole, get two coins for him, for the

man with the flute, the poor man.

(@)] Many days passed. [The poor man] would go every day,
it became his job. He would come and, after finishing his wood-
cutting, he would come, sit on top of his wood and play the flute.
The snake would come out and dance for him. After finishing,
the snake would go in, bring two coins out and give them to [the

man].

(5) One day, that poor man thought, ‘No, [this is what] I shall
do. The snake brings me [only] two coins every day. This is not
right. I shall take the entire treasure! I... why should he give me

two coins every day? As soon as I kill him, it is all mine.’

(6) So that man went and got ready. He prepared a flat rock
for himself and put his bundle on, yes. After [the snake] finished
dancing, he went to get the coins. The man seized the rock and
hit him with it. He hit him with it, but did not kill him. Immedi-
ately, the snake went and bit [the man]. He bit him and the man

fell dead on the spot.
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(7)  nohaye,! tdmduBat barndsa,' xzi hatxa=yla.! yani >awa kud
yoma b-yawallux tray lire! °u $waqa labole qaysux.! ’e, tdmd0a' g-
abe, honna, Sagdlwala xdzontat hdnna, e.! yani °ay tdmd‘hum

qatallu,' dax k-amrila.' °e naqla *ay gesattat xuwe-w barnasa' *dy-ila.!
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(7) In the end, see what man’s greed is like. This is to say, he
gives you two coins every day and [even] lets you take some
wood. Indeed, [this is] greed: he wanted to take the whole treas-
ure. That is, it is their own greed that kills [people], as they say.

This is the tale of the man and the snake.






16. A MAN AND A WOLF

Dorota Molin

Speaker: Sabi Avraham (JA. Duhok)

Recording: Dorota Molin
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Summary

There was a poor man who tried to make his living by cutting
wood and selling it in the market. One day, he met a wolf in the
forest. When the wolf learnt about the man’s hardship, he prom-
ised to give him a golden coin to bolster his income each time
the man came to cut wood. The man was very happy. After some
time, the man invited the wolf to dinner to express his gratitude
to him. After the feast, the wolf overheard the man’s wife saying
that she detested the smell of his mouth. The wolf took offence.
The next day, the wolf commanded the man to strike him with
his axe on his head and told him to come back in forty days.
When the man returned, the wolf showed him that the wound on
his head had healed. He still, however, felt scarred by the what
the words of the man’s wife.He said ‘a wound caused by a blow
man may forget, but a wound caused by words is never forgot-

ten.” He told the man never to return to the forest.
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(D ’20wa xa beOa d-‘aydswa...! babat beOa d-‘ayaswa man siwe.!
g-ezalwa go tira,' g-qatewa siwe.! g-meOéwalu,' daréwalu ro§ xmara
dide.!

(2)  gewddwalu karta,' g-daréwalu karta' ras§ xmara dide.! *u g-
nabdlwalu $iqa,' go-mzabdnwalw.! k-e6éwa,' g-meBewa ’ixala ta ya-
lunke dide.' *u k-eBewa k-axliwa g-‘eSiwa bat *dnna,' man mzabonat

siwe.!

(3)  xayoma zalle I-tiira,' b-qate siwe,! xzele xa girga.' >aw gurga
g-emor tale ‘md wat *20ya?’ g-emar “ana g-obon...! g-‘e$an bot q-
qar’an siwe.! go-mzabnannu go Suqa-w md‘dyasen yalunke didi.' ba-d-

’ |

é ’ana g-‘eson’.

(C)] g-emor, “ana b-yawannox kudyom xa lira kurkdmana.' si
masraf ta yalunke didox.” g-emar, “*xera xudeé"*-la,! xera xude’

bat karmanji g-amri.!

(5)  $qolle lira kurkamana dide mon gurga' °u Oele l-5uqa.' "u
zunne ta gyane ’ixala-w julle ta yalunke dide,' >u mabsut morre ta

baxte! walla *ana xzeli xa xira' go tura' bdle gurga-le.!

(6) kudyom g-emor ’ana b-yawannox xa kurkdmana.! °udleli
>adyo kurkdmana.! kudyom g-ezal tura g-qate siwe! *u k-e6e gurga g-

yawalle kurkdmana.!

(7)  pasle xa yarxa,' tre,! tlaha,' xa $ata.! baxte g-amra, ‘walla
hatxa xo5 nasa,! bas-ile.! ana g-aban ’odanne qadre,! qadranne-w
‘agmaxle kaslan [-béBa.! ’odaxle xa ’ixala bdsima °u masta‘on go

beba kaslan-u dogax gadre.”
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@D)] There was a household which used to live on... whose
father used to make his living by woodcutting. He used to go to
the mountain and cut wood. He would bring it and place it on his
donkey.

(2) He would bind it in a bundle. He would put it [as] a bun-
dle on his donkey’s back. He would take it to the market and sell
them. Then, he would come back home and bring food for his
children. When he came, they would eat and live on this, on the
money from the selling of wood.

3) One day he went to the mountain to cut trees and he saw
a wolf. This wolf said to him, ‘Why have you come?’ He said, ‘I
want to... I make my living by woodcutting. I sell it in the market
and provide for my children. In this way I make my living.’

(€)] He replied, ‘Every day, I will give you one golden coin.
Go and spend it on your children.” He said, ‘It is God’s favour,
God’s favour!’” They said it in Kurmanji.

(5) He took his golden coin from the wolf and came to the
market, and bought food for himself, and clothes for his children.
He was pleased and told his wife, ‘I met a friend on the mountain,
but he is a wolf.

(6) “Every day”— [the wolf] said—“I will give you one
golden coin.” He has given me today a golden coin.’ So every day,
[the man] goes to the mountain, cuts wood and the wolf comes
and gives him a coin.

7 One month went by, then two, three, one year. His wife
said, ‘Indeed, what a kind man! He is good. I want to make some
dishes for him, I shall treat him, we shall invite him for a feast at
our house. We shall prepare good food for him, he will enjoy
himself at our house, and we will feast together.’
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s

(8)  g-emor tala, ‘Suqle.! giirga-le.! héwan-ile.! ma b-aBe go nase?!
nase b-zad’i.! mbarba‘alu gurga ya’sl go ma6a.” g-amra, ‘14, la,!

marre *d6e.’

9 zalle g-emor tale,! g-emor, “ana 1ébi ’aBan.! girga-wan, k-

axlon nase.! b-aBan go maOa kullu mbarba.”

(10)  zalle morre ta baxta, ‘hdtxa g-emor gurga.’ *’az" g-amra, ‘Sud
>aBe b-léle, xaska.” ba-daw waixt 1oOwa béhérifa.! lbOwa ‘antariq
menorot kahraba 156wa.! xaska wewa.! *u p-payaswa x3ska,' kulla
maba xaska wawa.!

(11) gamra, ‘dammot p-payas x3ska,' Sud *aOe,' beBan wele ba-
diimahik dot mafa.! b-aBe kaslan beGa=w b-dzal.! ¢iixa la k-xazéle.!
g-emor, ‘baxti b-odalox xa ‘azime bas.”! morre tale, ‘b-a0an’,! g-emor,

‘b-aBon.” g-emor, 'tov,” b-a6an.’

(12) 6ele,! baxte gam-qadrale-w udla “ixala bdsima tale,' *u pasle
>asorta kaslu.! xalle, Stele-w muhkeélu.! pasla drdngi,' g-emor *ana b-
azon l-tura.! gamle... mdre beOa %i zalle qam-maxzele ’urxa-w
mpagqle.!

(13) u-awa yPalle 1-°6ya,' gurga hmolle go tdra.' gurga hmolle go
tdra,! Sdme md b-amri bd6ar zalle.! baxte % g-amra, ‘walla x03,' x65

xura *atlox.! xo08 xtra-le *o gurga.!
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(8 He says to her, ‘Leave him alone. He is a wolf. He is an
animal. What does it mean “He will come among people”? People
will be afraid. A wolf that enters the city will alarm them.” She
said, ‘No, no, tell him to come.’

9) So he went and told [the wolf], but he replied, ‘I cannot
come. I am a wolf. I eat people. If I come to town, everyone will
be alarmed.’

(10) So the man went and told his wife‘This is what the wolf
said.” So she said, ‘Let him come at night, [in] darkness.” At that
time, there were no lights. There were not, for instance, lamps.
There was no electricity. It was dark. When it got dark, the whole
city would be dark.’

(11) Shesaid, ‘Let him come after it gets dark. Our house is on
the outskirts of the town. He will come straight to our house and
go back. No one will see him.” So he told the wolf, ‘My wife will
make a great banquet for you.” He replied to him, ‘I shall come.’
He said, ‘I shall come.’ The wolf said, ‘Well then, I shall come.’

(12) He came, his wife offered him hospitality and made a
feast for him. He spent the evening at their home. He ate, drank
and they chatted. It got late, [so] he says, ‘I shall go [back] to the
mountain.” He got up... the father of the house also went and
showed him the way, and he (the wolf) went out.

(13) [While] that one (the man) entered, the wolf waited at
the door. The wolf waited at the door to hear what they were
going to say after he had left. His wife says, ‘Indeed, a good, good
friend you have. A good friend he is, that wolf.’

! Lit. was darkness.
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(14)  bdle xa mondi qiisur *ibe.” g-emor tala, ‘ma ’ibe qiisur?” g-
amra tale ‘rixa...! raba rixa la bdsima k-e6e mon pamme.! rixa la
bdsima k-efe mon pamme.” ®az! g-emor, ‘gurga-le, ’oha-le.! ma

>00an?’

(15) $meé’le gurga muhkela hatxa “alle,! xriwa.! gam-darele go
na0e' °u ghdrre.! krable.! g-emoar >ana g-odannu hawii@a,' °ani k-par’ila

tali bat xriwtiOa.! g-omri ‘rixa raba pis g-napaq mon pdmme.’

(16)  zoalle l-tura.! durdat yom q-qayam mdre béfa,' g-ezal ta siwe,!
gurga %i 0¢le,! g-emor, ‘Squllox *adyo #i xa lira kurkdmdna,' bdle mon

>adyo,! la k-e0at,! hal *arbi yome xéta.!

(17)  badle 3qulle ndra didox. ndra didox $qulle,! g-emor, ‘mxile go
resi,! kma ’ibox!' °u tirre resi bot ndra.”l g-emor, ‘mdto maxanne go

resox?!! b-qatlonnox?’!

(18)  g-emor, ‘la q-qatlatti.! g-emoar °atta >an maxatte ndra go resi,!
>an b-axlonnox.! xzi, ma g-abat?! *én la maxatte ndra go resi *ana b-
axldnnox.” >aw nasa %i faqira,! kma g-amséle, gam-maxele go rése,

gam-saldhle gurga.!
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(14) But there is a flaw in him.” He says to her, ‘What flaw is
there in him?’ She says to him, ‘A smell, a lot of bad smell comes
out of his mouth. A bad smell comes out of his mouth.” Then he

says, ‘He is a wolf, this is how it is. What should I do?’

(15) The wolf heard [how] she spoke in this way about him,
maliciously. He kept it to himself> and got upset. He became an-
gry. He says, ‘I do them a favour and they pay me back with evil.

They say “A very dirty smell comes out from his mouth.”

(16) He went to the mountain. The next day the father of the
house gets up, goes to [get] wood. The wolf came and says, ‘Take
for yourself one golden coin also today, but do not come for the

next forty days.

(17) But take your axe. Take your axe,” he says, ‘and hit my
head with it® as [hard as] you can. And crack my head with the
axe.” He says, ‘What do you mean I should hit your head?! Shall
I not kill you?’

(18) He says, ‘You will not kill me.” He says, ‘Now, you either
hit me [with the] axe on my head or I eat you. See for yourself
what you want. If you do not hit my head, I shall eat you.” This
poor man, he hit his (the wolf’s) head as [hard as] he could and

the wolf forgave him.

2 Lit. he put it in his ear.

% In Neo-Aramaic, ‘to hit’ takes two objects. The Theme (‘direct object’)
is the tool, the Recipient (‘indirect object’) the place hit, thus literally
‘hit it on my head.’
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(19)  u-zdlle,! gurga % qam-yasarre res gyane,! brindar-ile.! g-emar
tale, ‘bas °arbi yoma xeta b-afat.! bas ’arbi yoma xeta b-da6at b-
axbnnox.” zdlle,] muhkele ta baxta, g-emar, ‘hal-u mdsale didi,

23|

>¢ha-la.! gurga marre tali “la k-e@at °arbi yoma xeta ’axxa.

(20)  Htov. ¥l padlu *arbi yome,! gamle *aw nasa xa ga xat,! zalle 1-
tira,! zolle xzele gurga,' g-emor, ‘tale, g-emor, ‘0d ’axxa,” g-emar,

‘Oelox,” g-emar ‘Squllox xa lira kurkdmana xéta.’

(21)  g-emor, ‘Srila' ’e kdfiya man resi-w xzi,! duktat mxelox ’o ndra
Slla. ! gam-$arela man ‘aqdle,' wela trasta.! g-emor, ‘ma k-xazat?’! g-

emor, ‘wele resox trisa.’

(22) g-emor, ‘k-xazat’? g-emor, ‘Swirat ndra didox! gam-maxatte
bdBar *arbi yome,! trasle resi.! bdle xabrat baxtox morra talil hal mo6al
la g-nasanne.’

(23) g-emor, ‘ma morra talox?’ g-emar, “axtéxun, baxtox
muhkéloxun,! baxtox marra “o gugra xos nasa-le, bas-ile, bdle xa

rixa pis k-eBe mon pamme.”!
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(19) [The man] went away, [while] the wolf bandaged his
head—he is wounded. He says to him, ‘But come back in forty
days. You will come only after forty days, [otherwise] I shall eat
you.” He went and spoke to [his] wife, he says, ‘My situation is
this. The wolf told me, “You will not come here for another forty

days.”

(20) Good. Forty days passed by, the man got up once again.
He went to the mountain, he went and saw the wolf [who] says
to him, he says, ‘Come here.” He says ‘[Since] you have come,’ he

says, ‘take for yourself another golden coin.’

(21) He says, ‘Untie this scarf from my head and see the place
[that] you hit [with] that axe.” He untied it from its bandages and
look, it has healed! He says, ‘What can you see?’ [The man] says,
‘Indeed, the head has healed.’

(22) He says, ‘Do you see?’ He says, ‘The wound of your axe
with which you hit me—after forty days, my head has healed.
But your wife’s words that she said to me—I will not forget them
until [the day of my] death.

(23) Hesays, ‘What did she say to you?’ He says, ‘You and your
wife spoke, your wife said, “This wolf is a good man, but a bad

odour comes out of his mouth.”
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(24)  Swirat* xabra' la k-eBe niaya.!
(25)  $wirat ddrba nasa g-naséle.®
(26)  $wirat xabra’ h3l moOal nasa la g-nasele.!

(27) lazom yd’e nasa mato mahke. dor bal,' mon *adyo péf la k-
eOat l-tura.”

* This word—s3wira—is unattested elsewhere in this dialect or in other
Neo-Aramaic varieties known to me. It could be a mistake caused by
the fusion of two words: Sawpa ‘footprint, trace’ twira ‘broken, dam-
aged’. The word Sawpa features in the corresponding saying in the par-
allel ChA. Duhok story (A Man and a Lion, 19)—possibly the source of
this Jewish tale. twira would also make sense in this context, i.e. twirat
xabra ‘[that which] a word has damaged.’ It may also have been influ-
enced by the Hebrew verb Savar (from $-b-r), the counterpart of the Ar-
amaic twira (t-w-r), both ‘to break’.

5 This two-part proverb occurs also in the Christian Aramaic version of
the story, likewise from Duhok (A Man and a Lion, 19).

¢ Compare with dre bal in other (Christian) varieties. Here, the impera-

tive dor appears in its original Arabic form, unadapted morphologically.



16. A Man and a Wolf (JA. Duhok) 159

(24) A wound [caused by] words is not forgotten.
(25) A wound [caused by] a blow a man [does] forget.

(26) [But] a wound [caused by] words—a man does not forget
it until [the day of his] death.

(27) A man should know how to speak. Be careful not to enter

the mountain from today onwards.’
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Summary

A couple was living in a remote mountainous area. The husband
divorced his wife and asked her to leave the house. The woman
set off to her parents’ house, the way to which was through a
dangerous wild forest. On the way, she came across a leopard,
which on hearing her story, accompanied her all the way to her
parents’ house. The woman told her parents that a gentleman
protected her against wild animals. She then talked badly of his
odour and said that his mouth had a terrible smell.

The leopard overheard these words and felt heartbroken. A
few weeks later, the woman went into the wild forest to collect
some firewood. She came across the leopard again. The leopard
asked her to stab him in the shoulders with her dagger. The
woman did accordingly and returned home. A few weeks later,
the woman went back to the wild forest and met the leopard
again. After greeting her, the leopard wept aloud and said, ‘The
trace of grief caused by daggers will go away, but the grief caused
by words will not go away!’
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(1)  az BiZan Xosavi ’Ahmat,' kuré Sukriyaye.' Sukriya kaca pore.!
moan av ¢iroka £ dadapor war-gatiya.! BiZan XoSavi muwalad hazar-u
nahsad-ii nod-ii $as-a.! xalké bazaré Duhoké-ya,! 2% gundé
Bamainé-ya.! ¢irok handé kiirt-on! hond doreg-on.! doréZ na-kam! sarée

gohdara gé% na-kam.!

(2)  jaraké o jara fahmat ol day bav-ét gohdard t-goton Fonkdk
ha-bii | gundaka galaké dir' ot nav ¢iydayan ¥a.! aw-ii zalamé xo-b tane
pék-va t-Ziyan.! handak FoZa zalameé we patpad t-kor' i saré wé géz ot-

kar.!

3 Zanok gala galak tahamal dogal kor.! gala galak xo Fa-gort at-
gal.! le FoZak hat béhna zalami galak tang bil' i bé si¢ i bé sabab! sé

talaq-ét Zonké havétn-a bar-ii' got-¢, ‘hara mala babeé xo.’

(4)  Zonoké Zi hagzra xo kor, ‘az ¢ b-kam?! & na-kam?! ki-va ba-
¢am?! az Fankak-a b taneé! ot van col-ii Ciya 7a!' de bar-av ki-va ¢am?”’
gonké hama ra-bil,' parzinkak ind,' hondak nan-ii' hondak xaran=i'
handak jalkét xo karn-a tédd.! da sar mole xo-il Zorda £ iydyé hat-a

xare,! da ba-¢it=a mala babé xo.!



17. A Woman and a Leopard (NK. Duhok) 163

1) I [am] Bizhan Khoshavi Ahmad, the son of Shukriya,
[who is] Pore’s daughter. I learned' this tale from my
grandmother Pore. Bizhan Khoshavi was born in 1996. He is?
from Duhok, from Bamarné village. Some of the tales are short,
others long. I'll keep them short for the convenience of the

listeners.®

(2) Once upon a time— blessings on the listeners’ parents—
it was said that there was a woman [living] in a very remote
village in a mountainous area. She lived alone together with her

husband. Sometimes her husband would annoy and bother her.*

3 The woman would tolerate her husband’s [bad
demeanour]. She would control herself around him. One day, the
man became impatient® and without any reason divorced her®

[with a formula] and said to her, ‘Go to your father’s home.’

(€))] The woman thought, ‘What should I do? Where can I go?
I'm a lonely woman in this wilderness, [in these] mountains!
Where can I go?’ The woman simply rose, took a sack, put some
bread, food, and clothes in it. She put it on her shoulders and

climbed down the mountain, setting off to her father’s home.

! Lit. picked up.

%> The speaker switches here to the third person, but still talks about
himself.

3 Lit. Confuse the listeners’ heads.

* Lit. He would confuse her head.

® Lit. The man’s breath got tight.

® Lit. He threw the ‘three divorce’ at her. sé taldq ‘three divorce’ refers
to a special oath by which a husband divorces his wife.
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(5)  Zonok ta reké da hat.' t-giit-a x0,' ‘az #anaka balangaz! batané
de ki-va ¢&m?' dé éawa %» vé darastané darbaz bom?! ya taZi
daba-ya;' ya toFi gurg-ii palong-o haywan-ét giistxor-a,' yet hérasbar.!
az de ¢ kam?' dé cawa sem?’

(6)  Zonok hédi hédi hat-a xaréee! hata donyd Ié bo-=ya tari. galak
tarsiyd.! galak wastiyd.! galak borsi bil.! giit-a xo, ka da az ban vé
darée ba-finm-a xare.! nanaki ba-xom.! i pasti hingé dast ba 7éké bo-
kam! &m-a male.’

7 bafyar da-ii badit-a mala babe xo.! giiti, ‘hama har ba Feyake
ha-bitdn,! ba har halaké ha-bitdn! de ¢&3m-a mala babe xo.! hami tasta
dé bo wana bégame=o0.! dé minm=a | mala babé xo.! éétyr=a lo bar tar-ii
monat-ét! zalamaki ko' hami gava $> ma ‘Gjdz-ii So mo sol-ii mo
togotiton.”

(8)  Zanke parzinké xo va-kor! da nané xo int-a daré.' nané xo kar
kor kar na-kor! sibarak-a gala galak-a magzon pog diyar kor ko
Ffonahiya hayve al bar nané we barza kor.! Zanok tors va i ba larz va

al diir xo zovriyd.
(9)  baré xo dat-é' palongaké mazdn! i yé xodané dadané tis.! i
¢avet wi al bar hayvé gala galdk taysin' i ba tors diyar at-koran.! lé

payda bo.!
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5 The woman followed a road. She said to herself, ‘[Poor]
me, [I'm] a miserable woman! Where am I going all alone? How
am I supposed to go through this wild forest?’ It is full of bears;
it is full of wolves, leopards, and carnivorous animals, the ones
which attack [humans]! What am I supposed to do? How can I
manage?’

(6) The woman slowly climbed down [the mountain] until it
was dark.” She felt scared. She was very tired. She was very
hungry. She said to herself, ‘I shall go off the path next to this
tree. I shall eat some food. And then I set off to go home.’

(7 She had decided to go to her parents’ home. She said, ‘I
will get to [my] father’s house by any road, by any means
[possible]. I will tell them everything. I will stay in my father’s
house. It’s better than being castigated by a husband who is
continually angry with me and beats me.’

(8) The woman opened her sack to take out her bread. She
had not completely cut the bread into pieces yet® when a very big
shadow appeared from behind, [so big] that the moonlight
[reflected] on the bread disappeared. With a sense of rising panic
and shuddering, the woman turned around.

9 She saw a big leopard, one with sharp teeth. Its eyes were
glimmering in the moonlight, and it seemed frightening. It
appeared [next] to her.

7 Lit. The world became dark.

8 Lit. She cut her bread into pieces; she did not cut her bread into pieces.
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(10)  Zanok galak bazdiyd galak tarsiyd.' pet we sdst bun,! dastet we
larziyan,! na-gani dé ¢o kat-il' ¢ na-katon.! palongi giit-¢, ‘ava deé ki-
va ¢i?! dé $5 ki-va at-héy! dé ki-va r'a-biri?! tu n3-zani tu at >ardé ma
ra-t-bari?’!

(11) Zonke-é goti, ‘balé wula!' bas hal-ii mas’alét mon ava-na
zalamé mon az bardam-il az vare karm=a mala babé xo.! az-¢ ba Feké
da ¢am da b-¢am-a mala babé xo.! véja hama haga tu #i dé mo xoy'
dé tastaki lo ma kay,' hama man ba-x0!' mon xalds ka %o ve hayata
>azab!’!

(12) polongi giit-¢, ‘na az & b ta na-kam!' a t-zanom tu ya
bécara-y.'bas az é t past ta ¥a hem! da kasak &2 lo ta na-katdn.'ii da
ta § héraseét giyanaward hamiya ba-parézom.’

(13)  Zonké daspéké bawari pe na-kor.! bas Zanke go, ‘da xo ma az
bawar ba-kam' bawar pé na-kam' taza ez yét nav dasté vand da.

hama da bézm-é, “bola!”! & az xarom! & az gahdandom.’!
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(10) The woman was scared, she was in a panic. Her feet went
numb, her hands were trembling, she did not know what to do.
She did not do anything. The leopard said, ‘Where are you going?
Where are you coming from and where are you going? Don’t you
know that you’re transpassing on our (i.e. wild animals’)

territory?”

(11) The woman said, ‘Yes indeed! However, the story is as
follows: my husband divorced me and sent me away to my
parents’ home. I'm on the road to my father’s house. Now, if you
intend to eat me or do any harm to me, then go ahead eat me!

Relieve me of this miserable life!’

(12) The leopard said to her, ‘No, I won’t do you any harm! I
know you’re helpless. I will follow you on your way lest anyone
hurts you. And I shall protect you from the assaults of all

animals.’

(13) The woman did not trust the leopard at the beginning.
However, she said [to herself], ‘It doesn’t make any difference
whether I believe him or not since I’'m at their (i.e. wild animals’)
mercy.’® So let me just say to him, “Yes!”; either he eats me or

helps me reach [my father’s house].’

° For the motif of trespass on a territory claimed by a wild animal, see
also CK. Shaqglawa, the ewe and the wolf, 11, and ChA. Duhok, A wolf, a
dog and a ewe, 6.

10Lit. 'm at their hands.
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(14)  Zonok barayiké t-¢iil @ palong div da.! hédi hédi hédi hedi
qiinaxa darastané darbds kar.! palongi giit-¢, ‘az dé 1 post daraké 7a-
wastiyem,! tu hara=t xani va!' hata tu nd-¢iy-a-t xani-va behna mo
nd-yatan.! dolé mon yé ba ta va.' tu hara-t xani-va.! i az-€ pasinge %o
vé re ¢om.!

(15)  Zanok Cii t Zir-va.! daykd wé parsyar kar,' ‘aré tu %o ki-va t-
héy! ve Save!?! na kas gal ta haya.! tu éawa $» wi &iydyi hati-ya xaré?!

tu éawa %» va darastana darbaz boy?’

(16) Zanke guti, ‘ka da ba-Cin-a Zur-va,' az dé &iroké bo hawa
béZam %o sari hata boni.! hal-ii masala ava-na.! husa ya ¢ bityi.! dé

xatrake ba hawa béZam.! bas ka da ba-&in=a=t Zor-va.!

(17)  Zonok ¢ t Ziir-va.! gal dayk babeé xo finist-a xare.! kar-a gori
giit-¢, ‘hal-ii masal-ét mo ava-na.! zaldamé mo az fo-'¢ karom-a mal.'

9]

az bardam! i giit-a mdn,! “tu ba kér ma na-yi.
(18)  babi got-¢, ‘yé hama bag boy.! giiti ma %o méZa t-viya tu tgal
wi na-#i ¢iinki ma t-zani yé bo ta xorab bil.”

(19)  dayke i giit-¢,' ‘hama Fin=a xaré daf ma' am ba xo #i du ba-
tane=yna hama t-gal ma bo-#i' tu hdr kaéa ma-y-o0.'ma nanak xar dé

pék-va xoyn' ma karak xar %i de kar kayn.”
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(14) The woman led the way and the leopard followed her.
Slowly, slowly, slowly, slowly, they crossed the wild forest. The
leopard said, ‘I will stay behind a tree, you go home! I won’t feel
at peace'! until you get home. My thoughts are with you;'? You

go home. I will leave this place afterwards.’

(15) The woman went to the house. Her mother asked, ‘Where
are you coming from in this darkness!? No one is accompanying
you! How could you come from that mountain all the way here?

How could you cross those wild forests?’

(16) The woman said, ‘Let us go inside the room, I will tell you
the whole story from the beginning to the end. The situation is
as follows. This is what has been going on. I will tell you
everything. Let us just go inside.’

(17) The woman went inside. She sat with her parents. She
started to cry [and] said, ‘My situation is as follows. My husband
sent me away from home. He divorced me and told me, “You're
useless to me.”

(18) The father said, ‘It’s good [that this has happened]. It was
our wish from long ago that you wouldn’t live with him, since we
knew that he was not suitable for you.’

(19) Her mother said, ‘Just stay with us.'> We’re also alone.
Live with us. You're still our daughter. If we’re to eat a meal, we
will eat together. If we’re to eat a piece of food, we will eat
together.’

' Lit. My breath doesn’t come.
2 Lit. My heart is with you.
13 Lit. Sit down with us.
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(20) babe we git-e, ‘bas béz-a ma tu cawa darbaz boy Za ve
darastané?' hdnd-a ba toras!' bas bit man tu ve béza.’

(21)  Zanké na-Siya beit-¢, ‘palongaki ¢avaréyi mon bii,! hata az
gahandim-a bar dargahi.! i pasawaniya ma t-kdr-ii harasiya ma t-kor'
hata az % vé darastané xatake darbds biiym’ ¢ukii dayk-ii bavéet weé
bawar na-t-kor.!

(22) lawma giit-¢, ‘zalamaki galaki dastpaqZ' yé amin! atgal mon
hat. i ¥eké hamiyé da pasawdaniya mo t-kar' o harasiyd ma t-kdr-o!
az pardstom %a hami dofondd @ béyi kii axdftonakd karet an
axdftonaka saqat begit-a man,! an hawl daton dasdorégiyé ba-katin.’
(23) kayfa dayk-o bab-a hat.! giiti, ‘waldahi zalamét husa gala
galak-ét bas-on.” Fonkeé #i viya tostake ba kani bégiton.! giit-¢, Tast-a
galak yé baZ bo,' bas ¢ gava daveé xo va-t-ker' dé béi av zalama
giIsté mordr ta-xotan,! il miya-w kavlét haywanét mori t-xot-an.! handi
hand béhnaka pis 2% davi at-hat.”

(24)  polangi ol paZ daré goh Ié bo,! ot qafaske da.! palong gala gala
galak @j>z bo.! dole wi ta#i barin bo.! palongi b-héz kara garé-w' nav
darostand da xo barza kor.! i favi' i ma t hozra wé axafme da.' ka
cawa wé Zanke qaniya wi hiisa 1 ban péya da. 1 giit-¢ behnaka galak

a pis %o davi t-hat' da bé#i ava yé kavlét moriya t-xotan!
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(20) Her father said, ‘However, tell me how you managed to

get through [this] frightening forest? Just tell me this.’

(21) The woman could not say, ‘A leopard guarded me, he
helped me reach the doors of the house. He protected me until I
crossed the whole wild forest’, since her parents would not

believe it.

(22) That is why she said, ‘A very virtuous and honest man
came with me. He guarded me the whole way and looked after
me and protected me from all the wild animals without telling
me an offensive word or an inappropriate word, or trying to

assault [me].’

(23) The parents were pleased. They said, ‘Indeed, men like
him are very nice.” The woman wanted to say a strange thing.
She said, ‘It is true that he was very nice. However, whenever he
opened his mouth, his mouth smelt so bad that you would say
that this man eats animal carcasses, and that he eats the hair and

skin of dead animals. His mouth had such a foul smell.’

(24) The leopard heard these words from behind the tree in a
cage.' The leopard became very, very upset. His heart was filled
with pain.!® He ran fast through the forest and disappeared. He
ran away. He remembered those words. How could she (the
woman) forget his favour’® and said [to her parents] that his
mouth had a terrible smell and that he ate the corpse of dead

[animals]!

1 It is not clear how the leopard ended up in a cage.
15 Lit. his heart was filled with wound.
16 Lit. How could the woman put his goodness under her feet.
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(25)  Zanok ma l-gal dayk-o babeét xo.! o FoZ bo FoZé Ziyana we
asayityr 1é t-hat.! foZake %o foZan' Zanok i da ot ndv darastané da
bii xo pacoké ba-garyeton' i da handak ¢ilka Zi kom katon.! Zanokeé

waki pardstan xanjard babé xo t-gal xo bar.ii il t-nav darastane da.!

(26) posti garéyé at-nav darestané da béhnak pe-va ¢! dit aw
palonga jaraka di lé diyar bo.! al past Fa-wastiya giit-¢,' ‘are % ta!! az

bira ta-ma?’

(27)  Zonok gala galak jan' al dor xo zavatiyal i ketnogindk kor.
giit-¢, ‘aré ma dé ¢awa tu o bira mon at-¢1!' ta qanjiyaka galak a

magzon yd lo mon kori.”

(28)  polongi giit-¢, ‘pa az dé daxwaziyakd di %o ta kam' at-vetin

tu xanjard xo b-ini-ya dareé! i tu I-naf malét mo bo-day.’!

(29) Zanké giit-¢, ‘az ¢5 jara wa nd-kam.! tu palongaki galak yé

bas-i ta qanjiyaka l moa kori' as & jara xanjare naf molé ta na-dam.’!

(30) poalongi dadanét xo qi¥ karon! nav ¢avet xo tek baran.! giit-é,
‘agar tu xanjaré sl naf molé ms na-day' past¥ast ba az dé ta parca
parja kam!’

(31)  Zonok majbir biil ab hami héza xo! xanjara xo ra-késa a%

kablanki ind daré! i ab héz al nav moalét palongi da.! du sé dorbak 1é
da.!
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(25) The woman stayed with her parents. Her life became
easier with every day. Once she went into the forest to wander
around and to collect some firewood too. She had taken her

father’s dagger with her for self-defence. She went into the forest.

(26) After wandering in the wild forest, she smelt something.
She saw that the leopard came to her again.'” He stayed behind

her and said, ‘Hey, you!'® Do you remember me?’

(27) The woman turned around with grace and smiled [at the
leopard]. She said to him, ‘How is it possible for me to forget

you! You have done me a great favour.’

(28) The leopard said to her, ‘I have a' request from you: you

should take out your dagger and stab me in the shoulders.’

(29) The woman said, ‘I will never do such [a thing]. You're a
very kind leopard. You did me a favour. I will never stab you in

the shoulders.’

(30) The leopard bared his teeth [and] frowned. He said to her,
‘If you don’t stab me in the shoulders with your dagger, rest

assured that I will tear you to pieces.’

(31) The woman had no choice but to take out the dagger from
its sheath and stab the leopard in the shoulders with all her force.

She stabbed him two or three blows.

17 Lit. became visible to her.
18 Lit. Hey at you!
19 1it. another.
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(32)  polongi ap wé xiné val 3l nav darastané da kora gare.! ii baz
da ot nav dara da i-d nav dahla da i-t ndv torasa da xo barza
korava.! onok hat-aval ma t-xawal-et handé da, ‘ka bodi palongi

daxwagz Ze kar! xanjaré t nav malet wi ba-datdn?’ 1é Zonké nd-zani.!

(33)  du sé haftiyak pé-va ¢iin.! #anok jaraka di ¢o t nav darastané
da bo haman kar' ko ba-¢itan dara-ii ¢ilka biniton ... bii sopé! i bo ...
bo sopé harwasa bii kocki.! pasti Zonak ¢oy! disan-ava aw palonga dit-

ava.!

(34)  polong hat-a handay sar-i.! giit-¢, ‘aré ti=yi disa?’ giit-€, ‘balé
a az-om.! disan ti=yi?" git-¢, ‘a” giit-e, ‘har wako hatda nitka ti' yé
pdasawaniyd mj t-kay?’ giit-¢, ‘balé a baz vé jare ma parsyarak a o
ta hay.’ giit-¢, ‘karam ka!”

(35) git=¢, ‘ka bas baré xo ba-d-a naf maléet mdn!' ma borindak lé
maya?! giit-6, ‘naxer palong! ¢a borin lo ta nd-mdyna.! tu bo hami-va
Y& && boy.” palongi lovéré gala galak kar-a goril giit-¢, ‘tu biiéi t-ka=ya
gori?’ Zankeé giit-¢, ‘tu bici t-ka-ya gori?”

(36) giit-¢, ‘balé baz barinak a dalé man da héstal sax na-boya.! aw
Zi aw borina bii damé ta axdften giti-ya mdn.! az giyanawar-am! @
xdrand mon gisté giyanawaran-a.! i ma ¢» gunahd men-a agar

béhnaka pis 2 davé mo t-hét-an!’
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(32) The wounded leopard ran away into the forest. He ran
through trees, rocks and fields, and disappeared. The woman
came back home in astonishment,? ‘Why did the leopard ask her

to stab him in the shoulders?’ She did not understand.

(33) Two or three weeks passed by. The woman went to the
forest again for the same job, that is, to go to collect firewood for
the oven and the house. When the woman entered the forest, she

met the leopard again.

(34) The leopard came to her. She said, ‘Is it you again?’ He
said, ‘Yes, yes, it’s me.” ‘Is it you again?’ He said, ‘Yes.” She said,
‘Are you still protecting me?’ He said, ‘Yes, only that this time I

have a question for you.” She said, ‘Go ahead.’

(35) Hesaid, ‘Look at my shoulders! Do you see any remaining
wound?’ She said, ‘No, leopard! No wound has remained on you.
You’ve healed completely.” The leopard cried out. She said, ‘Why

are you crying?’ The woman said, ‘Why are you crying?’

(36) He said, ‘Yet the wound in my heart is not healed yet. It
was created when you said those words to me. I'm an animal and
my food comes from the meat of animals. I'm not to blame* if

my mouth has a bad smell!

20 Lit. She remained in such a dream.
2! Lit. What sin is there for me?
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(37) moan aw basiy yé hami t-gal ta koran.! @i ta dxaftanaké dole
mon gala gala $okand.” palongi giit-¢, ‘balé Fast-a t-béZan & ot-cat
nisa $ind xanjard bas #& nacatin $ind xabara.’

am gahastin-a dumahika ¢iroka xo.! az hatm-ava & na-da mon.!
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(37) 1did all that good for you. Your words broke my heart.’
The leopard said, ‘The saying is true that the trace of grief caused
by daggers will go away, but the grief caused by words will not
go away.’

We have arrived at the end of our tale. I have come back [from
the event of the tale], but they (i.e. the protagonists in the tale)

gave me nothing.






18. ADOG, A EWE AND A WOLF

Dorota Molin

Speaker: Yawsep Elisha Ishaq (ChA. Duhok)
Recording: Lourd Hanna
Assistant: Aziz al-Zebari

Audio: https://nena.ames.cam.ac.uk/audio/223/

Summary

A ewe who was living together with a dog asked the dog to take
her out to graze on the pasture. While grazing, the dog briefly
left the ewe to get some food for himself. As soon as he left, a
wolf appeared, accusing the ewe for trespassing on his land. The
ewe said that he needed a witness to prove that the land was
indeed his, and the wolf left to bring a fox to testify for him. In
the meantime, the dog had returned and swore to protect the ewe
from the wolf. A fox came with the wolf and was going to swear
falsely that the pasture belonged to the wolf. At that moment,
however, the dog appeared and killed both the wolf and the lying

fox. The dog and his ewe lived in peace.

© 2022 Dorota Molin, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.15
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(D >ana Yawsap ’EliSa ’Ishaqg mon Diihok-iwan.! yammi nasat
Mar Yaqo-la,! $ommah Maryam Toma Jubrd’sl! ddaha k-iban ’am-

ronuxun xa gasitta,' ya‘ni,' hagiqatan,' dot wdfa,' d-kalba-w awanta.!

(2) 26wa xda ga' xa kalba-w xa ’awdna,! ya‘ni muxdade g-
‘aySiwa.! xa yoma! k-omra >awana ta kalba,' xoni,! xazux har °ana
b-kalyan gawat bay0a,' *u at,' k-izat,! kit dukane b-jaylsttay,' *u k-
axlot-u k-§atat' °u °ana axxa, xa yoma let mupqi' d-xazyan xa gesat
¢il,' ra’yan.! ham hade gésa, | a8 d-awyan *ana muxwa6ux,! gésa

napqan,! ga $dra yan gu ¢l paBax bbi.”

(3

(3) “e,| xa0i,” k-imar,! ‘qay °’iman merax tali d-la Oeli ’ana,
mdnnax?’ mhayman qamle npaqlay g-naballa I-¢ul! zillay,' l-xa

duka, mard’ya.! pasla bara’ya *awanta tama.'

4) kalba ba,! har hole tiwa ¢u...! ba,! kalba la k-ixal golla,! la k-
ixal ’onna,! har hole sira.' ham *awa kpanne,! séle.! k-imor ‘xa6i,' ba
gossa,! >ana kpanni-w séli.! xa qassa b-zali I-bdyBOa.! b-xazan ma °i6an

l-ixala mondi-w b-a0an.! *u ati pus hal >aan.”

(5) ’e k-amra,! “xoni,! *ati zalux déwa,' >a@e man tura *ax3lli.' ba
daxi ’ana?’! *e,! k-imar,! ‘xa qossa masalle,! hal *aBan-u lattax $ula.’

k-imor,! ‘1é-maslon kdbira.” k-omra ‘b-képux.! do si.”
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@)) I am Yawsep Elisha Ishaq, from Dohok. My
mother is from Mar Yaqo, her name is Miryam Toma Jibrail. I
want to tell you a story, in fact, about the loyalty of a dog and a

ewe.

2) Once upon a time, there was a dog and a ewe. That is to
say, they lived together. One day the ewe said to the dog,
‘Brother, look, I am just stuck at home while you are going, wan-
dering around everywhere, eating and drinking. And I [am] here,
you have never taken me out to see the pasture, to graze. So let
me be like you for once, let me go out to town or the pasture. I
will be glad for that.’

3 ‘Oh, sister,” he said, ‘when was it that you asked me and I
did not come, with you?’ Believe me, they went out. He took her
out to the pasture. They went to a place, a pasture, the ewe

started grazing there.

(€)) The dog was just sitting, nothing... Indeed, a dog does not
eat grass. He does not eat it. He was stuck. He also got hungry
and thirsty. He said, ‘Sister, I have become hungry and thirsty. I
shall go home for a little while to find something to eat and come

back. And you, stay [here] till I come.’

5) ‘Oh,’ she said, ‘brother, when you go, the wolf, [he] will
come from the mountain and eat me. So how [can] I [stay here]?’
He said, ‘You just occupy him for a while and do not worry.” He
said, ‘I shall not tarry.’” She said, ‘As you wish, go then.’
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(6) >awa 23lle,! 1a fotle,! la msukere m-qdmaya d-awanta,' déwa
Bele man tura.! xzele kalba 120 tama.' 6éle! >u mon tama baqydma I-
awanta.! ‘ddxi ’at >aByat gawat koza diyi rd’yat?' u ati ma haq
ttax?! *u ana da b-axlonnax.! ma zal *ati Oelax! u bara’ya gu koza

diyi.

(7)  ‘yaba,! ’ay koza diyan-ile.' *u ati ddxi wat bamara diyan-ile
koza?' ma *attux mastanda b-yddat koza diyux?' attux xa sahada d-
ile koza diyux?' ma6i xa sahada d-ile koza diyux,! ’ana haldlta
talux.” k-imar,! ‘ba,! *on t-ila hadax b-zali maBax sahada d-ile koza

diyi.

(8)  zdllel-tura' ga d-mabe télah,' d-mabele telot sahad taleh.' 6éle
kalba.! ‘ha xa6i,' xu la brele xa mondi?” k-amra,! ‘mhayman hal-u
masala hatxa:' Oele déhwa *3lli' d-ax3lli.' >u meri ba, ma6i xa sahada
d-ile koza diyux,! mara’ya diyux,' >ana halalta talux.! ‘Qay b-axlatti
b-haramii@a?’ k-imar ‘hatxa?’ k-amra ‘hé.” k-imor,! ‘ba *ana b-zali

xu dawa képa.' gu ‘odanat 6éle,! *u "ana, °ana, ’ana,' *dna taleh.”

9 0éle,! mubele tela diyeh.! ‘e,! *aw- m-rahiga,' “a, *¢!' *ay
kogat *snna=yle,' *ay koza dat déhwa-yle.! °u ’ati ddxi k-a0at rd’yat

biye?! >ay koza diyeh-ile.”

(10) ’ama,! k-amron °ay got aOay,' gdrag b-yamay t-ila diyeh.!
>aBay yamay,' maxe ’ide *al *ay képa.! ‘si mxi ’idux I->awa kepa tlaba
»|

nagle,! “maxe “alli-w l-yali' °an go-mdaglon' *ay koza d-déhwa-yle.

’u latlax $ula.’
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(6) He went away and before he even disappeared from the
ewe’s sight, the wolf appeared from the mountain. He saw that
there was no dog there. He came and started scolding the ewe.
‘How [dare] you come to my pasture and graze? What right do
you have? I am going to eat you now, since you have not stopped
coming, grazing on my pasture.’

7 ‘My dear, this pasture is ours. How can you say “It is our
pasture?” What evidence do you have to know it is your pasture?
Do you have a witness that the pasture is yours? If you get a
witness [to say] that this is your pasture, I am guilty before you.’
He said, ‘In that case, I will get a witness [to testify] that the
pasture is mine.’

€))] He went away to get his fox, to get a fox to testify for him.
The dog came. ‘Oh, sister, has anything happened?’ She said, ‘Be-
lieve me, this is what happened. The wolf came down on me to
eat me. I told him, “If you get a witness to testify the pasture is
yours, I will be yours. Surely you would not eat me illegally?””
He said, ‘Is that so?’ She said, ‘Yes.” He said, ‘Then I am going [to
hide] under that rock. When he comes down, I will [confront]

?

him.

9 [The wolf] came and brought his fox with him. He, too,
said from afar, ‘Oh, yes, this is the wolf’s pasture. Now, how
[dare] you come to graze on it? This is the wolf’s pasture.’

(10) Earlier, I should have said that when they come, they
make an oath that it is his. When they come, they make an oath
by tapping their hand on this rock. ‘Go and tap your hand on that
rock three times, and [say,] “May this rock fall on me and my
children if I am lying that this is the wolf’s pasture.” You've got
nothing to worry about then.’
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(11) ’awa Zi! Gele tela.! k-omra ‘yaba,! °an t-ile koza,' do si mxi
’idux l-ay *onna,! l-ay képa.! °awa, ’ana *atti haymaniiBa,' *aw kepa,
’an hawe koza diyux,' *aw kepa! $t-awe haymdni6i.! mxi *idux tlabd
nagle °slle,) mor *ay maxe “alli-w l-ydlil *an go-mdaglon ’ay kozat

déhwa-yle.’

(12) ham °aw zolle! d-maxe ’ideh *ol-képa,! wele k-xaze b-aynat
»nna,! *aynat kalba' mbalbose gawat képa.! *u g-‘araq-u k-izal.! *u
kalba Oele,! hjomle ‘sllay.! torway gom-parmaslay tama.! gom-
qapllay.! *u 6éle,! >awana %i pasla tama,' pasle haras *olla,! hal
‘asarta,' pasla bara’ya tama.! *u xsla' *u Belay I-bayOa.! *u kiit Smele

rahme taleh.!
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(11) The fox came. [The ewe] said, ‘My dear, if this is the
[wolf’s] pasture, go and tap your hand on that rock. I put my
faith in that rock. That rock, if the pasture is yours, let the rock
shall be my assurance. Tap your hand on it three times and say,
“May it fall on me and my children if I am lying that this is the

wolf’s pasture.”

(12) So he went to tap the rock with his hand, and look, he
saw the dog’s eyes glinting under the rock. He ran away and left.
The dog came and attacked them. He tore them both to pieces
and killed them. The ewe came to him and stayed there. He kept
guard of her till evening as she stayed [there] grazing. When she

finished, they came back home. Blessings to all who listened.






19. A EWE AND A WOLF

Masoud Mohammadirad

Speaker: Hawsar Najat Bapir (CK. Shaqlawa)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/236/

Summary

Once upon a time a ewe and her lamb lost their flock. They ar-
rived at a meadow and stayed there a whole year. One winter
day, a cunning wolf passed by the ewe’s hut and claimed that the
ewe dwelled in his territory, and that he had a witness. The ewe
knew of the wolf’s intention to eat her lamb. The next day the
ewe saw the wolf wandering around with a fox.

The ewe took refuge in a dog’s home. The dog reminded
the ewe of the importance of taking an oath on one’s elders
among the members of the dog family. He advised the ewe to ask
the wolf’s witness to take an oath on the truth of the wolf’s claim,
while at the same time the dog hid himself behind a tree to attack
them if they took a false oath.

The wolf came along with the fox as his witness. As the fox
was taking an oath, he caught sight of the dog behind the tree.
The fox was scared and went away. The wolf took the oath him-
self and was attacked by the dog. The wolf withdrew his claim
and went away.

© 2022 M. Mohammadirad, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.16
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(D tab‘an naw-aom Hawsar-a.! xarki Sagqrawdy-ma.! nawi
tawaw-is-om Hawsar Nadzat Bapir Rahman! Sirtsi-a.! awaha
mashir-in.| dak-em nawi Jamild=ya.! @i la dily dwazday hazar-ii

nosat-ii hasta-ii hast la dayik biiy-ma.!

(2) tab‘an Saqrawa zor xos-a.! wa $ati kaltiir-is-i zor téda-ya.!
galak kas-is-i tédd-ya la sar haqdyat-u! la sar ... basarhatakani
Sagraway zor zor' yani bas-yan kordi-ya.! bas away ka zor zor yani
$atak’i namo bitan hondak haqdyadt-on' ka péSitar ’angata‘-yan

kardi=yal bas mayt-owa! zoman.!

(3)  la dak-awa' dza la dapir-t-awa mabit-owa yan la bab-at
mabit-oawa. zor dzar ka ma Saytaniyak-an a-kard la mare' dapir-am
yan kasak’i gawra da-hat haqayat-i lo ag’efayn-owa.!lo away ham
daqar bin.! wa ham dars-ii ‘obrat-i§ & war-gorin.! yani tamand-n a-

kard aw haqayatana har bardawam bon.!

(4)  awa-m wa fokor dét-an hamii jare gocka bum! dapir-am ya
nénkdk! aw ja masalak’<i lo daynayn-oawal lo away dqdr bin,! i
mut‘ak’-iS war-gorin.! waki éstd na-bii.' yani dypad ha-biton! yan

mubadyil yan taknalujiyd.

(5 awa dza aw Sotana la pesan-is ya‘ni lo tsd tsirok! la bar tsa
haqayat ziyator! baw-i ha-biia?.la naw kaltiiri kurdi yan masalan la
naw xo-tan! yan la har dziyak’l xdstan la Sagraway.! ¢iinka karaba

na-biial i talavizyon-is na-biia.! @i ya‘ni Fadyon-ii $otand-$ na-biia.!



19. A Ewe and a Wolf (CK. Shaglawa) 189

@8] Well, my name is Hawsar. I am from Shaqlawa. My full
name is Hawsar Najat Bapir Rahman Surchi. We are famous for
this [name]. My mother is called Jamila. I was born on the 2nd
December 1988.

(2) Well, Shaqlawa is very pleasant. It has a lot of cultural
traditions. There are also a lot of people living in Shaqlawa who
have extensively discussed the tales and the history of Shaqlawa.
The most conspicuous [cultural traditions] are some tales which
have been narrated in earlier times, but have remained through

the course of time.

3 It happens that these tales have been passed on to you (lit.
remained) from your mother, grandmother, or father. It would
happen often that we would make mischief. My grandmother or
an elder would come to tell us a tale so that we would be wise,
and additionally learn lessons from them [the tales]. We would

plead with them to constantly tell those tales.

(€)] I'm being reminded continually that in my childhood my
grandmother or an old lady would tell us a tale so that we would
be wise, and learn a lesson. It was not like now, when there is an

iPad, cell-phone, or [other] technology.

(5) Why is it that in the past tales were common in the Kurd-
ish culture, or among you [the Chaldeans], or elsewhere, [and]
especially in Shaqlawa? The reason is that there was neither elec-

tricity nor television. Likewise, radio and the like did not exist.
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(6) aw dza xarkakd da-nisti-na.! Saw-is doreZ biia.! ba taybati
Saw-é hawin-an.! da-nisti-na hata dawri sa‘at da-ii yazday.' la is-ii
kari hati-na-wabaw' aw ja sawza-w miwa-w masalan! qaysi-i
moasmasa-w aw xwarnanay ka ha-biia.! da-yan-nay-aw haqdyat-yan

geérayn-oawa hata foyistiya.

7 bas la jiyaki wa ba jé-yan hésti-ya.! haqdyat ha-biia ba Sas
mang [har] tawaw na-bila,’ masaran haqayati Rustami Zar i aw
$atana.! yan sawé zostanan' xarkaka hamii la pas nweéz-i iSayé la
jiyaki x3F a-biun-uwawa.! aw ja Sawcéara-=yan da-a-nd.! méwag-u zor
$oti dikd=S.! yani ka la naw kurdawari ha-biwa-w' aw Sotana

karaya.!

(8) awa ka ésta das-m-hawé bas kam! ¢an komalak hakayat-on,
ka xd3-a.' yani mut‘ak’i xos=yan téda-ya-w' pékanin-is-yan teda-ya

la handak dzéyan.' a.!

9 haqgayataka la nawi mai-i bazdn,! ya xod mar-ii da-borani
mar-ak.! a-ré ha-bii nd-bii kas la xwdy gawrator na-bii.! law dunydya
pan-ii barinay' siiwandk ha-bii.! meégalak’i galak la mai-ii bazon-i té-
da ha-bii.! FoZak la FoZan la éwarak’i payizan' deranganak’i Sawé
ma¥ la gar barxi xo da-a-baret.

(10)  a-gdt-a dzéyak’i tafas-i lé-ya-w merg-a.! wata mergak’i dziya
aw $atana=ya.! Sawé lo xoy a-ménét-oawd.! a-kat-a dzey xoy.! hata

gastan=ii hawin-is de' aw mara har law dzéy a-mineét-o.!
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(6) Back then, people would sit together. The nights were
long. They would sit together specially during summer nights un-
til 10 p.m., 11 p.m. People would come back home from their
daily work. It was the custom that vegetables and fruit, such as
dried apricot, apricot, and such would be put [in front of the
guests] while they would narrate the tales until they would leave
the party.

(7 It was the custom that at some point they would end the
story [in the middle, in order to continue later]. Some tales were
such that they would take six months to be fully narrated, for
instance, the tale of Rostam the son of Zal, and such. Likewise,
during winter nights people would gather in a place after evening
prayers. They would switch on a lamp. [Many things would be
served] like raisins and many other things. That is, this tradition
existed in the Kurdish regions.

(8) What I am going to discuss now is a set of tales which are
good. That is, they carry a nice argument, and include jokes in
some parts. Yes.

9 The tale is called ‘a ewe and a goat’, or ‘the separation of
a ewe’. It is said that there was [and] there was not, [but] there
was no one greater than God. In this vast world, there was a shep-
herd. He had a flock of sheep which contained many ewes and
goats. Once, late one autumn evening a ewe and her lamb lost’
the flock.

(10) She (the ewe) reached a place which was [full of] rocks
and was a meadow. That is, it was a separate meadow and so
forth. She stayed there for the night. She made the place her hab-
itat. She stayed there the [coming] winter until the [next] sum-
mer.

! Lit. were separated.
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(11)  ya‘ni kuritak’i lo xo durust a-ka-w léy a-%é.| foZak la FoZan!
la naw sarma-w sora-w bastalak’il gurgak’i barsi férbaz loy d-ét-a
pés.la-re, k’e téy ba to daya' la naw murk’i mon da-nost?’ mai=is
wdag-i waF a-minél ‘¢ basa gurgo!' ba xo gurg har FoZa-w la
dzéyak’izya.! bafawd-ya=w har tso fofa-w la mantagak’izya.

ma‘qul-a' ‘ard-i ha-bi aman na-zanibim?”!

(12) awis a-ré, ‘péstor na-hatiya.! bas ka mon léra-ma' da-y-hawe
ba-n-xwd tab‘an.! handza [dan-yan pé xwazin).! a-ré, ‘Soti wa ni-ya!!
aw murka murk’é xwa-ya.! nd murk’é tu=wa-w nd murk’é man-is-a’

(13)  ‘kii ato akéy & xo? a-ré man $ahéd-ii *asbat-om hana,' ka aw
murka murk’é mdn-a=w! la bab-ii bapiran lo-m mawit-oawa.” mar-i§

a-ré, ‘bo-fo b-ina!' a-rét faz béré-ii la égay $éri ba!’

(14) maraka=$ fast-a' girag ferbaz-a.' da-y-hawé mondaraka-y 1é
ba-xwd.! a-ré, ‘sabaynekal sa‘at dwazday niwarwané' ya xod waxti
éwdare! amon $ahed-ii asbat-i xo-m da-yndm.! d-ém a-salminom ka

awa murk’é mon=a.’
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(11) That is, she made a shed in it for herself and lived there.
Once, in the middle of cold weather and frost, a cunning hungry
wolf came to her. He said, ‘Who has let you live on my property!?’
The ewe was astonished? [and said], ‘Well, wolf! A wolf is nor-
mally in a different place each day. It is a wanderer and is in a
different region each day. Is it conceivable that a wolf had land

and that I had not known about?’

(12) She said [to herself], ‘He had not come earlier [to this
place]. However, now that I am here, he wants to eat us. That is
why he is creating a trap for us.’ She said [to the wolf], ‘It is not
so! This property belongs to God. This is neither your property

nor my property!’

(13) [The wolf said], ‘How is it that you claim it is yours? He
said, ‘T have a witness [who can prove that] this property is mine
and has been passed on to me from my elders.” The ewe said,
‘Go and bring him! [As] the saying goes,* ‘Say the truth and be

courageous!”

(14) [Now] the ewe is right [but] the wolf is being cunning.
He wants to eat her (the ewe’s) lamb. He (the wolf) said, ‘Tomor-
row at noon or in the evening I will bring my witness [here]. I

will come and prove that this is my property.’

% Lit. Her mind remains dazed.
3 Lit. fathers and grandfathers.
4 Lit. it says.

® Lit. be in the path of lion.
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(15)  a-réfoZ hat=u foZ foy. maF har parsyari a-kard, ‘da-bil Sahed-
i gurgi k’é bi?” saba‘yné lo-y wa diyar kat! giirg-ii réwi pek-awa biin.!
wat=i, ‘ba xwdy hdr-am $ar-a.! amon kil bar=yan ba-bam?’ &l hand-y
bard-a bar sag’.!

(16)  kasokak’-i le biu,! kasokak’i zor zor ba-wdj-iil ba-wafd.
difa%is-i la marakay a-kord.! got-i, ‘har-ii masla-m aw ha-ya-w ba
hand-m ga!’ got-i, ‘xam-at nd-bi!' la naw ama yak $at zor baw-a.!

aw-i§ wadzag-a.! wadzagi bab-ii bapiran.! bas-a?”’

(17)  ‘pé=yi ba-re!l aman a-¢am la past aw daray' xo a-Sarm-oawa.!
har katak téwi hat' sindi xwdrd ba wadzdag-i' yan ba har $atak’-i,!
awd man fek lat=ii pat-i a-ka-m.! né-weér-an sondi ba dro ba-xon.” a-
ré haman xuta-yan dzé ba dzé kord.! say xo $ard-owa la pa# dari.! i
gurg=ii féwi=$ hatan lo Sahadadane.

(18)  got=i got-i, ‘awa-§ $ahed-i mon.”! fewi ba jowab hat zor ba
murtahi got-i, ‘amdn $ahédi a-dam' ka aw murka' mirk’é gurgi-a' ato
hatil la sar-at da-kotaya,' ba bé haq-ii ba bé maf.”
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(15) It is said [that] dawn broke.® The ewe kept asking [her-
self], ‘Who is going to be the wolf’s witness?’” One morning the
wolf and fox became visible to her [from afar]. She (the ewe)
said, ‘By God, I am in a bad situation! How am I supposed to get
rid of them?”” She went to ask the dog for help.

(16) There was a dog in it [in the meadow], a respectful faith-
ful dog. He would defend the ewe. She said [to the dog], ‘The
situation is like this, [please] come to my aid.” He (the dog) said,
‘No worries! Something is customary among us [the members of
the dog family], [and] that is the clan, that is, the clan of elders.
All right?’

(17) [The dog continued] ‘Tell him [the wolf to come]! I will
go and hide myself behind that tree. Whenever he [the fox]
comes over and starts to take an oath on his clan or on anything
else, I will tear him down right away. They will not dare to make
a fake oath.’ It is said that they (i.e. the ewe and the dog) made
the same plan. The dog hid himself behind the tree. And the wolf

and fox came to bear witness.

(18) [The wolf] said, ‘Here is my witness!” The fox started to
speak® comfortably [and] said, ‘I testify that this land is the wolf’s
and that you have come [into this land and] usurped it without

having any [legitimate] rights.’

6 Lit. The sun came and the sun went.
7 Lit. How can I load them?

8 Lit. came to answer.
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(19) maraka=§ got-i, ‘axor nd-bi! la ‘adat-i ‘urfé ma' siind
xwarddn' aw ja salmanddn.” got-i, ‘bas ama siind ba tsd ba-xoyn?’

got=i, ‘a-bi siind ba wadzdagi bab-ii bapirdn-am ba-xoy’,! mafaka got-i.!

(20)  7ewis$ got-i, ‘zor ’a‘tiyadi-ya.' wadzdg-ot la kéndar-a ta sindi
Ppé ba-xoyn?” got-i, ‘wadzag-é man la past aw dara-ya.” ka réwi dit-i
sagak’i gawra' la paZ daraka-ya,' har zaraw-i ¢ill got-i, ‘na ba xway'
bak pirozi wadzdg-at' ato wadzag-at gala galak mubardk-a.' no-tan-
am siind-i pé ba-xom.” Fiwl Foy.!

(21)  got-i gurg got-i, ‘na-bit!' Fiwi tarsd-ya.' aga na qat qat past la
moan naka-w' §ahéd o-a' ka awa murk’i mdn-a.” got-i ka gurg léy nazik
bii-awa siind ba-xwd,! got-i, ‘man siind nak ba wadzag-é to' ba hamil

Satek’i a-xom!”

(22)  ka dit-i sag-i le=yal sa pati daya-w quik’-i gort.! got-i, ‘Gman!!
amdn hits ni-ma.! aw murka murk’i to-a.” ja a-ré! law halatay da
iidzdg awanda pirdz boa' la naw komalgay kurdil yani siind-i pé
xord=ya.! har 16=ya=$5 a-binin' haqdyata kurdiyakan' baw amanjay a-
ban.!

—- v ‘

amn=i§ hatm-aw! hits=am pé na-bara.! xalds-ii Foy.
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(19) The ewe said, ‘It does not work like this! In our customs
one first takes an oath then one proceeds to presenting proof.” He
(the fox) said, ‘All right! What should we take an oath on?’ ‘You
should take an oath on the clan of my ancestors!’, the ewe said.

(20) The fox said, ‘It is totally fine. Where is your clan for us
to take an oath on?’ She said, ‘My clan is behind that tree!” On
seeing a big dog behind the tree, the fox was frightened® [and]
said, ‘By God, [and] by your clan’s sanctity, your clan is very
holy. I cannot take an oath on it.” The fox went away.

(21) The wolf said, ‘It does not count! The fox became scared,
otherwise, he would never turn his back on me. He is the witness
that this property is mine. When it was the time for the wolf to
take an oath, he said, ‘I will take an oath not only on your clan
but also on anything else!’

(22) When he (the wolf) saw that a dog was there [behind the
tree], the dog jumped on the wolf and seized [him by] his neck.'°
He (the wolf) said, ‘Please, please! I am nothing! This property is
yours!’ It is said that the clan was so holy in Kurdish society that
one took an oath on it. That is why we see that it has been re-
ferred to in Kurdish tales.

I have come back [from the events of the story] and nothing was
given'! to me [by the characters in the story]. It is finished.'?

? Lit. his gall bladder went (away).
10 Lit. He grabbed his throat.

"' Lit. Nothing was cut for me.

2 Lit. It is finished and gone.






20. A FAMILY HORSE

Masoud Mohammadirad

Speaker: Herish Rashid Tawfiq Beg (NK. Dure)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/249/

Summary

A family had a horse which was very well-known in the region.
People called it ‘the family horse’. Nobody would mount it. Once
a year, the horse would be taken out of the stable for people to
see and praise it.

Once, someone stole the family horse. The owner of the
family, who had witnessed the theft, mounted his ‘normal’ horse
and chased after the thief. At some point, the owner of the family
horse was able to reach the thief and stop him. However, he did
not do so and instead let him go.

His sons criticized him, asking why he did not stop the
thief. The father reasoned that he let the thief go to save face,
since otherwise the reputation around the ‘family horse’ and their

family would be ruined.
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(D navé mo Heras-a.! az kue Rasid bagé Barwari-ma-i az
Barwari-ma.! naviyé Tawfiq Bagé kuré haji Rasid Bage Barwari.| az-é
bo wa Cirokad haspé malbate bé-am,' waki bab-ii bapira bo ma va-
garyayi.!

(2)  t-bégon, ha-bi na-bii,! kas $o xodé mastor nda-bi,' kas $»
baniya # dorawintor na-bil.| zamanaki' weé davare' xalke ¢ t-kor?!
har banamalakeé' haspaké makane,! johéle! gala gala gala gala lav ha-
biL.!

(3)  to-bé%an av haspé hané,! har to navé banamaleé at-hat-a niyds.!
ya‘ni xalké av haspa banamalé t-niydsi.! kas Io vi haspi siyar nd-t-bi.!
salé jaraké av haspa dare t-xast' nisa xalké at-da.! i xalké madha pé

ta-koran.! i xalké haspé xo ba wa haspd to-Sobahandon.!

(4)  haspé banamalé yé ¢awd bii?' babé haspi yé banamalé bii,
Poxine.! kiré wi haspi #i ba wé banamalé t-md.! kasé lo vi haspi #a bar
qimata wi lé siyar na-bil.! tané daré ta-xast bo jani,! ii va-Sarta-va to
gove da.!

(5)  t-bén salaké' haspé banamalaké! ko gala gala galak yé
barniyaz bil i xalké hami, ‘ya‘ni nav-ii danget vi haspi ¢ biin?” ek
hat-a doziyét haspi.' xo avet-a t gove-va,! i xo avét-a sar pasta haspé

wa.! va haspé wa ravand.!
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1) My name is Herish. I am the son of Rashid Bag Barwari,
and I am from Barwari. [I am] the grandson of Tawfiq Bag
Barwari, [who is] the son of Haji Rashid Bag Barwari. I am going
to tell you the story of ‘the family horse’, the way I have been
told it by the elders.

2 It is said that there was and there was not, [but] there was
nobody greater than God, and no bigger liar than man. What did
the people in this region do once? Each family had a young, reli-

able horse that was very, very strong.

3 It is said that this [particular] horse (i.e. the horse of a
certain family) was known in every family. That is, people knew
this horse as the ‘family [horse]’. Nobody would mount this
horse. Once a year, they (i.e. the family) would bring [the horse]
out for people to see. And people would praise it (i.e. the horse)

and compare their horses to those [family] horses.

(€))] [But] what was the family horse like? Its father, Pekhine,
also belonged to this family. Its colt also stayed with the same
family. Because of its value, nobody would mount the [family]
horse. It was only brought out of the stable for people to see its

grandeur, and then hidden again in the stable.

(5) It is said that the horse of [a] family became so famous
that everybody [said], ‘Well, what is [so] special about this
horse? What is it famous for?’ A [certain] person came to steal
the horse. He went into the stable and mounted the family horse.’

He stole the horse.

! Lit. He threw himself into the stable and he threw himself on the horse.
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(6)  zalam #i,! xodané haspi pé hasd.! dit eki haspé wa bir.! got-a
ket xo,! ‘haliin ve ¥a-ba-gahan! hatka ma ¢ii.! eki haspé ma bor,! yé

banamale.” avé babé haspt, av babé banamale.!

2 yani £a bab-i kala-va hasp-i banamal pek-va biin,' naZat bo
naZati.! goti! av' zalamé xodané haspi ¢ii lo haspé xwa siyar bi.! i
kufét wi #i da div.! katn-a div haspi,| katn=a div.! @ hasp ra-garon
cargava.!

(8)  kuret wi gik yé ba div-va,! @i bab-¢ ba div dozikari-va.
dozikar-é lo haspé banamaleé siyar-a.! bab #i lo haspé xo siyar-a.' har
du kuf # av da waret way di.| ka ki %o bagir haya,' 1€ Ié siyar biiyn.!
(9)  to-bé%on bab gahast-a dazikari.! dasté xwa havet, da gahat
patka wil na-gahast-¢,' dasté xwa zavarand-ava.! @i havsaré haspi ba

loxav-va késa,' i hasap a-wastand.! dozikar #i % faloti.'
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(6) The man, the owner of the horse found out [about the
robbery]. He saw that a person had taken their horse. He said to
his sons, ‘Get up, go and reach the thief, for we are disgraced.?
Someone has taken our horse—the family horse.” [Both] the
horse’s father [and] the father of the family [said so].’

7 From the days of old? from one generation to the other,
the horse and the family had lived together. It is said that the
owner of the family horse went and mounted his [other] horse.
And his sons followed him. They went after the [family] horse,
they went after it. They galloped on their horses towards the
thief.

(8 The sons [went] behind their father, and the father went
after the thief. The thief was riding the family horse. The father
was on his [other] horse. Similarly, his two sons followed each
other. Even though it was [extremely] windy, they were riding
their horses.

9 It is said that the father reached the thief. He stretched
out his hand to grab the thief’s scarf [but since] his hands did not
reach it [the thief’s scarf], he withdrew them. He (the father)
pulled the reins of his horse and made it stop. The thief rode

away.*

% Lit. Our honour went.
3 Lit. from fathers and grandfathers.
4 Lit. The thief escaped from him.
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(10)  hata kuret wi gahiSton-¢,! got-¢, ‘babo! ta ¢ malda ma xorda
kar?! wé gavé dasté ta to-gahast-¢!! ta biici na-gart?’ got=¢, ‘riindn!' mo

‘aql xaraj kar.”

(11) go, ‘waxté az gahastim haspé banamale,' — avé handa sal-a
am ab bab i bapir-va madha pé ta-kayn,' i ta-bayn nav xalke,' — tu
zani ¢ hat saré mon?’!

(12)  goti, ‘waxté ma diti! mo dasté xwa da havém! patoka dozi da-
gersm,! da xalok hami zanitan' dazikarak hat haspé ma dozi,| ye
banamale,' avé saré handasal-a nav i danget wi Cityn.!

(13) ‘da béfan, “eki haspé wa dazi! @ hin ba haspét xwd yet
siyarie! ba haspé banamalé 7a gahaston.”! bala hdsap bo wi bit' bas

bala madhét haspi ba-mint.”
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(10) When his sons caught up with him, they said, ‘Dad, why
did you ruin our home?! A while ago you could have reached the
thief! Why didn’t you grab him?’ The father said, ‘Calm down®! I

acted wisely.’

(11) He (the father) said, ‘When I approached the family
horse—the one which we have been praising for so long and
which we take around for people to see—do you know what I
thought of?’

(12) He (the father) said, ‘When I saw that I could stretch out
my arms and grab the scarf of the thief, [I thought that] people
would figure out that a thief had come to steal our horse—the
family horse— the one which has been famous and well-known

for so many years.’

13) [The father continued] ‘[Later] people would say, “Some-
one stole your [family] horse. And you could reach the family
horse with your riding horses.”® [So instead,] let the [family]
horse be the thief’s, but let the praise of the [family] horse remain

with us!’

® Lit. Sit down!
® Implying that this would have exposed the horse’s lack of any special

powers.






21. A MAN AND HIS DOG

Masoud Mohammadirad

Speaker: Jalal Sher (CK. Shaglawa)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/238/

Summary

This story is about a certain Uncle Gawro (K. Mam Gawro) and
his dog. Once, Uncle Gawro’s dog bit the daughter of Gawro’s
neighbour. The girl was taken to Erbil since it was feared that the
dog had rabies. Uncle Gawro also was taken to Erbil along with
his dog in order to have the dog examined. It turned out that the
dog did not have rabies, and Mam Gawro was set free.

Since he was angry with the dog, Uncle Gawro beat his dog
with a stick. Then he left his dog behind and went to the market
in Erbil to buy some items for his supermarket in Shaqlawa. He
came back home on a bus. On arriving home, he saw that his dog
was already waiting there at his house, wagging its tail for him.
Uncle Gawro was astonished that his dog could find his way all
the way from Erbil to Shaqlawa. He was amazed by his dog’s

loyalty towards him and regretted beating him.
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(D Mam Gawro sagak’<i ha-bi.! Mam Gawro mashiir bii,
sagak’=i ha-biL.| pesan ‘alam sak ba xaw-i da-kardon! bo Fiimalat-i

la bar dozi-=ii aw ¢atana.!

(2) Mam Gawro ... polisak jirfiné wan bii.! tab‘an mar-yan la
gundi bin aw zaman.! foZak aw kdtsi mam ... aw polisa a-ii-a
qutabxana,! ... aw saydy Mam Gawro! par-i da=ya pe-=y-iil qaparak’-i
le da.

(3 qaparak’-i 1& da,' aw-i¥ &i-a xastaxana.! baba got-yan,
“htomal haya awa aw saya har bi:' pasan d-abi awa Ffuwandy awa
ba-krel Hawleéré ba-kré ba zabét-i.! sahebi k’e-ya?' aw saga é

k’é=ya?’

(4)  ‘d-abeé bo-grin! ba-bayn-a ... sagay ba-bayn-a Hawleré.! wa b-
¢in=a ... tis da‘l kalé biibi aw tsatak’i wa=ya.” almuhim, hdton' Mam
Gawro=yan palbast kord-ii gorti-yan dagal sagakd-=y.! suwari
musalahd=yan kard-ii lo Hawlére.!

(5) Mam Gawro-$ galak xafat-ii maraqg-i bii.! dasti pe da-kat —aw
polis xo dawr-i ha-bii pésan'—baz got-i, ‘hay baba kar-o lé kam saya!

d-abi la koré xwa-t ba-kam-awa!!, tiisi tsd-t kardom!’!



21. A Man and is Dog (CK. Shaglawa) 209

@D)] Uncle Gawro had a dog. Mam Gawro was famous, he had
a dog. In the old days, people would keep' dogs for protection
from attacks,? lootings and so forth.

(2) Mam Gawro had a neighbour who was a police officer.
Needless to say, at that time, people used to live in villages.> One
day when the daughter of Uncle ... er... the police officer was
going to school, Uncle Gawro’s dog attacked her and bit her on
the foot.

3 The dog bit her. She went to the hospital. They (i.e. peo-
ple) said, ‘It’s likely that the dog has rabies: she should definitely
be transferred to Erbil. Who is the owner of the dog?’

(€))] [People continued] ‘We should catch [the owner] and
take [him and] the dog to Erbil. Let’s go to [Erbil] ... [it’s possible
that] she has been infected with a dog disease called dal kal* or
something like that.” Anyway, they came, arrested Uncle Gawro
and his dog, put him into a police car, and headed towards Erbil.

(5) Uncle Garo felt sad and at a loss. He started [cursing the
dog]—earlier he had been surrounded by the police—he said,
‘Damn you®, dog! I shall get rid of you®! [Look] what you’ve done

to me!’

! Lit. raise.

% Lit. violence.

3 Lit. At the time, their houses were located in villages.
4 Presumably, a dog-transferred disease like rabies.

> Lit. May I treat your father like a donkey.

® Lit. I shall put you [down] from my shoulders.
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(6) baw garmdyaw bo ¢ityn—na ‘afwan buhdr bil.! &in Cin
fahs=yan kord.! sagaka awa dar-¢iil har na-bi,! saq bii.! wala got-yan,

... ‘Mam Gawro, xalds-al tu ‘afii=y-ii sagaka-t ts3 bald-y téya [niya].”

(7) wald Mam Gawro siral tapiickak’i gawra=y dit. la ... aw har
lagari wi da bii ¢itka a=y-ndsi.! sagaka Mam Gawro-y a-ndsL.! wala
har handeé dit matraqak’-i le [da]'

(8 tap e say-i da,' ‘hay am la babaka-t ba karanaway Ié bo-
kam!! ato babé ma-t awéy Ié kard.” dziini dziini, dziini pis ddy-e.' sak!
awa kat.! kat ¢oka zarbaka gala gawin bil.!

9 Mam Gawro=§ gotsi, ‘wara wara hatimd!'! a-Com naw
bazart.'—dokanak’=i ha-bii, dokan.! wa bir-om dé mon kacka bum.!
dokanek’i kacka=y ha-bii.!

(10) ¢ got, ‘hande $at=i mak! Sakramani-ii aw Satanaya da-karom!
lo dokane.” tagriban sa‘atak awto ta’xir [pas] bi.! diiwayé ba pasi

tomdst gard-wa.| pesan pas bii tfombal na-bii.!
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(6) They headed [towards Erbil] in the heat—oh, pardon! It
was during the Spring. They went and examined [the dog]. The
dog did not have rabies, it was healthy. They said, ‘Uncle Gawro,
it is done, you are forgiven. Your dog has no fault!’

7 Uncle Gawro turned round and saw a big cudgel. The dog
was still with him, since it knew Uncle Gawro. The dog knew
Uncle Gawro. All of a sudden he beat the dog with the thick
cudgel.

(8) He hit the dog [with the stick and started cursing it],
‘Damn you’! You have irritated me®.” He cursed the dog using
unpleasant words. The dog fell [to the ground]. It fell, since the
blow was very heavy.

9 Uncle Gawro said [to the dog], ‘Come, come [after me],
you filth! ’'m going to the bazaar [of Erbil].” He had a shop, a
shop. I remember that; I was a little boy [at that time]. He had a
small shop [in Shaqlawa].

(10) He went [to the bazaar and] said, ‘I will buy some stuff,
sugar and such things for the shop.” He spent approximately an
hour in the bazaar until he finished shopping. Then he took a
bus, a Thomas bus,® and returned to Shaqlawa. Back then there

were no cars, there were only buses.

7 Lit. May I treat your father like a donkey.
8 Lit. You took out my father [out of his grave].
° A bus network in the region named after the bus manufacturer.
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(11) gara-wd wa ¢ gafd-wa dit-i sagakal la pés darka-yan-a
k3lk'-il ba [fa awa $ini] bawasini ba a-da lo Mam Gawro.! ah got-i,
‘bara ba’ [...]'°. got-am awa to piya!' la Hawléré la kil zani sa bét-a
Sagrawa! bét-a mare ma?’ ay wa rasi got-i baw wafdy saya, ‘qay nd-

ka ‘afii da-kam [bo-miné].” a.!

19 Speech muffled.
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(11) Hereturned to Shaglawa and saw that his dog was in front
of the door and was wagging its tail for him. ‘Ah,” Uncle Gawro
said, ‘O man! How is it possible that the dog could travel from
Erbil all the way to my house [in Shaqlawa]?’ He saw the loyalty
of his dog and said, ‘It doesn’t matter [what you did], I forgive

you, stay [here]!’ Yes.






22. A TALKING GOAT

Masoud Mohammadirad

Speaker: Hawsar Najat Bapir (CK. Shaqlawa)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/237/

Summary

A peddler named Uncle Jarda (K. Mam Jarda) went to Erbil with
a caravan. He brought some goods such as grape syrup and dried
cherries from Shaqlawa to trade them for other goods in Erbil.
On his way back to Shaqlawa, Uncle Jarda came across a young
goat abandoned in the countryside. As it was getting dark, Uncle
Jarda put the goat on his shoulders and headed towards
Shaqglawa.

The goat wanted Uncle Jarda to put it down. It did not want
to speak to him, however, so as not to frighten him. Instead, the
goat put more pressure on Uncle Jarda’s shoulders to make him
tired of carrying it, but Uncle Jarda did not realize this. Instead,
he complained that the goat was being arrogant. Finally, the goat
decided to speak, ‘Hey Jarda! Hey Jarda! Hey Jarda! How much
do my testicles weigh?’ On hearing this, Uncle Jarda dropped the
goat and returned to the village alone. He had lost his mind be-

cause of this incident with the talking goat.

© 2022 M. Mohammadirad, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.19
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(1)  mon naw-am Hawsar Nadzat Bapir-a.' xarki Saqrawdy-ma.!
wa éstd-§ d-em-a sar faqaray duwam la satsa baqaraki! ka pé gotrét
ha-bii na-bii.! la fagaray ha-bii na-bii tsiroki aw ... aw jaray ka
péwist-a bas-i kam ka' mortabtab-a kaltiri Sagqrawdy.! aw-is-yan

tsiroki Mam Dzardd-ya.'

2 a-ré ha-bii na-bi Mam Dzardak ha-bi.! xarki Svaqrdw&y
biwa gadim.! —wa ba waqa‘is aw fidawa fi=y daya balam! ya‘ni

murtabat-a ba trarixi Sagrawd-ul ba hakayati Saqrawa-s.!

3 péstor la mabayni $arakan-u tsi ... Hawler=i §aqrdw=ﬂ aw
dzéyana-ii Ankawa-ii awana karwantsi ha-buwa.! xarak ba karwané
safar-i kordiya.! dza karwdanakdn ziydtor ba payan biwa,' wa

gaydatar-is ba kar buwa.! a!'

(@)) wa dzarétan aw Mam Jardaya la Hawleré a-garetawa-i!
barabari dzéznan-a-iil dzégnak’i gawrd=ya yani dzéni qurbani ka

dzaZnaki gawrd-ya.! a-garéto-ii Sot=ii mak’-i lagar xwa-y hind-ya-ii.

(5)  aw $atay ka la Sagrawdy bo lo namona' waki dosaw-ii tii-i!
aw $atana' la weén daré a-y-gort-owd baw Sot=ii maka=y ka xwa-=y
da-y-hawe.! d-ét-owa, la nozik’i Saqrawdy' la Kawdanyan a-bini

giskdk la wen dar katiya.!
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@8] My name is Hawsar Najat Bapir. I am from Shaqlawa.
Now I move to the second series of stories called ‘there was [and]
there was not’. The series of stories that I am going to narrate
now are specific to the folklore' of Shaglawa. One of them is
called ‘The tale of Uncle Jarda’.

2 It is said that once upon a time? there was [a man called]
Uncle Jarda. He was from Shaqlawa. This story has really hap-
pened. It is linked to the history of Shaqlawa and the tales asso-
ciated with Shaglawa.

3 In the past there were caravansaries between cities and
such, [for example] between Erbil and Shaqlawa, and between
Shaglawa and Ankawa, and so on. People would travel with car-
avans. The caravans were mostly on foot, but also with donkeys.

Yes!

€))] Once Uncle Jarda was coming back from Erbil a few days
before a religious feast. It was a big festival: [it was before] Eid
al-Adha, which is a big festival. He was coming back to Shaqlawa.
He had brought back goods with him.

(5) He would take things which were particular to
Shaglawa—for instance, grape syrup, and dried cherries—|[to Er-
bil] to trade them for other goods that he needed. On his way
back to Shaglawa in the Kawanyan region, he saw that a young

goat had fallen on the ground.

! Lit. Shaglawa’s culture.
2 Lit. there was and there was not.



218 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(6)  aw-iS éwara=ya-i Saw-a' @iskakay la sar moalé xo da-a-nét-i!
baraw Sagrawdy ¢ a-kd.! a-ré dé-i bara bara da Simoni baraw
Zandoré d-éton.! ta‘ nozik a-bt-owd' ta‘ nazik a-bt-owdl giskaka

giydtor la sar $an-i qurstdr-u gorantar a-biton.!

(7 giskaka-§ har maqgsad-it- da-y-ba-né.! ka quirz bi da-y-ba-né
la wé! fazgar-i bi,! nak kabra ba-torsétan.! Mam Dzarda=$ har g6 nd-
dat-é-ii' har a-ré, ‘awa tsizya aw g’iska qarawa?' xo taza har-sm-gort
har siik bi!”

(8)  wala Mam Jarda har té na-ga-i,' gisk-i lé wa juwab d-é.
gisk a-re,!

‘hay Dzarda Dzarda Dzarda!

sang’é gunan-om tsand-a?’

9 aw dza Mam Dzarda wa xo a-kawitan.! iskakay fora a-da-ii
har-d-é.! d-et-owa naw gundi-ii naw xark?i-ii.'

(10) aré, ‘pésm da d-an-u' garmd-it-m-ul sarma-it-m-ii.” ya‘ni
aqriyat-ii away tek a-tsitan.! aw dza aw tsiroka naw Saqrawdy ba
wagqa‘ fil=y da-y-awa=i.| awa=ys fagaray ha-bii na-bii bii.

amn-is gafam-awa-ii hits-om pé na-bar'a.’
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(6) As it was getting dark,® he put the goat on his shoulders
and set off for Shaqlawa. It is said that he passed Simoni on his
way and went in the direction of Zandor. As he got closer [to
Zandor], he felt that the goat had become heavier than before.

7 The young goat wanted Uncle Jarda to put it on the
ground, that is, to be heavy [on his shoulders] so that he would
put it down, lest he be scared. Uncle Jarda continued on his way
without noticing, and kept saying, ‘What is wrong with this fat
goat? When I [first] put it on my shoulders, it was light!’

(8) As Uncle Jarda did not understand what was happening,
the young goat started to talk to him.* The goat said,

‘Hey Jarda! Hey Jarda! Hey Jarda!
How much do my testicles weigh?’

9 Only then Uncle Jarda realised® [the goat’s intention]. He
threw the goat aside and fled. He came to the village, among
people.

(10) He said, ‘Come to my aid!® I'm warm! I'm cold!’” In other
words, he lost his mind. This story really happened in Shaqlawa.
This was another story.”

As for me, I have come back [from these events] and they [i.e.
the characters of the story] have given me nothing.

3 Lit. It was evening and night.

4 Lit. It came to respond to him.
> Lit. He fell to himself.

® Lit. Give to me.

7 Lit. There was, there was not.
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23. THE POOR GIRL AND HER HORSE

Geoffrey Khan

Speaker: Sare Sawrish (ChA. Shaglawa)
Recording: Lourd Hanna
Assistants: Aziz al-Zebari, Lourd Hanna

Audio: https://nena.ames.cam.ac.uk/audio/252/

Summary

A girl was expelled by her brother from her house. Along with
her horse, she got herself hired as a prince’s servant, pretending
to be a man. The prince began to suspect that she was a woman
and tried to find out through various means. The girl’s horse,
however, always warned her and helped her find a solution to
ensure that she was not found out. Meanwhile, the prince fell in

love with her. In the end, she was found out and they married.

© 2022 Geoffrey Khan, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.20
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(1)  xa baxta gdlak dzwan-wawa.! *twala' ya‘nil xa susa.! *dya=5
>atxal ‘aynan ’atxa gu dé' *adya,' >axonaw gqam-tarddla la ¢ddan.!
>dya=$ baxtu,' man baxtu t-¢3dla' la éan may-wawa.! la édddna galak
’dya.!

(2)  gam-tarddla.! psela ’izdlal *dya-$ ‘aynan ro$ xa ’ilana ’isdqla.!
susa mdnaw! susa qam-yasrale l-xa dukta' I-hariqta-w' ’isagla ras
’ilana.!

3 disan! xa bronat malka ’itele.! gam-xazéla.! *amor—gure,!
dziilot giire lwaswala °dya,' dziilat baxyata la—qam-xazela >amor,’

‘ma-ila?’ >amor,! mdra,' ‘la mhémon.’

(4)  ’dya xadrawa,' xadrawa >amrawa,' ‘¢lama la gbitun?' glama
la gbitun?”

(5)  xa brunat malka *amor,' ‘bal *ana glama k-aban.! talax! pus
glam didi.' ya‘ni glami.! yani gu béti' Sila wud qati.” aya=§ gomla

7

>amra bas,! “ana Sula k-uidan qatux.

(6)  mux giure mahkyawa.! la mux baxta.! yani la ydde baxte-la.!
mux gure mahkyawa.! °aya-§ ’>amra,! “ana k-udan qatoxan' kiile
mandi! bas ana k-aban sisil b-jani *ixala yawan qgatu.

(7)  ’adga k-udan' xazmotat susi-w susox.! tsa mondi xat la k-

udan.! tso mondi xat la gban.! bas xazmat susi-w susox k-udan-u!

>axtsi.” >amor, ‘bas-ila.”
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1) A woman was very beautiful. She had a horse. She was
thus, in this [situation], her brother drove her away. I don’t know
[why]. This was [because of] his wife, because she had fallen out

with his wife. I don’t know what [it was]. I don’t know all that.

(2) He drove her away. She went away. She climbed up a
tree. Her horse was with her. She tied her horse somewhere, in a

distant place, and climbed up a tree.

3 Then' a son of a king came. He saw her. He said—she had
put on men’s clothes, not women’s clothes—he saw her and said,
‘What is the matter?’ She said ‘I do not believe (anything is the

matter).’

(@)] In fact, she was wandering around [looking for a job],
wandering around saying, ‘Do you need a servant? Do you need

a servant?’

(5) A king’s son said, ‘Yes, I need a servant. Come and be a
servant of mine, I mean my servant. I mean work for me in my

house.” She says ‘Yes, I will work for you.’

(6) She spoke like men, not like a woman, so that he would
not know that she was a woman. She spoke like men. So she said,
‘I shall do for you everything, but I would like to feed my horse
by myself.

7 So I will attend to both my horse and yours. I shall do
nothing else. I want nothing else. I will attend to my horse and

your horse, and that is all.” He said ‘That is fine.’

! Lit. again.
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(8)  ’amar, ‘bas-ila.” >ay kabreta xa *6da wallo gataw,! walle qatu,'
brone-le,! giire-le.! >aya-$ l-xodu k-axal ’ixala-w $taya.' ’aw nasa-$ xa

>oda *atwale.! xa *0da *atwale.!

9 ’aya=5 har kud yum... dzwan pyadSe-la-w! surataw
barwaye-na-w! >énaw barwaye-na-w'

(10) mare:le ga odu “doda!’ k-omra, ‘ma-ile?” k-amor, “dyad
k-mdamen maytarwani' baxte-la,! brate-la.’ ‘widlux! bratot ma

qutmaw gu résaw!! >aton ma lewat baxzaya *an la?”

(11)  ’amor, ‘dmoxwala gu *0da-38' ’atxa pdlaw gam-pastawalu.’
>amor, ‘brate-la.’! >amra, “dgar brata hawya,! &ddot ma *awdat?’

Jamor, ‘ma?’

(12) ’amra,! “igul *adya.” *amor, ’ax susaw' ’izola yawiwa qa
sustal ... stisaw.! susaw! la ’ixale.! >dmra,! >amoar, ‘ga ma lét bixala?”’

>amar,! “askdra pesat.” *aya-§ >amra, ‘ga ma?’

(13)  ’amor, ‘bas mdre-wan qatax:! tre dosqat warde wad tre dasqat
warde wad,! mdtu xut réSax.! >dgar m-xuska hdaya' qulax hallu qati
>ani,! xa dasqa xdnal *at la smaqta.”

(14) ’amor, “dgar’ ’adya *6daw moara qatu' °6daw,' *odu ’amra,
“dgar ’a...! brata hawya,! dasqat warde' mdtu xut réSaw.! >dgar brata

hawya,! warde k-samgqi.! brata la [ha]way,! warde la k-msamgqi.”’
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(8) He said ‘That is fine.” The guy gave her a room, I mean he
gave him—she was a young man, a man. So, she ate by herself,
eating and drinking [by herself]. He had a room [of his own]. He

had a room.

9 She grew more and more beautiful every day. Her cheeks

were growing and her eyes were growing.

(10) He said to his mother, ‘Mother!’” She said, ‘What is it?’ ‘I
think my horse groom is a girl, she is a woman.” ‘What damned

girl are you talking about?! Can you see her or not?’

(11) He said, ‘[I saw her when] she had gone to sleep in the
room and had stretched out her limbs like this.” He said, ‘It is a
girl.” She said, ‘If it is a girl, then do you know what you should
do?’ He said: ‘What?’

(12) She said, ‘Go!’ It is said, her horse—she went, they used
to give [food] to the mare, her horse, but her horse would not
eat. She said, he said ‘Why aren’t you eating?’ It said: [Because if
I do,] you will be discovered.” She said, ‘Why?’

(13) It said, ‘But I say to you: make two bunches of flowers.
Make two bunches of flowers and put them beneath your head.
When it is early morning, get up and give them to me and another

bunch that has not yet become red.’

(14) He said, ‘If—now his mother said to him, his mother—
his mother said, ‘If it is a girl, put a bunch of flowers under her
head. If it is a girl, the flowers will become red. If it is not a girl,

the flowers will not become red.’
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(15) ‘’dyas5 gdmle.! ’adya susa ’amor' gqdtaw,! “at ‘askdra
pyase-wat.” gdmle! tre dasqat warde wadle.! *aga Btwala °dya.! gam-

matulu xut resaw.! kabra gorin,! ydla gorin.!

(16)  ‘awa:$ ’izdla.' susa bas mare qataw,' ‘bdyani qil' *an warde'

maxlplu.! k-awi wise,! warde ba$ gas wadlu' matulu xut résax.’

(17)  ’aya °izdla' bdyani gdmla' >an warde gam-’awddlu,' qam-
matwalu! warde xan wadle,! widla,' mutula xut résaw,! dmaxla.! yani

>aga lota *al *iimrat dunye.!

(18) itele! warde labolu ga ’0du.! warde gam-labdlu qa °odu
>odu=$ >amra,! ‘ha broni, 'ha?” more, ‘baxzayat wardaw ma gas-u

jwan-ina?” °dya brone-le! brata léwe. | *¢! labux la xaru.”

(19) °amor, “&.! ma ’awad? gqomle ’amdra,' *amor xa tre yomata
xat tlaha ’izdle-w' kabra *amor, “ana har $2k byadewan °e brate-la,’
qa yomu.! ‘walux ydmu! bratat ma sl *urxat *alaha qurbanux *odux,’
bratat ma?”!

(20) ’amra,! ‘ddot ma awdat?’ >amor, ‘ma awdon?’ >amra,! “izil
sximon.! wudla bi *atya' d-azax sdxax,' saxax.! ’e ga ’askdra pesa.!

>dgar brata hawya,' la k-atya manux,' la k-atya monux.”
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(15) He got up. Now the horse said to her, ‘You will be re-
vealed.” He got up and made two bunches of flowers. She was not
conscious. He put them beneath her head—the guy, the boy.

(16) So, he went, but the horse told her, ‘Get up early in the
morning and replace the flowers. They will be dry, pick some
redder flowers and place them under your head.’

(17) She went out early in the morning and picked the flowers
and put them... He picked other flowers, she picked, she put
them under her head and went to sleep, I mean she was dead to
the world.?

(18) He came back and brought the flowers to his mother. He
brought the flowers to his mother and his mother said, ‘Yes, son,
what is it?’ He said, ‘Do you see how red and beautiful her flowers
are?’ [His mother said] ‘This is a young man, not a girl. Let not
your heart be misled.’

(19) He said, ‘Yes.” What else could he do? He said to her, he
said, [after] one or two days, three days, he went, and the guy
said, ‘I still suspect that it is a girl,” [he said] to his mother. [His
mother said] ‘My son, what girl for God’s sake?! My dear,® what
girl [are you talking about]?’

(20) She said, ‘Do you know what you should do?’ He said,
‘What should I do?’ She said ‘Go and swim together. Convince
her to come so that we may go to swim, to swim. Then she will
be recognised. If she is a girl, she will not come with you, she
will not come with you.’

% Lit. She was not aware of the age of the world.
3 Lit. May your mother be your sacrifice.
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(21) bas susaw moare qdtaw' °amra' susaw ’amor,! ‘k-azitun
saxitun! *at=u *awa.! mur “ddbi siisi' gam-sisux yasrane.” ’ana e got
msureloxan gu Smata' *ana balutat susu g-dawgdna.' hatta awa la
[a]te! la gmarmdna.! e ga batral bdrabar °at pésat-u' *askara la k-

pesat.”

(22) aya=5 gdmlal qomle ‘izdle! *amor!, *amor,! ‘maytarwan.’
>amor, ‘md=ila?’l >amor, “ana k-abon ’ana-w °at ’azex saxax.! qalbi
gdlak pis-ile.! mhemon ’amor d-ana mon tdmmal-u la tommal k-

abonwa >amran qatux.! >azax xantsa saxax.! bas! barZan la xzeli.”

(23) ’aya ’awa=$! ’izalu rubdr saxi. hatta *awa gam-nase xdsu
gam-Sarele, *ayal Sarwalaw-u' gabayaw-u' mdndi-w! xantsa mondéla

xantsa jdle,' gam mon dawa,' hdta $ok la [a]wad gawaw.!

(24) ’awa ’izdle! *dyal ’abiwa' abiwa $amti,! susa ’izdle' paqartat
susa gam-dawiqla, susot daw nasa.! “ay hawar!' °ay hawar! stisal

paqartu gam-dawiqla!’

(25) °amor,! ‘la k-awe.”! hdata gam-"awdile, ‘bdsi bdsi’ groslu resat
siisal gam-parqilu ma-gdade.! ’e-5 pdsla.! >amor! amra,! °odu ’itela
’amra, ‘hd! ma-iwawa?!’

(26)  ’amor, ‘wilax,” >amor, ‘hatta >anal goryi gam-Samtonu! *aya
kalakaw goryu qundoru' gam-Samtalu,' gam-samatlu.,' k-dmra,* ‘la

k-amran qatux broni lewe bratdl... ?”

* The speaker apparently meant k-amor ‘he (i.e. the son) said.’
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(21) But her horse said to her, she said, it said, ‘Go swimming,
you and him, but say “I must tie my horse in front of your horse.”
When you both begin to get undressed, I will grab his horse by
the neck and will not allow it to go® until he comes. Then you
will be behind it and you will not be recognised.’

(22)  So she got up, he got up and went, he said, he said, ‘Horse
groom!’ He said ‘What is it?” He said, ‘I want the two of us to go
swimming. My body is very dirty. To be honest, since yesterday
and the day before, I wanted to tell you to go out and swim to-
gether, but I did not have the courage to tell you. I did not.’

(23) She went out with him to the river to swim. By the time
he loosened his waist belt, she took off her trousers, waist coat
and the like. She took off some of her clothes before he did, so
that he would not have doubts about her.

(24) He went..., she... they wanted to get undressed, but the
horse went and grabbed the horse’s neck, I mean the man’s horse.
[She shouted,] ‘Help! Help! The horse has grabbed its (i.e. the

horse’s) neck!’

(25) Hesaid, ‘This is not allowed.” While they shouted, ‘Steady,
steady,” they led the horse away and separated them, she stayed
[where she was]. He said... she said, his mother came and said,
‘Ah, what has happened?!’

(26) He said, ‘Look,’” he said, ‘By the time I took off my socks,
she had taken off her working shoes, her socks and shoes, [I
mean] he had taken them off.” He said ‘Am I not telling you that

it is not a man, but it is a girl, it is not a man?’

5 Lit. to rise.
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(27) disandka,! ’izola' har-$ e yala! har *adya wadle! har dzwan
pesawal har har lbbu pile.! lobu pale.! xa yoma xzéle! ’e baxta npalta

>atxal gu oda dmdxte-la,' gadle biya' dedawataw maxwoye-na.!

(28) sroxle l-odu,! “oda!' *odal’ ’amor, “ita ldxa xur.! har
mare=wan brate=la' har mare-wat lewa brata.! har mare-wan brate-la,

har mare-wat lewa brata.! *ayat ’itd! xzi [iJta.’

(29) ’amra, ‘na kay ha tdra pa@xtte.”) >amra, “at' °dgar *at bron
malke-wat,! °ana bron... brat malke-wan.” °amra, ‘na kay.”

(30) bas ’amra, ‘gu daw ’a$t-i§ k-mbarxdnux' *amral har ana
Xazmatat siisi ’awdan,! xazmatat siisi ’awdan.” mhaymoan e ga-$ pasla

>askaral gam-bardxla.! *ay-§ xBsla.!
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(27) Once again, she went, that man made... she grew more
and more beautiful and he fell in love with her.® One day he saw
the woman lying in the room asleep. He fell in love with her. Her

breasts were showing.

(28) He shouted to his mother, ‘Mother! Mother!” He said,
‘Come here and look. I keep telling you it is a girl and you tell

me it is not a girl. You come, look, come!’

(29) She (i.e. the horse groom) said, ‘Don’t open the door, all
right!” She said, ‘If you are the son of a king, then I too am the

daughter of a king.” She said ‘Don’t (open the door).’

(30) But she said, ‘I will marry you on condition that I may
still attend to my horse, attend to my horse.” So, believe me, she
was then revealed [as a woman] and he married’” her. It (the

story) is over.

6 Lit. his heart fell.
7 Lit. blessed.
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Summary

A princess defied her father, claiming that a woman too is capa-
ble of providing for herself and her family, just like a man. In
response, her father gave her to a poor boy, so that she could
prove her claims. The girl told the boy that she was not going to
marry him yet. Instead, she did embroidery and sent him to sell
her work. While at work, the boy heard about an opportunity to
become wealthy. The king had promised a reward for the person
who would slay the wild beast that had blocked the local water
sources. The princess sent the boy to fight the beast and the boy
won. The boy and the princess became wealthy and built a pal-
ace. They invited the king—the girl’s father—for a feast. When
he came, the girl revealed her identity and the father recognized
his mistake. The two young people were married amidst great

festivities.
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(D ’ana $ammi Madlén-ile,! brat Pattu Nagdara.! Sammat babi
Hormos.! Sammat yammi Layya.! ham $ammot babah ham Hormos.!
umri tmani=w *arba $anne-le,! >arba,! xamsa.! ya‘ni rab6a-iwan lay-

wan honna...! zirta, e.!

(2) 20wa xa nasa *20wale tlaBa bnaba.! malka wewa.! >20wale
tlaBa bnaBa.! gamle xa gam-yawalla ta brat' malka xa ta brat wdzir.!
pasla *ay zurta. °e.! pasla xkla.! xdkla.! pasle bamara babah,! ‘xazax
>ati mani b-gawrat.”

(3 k-amra, kut hawe r3zqi.” k-imor, ‘qay?! mdni k-iwad hanna?”’
k-imor, “ani paslay bay@a-w kud xa ’stte bayOa-w zangin-ilay.” k-
imoarra,! ‘qay ?' mdni k-iwad bay6a?' baxta ’an gawra?” k-imar talah.!

k-amra, ‘baxta.’

(4)  k-imar, ‘ddx k-awda baxta? ’ani gweray torwe zangin,' xa
%abrat wdzira xa bronat qadi.! *ati madam merax fagqir-lay,' baxta k-

uda bayOa,! wa‘duba hoya b-yawannax ta xa fdqira.’

(5) tuxmdlla,! k-omra, “ay... ya‘ni ‘adole-le babi.! b-awad
hadax.” qamay6a °20wa... mnagsiwa.! gomla mi wadla?' $qolla
xakma hazna *26wala gu beBa,' xa ’arba xam$a meter hadax-u

xakma sénti, *u xakma xmata, xmatdifa.'
(6) mere, “ana mapgannax bas daryat ‘abaya b-reSax-u napqat
>axop.! xazox ddx b-awdat bayOa.! b-yawannax ta xa fdgira.” la

mubhkoala.! k-imor, ‘bas b-‘abaya hanna b-zalox.”

! The speaker says brat ‘daughter’, but means ‘son’.
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@8] My name is Madeline, the daughter of Pattu Nagara. His
father’s name is Hurmez. My mother’s name is Layya. Her father’s
name is Hurmez too. I am eighty-four or eighty-five years old. I

mean, I am elderly, I am not young, indeed.

(2) There was a man who had three daughters. He was a king.
He had three daughters. He married one of them to a king’s son,
the other to the minister’s son. The youngest one remained. She
started laughing, she laughed. Her father said, ‘Let us see who

you are going to marry.’

3 She said, ‘Whoever happens to be my fortune.” He said,
‘Why? Who is it that [can] do this? [Your sisters] have a home,
they each have a [new] home and are well-off. Why? Who [is it
that] builds a home, a woman or a man?’ he said. ‘The woman,’

she said.

(@)] ‘But how come it is a woman who builds a home? [Your
sisters] have married two rich people. One of them is the son of
a minister and the other the son of a judge. Since you said, they
are poor and [that it is] the woman [who] builds a home, then I

promise to marry you to a poor man,’ he said.

(5) She thought and said, ‘My father is serious and he will do
it,” she said. In the past, there was... people used to embroider.
What did she do? She took some white fabric she had at home,

some four or five metres and a few centimetres and some needles.

(6) He said, ‘T will send you out. You will only put on your
abaya and leave empty-handed. Let us see how you build a home.
I shall give you to a poor man.” She said nothing. He said, ‘You

shall go with only your clothes on.’
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(7) gomle zolle mere ta honna,! ta xuldma,' xa ’asra yomane
hatxa,' k-imar xulama! k-imar mi?' k-imor si [-maydan,! si xzi >ema
’i0 fdqira,! bas la-hawe raba.! yani zora hawe,! la hawe hdnna.! xzi

madni=le fdgira,' yati g-mae gadyse.!

(8 gamayOa g-maBewa qayse.! hatxa g-maBewa d-‘aySiwa mon

mi maféwa.! k-iziwa l-qayse go-mzabniwalay.!

9 xzele xa gossa jwanqge:le hatxa xa’a.! gam-xazéle.! k-imor
hayyu! malka bagrayux.’ k-imar baba,! >ana mi kabe malka monni?!

>ana xa nasa fdqira,! jalli jige,' >ana mi kabe monni?' la k-iGon.!

(10)  k-imar, ‘hayyu! ’on malka... yani °ibux >amrat la?’ k-imor,
1a.” ‘p-qate resux! kabe $t-Gwe.” gam-ma6éle brona.! gam-xazele b-

srubar®-u hale.!

(11)  k-imor, ‘hayyu!” k-imar, ‘ma?’ k-imor, “ay brati gam-
yawanna talux.” k-imar, “ana?' daxi xa nasa fdqira?’ k-imor, “ana
meri *ay brati wilali talux.”

(12) gomla brata Sméla.! la °idele babah.' *u $qalla ‘dbaya wadla
hadax.!

(13)  k-imoar, ‘si,! xazax >on wadlax bayOa.! xabwabax kulla gweray
zangin,! baxta k-uda.! gawra k-iwad bay6a.! xazax >ati ’ibax >awdat

bay6a,' b-awdat bayba.”

2 Presumably meaning something like ‘[his] sorry state’.
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@ Then, after some ten days, he said, to his servant, ‘Serv-
ant!’ He said, ‘Yes?’ ‘Go to the market square and find a poor but
a young man, not an old one. Find who is poor, that is, [someone

who] transports wood.’

(8) In the past, [people] used to transport wood. They would
bring it [to town] to make a living from what they brought. They

would go to [collect] wood and sell it.

9 He found a man with wood who was young, like this. He
saw him and said, ‘Come! The King is calling you.” He said, ‘Oh
goodness, what does the king want from me when I am only a
poor man in ragged clothes, what does he want from me? I shall

not come.’

(10) He said, ‘Come! If the king... I mean, can you say “no”?’
‘No,” he said. ‘He will behead you. It must be.” He brought the

young man. [The king] saw him in his sorry state.

(11) ‘Come! said, the king. ‘Yes [your majesty]?’ he said. [The
king] said, ‘This daughter of mine I have given to you [as your
wife].” ‘But how [when I am only] a poor man?’ ‘I told you, I have

given you this daughter of mine.’

(12) The daughter overheard [her father and started making
preparations, but] her father did not know. She took her abaya

and did thus (i.e. hid her possessions underneath).

(13) Hesaid, ‘Go! Let us see if you can establish a good home.’
All your sisters married rich men, [and you are telling me it is
the] woman [who] builds [a home]. [But it is] the man [who]
builds a home. Let us see [whether] you can build a home,

[whether] you will build a home.’
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(14) gomla mi wadla?' mi wadla?' gomla zille... qam-Saglale-w
zdlla.! k-omra, ‘tu >amrannux! da ’ana gam-yawalli babi,! hal hawal
gossi hatxa=yla.! bas mor daha °ana... ld-k-Saglotti.! mor wa‘diifa
hawya,' ma d-’amrannux,! >awdat b-xabri,! °ana p-$aqlannux.! daha

la-k-Saqglannux.”

(15)  k-imor, ‘wa‘du@a °ustatti.” ya‘ni ’idéle,! ’idéle >awa.! “ustatti
ma d-amrat b->0don b-xabrax.! k-aomra, ‘da-St-awe.” gomla b-ay
’addana gam-‘adlala quprana wewa ma t-wewa.! gam-‘adlala gam-
>awdala.' gomla deBar yoma gémla.! gam-faslale °an honna... xazna.!
gomla tula b-naqose.! mnoqasla xdkma.! k-omra, ‘se mzabonnay!’

zalle mzubnile.!

(16) mnugosla xa dasta xdrta,! ‘si mzabenna.” mzubdnnay.! ‘se
swun xdazna!’ zwanne.! ‘se zwun xa xmdta.” gam-malpale kul mondi.!

gam->awdila xa...! xa hanna... bay0a.!

(17) k-amra, ‘do ‘si!" k-imora, ‘mi?! k-omra, “ati xzi ma d-
‘amrannux, babi hatxa mere.” k-imar, ‘wa‘dii@a,' ma d->amrat...” k-

imar wa‘ad ‘arabi k-imor, ‘ma d->amrat,' hadax.’!

(18) k-omra, i@ xakma Saxslyye,! mux danna nase rabe-w ’ani
hatxa nase rabe yatwi g-Cayxana,' g-mahke xabranat °agle.! la-g-
mahkay mahkyaOat mahsum dot honna... dat ’anni... la,' ya‘ni,! la

basime,! man dani sarsariyye-w hale hanna.”
(19)  xa k-imar °ana hatxa-w xa *dnna,' mdni k-iwad bayOa.' *u
xanna k-imar kul mandi-w xa k-imar hatxa—kul mandi b-labbat nasa

basima.! xa’a k-imer ‘k-idat *imanc-ile lobbat nasa basima?'



24. A Woman Builds her Home (ChA. Duhok) 241

(14) What did she do? What did she do? She got up, he went...
she took [the young man] and went. ‘Sit down, I shall tell you
something. My father has given me to you, this is my story. How-
ever, you must say that I, that is, you are not going to marry me.
You must promise me [that] you will do whatever I tell you to.

[Then] I will marry you. I am not going to marry you now.’

(15) He said, ‘I promise, my lady.” I mean he understood, he
understood. ‘Whatever you say, I will do.” She said, ‘All right.’
Then she tidied up the shed, or whatever it was. She tidied it up.
The next morning, she cut the white linen into shapes and started
embroidering. She embroidered some of the pieces and said, ‘Go

and sell them.” He went and sold them.

(16) She embroidered another piece [and told him], ‘Sell it.’
He sold [it]. ‘Go and buy a needle.” She taught him everything.

They made for themselves a house.

(17) Shesaid, ‘Go!’ She said, ‘Look, whatever I tell you... that...
this is what my father said.” ‘I promise, whatever you say’—it is

an Arab promise—he said, ‘I shall do whatever you say.’

(18) She said, ‘There are a few prominent people, men of hon-
our, who sit in a café. They discuss intellectual matters, they do
not talk about immoral things that, I mean, that are not nice,

[things of] said, by vagabonds and the like.’

(19) [He went to visit those men.] One said, ‘I am so-and-so’,
and one [of] these ‘Who builds a home.” Another said, all [sorts
of] things and another said, so and so—everything about happi-
ness [lit. good in heart]. One said, [asking] ‘Do you know when

a man is happy?
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(20)  k-imor, ‘maha?’ ‘gu bayOeh,” k-imor. ’ayi mosaOle.! k-imor,

‘labbat nasa bdsima gu bayOeh-ile.”

(21)  ’ayi ’egot xere moasaBle gam-maxele xa zarra ¢allaqa.! k-imor,
‘mi d-honna,! masa0?’ k-imar, 14, *ustadi,’ay duk@a wewa ba-xydka,’
k-imor.! ©ana-$i fotli hatxa gamux.”

(22) gam-arele ’ay xdabra,! gu paBeh,' ’u gam-garasla naOeh.!
gam-hannolle,’ gam-maxele b-xa zarra ollaga.' *ay pabeh smagla m-
xa zarra &llaqa,! ‘apu,! gam-maxéle *slle.! ‘mi d-masoBe?’!

(23)  ‘la ’ustadi,! har hdtxa...” k-imar.! ‘da si!” gomle zdlle.! Bele I-

bayBa la muhkele.! k-omra, ‘z3llux?' zdllux hale?’ k-imor, ‘!

bizala-wan,! holay mahkoye hal ta gyanay.” k-amra, ‘St-awe.’

(24) pasla xa yoma-w tre tla0a,' hole b-izala xazele Sula.' k-amri,
‘hu! ba malka,! hole °i@ xa haywan,! hole >arya maye.! >arya max d-
karmane,! hdywan °arya °an maye.! max sokra-le,! *orye,! lelu bo-

$waqa maye,' bazala l-karmane.”

(25)  k-imor, ‘ddxi?’ k-imar, ‘lelu ba-$waqa,' zala I-karmane.” k-
amri, ‘ma! kud ’ay zala qatdlle >aw haywan,' malka b-yawal >awqa
lire.! >awqa pare,! lire b-yawalle.” >u gamlay baqraya bamara hdtxa.!

Jawa $§meéle.!

(26)  zolle k-imor, “ustatti,! ustatti!’ k-omra, ‘maha?’ k-imor, “itil!

daha p-pesax zangin.” k-amra, ‘gu mi p-pesax zangin?’
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(20) He said, ‘What [is] it?’ ‘In his own home.” [Meanwhile, ]
the poor man listened. One man said, ‘A man’s heart is happy in
his own home.’

(21)  As [the poor man] was listening, he slapped him hard on
the face. He said, ‘What? Is he listening [to us]?’ He said, ‘No, sir,
this part of my body was itching’—he said—*‘[as] I passed in front
of you.’

(22) He told him this, in his face, and pulled his ear. He did
this, he slapped him hard on his face. He slapped him so hard
that his cheek reddened—excuse me—‘What [is it that you are]
listening?’

(23) ‘No, sir, it was just...” he said. ‘Go away!” He went. He
came home but said nothing. ‘Tell me, did you go? If you went
then... [she asked whether he had gone]. ‘Yes, I was walking
[past] and they were speaking to one another.” ‘All right,” she
said.

(24) After a day, two or three he was walking around, looking
for a job. People said, ‘Oh! By the king, there is a wild beast
[which] is blocking the water.” The beast holds up the water, the
orchard water. A wild beast has blocked the water. It is like a
dam, the water is blocked, it is not flowing to the orchards.

(25) Hesaid, ‘How?’ They had said, ‘[The water] is not flowing
to the orchard. Anyone who goes and kills the animal, the king
will give him a lot of gold coins. He will give him much money,
gold coins.” They began shouting out and announcing this. He
heard them.

(26) He went home. He said, ‘My lady, my lady! She said,
‘What is it?’. He said, ‘Sit down, we shall soon become rich!” She
said, ‘How are we going to be rich?’
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(27)  k-imor, ‘hal hawal d-malka hatxa-yle,' bas mi-la?' bére-la,
‘amigta-la bere. | >an ’ay ere b->awri gawah,! b-yasrile e xarta
diyyeh,! kdmara diyyeh b-yasrile.! >an maOle, b-garsile-w °an ’awe
sah=5i,' ham b-garsile.! dox t-hawe.! hatxa pasla.! malka b-yawalle

awqa.”’

(28)  ‘k-amra, ‘da si grile >aw nasa d-mere talux.” zalle gam-qaréle
>aw nasa.! k-imar, ‘da hayyu,! hola ’ustatti bagrayallux,” k-imor.! k-
amra, “ana ’ay da b-afe °ayi mdnnux,' xoni,” k-omra, taleh.! ya‘ni,

mera xoni.! ‘b-aBe monnux,' bas k-aban lasseh.! >an hawe mifa,! *on

hawe sdh,! ma6atte tali,' Smélux?’!

(29)  k-imor, ‘doxi hadax?’ ‘daha b-yawatte ’awqa pdre. hole
bomya0a.! balki m36le,' >an pare d-$aqlannay tali-way.” k-imar, St-
awe.’

(30) gamle z3lle.! holay ’ibe asri nase.! k-amri, ‘mdni b-napal gu
day bere?’ k-imor, “ana.” ‘ddxi °ati?’ k-amri. gomlay,' gam-"arele-w
yasrile.! gam-Saytile gu bera >amugqta.' $aytile gu *ay bere,! rahuga m-

axxa alpi nagle.!

(31) tama-$§ maOasila,' la-kyan mi-la.! kullay holay hatxa—kullay
rahuqa m-axxa—kullay yale zore d-mdlke,! hole gti’e résay,' hole

Soklay dorya tama.!

(32)  “u ho!’ k-imar, ‘xzi >amrnnux,! ‘haywan.! k-imor, “ana nasa
weli,! pasli max hanna.! k-iwat baxzaya.! ‘yani rahuga m-dxxa,' k-
imar, “aya asorta *ayya dukOa pasla talux,' °ila,' pasla.! *on °idélux

Sart diyyi,! wa‘diiOa,' °ati njohlux.! *an la °a0e,! resux pasla bane.’!

3 Presumably meaning ‘be cut off, go down’.
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(27) ‘This is the decree of the king,” he said. ‘But the problem
is that it is a well, the well is deep, so the one who goes down
has to be tied by the bottom, by the waist. If he dies, they would
pull him out and if he is alive, they also pull him out. I mean,
whatever might happen. I mean, this is the case. The king will
give him a lot (of money).’

(28) ‘Go and call the man who told you about this,’ she said.
He went to call the man saying, ‘Come, my lady is asking for you.’
She said, ‘He will come with you, my brother will come with you.’
she said. That is, she called [him] ‘my brother.” ‘But, dead or
alive, I want you to bring me back his body, did you hear me?’
she said.

(29) ‘How so?’ [he said]. ‘You will now give the money, he is
going to die, he may die, so the money that I take is for myself.’
‘All right.” he said.

(30) He went off. There were about twenty people there. ‘Who
will go down the well?’ they said. ‘I will go down,’ he said. ‘How?’
they said. They held him, tied him and lowered him into the deep
well. They threw him down the well—God forbid.*

(31) There was a big village there [down the well], I do not
know [what exactly]. Everywhere were kings’ young children
who—God forbid—were beheaded, their bodies placed there.

(32) ‘And look’—says the animal—‘look, I shall tell you some-
thing,” said the animal. ‘T was a human being but became like
this, you can see.” God forbid this [from us]. He says, ‘Tonight,
this place will become yours. If you meet my conditions, I prom-
ise that you will win, otherwise, you [too] will be beheaded.’

4 Lit. a thousand times away.
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(33)  k-imoar, ‘ya haywan,! ma d-kabat,! mil *egot... an dinat *dlaha,
widah hdnna,' sart diyyux,' °an *awddnne,! njdhli.! *u *an la-5i,! sud

|

mayOan.” k-imar, “é.

(34) ’26wa tliba-w tldbta=$i,' we wide hatxa,' ham ’ani way ysire.!
>ani hatxa psaxlay gu dayi jwanqa,' hole baBaya hatxa,' hatxa hole
mahkoye.! k-imor, ‘lobbaot nasa gu mi-le bdsima? gu kabdbe,! gu
baryane,! kubebe dige?”

(35)  k-imor, ‘la.”! k-imar, ‘lobbat nasa gu bayOeh.! ‘ddx gu
bayBeh?’ “an lobbux hawe bdsima gu bayOux,' baxtux,! ‘dydl diyyux,'
an lobbux bdsima,! lobbat nase bdsima.” k-imar, ‘mihi?’ npaxle,!
npaxle,! npdxle. k-imor, ‘mdaglatti!’

\ v

(36)  k-imor, ‘labbat nase gu dani bdsima,' gu be@at nasa.” tlaba ge
mere—mahsum monnawxu—pqéle >aw heywan.! ’egat pgéle >aw hay-

wan,! maye z3llay.! maye z3llay.!

(37) tliba-w tlabta-5 wewa siray.! ham anay paslay baxpara. k-
imoar, ‘Squlun,! mldwloxun pare,' >u ma dat k-abutu.! gamle $galle gam-
malele *3bbeh.! gam-malele-w hwalle ta dan xanne-31.! gomlay la-ybay
garsile.! ’egat qam-garsile,! zallay mara ta malka.! k-omri, ‘malka!
‘maye 0¢élay.! xa’a hdtxa wadle.” k-imar, ‘maBawle axxa!’

(38) gomlay pBaxlay maye zollay,' °u *awa zalle ’an pare gqam-
yawallay ta tlobteh.! $t-Gwe.! gomla zalla monne.! k-imar, “ayya

>awqas$i talux.” k-imar, ‘do yalla,” ‘do tiL.! xazax mani b-awad bay0a.!



24. A Woman Builds her Home (ChA. Duhok) 247

(33) He said, ‘Oh animal, whatever you want. If [it is] God’s
will that I answer it... If I answer, I win. If not, let me die.” He

said, ‘Yes.’

(34) ‘There was an engaged couple—like this—who had also
been tied up. They were delighted with this young man, who
came like this, who talked like this. ‘What makes a man’s heart

happy? Kebab, biryani or cutlets?’ he said.

(35) He said, ‘No.” He said, ‘A man’s heart [is pleased] at
home.” ‘How at home?’ [said, the animal]. ‘If you are happy at
home [with] your wife and children, if you are happy, [then] a
man is [truly] happy.” [The animal] said, ‘What?’ and swelled
greatly. ‘You are lying to me.

(36) He said, ‘A man is happy there, in his own home,’ he said.
He repeated this three times at which the animal—excuse me—
burst into pieces. When the animal burst, water began to flow.

Yes, the water flowed.

(37) He had tied up the couple. They began to dig. He said,
‘Fill [your clothes] for yourselves with money, as much as you
desire.” He filled [his shirt] with money and gave [some] to oth-
ers too. They could not pull him up. When they did, they went to
the king and told him. They said, ‘Your majesty!’ ‘What?’ he said.
‘The water is flowing. So-and-so has done it.” ‘Bring him here!’

said, the king.

(38) They opened the gateway for the water to flow and left.
He left too and gave the money to his fiancée. So, she wentwith
him. He said, ‘This wealth is for you.” ‘Let’s see who builds a

home.’
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(39) paslay xa asra yomane.! ‘do qu! si ma@i xa muxwaBoxun,

|

xa bandya,! mhandas,! mhandas handasla °ay °dra.” ’e,! gam-
gawanna,! zwenne ’dra.’’ ’u qam-mhandosilas-w qam-ma‘morila
qasra,! bd§ mon daw malka,! k-imar, bd$ *awwa ‘ali mon daw d-

malka.!

(40) gomle gam-ma‘morilasw ’ayi yala pasle jwanqa yoma ta
yoma' *u °ayi tlobta-§ k-amra, ‘la k-Saglannux hal babi—’ana dax p-

Saqglannux?'—dat ydde mdni k-iwad bayOa.”

(41)  ’on baxta hawya ’dqal,' baxta g-malpa gawra.! yani léwan
mara gawra laywe °dqal! bas baxta ’an hawya ’aqol,! marxasa
gawra,! hawe tdfdhom b-raxas Stlay.! b-raxas bayOa p-payas tafahum

buxdade.' >on baxta la >awda bay6a,' zalle bay6a.' lela hatxa broni?”’

(42)  hemon gomla mu‘mera bayOa-w wadla.! k-omra, ‘xzi >amran-
nux.’l k-imor, ‘mi?’ k-amra, ‘daha b-awdan *ixdla,' *u b-awdan ’ixala,!
daha *adyu-w sapra b-awdan ixdla.!

(43) °u ’ati zalux kab malka.! xzi >‘amrannux.! malka,! babi hal-u
hawal hatxa=yle.! ma d-iyat marta,! ya‘ni b-xabrax pasle way.” k-
imar, ‘¢.’

(44)  ‘si kab malka.” °u xaple-w msele-w pasle jwanqa,' xa zarra

jwanqa.! ‘tu gameh,! *agot gayam malka: “ha jwanga mi wat *28ya?”
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(39) About ten days went by. ‘Go and bring someone like you,
a builder, an engineer, an engineer to make plans for this land.’
He bought it, he bought the plot of land, they plotted it out and
built a palace in it [greater] than the king’s, higher than the
king’s.

(40)  So they built [the palace] and the young boy grew into a
handsome young man day by day, but his fiancée said, ‘I shall
not marry you until my father—How shall I marry you?— knows

who builds a home.

(41) If a woman is wise, she can teach her husband. I do not
mean that men are not wise, but if a woman is wise, she can lead
her husband and there is understanding between them, their af-
fairs go smoothly. Their home runs smoothly and there is mutual
understanding. But if a woman does not build a home, the home

is ruined. Isn’t it true, my son?’

(42) All right, she built the home and completed [it]. She said,
‘Listen!” He said, ‘What?’ ‘I am going to prepare food now. I am

going to prepare food now, today and tomorrow I shall make
food.

(43) You shall go to the king. Let me tell you that my father’s
situation is such and such. Whatever you have said, I mean, it

will be according to your wish.” He said, ‘Yes.’

(44) ‘Go to the king!” He took a bath and put on clean clothes
and [suddenly] looked like a young man, a handsome young
man. ‘Wait before him. When the king wakes up, [he will say]

“Well, young man, what have you come for?”
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(45) mur taleh, “ba ’ana xa nasa nuxrdya="iyan,! hun ’20ya gu
dayi *a0rux,’ ha,' d-yddat ya‘ni yddat xa ginawi@e-la,' xa qgtale-la,’

d-yadi “attux nase nuxraye,! yani d-’aBe hawar diyyi.”

(46)  xzi, xzi,! xzay ma ’aqol! ’e.! ‘hatxa murre! “sapra wat ‘zima
gebi d-yddat ’i0an honna nase nuxraye gawat *aOrux.’ har *ati-w ma

xat ’i0 honna diyyux,' xulamux-u xaddamux. xulamux ya‘ni,' gire.”’

(47)  k-imor, ‘St-awe.” heman qgomle zolle more taleh. k-imor,

‘broni,! st-awe.! ’ideli wat *dxxa-w hale,' d>xi?’

(48)  k-imoar, ‘la,! wat zima,! ld-g-bare! °ustadi ... hole mara,' ya‘ni
garag, garag ’afat,! ati=w xulamwaOux,' *abutu sa‘a b-awqa.” k-
imar, ‘St-awe.’!

(49)  gamla mramla gyanah,' wadla *ixalane °askal,' alwan.! gam-
>awdale safra qam-honndle.! °2.! Oela ’ay xirta,! zollay xulame,
zdllay.! Oele >awa xonna malka-w xulamwa@eh 6élay.! gamlay

gamoh.!
(50) ’awa pisa ¢ardasali.! jwanga pisa-w julleh kasxa.! max la p-
paya$ max qamay6a,' b-zale b-maBewa qayse.| gam->awdale malka,'

pasle hatxa.!
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(45) Tell him “Your majesty, I am a stranger and I have come
to your kingdom that you may know [in case of] a theft or mur-
der, so that you may know that you have strangers among your

subjects, that my warning voice may be heard.”

(46) Look how wise of her! ‘Tell him this. “Tomorrow you are
invited to my house that you may know, I mean, that you have
strangers living in your country. You and all those who are with
you, your servants and entourage, your servants, I mean [your]

7

men.

(47)  ‘All right,” he said. He went and told [the king]. The king
said, ‘All right, my son. I know that you are here and so on, [but]

how [could I come]?’

(48) He said, ‘No, you are invited, this cannot be. My master
says [this], I mean, you must come, you and your servants, you

should come at such and such time.” The king said, ‘All right.’

(49) She got ready for the occasion and prepared all sorts of
dishes. She prepared the table. The other woman came. The serv-
ants arrived and then the king and his servants came. They all

stood up before him [out of respect].

(50) The young man had grown into a young man of fourteen
days.5 He had grown into a very handsome young man, dressed
very elegantly. He was not like formerly, when he used to
transport wood. She made him into a king, this was what he was

like [now].

®> This age is apparently considered the prime of youth in Kurdistani
culture.
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(51) °u °aya Oela lwasta Sal-u Sappok.! ham ’aya lwasta Sal-u
Sappak,' >aya.! hola lwasta Sal-u $appak.! la k-ide d-’ila brateh.! muOe-
lay ’ixala=-w drelay-u wadlay.! gamayOBa ’26wa massine.! laBwa
hanafiyyaOa way.’e.! gamle zalle x3lle.! k-abe mxallol *idaOeh.! gomla
$qilala massina-w gam-$aqlala *aya b-’idah.! *ay brateh,! hola lwasta

Sal-u $appak.!

(52)  k-imor, 1a,! baxt d-’alaha.! °ati yani daxi?! *ati ya‘ni >aw
zarra honna-w hal °ati.! mSadar xulamux.” gam-Saglala kafiyah.!
>egat xére,! kaple réSe.! k-imor, “ayat,” k-imor, “adal-iwat,! ‘adol.!

yani baxta k-uda,! k-uda bayba.”

(53) b-’2dddna gomle mSudere xulamwaOa.' ‘do sawqu sawu ma6u
xa dahola-w girna.” $aw’a yomane dahola-w garna wadlu da‘wa
taleh. gomlay.! gamlay way wadlu da‘wa taleh,! ha,' °u gam-barxilay
l-uxdade.!

(54) m-tama 6¢li,! maBeli tlaBa xabiise,! xa ta Madu,' xa tali-w xa

ta d-mera hakkoOa.! ‘adal-ila?...‘adal wela?' tlaBa xabuse,! xa tali xa
ta Madu,' xa ta d-mere hakko@a.!
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(51) She came wearing Sal and Sappak, yes, she too was wear-
ing $al and Sappak, indeed, she was wearing sal and Sappak. [The
king] did not know that she was his daughter. They served the
food and so forth. In the past, there were earthenware pots [for
washing]. There were no water taps. She took the pot herself. [It

was] his daughter, wearing $al and Sappak.

(52) He said, ‘God forbid, how [can] you [do this]? [You are]
a nobleman, send your servants.” [At that], she took off her kef-
fiyeh. When he saw, he hung his head [in shame]. He said, ‘You
are right. You are right indeed. It is the woman who builds a

home.’

(53) He immediately sent his servants and told them, ‘Bring
the drum and flute’ and held a wedding feast for him with drum
and flute for seven days. They held a marriage celebration for

him and gave them a matrimonial blessing.

(54) TIhave come from there with three apples, one for Madu,6
one for myself and one for the storyteller. ‘That is fair, is it not?

One for Madu, one for me, and one for the storyteller.

® The narrator’s name. In other words, she gives all three apples to her-
self.
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Summary

A king asked his three daughters how much they loved him. The
youngest replied that she loves him as much as salt in food, which
he took as an insult. He was furious and expelled the princess
from the palace. She went to the royal orchard, where she found
a young man lying under a fig tree. This was a lazy boy who
could not be persuaded to take up any work. She taught him how
to make a living. He went to the market and found work as a
wood-cutter. He found gold in the cave where he stored the
wood. He and the princess became very rich and built a palace.
The princess—disguised as a beggar woman—invited the king to
a feast. The king came, but was served food without salt, which
he found disgusting. The princess invited him for another dinner,
in which she served delicious food seasoned with salt. The king
complimented her and she revealed herself to him. The girl and

the young man got married and lived happily ever after.
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(D SZ: ’az! *3swa xa marre t&’na' *o-Fbahiir” dat te’na mahkyan-

nalox,! ha wat Smi’a dida "kanar’é™?! BA: 1&°.!

(2) SZ: ’aswa xa "bahur™, "me’6d me’éd ydfe” wele.! "muxsar,’
tov,! yafer! kullu ‘alam g-£agli' u-mparnasi gyanu,' g-ozi so°dle.! >awa
g-ér, la’, la g-bewa.!

(3)  babe yomme mjozélu' mon mahkoye' ‘kapparox! si Zgoll d-
gorat dat yatwat' did ha’..., ma p-awe bad bésa?!' ma-lox?!" la g-
Zaglon g-ér.! la g-#agal "aslan™! la g-Zagol,! BA: kaslan.! SZ: hé|,
Hegslan®-kaslan, hile dmixa xa te’na.!

(4 >¢ha,! hakoma day bazor',! “atle tlaha bnasa.! mutwile kut-

tlahtin! g-emor, ‘sawun' bnasi,' mdni bag g-abeéli?’

(5) >ay rabsa g-amra ‘babi,' g-abannox qc¢in malkad diinye,! kma
g-obanne ’e bohoraoat diinye,! >ahat g-abannox *oto.” ‘g-abatti.” *ay xet
g-érra ‘brati kma-g-abatti?” g-amra, ‘mad morra xasi.! q¢in bohoraat
>énil u-Pbriyut” didi g-bannox.” g-ér, “ay tre.’

(6)  moasele "ay zurta,! ‘brati >at kma g-obatti?” g-amra,! ‘babi g-
abannox! q¢in malxa dad g-dare sl gdzra mato p-oya basamtal *oto
g-obannox.’

(7)  “owa! mux molxa g-abatti bas?!' g-er, “ahat la g-nafat tali,
$qol ¢anta didax u-sé.! la g-yawannax &i-mondi.! >anya tré bnasi=lu,!

>ahat leat® brati,' wiii!’

! This pronunciation is clearly distinct from the form baZar also at-
tested in JA. Zakho, and in Northern Kurdish.

2 From lewat ‘you are not’. In JA. Zakho, glides are sometimes elided
intervocalically; see also awae below, from awaye ‘things’.
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@8] SZ: ‘So there was one—call it—a fig tree. The young man
of the fig tree, it seems that you have heard it? BA: No.

(2) There was [once] a young man, he was very, very
handsome. [He was] talented, good, handsome. Everybody else
worked to support themselves, doing their work. [But] he said
no, he did not want to.

3 His parents exhausted themselves discussing [this with
him]. ‘Please, darling, go to work so that you can marry, so that
can you settle down.” Why should he stay at home? ‘What is it
with you?’ ‘I shall not work,’ he said. He does not work, the lazy
[one]! He does not work. BA: Lazy. SZ:Yes, [he is] lazy (H), lazy
(A), he sleeps under a fig tree.

€)) The king of that city had three daughters. He sat them
down and said ‘Come, my daughters, which [of you] loves me
the most?’

(5) The oldest said, ‘My father, I love you like the king of the
world, as much as I love him. As much as I love the light of the
world, so I love you.” [The king said: ‘Indeed] you love me.” The
other one—[the king] said to her, ‘My daughter, how much do
you love me?’ She said, ‘Whatever my sister has said. Like the
light of my eyes and my health I love you.” He said... [That was]
the second one.

(6) He brought the youngest one. ‘My daughter, and you, how
much do you love me?’ She said, ‘My father, I love you like the
salt they put in cooked food, the way it makes [the food]
delicious, so I love you.’

(7 ‘Oh! You love me only this much?!” He said, ‘You are not
[good] enough for me, take your bag and go [away]. I shall not
give you anything. Those two are my daughters, you are not my
daughter, you!’
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(8 g-omra, ‘basseder aba®,! "'ma Se-’ata amarta,” masi.! mad-

g-omrat,! *ani mekabélet.™ ha aya wéla.!

(9 ’e $qalla ¢anta dida éka b-aza?' °al daw Fkerem! dad baba.!
atle Pkerem™ riwwa,! g-amra, ‘g-ban yatwan tama' b-ozanni xa

Apind.™ k-xazyan hil dogan gyani,' ma *6zan ma la ozan.”

(10) g-ézad k-xazya,' wela ¢anta >>mma,’ k-xazya xa "bahur,”
sqila,! jondaya,' ®bahiir,™ wele Stiha xe té’na.! maxyale hanna, pehne,
Hqum qum ma °ata...™ qay wat dmixa *axxa?!' Flo mat’im lexd bahiir

ydfé " jondaya,' qay wat tiwa xe t&’na?!!

(11) g-émoar,! “anal lebi ’ozan té’ne,! g-ndpla xa go psmmi b-

axlbnna.” ‘qa qlo,’ g-amrale, ‘qlo‘!' te’ne napla go pomme! b-axalla!’

(12) g-emorra,! ‘hawa ma b-daryat bi ha[ware]?’ | g-amra, ‘b-
daryan box haware!' qu 1-’aqle, qu 1-’agle, *atta!' laxwa hd’' *aha b-
Saqlan Saffat ‘armota u-b-asyan *3llox!” zalla néalla $affat ‘armota,

traq!' mxela I-’aglase.!

(13)  murdmle °agle,' mirromle *aqle,' ‘xayi talax ma-g-abat?” g-er,
‘ma-g-aban?! ’ana brat hakoma wan kpanta.! g-oban ’ahat zonatti
’ixala,! ®avdl™ b-Zaglat!

(14)  ’ozat’arba qruse! *ozat tlaha grise,' zonattuli pita u-mad-séle,!
mesatti °ixdla.” “xayi talax' >ana len Zgila,' >ana la k-’an zonan' la k-

i’an Zaglon.”
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€))] She said, ‘Okay father, whatever you have said, so it shall
be. Whatever you say, I accept.” So this is what happened.

9 She took her bag. Where could she go [now] if not to her
father’s vineyard? He had a large vineyard. She said [to herself],
‘T want to stay there. I will make there a place for myself. I will
wait there until I collect myself, [decide] what to do and what
not to do.’

(10) She goes off with her bag and sees a young man—a
handsome, good-looking young man—Ilying under a fig tree. She
strikes him with this [thing], kicks [him]. ‘Get up! What are you...
Why are you sleeping here? It does not suit you, a handsome,
good-looking young man, why are you sitting under the fig tree?!’

(11) He said, ‘I cannot pick figs, one [fig] will fall into my
mouth and I shall eat it.” ‘Go away!” she tells him, ‘Go away! A
fig will fall into his mouth and he will eat it!’ she tells him.

(12) He said to her, ‘But why are you yelling at me?’ She said
‘T will yell at you! Get up on [your] feet! Get up on [your] feet!
Now! If not, then at this very moment I will take a branch of a
pomegranate tree and come with it at you!” She went and broke
off a branch of a pomegranate tree and crack! She hit his legs.

(13) He got up and made a run for it. ‘Oh dear woman,® what
do you want?’ She said ‘What do I want? I am a daughter of a
king, [and I am] hungry. I want you to buy food for me, but [you
must] work!

(14) Make four piastres, make three piastres, buy with them a
pitta for me, and whatever you earn, bring me food.” ‘Dear
woman, I do not have a job, I do not know [how] to buy, I do not
know [how] to work.’

3 Lit. ‘My life is for you’.
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2

(15) g-amra, ‘la g-barya!’ *araqle! zlle,' zalle I-suqa,' “xayi talox,
ta do g-ér, ‘anta didox halile, hali xa qtirus.! xayi talox o hanna

didox b-Saqlonne,! b-ozannox xa $ula' hali xa, xa $ilin.”

(16)  xa tre diline *uzle,! tré,! zalle hiwile b-xa zwa’ta-u. mad mese
g-dba.! hiwile b-xa kad maya' u-xapéa zwd’te! u-msélela.! marra *p-

séder,™ >adyo >anwa.! bane bds-tov.! ysa tu *dxlax.

(17)  xalle,! gomla g-amrad de ‘qi!' 3qol hanna,' ja’oza, qto’ tarpe,!
u-mattu °axxa 0z xa "mita,"” xa tali! xa talox.! b-damxax, ’¢ka b-
damxax?” *uzlu tarpe! *zla...! *uzlala mux gaprana mux “sukka,™

g-omrale ‘de ahat dmox tama."

(18)  gomla m-banoke! g-omra ‘ménax!' $affot ‘armota wele *3mmi.!
>an gémoat! *an ha’ >aha magraqanna kulla lasox!” traq wa traq!' g-
ér, ‘la xayi talax la qatlatti b-gemdn,! mad g-amrat b-0zan!" moarra “si

[-Suga hayya!' sa‘a *a&’a g-aban °ixala!”

(19) g-ér, ‘meka mesannax ’ixala?’ g-amra ‘méka?' Zgol!! mar ta

do halli $tla' mar ta do...” ‘mato?”! ‘la, la g-yawili,” g-era ‘b-yawilox.’
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(15) She said, ‘This cannot be!”’ He ran and went to the market.
‘Dear man,’ he said to that [man], ‘Give me your bag [and let me
carry it], then give me one piastre [in return]. Dear man, I will
carry that thing of yours, I will do some work for you, [I beg you]
give me one, one shilling [in return].’

(16) He made one or two shillings, two [perhaps], then he
went and gave them for a loaf of bread. She likes whatever he
brings her. He gave them (i.e. the money) for one jug of water
and some bread, and brought it to her. She said, ‘Okay, today
these [will do]. Tomorrow [you can do] better. Come sit, we shall

?

eat.

(17) He ate, she got up and said, ‘Well get up! Take that thing,
the axe and cut some branches (lit. leaves). Put [them down]
here, make a bed, one for me and one for you. We shall sleep,
[otherwise] where are we going to sleep?’ They prepared some
branches* and made... she made for herself a kind of booth, like
a Sukkah, then tells him, ‘Well, you sleep there.’

(18) Sherose in the morning and said, ‘Look, the branch of the
pomegranate tree is [here] with me. Either you rise or I will make
your whole body blue right now.’ Crack! Crack! He said, ‘No dear
woman! Do not kill me! I will get up, whatever you say, I will
do!” She said, ‘Go to the market quickly! At nine o’clock, I want
food!

(19) He said, ‘Where will I bring you food from?’ She said,
‘Where from? Work! Say to this [person] “Give me work”, say to
that one...” ‘How? No, they will not give me [work].” She said,
‘They will give you.’

4 Lit. leaves.
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(20) zalle go xa “hanut” ‘xayi talox! *ana gémon,! marman,' b-
ozannox kelim™ b-ozannox,! hama halli tre-tlaha!, tre-tlaha hdnnd),

folse,! parel, °aseli xa zwa’ta.” g-er, ‘hawwa.”

(21) ger, ‘xarae b-ason ’atta b-Zaglon hes talox,' bas ’atta halli
xapéa,' b-Zaglonnox xa sa‘a tre hil °3¢a! u-halli' xapéa pare b-azan

zonan xa zwd’ta,' *azon *axlonna u-b-da’ron.” g-érre ‘tov.’

(22) hullele xapéa pare.! zolle zunne zwd’ta,! zunnela xapcéa
xalwa,! zunnela...! zunnela xa mandi xéta.! g-er, ‘Sud hawe tre >awae,
s0’a.”l moassele g-amra ‘de t,! b-’axlaxlu. "mdhér? si oz ta
Hsohrayim, ™! g-abe Zaglot.”

(23) ger, ‘hawwa,' dugli xa ditka.” zalle kas daw nasa,! smotle
tale,! “uzle tale.! pasla sa‘a xa,' hullele xapca pdre,! *araqle! zwinile

’ixala,! tale, tala' "zéhu. ™

(24) xa-yoma,' tre,| tlaha,! *arba,' pasle béni-adam.! BA: pasle
Hpen-ddam.™ SZ: qomle,! Zg3lle, u "hzaqle™.! g-amrale! ‘hatxa la g-
barya,' >0z $ula.” ‘ma *ozan?’ g-amra ‘xzi nase! g-ezi l-siwel, sil, mpol
basru.”

(25) ger, ‘atli ja’°0za,' u-latli xola,' u-latli parpaste,' u-latli...” g-
amra “ana b-zondannox.” zunnale! zalla zunna hayya hayya b-$tqa,’

moasela gam-yasralu *3lle,' gam-daryale jd’oza b-kape.!
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(20) He went to a shop. ‘Dear man, I will stand up, carry [your
cargo], I will wash dishes for you, just give me two or three of
those things, pennies, money, so that I can get one loaf of bread.’
He said, ‘Okay.’

(21) Hesaid, ‘Later, I shall come and work more for you again,
but now give me some [money]. I shall work for you for one or
two hours, until nine. Give me some money, I will go and buy a
loaf, eat it and return.” [The man] said to him, ‘All right.’

(22) [The man] gave him some money. He went and bought a
loaf of bread, he bought for her some milk, he bought for her...
he bought for her another thing. He said [to himself], ‘Let there
be two items for her, so that she is satisfied.” He brought [those
things], she said, ‘Sit down, we shall eat them. Quickly! Go and
make [money] to [buy] lunch, you must work.’

(23) Hesaid, ‘Very well, I have found a certain place [to work
in].” He went [again] to that person, washed dishes for him, did
[work] for him. It was one o’clock. He gave him some money, he
ran and bought food for himself and for her. That is it.

(24) [After] a day, two, three or four, he became a decent
human being. BA: He became a human being. SZ: He rose,
worked and became stronger. She told him, ‘Things cannot
continue this way, [you must] do [some real] work.” ‘What shall
I do?’ She said, ‘Look for men going to [cut] wood and follow
them.’

(25) He said, ‘I do not have an axe, and I do not have a rope
and I do not have a backpack, and I do not have...” She said, ‘I
shall buy [those things] for you.” She bought [them] for him, she
went and bought [the things] very quickly in the market. She
brought [the gear], strapped them onto him and put the axe in
his hand.
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(26) sa‘a ’arba gam-mdgimale' morra, ‘Saffot ‘armota séle,! qu,
hmol I-’aqle.” welu siwaye b-izala I-siwe.! *aragle basru.' zaolla mérralu
g-omra,! “is °0 "bahur" ndblule >ammoxun ‘awon-ile malpule,' hes

Bhddas™-hile.! g-omri, ““béseder. ™

(27) Iople zalle masela xa karta,! hiwale b-xa riipia.! sele xallu
$telu.! xa yoma tre tlaha,' xa yoma ‘agolle marrele! ‘kudyom ’asan
qat’on siwe? |

(28) gemon qat’»nna?' wel ’is hanna, "md‘dra,” *dxxa,' gat’anna
malonna e "md‘dra, ™ u-xarae b-asan naqlonnu.! kudyom °asra nagle
mésan ku-damma,! b-yawili xa golda'—go-mraxwala golda' °asra-

Hsekel, ¥l xamsi #$¢kal.® —>ay b-yawannu tala,' b-axlax p-Satax.’
(29) mutwile! sele, mzobanne.! xa, tre ga zolle u-séle.! >aw lele
dmdxle.! gamle dort yom g3lle,! noballe tanga dide, zalle male.!

(30)  k-xaze,! >anyal ’ison "odédim,™ k-esi b-damxi go "md‘dra.
k-ese k-xaze hila mlisa siwe.! $xatlu Soxatal kullu gam-magqgzilu *3lle.!
BA: oy vavoy.”

(31)  SZ: dod damxi tama,' mtasi gyanu,' "odedim™ hilw.! >0 "mal-
mirdt" ma uzle? ‘wel °axnan kudlel ga-mtasax gyanan go de

Bmd‘dra. ™ gam-magqzilu.!

® mal mirdt is a Kurdish curse, literally ‘May your house be abandoned’,
here translated as ‘wretched creature’.



25. As Precious As Salt (JA. Zakho) 265

(26) She woke him up at four o’clock and said, ‘The
pomegranate stick has arrived, get up, stand up on [your] legs.’
There were [some] woodcutters on their way to [chop] wood. He
ran after them. She came and said to them, she said, ‘There is this
young man, take him with you, it is a sin [not to help him], teach
him. He is new [to the job].” They said, ‘Okay.’

(27) He learned [the skill] and went and brought a load [of
wood], and sold it for one rupee. [After] one day, two or three,
one day, he thought to himself, ‘Should I come and cut wood
every day?

(28) Should I rise and cut? There is this what-do-you-call-it
here, a cave. I shall cut [the wood] and fill this cave [with it],
and afterwards I shall come and take it away. Every day I shall
bring [wood] ten times, each time they will give me one golda’—
we used to call it golda, ten shekels, fifty shekels—I shall give
those to her, we shall eat and drink.’

(29) He placed [the wood in the cave], came [to town] and
sold [it]. He went back and forth once or twice. That night he
went to sleep. He rose the next day and went off, he carried his
gear with him, went and filled [his bag with wood].

(30) Then he sees: there were robbers, they came and slept in
the cave. They came and saw it is full of wood. They lit a match
and burnt all of it. BA: Oh dear.

(31) SZ: [They used it] to sleep there, to hide, [because] they
were robbers. What did this wretched creature (i.e. the robber)
do? [He said,] ‘Every night, we hide here in this cave.” And they
burnt [all the wood].
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(32) sele dort-yom g-abe ’ase,! k-xaze! kullu welu miigze.! lez ¢il-
moandi,' >ap awa g-zavar;! g-zavar g-zavar g->awar *al->oya d-"md‘ara™

xa mandi wele g-mabraq.

(33) gemor, ‘walla *0h! xa kepa le mabraq.! gemon maxonne
tafsiye didi,' *alle nacldnne! daranne sl xasi.' daronne go dé! hanna...

b-yasronne b-xasi.! b-an nablonne ta de baxta.! *aya k-i’a b-$o’dle.”

(34) gam-nabolle g-emra, “°a! kma pare °uzlux?’ g-emor, ‘xayi
talax! *adyo la °uzli pare.! gam-maqzilu siwe didi.! u-bdle moseli °o
képa,' la k-iyan mad=yle.! xzele ahat k-iyat b-awae.! *ahat Sator-wat,’

>ana la k-iyan ma-=yle.”

(35) gam-3aqlale monne u-qam-mxalale.! ‘déhwa:le!! folgad
déhwasle!' iz hés?”l g-emoar, ‘he.” ‘si mési!’l zalle maséle,! °iz! xa folqa

mpaqle dad jawahar,! xa falqa...! xa *asra dod dehwa.!

(36)  kullu mxulila,! hayya hayya uzlala xa sikka gam-banyala,

katte la k-i’e.! gam-xaz’alu b-tarpe u-awae,! gam-marmalu.!

(37)  ’awa hil g-el° g-mése,! *aya xa loha g-daryale,! xe ‘dbaye dida'
u-zalla kaz-do gzerdngor.! g-omra ‘msarafle.” g-er, “ana u-mali, u-
bési=$i yawanne,! lebi zondnne.’

(38)  g-amra ‘tov! k-iyat ma?' Squlle,' halli xa °asra *dlpe,' si naballe
go baZere,! mzabanne.! palga talox' palga tali.”! g-er ‘““béséder.™

>awa-S$i pasle Tasir® >aya-sil.

® An apocopated form from g-ezal ‘he goes’.
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(32) [The boy] came the next day, wanted to come [inside the
cave] and saw that all of it was burnt. Not a single twig remained.
Then he goes around [the cave], walks around, goes deeper
inside the cave—there is something shining.

(33) Hesaid, ‘By God! [There is] a shining stone. I shall strike
it with my hammer, take it out and put it on my back. I shall put
it in this thing... I shall tie it to my back. I shall go, take it to the
woman. She understands [such] matters.’

(34) He brought it (the stone) to her, she says, ‘Ah! How much
money did you make?’ He said, ‘Dear woman, today I did not
make money. They have burnt my logs. But I brought this rock, I
do not know what it is. You take a look at it, you understand
[such] matters. You are clever, I do not know what it is.’

(35) She took it and washed it. ‘It is gold! It is a gold bar! Is
there any more?’ He said ‘Yes.” ‘Go bring [it]!” He went and
brought [more], there is one bar that turned out to be of
gemstone, one... and ten other of gold.

(36) She washed all of them, quickly built a booth, she built it
without anyone knowing. She wrapped [the bars of gold] with
leaves and [other] things and tucked them away.

(37) While he went to bring [more gold], she put one bar
under her abaya and went to the goldsmith. She said, ‘Exchange
it [for smaller, useable pieces].” He said, ‘Even if I sold all my
property and my house, I could not buy it.’

(38) She said, ‘Well then, you know what? Take it, give me ten
thousand, then take it to [some] cities to sell. Half [of the profit
will be] for you and half for me.” He said, ‘Okay.” He became rich,
and so [did] she.
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(39) °a! sator hila' way!' de de de grasla tre yarxe tlahd yarxe,!
moasela raba pare.! zalla *2l "kablanim.”™ ‘g-aban ozatti xa qasra go
d-e "gina,! betox™ tlaha yarxe,! hawe! hmila u-balhaya.' kma pare g
abet?”!

(40)  g-emor, ‘raba ™alafim™ g-abéni,' &3kan! Fpo‘alim™ raba g-abe
mesan,| bo-tlaha yarxe "kdsé-la. g-abe hamlat xa $ata.”! g-omra,
Ho!" fla yarxe,! Pkaflayim™ pare.! g-abat >omma °alpe' 3qol tdrte

>amma ’alpe.! g-abat tarte-’amma °alpe,! $qol xams >amma “alpe.”

(41)  xgele raba pare g-yawale,! g-ér, “atta b-ozannelax tld-yarxe.’
mséle "kablanim.” masele hdyya hayya hayya,' gam-banele tlaha
yarxe.! g-amra, ©0 darga,' did->2laya,' dida dod gasra,! mux doha,!
drela tlaha képel man bara-basre,! xa! dad jdwahar' go palga,' xa dad

dehwa be-"al xa b-dy al.’

(42) paslu...! qu bnéla.! hullela gzila;' u-hullale par-dlla.' g-amra,

‘si ‘08 *ahat! u-kabldnim™ didox.! pare °is raba, la da’gat.’

(43) °oha gdmle! malla,' g-mozon.! “allahu *akbar,! °allahu *akbar,!
>allahu...” *an képe! mobraqlu go *éne,! xamsa-’sar ga marre “allahu
>akbar’.! m-geb tlaha ga >amor,! morre xamsa-’sar.! “allahu *akbar,

>allahu ’akbar,! *allahu...” ¢héle,' monaxle b-képe,' ‘agalle z3lle.!
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(39) Oh! She is a wise woman indeed! Two or three months
went by, she acquired a lot of money. She went to [see some]
building contractors. ‘I want you to build a palace for me in this
garden within three months, completed and radiant. How much
money do you want?’

(40) He said, ‘Many thousands, because many workmen are
needed. It is hard [to finish building] within three months. You
must wait one year.” She said, ‘No! Three months, twice the
money. [If] you want one hundred thousand take two hundred
thousand. [If] you want three hundred thousand, take five
hundred thousand.’

(41) He saw that she was going to give him a lot of money, so
he said, ‘Now I shall do it for you within three months.” He
brough contractors. He brought them and he quickly built it in
three months. She said, ‘That door, the entrance door, [that is]
the upper palace door—[make it] like that one [of the king’s
palace], set three stones at the back: one gemstone in the middle
and gold on either side.’

(42) They started... She got up and built it.” He gave her the
key and she gave him an astronomic sum of money. She said, ‘Go
and have a good time, enjoy the money, you and your
contractors. There is a lot of money, do not worry.’

(43) Then this [person]—the Mullah—rose, calling people to
prayer. ‘Allahu Akbar, Allahu Akbar, Allahu...” The gemstones
dazzled him, so he repeated ‘Allahu Akbar’ fifteen times. Instead
of saying [it] three times, he called it fifteen times. ‘Allahu Akbar,
Allahu Akbar, Allahu...” He felt dizzy. He looked at the stones and
lost his mind.

" The clause qu bnéla could also be interpreted as a narrative imperative,
lit.’get up (fs) and build it (fs).’
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(44) qomle ’0 hakoma,' g-er, ‘sruxule madlla,' °atta b-habsinne,
Ysra $anne hdbas,! la Sugle to’ax! *allahu ’dkbar,! *allahu dkbar,!

>allahu °akbar,' ma *atle?!’

(45) gam-sarxile g-ér, ‘xayi talox,' la habsatti.! ®avdl” si xzil go
karma didox,' ma ’isan,! u-xarae si hbusli.! >ana-wan xe ’emor didox!

b-yatwan *axxa.’

(46) mtostasli xzeli tlaha falge did dehwa braqlu go *éni.! wa *ana
#golli bad *allahu *akbar, moarri, o ma-ila wele mabroge go *éni?” lele

xaska-le u-mobraglu go *éne.’

(47)  sele hakoma,' tele I-de dika,' ‘hay! way way way way way!
mdni ‘ugle ’o besa go karma didi?' ’o $akal qasra bas-tov m-didi?!

Hpréxa™ bas-tov m-didi, Pbniya™ bas-tov m-didi!’

(48) u-’anya did' "hasrdta™ did bes baba $qalla,! gam-’ozale bas-
tov.! g-omra, ‘g-ezal hakoma.’ aya lusla xa ‘dbaya,' tila,' "k’ilu/

‘aniya™la,' tila' g6 pammad darga. “o qasra d-mdni-le?”

(49) g-amra, 1a k-’ana.! ma g-sbeton m-do qasra?’ g-emor, 1o,
g-aban ya’an o qasra did-mani=le.” ®dvdl¥ storra gyana, la ya’ela
baba mani-la.’

(50) g-omrale,! “a! mdre-qasra wal mdrra,! hakan hakoma séle,!
marre ’awa u->aw d-ile *3mme! "sgan™ dide,! wdgzira,! welu ‘dzime

’adlal kas day baxta,! mdre-qasra,' *uzlalu ™driihdt ‘erev.”
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(44) The king rose saying, ‘Call this Mullah, I shall arrest him
immediately, ten years in prison, he has not let us sleep! “Allahu
Akbar, Allahu Akbar!” What is wrong [with him]?!’

(45) They fetched him, he said, ‘I beg you do not imprison me.
But go see what is in your vineyard, and afterwards come and
imprison me. I shall wait here, [I am] under your surveillance.

(46) Iwas astounded [when] I saw three pieces of gold shining
in my eyes. I was busy with [crying out] Allahu Akbar, I said [to
myself]: What is that thing dazzling my eyes?’ The night was dark
and they [still] dazzled him.

(47) The king went searching for the place, ‘Oh! Wow, wow,
wow, wow, wow! Who has built this house in my vineyard? This
palace, [which is] better than mine? A better pool than mine, a
better construction than mine.’

(48) The filming devices... [The princess had] filmed her
father’s house and made it better. She said [to herself] ‘The king
is coming.” She put on an abaya and sat as a poor woman, she sat
at the entrance. ‘This palace, whose is it?’

(49) She said, ‘I do not know, what do you want with this
palace?’ He said ‘No[thing], I [just] want to know whose palace
it is.” But she had disguised herself [so that] he would not
recognise her, [that] her father [would not know] who she is.

(50)  [She tells him] ‘Ah! The mistress of this palace indeed said
that if the king comes, [I should] tell him and those who are with
him—his deputy, the wazir—[that] they are invited this evening
to the lady, the mistress of the palace. She has prepared dinner
for them.’
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(51) ma wa‘ada ’asax?' g-omra, ‘sa‘a tmanya.”! ‘“baséder.™
hayya-hayya °urra l-hammam,' sla u-drela u-lisla.! *uzla °ixale,’

[3

tula.! sele marre ta sgan™ dide,! ‘qu d-ax xazax, ’e baxta gam-

‘agmalan,' mdre-qasra b-xazax mani-la eha.”

(52)  ‘uzla’ixala mbosallale *asra te‘amim,™ moalxa la drela go ¢t
xa.! kullu paxa.! k-axli >awa,! wdgzira u-hakoma,' k-axli k-axli,' raba
bdsime:lu,! bas paxe-lu,! naxwas.! "basof? xlisle,' g-emdrra...! “aya

[la] xzela gyana drela burja *al pasa.”

(53) g-emor, ‘mdre-do qasra,! raba ’ixalax bdsima wele,! ®aval,"!

la Pnehnénu,™ paxa wele.” g-amra, ‘xa lel xet-$i wat ‘azima.’

(54)  selu lel tre,! *uzla bad malxa' u-Pydfe! tov." sélu xallu.! ‘way!
adlal ’ixala didax ma bdsima!' ma b-fta‘am™ ma-Pydfef!! ma

bdsima ya->dlla!” g-omrale...! Pb-rega™ mondyala ‘abaye.!

(55) g-amra ‘babi' >ana-wan!! >ay bratox-wan! d-qam-mandatti go
do gasra,! gam-mandotti go daw karma,! ras tarpe dmoxli.! *ana
bratox-wan! dad marrilox' g-abannox qéin malxa.! xzi ma malxa dreli

go ’ixala didox,! ’ixalox ma bdsima wele,! mdogalli?!
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(51) ‘What time should we come?’ She said, ‘At eight o’clock.’
‘Okay.’ Quickly, she had a bath, dressed up and adorned herself,
put on her robes. She prepared the dishes and sat down. [The
king] came [back to his palace] and said to his vizier, ‘Come, let
us see that woman who has invited us, the mistress of the palace,
we shall see who she is, that woman.’

(52) She prepared food, she cooked [the food] for him in ten
[different] flavours, [but] did not put salt in any of them. All of
them [were] bland. They ate, he—the vizier and the king—kept
eating. It was very good, but bland, disgusting. Eventually, [the
king] finished, he said to her... [Meanwhile,] she did [not] reveal
herself, she had veiled her face.

(53) He said, ‘Mistress of this palace, your food was very good,
but we did not enjoy, it was bland.” She said, ‘You are invited

tomorrow evening as well.’

(54) They came the second evening, she prepared [the food]
with salt, [everything] beautiful and good. They came and ate.
‘Wow! Your food is so delicious tonight! So full of flavour! So
good! So delicious, Oh God!’ She tells him... In one instant, she
threw off her veil.

(55) She said, ‘My father, it is I! I am your daughter whom you
threw into this palace, [I mean] whom you threw into that
vineyard where I slept on leaves. I am the daughter who told you
“I'love you as much as salt.” You see now, when I put salt in your
food, how delicious it became. Have I lied?
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(56) qam-ozannox bdla mdlxa g-amrat & bdsima.! ba-’atta
xallox bad molxa g-amrat bdsima!' °ana mdogalli?”' g-er, ‘hay ‘an-
faram brati. gam-habaqla gam-nasiqla.! “Pavdl” ’e dawalta mekal

brati?! ma?’

(57) g-amra, “0hal Hbazxut™ do,' >Ahmad be-Xirat,! *0ha-le.” BA:
“dna qam-’ozdnne béni-adam.” SZ: ‘gam-’ozanne "ben-ddam.’™ g-

ér, ‘ma g-abat brati?’

(58) g-amra, ‘mad g-oban?' g-aban kulla °e baZar ‘azmdtta,! mesetan
malla u-Musa u-Faq-Husan,! *ozatte Fhdatiina™ " kullu °asi *axli.”! Pmi-
$ulhan® dida' citkun *stla raba pare.! moasela raba “tabdxim” masela
raba "ma’axalim®.

(59) “axli la yawi Pmdtdna.” bli mdtdna™ &tikun °atla pare.! g-ér,
‘brati ma bas-tov-mon déxa?’! Pmuzmonne” kulla "olam” sélu,!

’uglela Phdtiina™ gam-gorale!, tula go gasra! barqul baba.

(60) kud $Smi‘ale xaye,' u-kud la $mi‘ale $i yarxe xaye!' BA: yarxi
xayax,! Pnord" bassmta wela,! "bémét” Id gam-sam’anna Ciiga e...!
hoqusa,! u-ay xetsik la $me’li.! SZ: yalla xolun.! BA: "nord"

bdsime-lu hiigdyasa.!

8 A shortened form of lewe ‘it/he is not’.
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(56) Iprepared for you [food] without salt, you said it was not
tasty. Now that you have eaten with salt you say [it is] delicious!
Have I lied?’ He said, ‘Bravo, my daughter!”” He hugged her,

kissed her. ‘But this wealth, where is it from, huh?’

(57) She said, ‘This is all thanks to this [man], Ahmad the
Lazy, that is him.” BA: ‘I have made him a [decent] person.” SZ:
‘T have made him a [decent] person.” He said, ‘What do you want

[now], my daughter?’

(58) She said, ‘What do I want? I want you to invite the whole
city, bring the mullah Musa and Figh Husain, prepare a wedding.’
Everyone should come and eat from her table, because she is rich.

She brought many cooks, a lot of [different types of] food.

(59) ‘Everyone should eat without giving (lit. not give) a
present.” Without a present, because she has money. He said ‘My
daughter, what [can possibly be] better than that?’ He invited
everyone, they came, [the king] made a wedding, she married
[the young man] and lived in the palace in front of her father’s

residence.

(60) May whoever has heard [the story] live long,” and
whoever has not hear it, may he also live long! BA: May you
[also] live long, I was very pleasant, I really haven’t heard it be-
fore, this story. The other one I haven’t heard either. SZ: Go on,

eat (pl.). BA: [These] stories are very pleasant.

° Here and in the following, lit. prolong his/her life. Used as a blessing
and/or a word of thanks.
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Summary

An orphan girl called Hinar ‘Pomegranate’ had a hard time living
with her evil stepmother. Hinar befriended a red cow among
their livestock. The stepmother intended to kill the red cow. The
Red Cow asked Hinar to collect three bones from its corpse, say-
ing that she could ask them for help whenever she was in diffi-
culty. After a while, rumour had it that the emir’s son was sick.
The stepmother knew about the bones and asked Hinar what the
treatment for the emir’s son was. Hinar gave her a wrong medi-
cine, which led to the stepmother’s imprisonment. Later, Hinar
paid a visit to the emir’s son as a doctor and healed him. The
emir’s son fell in love with her and they got married. Hinar had
her stepmother released from prison, but she accused Hinar of
espionage and plotting against the emir. In the end, the bones

made sure that Hinar was released and the stepmother was killed.
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(D navé men BiZan xosavi Ahmad.! kufé sukriydayé-ma.! ... sala
hazdr-ii nahsat-ii nod-ii $as hatima-sa danydyé ol bazeré Duhiike.! av
¢irokd az-€ bo hawa va-gafom! man %o dapird xo go I& boya! ab-nave

¢iroka Dandok Honare.!

(2) iroka Dandok Honare dast pé katon ba! ha-bii na-bii kas $2
xudé maztdr na-bii kas $2 baniya darawintsr na-bil.! foZakeé %a foZan!
Zandka gala galak a bas ha-bii.! Zonaka gala galak a bas ha-bii' ...
hami gundi #é-t 'azi bin! dawr-ii bar hami Zé-t fazi bin.!

(3) ... ¢it-a balave! balav a $istona hori-yd.! damé ¢itdn! i hariya
xo t-Soton! ... i husa Zanok sar fibari=ii sar joa avé ba xo sahbata t-
kan.! ek $2 wana t-bést-¢, ‘aré falankas ma ta ¢a zarok nd-ban?' ma
il nasdxiydk ta haya? naxosiydk ta haya?' yan hama dudanaziik-i an

tastak?! tu biici ta zaritk nd-ban?’

(4)  aw Zi gala galak °djaz biton.! to-béZiton, ‘az beZom dé mon
zdaritk ha-bdn.” aZ daraw va at-bé#t-é, ‘az ya bo dogiyan-am.” dame
a% doraw va at-bézt-¢ az a ba dagiyan-om’ ... jii gala galak a pagds
bii.! ... dondkaka honaré ot jitké da at-héton.!

(5 aw Zana we dondka honare ra-t-katon i t-kat-a dave xo da t-
xotdn.!| damé t-xotdn yé gala galak 2% dal do‘a t-katdn' at-beZiton, ‘ya
xodé man kacaka gala galak-a juwan ha-bitan' az dé navé wé kam-a

hanar.”
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1) My name is Bizhan Khoshavi Ahmad. I am Shukriya’s son.
I was born in 1996 in city of Duhok. I am going to tell you a story
that I have heard from my grandmother, a story [which is] called
Dindik Hinar [meaning] ‘Pomegranate Grain.’

(2) The tale of Dindik Hinar ‘Pomegranate Grain’ starts like
this: Once there was, once there was not, there was no one
greater than God, no bigger liar than man. Once upon a time!
there was a very kind woman. The villagers were all pleased with
her; her neighbours were pleased with her.

3 She went to the running water, [which was used] for
washing wool. When she went there and became busy washing
wool, the women [around her] were chatting at the bank of the
river. One of them said, ‘Hey so-and-so! Won’t you have any chil-
dren? Do you have a health problem?? Do you have an illness?
Are you already pregnant or something? You—why don’t you
have children?’

(@)] She became very distressed. She thought,® ‘I shall say I
will have children.” She lied and said to them, ‘I am pregnant.”
After lying and saying, ‘I am pregnant’—the stream of water be-
came very clean. A grain of pomegranate was floating in the

stream.

(5) The woman picked up the Pomegranate Grain, put it in
her mouth, [and] ate it. While eating [it], she prayed from the
heart [and] said, ‘O God, I [wish] I could have a very beautiful
girl; I will name her Hinar ‘Pomegranate.’

! Lit. one day of days.

% Lit. Is there an unhealth to you?
3 Lit. She said.

* Lit. two-souls.
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(6) pasti ko ¢and hafti ba sar vé Fidané va t-burdn' aw Zana has
pé tkaton ko a-b dogiyan-a.! ii $5 fasta # dar-d-kaviton ya ba
dagiyan.! ii kac¢ak ha-biton' ab nave Dandok Honar.! navé we t-kat-a

Honar.!

(7)  posti ko navé we t-kat-a Hondr' ... eksar dad-a bar singé xo
dame 2% dayk at-bitan.! dad-a bar singé xo! o t-bézt=¢, ‘hivi t-kam nave
weé b-kan-a Hoandr.” i dayk giyané xo o¢ dast datan 2% bar azara 2%
daykbiina bibiké wé' an zaroké we.

(8)  pasti ¢an sal-ui zaman t-biirsn! babé Hoanare t-bégitan,' ‘az dé
bii kaca xo daykaki inam' da ¢avé xo dat-a ka¢ad mon' da hami gava
We jan-ii paqdZ-ii baZin katon! i1 da wé parwarda katan #.

(9) & pasinké ab xalati va' Zondka gala galak a xarab t-’in-iton!
ab navé Sora c¢avsin.! Sord cavsin #anaka galak a karét bii.! ya qalaw
bi.! navéavet we sor bun.! avet wé-ét Sin bun.! hami gava tora-i
‘asabi bil.!

(10) Sora &avsin i ... 2% babé Hanaré du zarok ha-bin' du zarok
ha-bin' harduk %i é ka¢ bon.! damé Dandok Hondar mazan boy'i *ahsas

pé kari ko ava na dayka we-ya.!



26. Dindik Hinar (NK. Duhok) 281

(6) A few weeks after this event, the woman felt that she was
pregnant. Truly she turned out to be pregnant.”> She was about to
have a daughter by the name of Dindik Hinar ‘Pomegranate
Grain.” She named her Hinar ‘Pomegranate.’

7 After naming her Hinar ... she hugged the baby® after de-
livering it. She hugged her and said [to the relatives], ‘I hope you
name her Hinar.” The mother passed away because of the pain
she went through while delivering her, i.e., her child.

(8) After some years had passed by, Hinar’s father said, ‘I
shall take a wife” to take care of my daughter,® so that she will
keep my daughter beautiful, clean, healthy, and raise her.’

9 However, mistakenly, he married a very unsuitable
woman, called Sora Chavshin.® Sora Chavshin was a very ugly
woman. She was fat. The outer layer of her eyeballs was red. Her
eyes were blue. She was constantly nervous and angry.

(10) Sora Chavshin had two children from Hinar’s father. She
had two children; both were girls. When Dindik Hinar'® grew
older, she had a feeling that Sora Chavshin'' was not her real

mother.

> Lit. It fell out that she was pregnant.

® Lit. put it on her chest.

7 Le. a mother.

8 Lit. Give her eyes to my child.

° Lit. red skin, blue eye.

19 Lit. Pomegranate Grain. The main character called Hinar ‘Pomegran-
ate’ is alternatively referred to as Dindik Hinar ‘Pomegranate Grain’ in
the tale.

" Lit. this.
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(11)  bé ko kasak bé#t-¢ Dandok Hondré zani ko ava na dayka
we=ya cunkii galak-a t-gal xarab bil.! gala galak jara t-ésand.' Dandok
Honaré parsyard babé xo t-kar got-¢, ‘bo¢i dayka man husa t-gal m3

xarab-a?’ bo na-d-got.!

(12) e foZaké of FoZan nav havala da yari t-kor.| havalaka we
got=¢, ‘biici leva korasé ta a dotya-ya?' ta biici bo xo nd-dori-ya?' biici
daykad ta bii ta nd-doriton?’ havalaka we goti, ‘né na dayka wé-ya
Zanbaba wé-ya.’

(13) lawam Dandok Hondr yan Handr gala galak ‘Gjdz bi.' i &
male! got-a babé xo, ‘aré rast-a tastaké wasa haya?' das' kaca fonaka
di-ma?” babé we galak “@jdz bi, giit-¢,' ‘aré fast-a!' bas ma to has pé

tkay?!

(14) Dondok Honaré got-¢, ‘bale az galak has pé t-kam! ¢iinko
dayka mon gala galak-a t-gal man xarab-a.! bab galak 2§ Sora Cavsin
‘@jaz bil ko bit-a #ababa Hoanaré. i got-¢, ‘agar tu jaraka di raftaraka
husa t-gal kaéa mdn b-kay,' az-€ majbiir bam' ta talaq dam ta bar-
dam.”!

(15) dameé wa goti=yé,! Sora Cavsin hazdr kar' Dandok Hanareé ba
xorabiya bahsi wé yé kari.! 1é Dandok Handré batone gotbo-yé! fastiya
we gotboy-¢.! gotboy-€, ‘bo mon ya xarab-al ii farg-o judahiyé do

navbaynd ma da t-katon.’
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(11) Without anyone telling her, Dindik Hinar sensed that she
was not her real mother, since she treated her badly. She would
hurt her a lot. Dindik Hinar would ask her father [and] say to
him, ‘Why is my mother mean to me?’ He would not tell her [the
truth].

(12) One day, she (Hinar) was playing with her friends. One of
her friends said to her, ‘Why is the side of your dress torn? Why
do you not sew it yourself? Why doesn’t your mother sew [it] for
you?’ A[nother] friend of her said, ‘No, she is not her [real]

mother; she is her stepmother!’

(13) That is why Dindik Hinar, or Hinar, became very upset.
She went home. She said to her father, ‘Is it true that something
like this exists, that I am the daughter of another woman?’ Her
father became upset [and] said, ‘Yes, it is true! But do you feel

that [she is not your real mother]?’

(14) Dindik Hinar said, ‘Yes, I have a strong feeling [she is my
stepmother], since she'? treats me badly.” The father was angry
with Sora Chavshin, who was Hinar’s stepmother. He said to her,
‘If you repeat the same behaviour [towards my daughter] ever

again, I will be obliged to divorce you.’

(15) When he said this to her, Sora Chavshin thought that Hi-
nar had talked badly of her. However, Dindik Hinar had just
said—she had just said the truth about her. She had said to him
[her father], ‘She treats me badly; she discriminates between us

(me and my sisters).’

12 Lit. my mother.
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(16) 7oz hatan-o iz ¢on.! babé Dandok Hanare! goti, ‘az dé com-a
karwanaké bii bazarganiye.” xii kar kor-ii xii vakar kor da ¢at-a
karwant’ giit-a onbabe giit-a Sord cavsin, | ‘¢aveé ta ol hami zariké
ta bitan! Ié ba taybati Dandok Handre! iinkii ya séwi-ya-w ginh-a-w.!

éavé xo ba-daya.’

(17) Sora Cavsin i got=¢, ‘ta xam pé nd-biton?' ma mo kangﬂ
qadré wé na-gortiya?' ma mo kangi ¢avé xo na-daya?' az hami gava

waki ka&a xo hasab at-kam.” @i 2 daraw va.!

(18) damé bab ¢iy-a karwani' dayké gala galak, Zonbabé gala
galak ziilm-o0 zordari Ié t-kor.! hata gahasti-ya wi faday' faré kor-a ot
kiitand pazi va.! il t-nav paza i ¢éla da t-navand.!

(19)  Io wi dami Dandok Honaré ¢ haval na-man.! na-t-$iya bacit-a
2% dar val ¢k bardawam $olé wé bas paqogkarsnd warda bo! bas
¢avdana giyanaward bo.! i & $iilé di na-t-karan.! na t-héla yariya bo-
katon! na t-hela xi jan katon! na t-héla b-hét-u ba-Citon.!

(20) i lo wi dami' Dandok Hondr gahast bo #iyé gahastoné.! i Ziyé
we ba-bil pazda $azda salak.' Dandok Hanaré gala galak haz # ¢élake
t-kar.! a8 naf wan paz-u kars-u kawal-et wana da hayn,' éelak ha-bi

ya sor bii gala galak ya jan bii.!
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(16) Several days passed by.!* Dindik Hinar’s father said, ‘I will
go with a caravan for business.” He prepared to go with the car-
avan. He said to the stepmother, [i.e.] he said to Sora Chavshin,
‘Look after your children,'* especially Dindik Hinar, for she is an

orphan and innocent. Take care of her.’

(17)  Sora Chavshin said, ‘Don’t worry! Haven’t I honoured her
[so far]? Haven’t I taken care of her [so far]? She is like a daugh-

ter to me.' It was all lies!

(18) After the father went away with the caravan, the mother,
or stepmother, harassed her a lot. Things went so far that she sent
her to the sheep barn. She made her sleep among the sheep and

COWS.

(19) During that time Dindik Hinar was left with no friends.
She could not go out since her job was constantly cleaning the
place, looking after the animals. She did not do anything else.
The stepmother'® would not let her play, make herself up or go

out'’.

(20) Dindik Hinar had reached the age of adolescence. She had
turned fifteen or sixteen. She was fond of a certain cow. Among
the flock of sheep and goats and all the animals they had in the

barn, there was a particular cow that was red and very beautiful.

13 Lit. days came and days went.

4 Lit. Your eyes be on your kids.

!5 Lit. I count her like my daughter.
16 Lit. she.

7 Lit. come and go.
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(21) giton=¢ ¢éla sor! cunki saré kiriya we ya sor bi.! @ nivaka
saré wé ¢elé #i ye sor bo.! aw ¢elal ¢ela dayka Hondré bi,' dayka we
ya $a fast ¥a.! a galak ¢ave xo at-da-ye' galak haz % t-kar.!

(22) dame' FoZaké aZ ToZan damé Fofaké a% Foan ... bi-ya
ahangaka gala galak a xos.! @i bii=ya kayf-u sayran-i safrd.! Dandok
Honaré gala galaki viya ba dar-kaviton.! & na-héla b dar-kaviton!

giit=¢, ‘lazdme=a tu al bar giyanawara bi.”

(23)  wi dami Dandok Honaré xii tek na-da.' i ‘djoz na-bii.! o xo
ra-gort' goti, ‘¢ ni-na hatd bavé mon t-hét-avd az tahamold hami
tasta kam.” i t-gal ¢éle bo xo yari t-koran.!

(24)  dame Sora Cavsin diti at-gal ¢élé husa a kéyfxos-al i ¢it-a sar
pasta cele.! i at-het-ii at-Citon! i1 ¢el Cit=a [Fax] Fibari da-o' 1 kéyfé ba
xo pékva t-kan! bafyar da wé ¢éle sar Ze katon.!

(25) giti, ‘az &2 xosiyda bo vé kacé na-hélom.! ya bo-ya sabdbé
handé ko zalamé mon bé%t-a mon, “az-é ta bardam.” az dé vé célé #i

sar #& kam da aw ba-mint-a be-diist-ii be-haval.”
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(21) It was called Céla Sor (i.e. the Red Cow), since the head
of its calf was red, and also half of its own head was red. The Red
Cow used to belong to Hinar’s mother, her real mother. She (i.e.
Hinar) looked after the cow; she adored it.

(22) One day there was a big feast.'® It was time for recreation
and joy." Dindik Hinar wanted very much to go out. But she (i.e.
the stepmother) did not let her go out [and] said, ‘You must
guard the animals.’®

(23) Dindik Hinar did not bat an eyelid.?* She was not
troubled. She controlled herself [and] said, ‘It’s nothing! I will
tolerate everything until my father comes back.” She simply
played with the cow.

(24) When the stepmother noticed that she (i.e. Hinar) was
happy with the cow; that she would mount the cow’s back, play
around with it, and go to the river side, and they were happy
together, she decided to butcher the cow.

(25) She (Sora Chavshin) said, ‘I will leave no joy for this girl!
She is the reason my husband told me, “I will divorce you.” I shall
butcher this cow so that she will be without friends and

companions.’

18 Lit. It became a big song.

19 Lit. It became time for recreation and joy.
20 Lit. be in front of the animals.

21 Lit. She did not give herself in one.
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(26) candak pé-va ¢il.| hamiya got-¢, ‘tu dé cawa &elé/ ¢ela sor sar
% kay?' ‘amré wé yé Cityt.! galak a pir-a.! gusté we nd-yt-a xarsn.!
git=¢, ‘mon aw ¢éla t-veton.! mo t-vetan az we ¢elé sar € kam-u ya

mdn=a.! kéyfa xu-ma.' haz kay dé havezsm.”

(27) qasabaki t-Gnitan! i ot-bégt-e, lazdm-a tu Céla sor sar &
kay!’! damé ¢&éla sor t-zaniton kii de sar %€ kan' € b ‘ofa ‘ofa xo-o0
gazdi Dondok Hondré t-kat.! Dandok Hondr at-Cizya ddf.!saré xo ba

saré Dandok Hanaré va t-niton! i d t-axaviton! ¢el t-axavitdn.!

(28)  to-bé#t-a Dandok Honare,' x*ma na-xo!' dé m°n sar #é kan tu
de meni-ya bé-havaal.' bas har xamd na-xo!' ¢unkii sé faga'at yet
pasta mon da.! se barbdr-et past® mon da.! Fangé wand yeé sor-a.’

(29) git-e, ‘tu dé wan sea ra-kday.! har ¢ gavaka tu kati-ya
tangaviyaka gala galak a@ magzan' tu dé ék $o wana havegi-ya at ave
da' @ tu dé gazi wi tosti kdy yé ta t-véton.’

(30) Dandok Hanare gala galak pé naxo$ bi kii ¢ela sor aZ dast
daton! 1¢ sar hondé ¥a handa kayfxisi bii ma canko ¢éla sor ya ko

gala galak ¢elaka sayr bill >amalakeé gala galaké jan pé baxsi.
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(26) Some [time] passed by. Everyone said to her (Sora
Chavshin), ‘How could you butcher the Red Cow? It is very old.
Its meat can’t be eaten.” Sora Chavshin said, ‘I want this cow. I
want to butcher this cow. It is mine! It is up to me.?* I may even

wish to throw it away.’

(27) She (Sora Chavshin) brought a butcher and said, ‘You
must butcher the Red Cow.” When the Red Cow knew about this,
it started mooing and calling Dindik Hinar. She went to it. The
cow moved its head close to Dindik Hinar’s head and spoke. The

cow spoke.

(28) It (the cow) said to Dindik Hinar, ‘Do not worry!?* After I
am butchered, you will be left without a friend. But do not worry

at all, because there are three bones in my back. Their colour is

red.’

(29) It (the cow) said, ‘You should pick up those three [bones].
Whenever you are in big, big trouble, you should throw one of

them in the water, and you should ask for what you wish.’

(30) Dindik Hinar was not at all pleased to lose the Red Cow,
but she was left with a little bit of happiness since the Red Cow,
which had been a very peculiar cow, granted her something

valuable.

22 Lit. I am on my pleasure.
% Lit. Do not eat sorrow.
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(31) qasab ’inan' ¢éla sor nivaka hawse gore dan' t sare we e va-
kardn.' @i Dandak Hanaré Zi gala galak kar-a gori.! ii ¢ave wé ma l éave

¢ela we! hata saré wé 25 kalaxé hati-ya jada koran.!

(32) dame ¢él sar %é kori-ii ab kaval da ind-ya xare.! Sora Cavsin
hondi hat-¢ kii gistaké xis a§ we elé ba-xoton.! na-t-Siyda ba-xoton!
&okil ¢él gala galak ya pir bii.! hésta sardameé dayka we bii.! ¢él galak
a pir bil ba kér xarane na-t-hat.

(33)  Sora Cavsin #i giit-¢,' ‘hama warsn avi gisti ba-dan-a wi kasi
yé wé t-véton.! hama har kasakeé bitdn! aw gost-a b-vetan ba-dan=¢é.' lo
wi dami dé $ila ba ke katon? ba har du k3é-ét xo nd-katan.! dé sola

ab Honare katon.!

(34) git-a Hanare, ‘wara kacé!' tu bo dasteét xo gisti/ gosté ¢éla
sor bo xalki ba.! aw ¢éla ta galdk haz %é t-kar' da ko aw pator *shsds=ét
naxosiye katon.' I& ava darivaka gala galak-a bas bii bo Hanaré' ko

wan sé faqarat-ét pasta ¢élé bo xo b-hal-gariton damé mohtdj biton.!
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(31) They brought the butcher, tied up the Red Cow in the
middle of the yard, and beheaded it. Dindik Hinar wept loudly.
She kept looking the cow in the eyes®* until its head was removed

from its corpse.

(32) After the cow was butchered, it was brought down. Sora
Chavshin came with the intention of having a good meal from
the cow’s meat. She could not eat [from its meat] because the
cow was very, very old. It was from the period of [when] Hinar’s
mother [was alive]. The cow was very old. Its meat could not be

eaten.

(33) Sora Chavshin said [to the people], ‘Come! Give this meat
to whomsoever wants it. Whoever it is, give him meat. Whom did
she (i.e. the stepmother) have do the job [of cutting the meat into
pieces]? She did not make her two daughters do the job. She had
Hinar do the job.®

(34) She said to Hinar, ‘Come here girl! Take the meat of the
Red Cow, the one whom you liked very much, with your own
hands to the people. She wanted Hinar to suffer more and feel
worse. However, it became a very good opportunity for Hinar to
take the three bones in the back of the cow [’s corpse] for herself

and use them when she needed help.

24 Lit. her eyes remained in the eyes of her cow.
% Lit. She does the job by Hinar.
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(35) dame av kara anjam day' i qasaba giist hiri t-kor bii har éké
savikakd gosti bii bar.! i lo faqarata t-gariyd.' har sé faqardat payda
karon! i il at-nav kahé da va-3art ot axird haywand va.! har aw johé

we bo awe té-va t-navast! i te-va Fa-t-bu té-va t-fi-nist.!

(36)  fi-niSt-a xaré Dondok Honar' gala galak ya ‘adi/ gala galak a
‘aj>z gala galak a damayt.' kar-a gori. kor-a gori giit-¢, ‘pa ceéla sor!!
béyi ta az dé ¢o kam?! az dé ¢awa béyi ta #im!' mon & haval na-

man!’

(37)  ‘hako mo tu diti' bira ma lo dayka mo t-hat.! ¢inkii bave ma
#i nitka na-md-a 1 daf mon.! @ Sora Cavsin hami réka ba kar t-Gniton!
toné da ma b-esinitdn-i *azyata mon daton.”

(38) foZak of FoZan! dang-ii bds at gundi da balav at-ban ko kiré

miril gala galak yé naxos-a' i pédvi ba darmanaki-ya.'

(39) damé af dang-ii bds-a t-gahit-a wan nav kasan da avén
kars-ii kawale ba xodan at-kan' ek $2 wand #i Hondr-a' ya al bar paz-ii
paz-u ¢el-u gulket xo.! go € t-bitdn! 1 t-béZiton, ‘man darmané kuré
miri yé hay.’

(40) damé t-béZit, ‘mon darmané kufé miri yé hay’! hami pe t-
kan-a kant.! at-bégn-¢, ‘mala ta!' ma ta & diti-ya?' ta b-tané fix i ...
paskl-ét pazi yét ditin.! ma tu dé cawa miri darman kay?” giit-¢, ‘ma

av $ola Ze-a?' az de darman kam! hagar hin ba-helon.’
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(35) When they did this, that is, when the butchers cut the
meat into pieces, Hinar took a bowl of meat for everyone. She
was looking for the bones. She found all the three bones and went
and hid them inside the straw, in the animals’ stall. It was the
same place where she would sleep, rise, and spend the day.?

(36) Dindik Hinar sat dawn; [she was] very, very upset. She
was emotionally drained. She started to cry. She started to cry
and said, ‘O Red Cow! What am I supposed to do without you?
How am I supposed to live without you? I am left with no friends.’

(37) ‘When I saw you, I was reminded of my mother. Now?
my father is not with me either. Sora Chavshin uses every means

only to hurt and harass me.’

(38) One day rumour had it® in the village that the prince’s
son was very unhealthy, and that he needed medicine.

(39) When the news reached them, that is, those who looked
after the flock of sheep, cows etc.—one of them was Hinar. She
was looking after the sheep, cows, and calves. She heard the news
and said, ‘I have the treatment for the prince’s son.’

(40) When she said, ‘I have the medicine for the prince’s son’,
everyone started laughing. They said, ‘For heaven’s sake!* What
have you seen [in life]? You have only seen animal dirt and
sheep’s dung. How are you supposed to cure the prince’s son?’
She said, ‘Is there [really] so much to it? I will cure him if you

let me.’

% Lit. sit.

7 Lit. because.

28 Lit. voice and discussion were spread in the village.
2 Lit. your house!
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(41) git-¢, ‘tu ya din-i!' @i av naxosi ba saré ta hatin.! ya wa b ta
kari ti1 hos-il bir-ét xo % dast dayt.! hara male i ¢ave xo gala galak

bas ba-d-al kars-ii kawalé xii.! bii ta gala galak bastsr-a!’!

(42)  dame cityi gala galak G damayi bii.! har sé barbaret pasta céle
Yinan=a dare.! i baré xo da-yé giit-¢,' ‘¢éla sor!! pa mon gala galak at-

véton az tostaké bas ba-kam! da % ve *azabé xalas bom.”

(43) wi dami dangak at-hét-a gohét Dondok Honaré' i t-bét-é,
‘darmané miri Zi az $ém bii ta payda kam.! le at-véton tu vi/ tu eke o
vand paveégi-ya bané avaka kiir da.” Dandok Honar %o kayfa da gala

galak kasaka jiyawaz dar-t-kavitan.!

(44) ot wan halat-ét naxo$ da dange xo balond katon.' i at-béitan,
5 Fast da!' $o fast da!' az dé bam=a aw kasa awa kuré miri éara t-
katon.! Sora Cavsin go lé t-biton! 1 t-zaniton ko Dondok Hondré

tostake husa yé lo bar hay.!

(45)  baryar datan Dandok Honare gala galak b-éSiniton' da ko aw
wi tasti askard katan! awe b-ve.! gazi t-kat-é al sar handavi bani gazi
t-kat-¢,! ‘honil! honii!” at-bét-¢, ‘balé Fanbab!’ ot-bé#t-¢, ‘wara sari!!

wara sari hagar deé ta parée xa$indm! i dé ta inm-a sari!’
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(41) The shepherds® said, ‘You are insane! You have become
infected with a* sickness. It has made you loose your senses. Go

home and take care of your animals. That is much better for you.’

(42) After she came back?®* [home], she was emotionally
drained. She took out each of the three bones of the cow. She
looked at them and said, ‘O Red Cow! I would really like to do a
good thing to get rid of this suffering.’

(43) Then, Dindik Hinar heard a voice,* saying, ‘I can find you
the medication for the prince’s son, but you will need to throw
one of these [bones] into some deep water.” Dindik Hinar became

so happy that she turned into a different person.**

(44) In that uneasy state she raised her voice and said, ‘Truly,
I shall be the person who cured the prince’s son.” Sora Chavshin

heard her and realized that Dindik Hinar was up to something.

(45) She decided to hurt Dindik Hinar so much that Hinar
would reveal what she wanted [to know]. She called her through
the ceiling, ‘Get up! Get up!” Hinar*® said, ‘Yes, stepmother!” She
said, ‘Come upstairs! Come upstairs, otherwise I will crumple

your hair and bring you upstairs [myself]!’

%0 Lit. they.

3! Lit. that.

32 Lit. went.

3 Lit. A voice came to Hinar’s ear.

3 Lit. A different person fell from her.

% Lit. There is a such a thing in her front.
% Lit. she.
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(46) Dandok Hoanare Zi zika manjaloka xo at-havezit-a were.! @ at-
kat-a gare ¢it-a daf! at-bé#t-¢, ‘balé Fonbab!’ at-bé#t-¢, ‘aw o t3st-a?!
¢2 darman af ta' yé ko tu dé kui'¢ miri pé ¢€ kay?”

(47) ot-béit-e, ‘darmané ¢&3?' az & darmana ne-zanom!' aw
dxaftond mon giiti toné man bii yari-wa giiti!” giit-¢, ‘naxer! man galak
jara go lé ta boyil kil ta a at nav xalki da axafti-i' ta a giti az sem!
kuré miri darman kam.! ahd nitka lazdm-a tu kufé miri darman kay!”
(48) damé Dondok Hondr at-zaniton dé ava to$taki ba sar initon!
baryaré daton ... bafyare datan ko aw félaké ba-katon ol Zonbabé' da
ko aw na-$éton ba-gahit-a wi tastl yé wé ba-véton.! ko gala galak at-
viya ba-bit-a xasiya kuie miri.| @ galak t-viya xogmdyatiye ta-gal

miriyé b-katon.!

(49)  Dandok Hondr Cill 1 giit-a har sé qabik-ét xo,! ‘az majbiir-om
hawa badam-af Zanbaba xo' da ko ¢ lo mo na-katon-ii man na-
ésiniton.” awan qapika awan hastika daxdft a git-€, ‘naxer tu $é
tastaki di ba-kay.”

(50) git-¢, ‘az ¢ b-kam?’ giit-¢, ‘tu dé sé paskala govesi.! 1 tu dé
gorovar kay! ii tu dé-=ya ve.| tu dé bégi-yé ava darmané kuré mirt-ya.”

awe Zi gala gala kayfa we a hat.!
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(46) So Dindik Hinar immediately threw away her milk pail,
ran towards her, [and] said, ‘Yes, stepmother!” Sora Chavshin
said, ‘What is that thing? What is that medication with you with

which you will cure the prince’s son?’

(47)  She said, ‘What medication? I do not know any medica-
tion. I was playing around and said those words.” The stepmother
said, ‘No, I have often heard you speaking among people and say-
ing, “I can cure the prince’s son.” Now, you must cure the prince’s

?

son.

(48) When Dindik Hinar realized that she would inflict some-
thing on her, she decided to play a trick on the stepmother so
that she could not get what she wished. She (the stepmother)
wanted so much to be the mother-in-law of the prince’s son. She

coveted being a close relative of the prince.

(49) Dindik Hinar went to the bones and said, ‘I have no option
but to give you to my stepmother, so that she won’t do me harm
or hurt me.” The bones spoke and said, ‘No, you can do something
else.’

(50) Shesaid, ‘What should I do?’ They said, ‘You shall squeeze
three pieces of sheep’s dung, make them round, and gave them
to her. Then say to your stepmother that those are the medicine
for the prince’s son.” She was very pleased®.

%7 Lit. her pleasure came.
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(51) fa-bo ol a2 pisatiya giyanawara se gafovarket gala galak ét
ba 7'ek-ii pek &€ karon! kil kasé na-t-zani ava pisati-ya.' ii hazor karon
i dan-av-é.! dan-av-é giit-e, hama har av se-a bo of mon.”

(52) damé aw séa #é satandin! éksar dasté wé hel govast.! i %o
dastd inan-a daré' i kulmaka hél lo nav éavét wé da.! i qota pé nayjile
dal giit-¢, ‘dé halo hara ba-fina xaré do Zord xo-va ya lo xaré.” da ko
We pator b-eésiniton! giit-¢, ‘haSyar bi kal-ii palét qasré na-skéni.”

(53) an ko we/ Zanbabé t-viya bézit-a we ko, ‘aw kulké tu té-va
qasrak-a bii ta’ Zonbab-¢ gala gala kayfa we hat ko' aw darmana ba
dast xo-va inal awé we hazar kar darman-a.!

(54) ra-bii ¢ii t-nav xallcf da.! fa-bii &i t-nav xallcf da al sar kdnfyd
gundi.! xalki #i hami bahsi darmané kuré miri t-kor.| awé goti, ‘bas-a
ma hawa hata nitka darman 2% Hoandre na-war-gortiya?”

(55) git-¢, ‘na!' &unkii ma bawar na-t-kor darman éf Honare’
giit-¢, ‘balé balé darman yé éf Hondre.! it mdn yé #é satandi.' mon yé
& sotandi da bam bii kui'¢ mirt! da pé ¢e bitan.” kuié miri gala galak

Y€ na-xos bit.!
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(51) She rose, went and made three well-formed clods out of
animal dung, [so nice] that one would not realise that they were
animal dung. She prepared them and gave [them] to her. She
gave [them] to her [and] said, ‘[I have] only these three with

me 738

(52) After taking those three clods from her, the stepmother
immediately squeezed her hand with force, grabbed the clods
from her, punched her in the eyes, bit her, and said, ‘Go to your
room downstairs.” To make her suffer more, she said to her, ‘You
should be careful not to break things in the palace!’

(53) That is, the stepmother wanted to tell her, ‘The barn you
live in is like a palace for you.” The stepmother was very pleased
that she had taken possession of the medication, which she

thought was medicine.

(54) She (i.e. the stepmother) went among people at the water
spring of the village. The people were discussing the medication
for the prince’s son. She said to them, ‘Haven’t you already taken
the medicine from Hinar?’

(55) They said, ‘No, we did not believe that the medicine was
with Hinar.” She said, ‘Yes, yes, the medicine was with Hinar. I
took it from her. I will take it to the prince’s son so that he may
be healed.” The prince’s son was very, very ill.

38 Lit. only these three were by me.
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(56)  axoftané gahast-a fasdkét miri.! giit-¢, ‘hal-i masaldyke wusa
hay.” giit-€, ‘de bold bo-hétsn.! galak jara hakim-ii lugman-i doktor

yeét hayn vasarti-na xalk na-niydsiton. balki aw #i ek $> wana bitan.”
(57) aw Zi at-¢iton! i wan har sé tapka at-gal xo t-baton.! i hagor
katon ava darman-a.! ¢iton dad-av kdéa xo' dad-av kaéd xo at-bést=¢,
‘hara bo kure mirt ba’ ba hasaba hondé ko °alasdas aw Dandok
Honar-a.!

(58) (it bést-e, ‘ava darmané kufé miri mon ind.! @ avi darmant
de dan-¢ dé ¢e biton.”! got-¢, ¥eka ba kar inana wi ya éawa-ya?’! ma
xarbatl.! na-zani de éawa bezt-é.! giit-¢, lazom=a ba-xiiton.”

(59)  kuré miri gala galak at-viya ¢arasar biton.! miri i giiti, ‘haka
xot ¢awa bitan?! lazdm-a am dayn-é.| 1é madam ta se vée-na' gala
galak jantdr-a agar tu jaré b-jarbint al sar xo! ka dé ta’sir-ak ha-biton
ya xorab an na.! &inki az tarsdm kufe xo 2% dast dam.! kuieé mon é
ekand-a.”

(60) awayé kace #i goti, ‘gala galak ‘adi-yal az-é ¥a-bam xom.’
damé da haveézit-¢ dave xo' da Sora Cavsin hazar kar ava darmandké

gala galak ye ba mufa-a.
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(56) The news reached the prince’s guards. They said to the
prince, ‘The situation is like this.” The prince said, ‘Let her come!
There are often physicians and doctors who are hardly visited.*
People do not know them. Perhaps she is one of them.’

(57) She (the stepmother) set off and took all the three pressed
pieces of dung with her. She thought they were medicines. She
went and gave them to her daughter. After she gave them to her
daughter, she said, ‘Go, take [this] to the prince’s son’, as if she
was Dindik Hinar.

(58) She (Hinar’s sister) went [to the palace and] said to them,
‘T have brought the treatment for the prince’s son. Give him this
medicine, he will be healed.” They (the prince’s men) said, ‘How
should one use this medicine?’ She remained [speechless]. She
did not know what to say. [Eventually] she said, ‘He should eat
it.’

(59) The prince’s son really wished to be healed. The prince
said, ‘What happens if he eats it? We should give him the medi-
cation. However, since you have three medicines with you, it
would be much better if you would try it on you, to see if it has
an impact, a bad one, or not. I'm afraid I might lose my son. He

is my only son.’

(60) The girl said, ‘It’s totally fine; I will eat it.” While she was
taking one of the medicines (i.e. the pieces of dung), Sora
Chavshin thought that the medicine was very efficacious.

% Lit. hidden.
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(61) giti, ka hama da jaré az éké bo-xom.! giuti da bare xo
badayn-¢ ka dé ¢ ¢é biton.” Sora Cavsin ék haveét-a davé xo dal 1é %a
bar miri na-t-Siyd bégitan' tostaké koret-a an tostaké na-bas-a an

tostake xarab-a.

(62)  bo dolaké gala galaké na-xos$ va kar-a davé xo da.' i aw na-
xoSiya hami ba sari hat.! damé giti-=ya miri ko pa Fasti Zi ava
darman-a-w gala galak ya bas-a.' giit-¢, pa dé az dam-a kuré xo!’
(63) damé da dad-a kiié xo' Zanbabé daste kaca xo gort got=¢,!
‘hastoye ta ba-$kétdn!' ma ava $il bi ta kori?! ma ava ta & ba sare
ma ind!' ma ava ¢ darmdna ta indy?' git-a kac¢a xo ya %o rast ra.!
giit=¢, ‘ava har aw=a awé ta §' Honaré satandi.”

(64) giit-¢, ‘na na ava na aw-a!’ giit-¢, ‘balé bawar ka aw-a’ giit=¢,
‘awa & bii?’! hasaré wa giit-¢, ‘pisati bi.” aw #i gala gala °djaz bil.!
har to wé dami da damé wa goti-é' waki gézbiinake bii ek biil @ hel
of *ardi kat.
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(61) She said, ‘I shall also have one [pill]. We shall see what
happens.” Sora Chavshin swallowed one [of the pieces of dung],
but could not say that the medicine was disgusting or that it was

bad in front of the prince.

(62) With much uneasiness she put the dung in her mouth. She
was infected with the illness [caused by the medicine]. When she
said to the prince that it was truly a medicine, that it was indeed

very good, the prince* said, ‘Then, I will give it to my son.’

(63) When he gave the medicine to his son, the stepmother
grabbed her daughter’s hand [and] said, ‘May your bones be bro-
ken! What have you done? Why did you do this to us? What is
this medicine that you’ve brought?’ She said [these words] to her
real daughter. The daughter* said, ‘This is exactly the one that

you took from Hinar.’

(64) She (i.e. Sora Chavshin) said, ‘No, this is not the one!’ She
(i.e. the daughter) said, ‘Yes, believe me this is the one!’ She (i.e.
the daughter) said, ‘What was that then?” —May it be far from
you [the audience]— She (i.e. Sora Chavshin) said, ‘It was ani-
mal’s dirt.” She (i.e. the daughter) got very troubled. As soon as
she (i.e. the mother) said those words, she (i.e. her daughter) ex-

perienced some dizziness** and fell to the ground.

40 1it. he.
41 Lit. she.
42 1it. A dizziness was made at her.
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(65) damé miri diti' miré mazdn diti aw saf °ardi kat,! giti, ‘ka
hama parcéaka darmani ba-dan-a wé #i.! bala ek bo kufé man biton ek

bo we. tapkak haveét-a davé we #i da' i tapka di hal-gort bii kiié xo.!

(66) damé viydy we tapké badat-av kufé xo.! bar-a bar/ bar behna
kiv'e xo! éksar ¢avet kuii va-biin.! got-¢, ‘oy babo ava ¢» darman=a?’
‘hesta mon na-da-ye' sag bii Zi!’

(67)  kuré miri giit-¢, ‘bav ava tu & t-kay?” git-e, ‘buci bavo ava
darman-a!’ giiti, ‘bab [b-aéva]!' bahnaka gala galdk d na-xos a %é t-
héton.”! damé giti, ‘bahndka gala galak a na-xo$ e t-hétan” bab

majbiir bii bohén kat-€.!

(68)  dameé bahén kari-yé! 1 da-yaf *aqaldarét xo' giit, ‘yé vé tapké
ba-skendn.” *aqaldaraké wi i bané xanjarkd xo 1€ dal i baré xo dat-é
pisati=yal ii karm-ét ¥as i pis-ét nav da.!

(69) damé dar-kati av-a! miri bafyar da wan har seka/wan har
ditka pavezt-a t zindane va' kace @ daye koc-i da havest-n-a ot
zindane val i gala galak ésandan.!

(70)  pasti ¢and roZaka pé-va Cityil Honaré baré xo da-ye,! ‘ava
Zonbabd mon biicl *izdjd ma nd-katon?! biici na-yét-a xare bé¥it-a mon

“Sla ba-ka?” buci jolka na-haveét-a xare bést=a mon ba-$0?”!
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(65) When the prince saw that she fell to the ground, he said,
‘Give one part of the medicine to her (Sora Chavshin). Let her
take half of it and my son will take the other half.” They (the
guards) put a piece of pressed dung inside her mouth and left the
other piece of pressed dung for his son.

(66) He intended to give the piece of pressed dung to his son.
He brought it close to his son’s nose. All of a sudden, he was
startled*® [and] said, ‘O Dad, what is this medicine?’ [The prince
said] ‘I haven’t even given him the medicine yet and he is already
healed.’

(67) The prince’s son said, ‘Father, what are you doing?’ He
said, ‘Son, this is medicine.” He said, ‘Father, throw it away! It
has a very unpleasant smell.”* When he said, ‘It has a very un-
pleasant smell’, the father was obliged to smell the medicine.

(68) After smelling the medicine, he gave it to his advisors,
and said, ‘Crumble this piece of pressed dung!’” The advisor hit
the dung with the bottom of his dagger. They saw that it [the
medicine] was dirt and there were black worms in it.

(69) When it became clear that it [the medicine] was dung, the
prince decided to imprison them both, [that is] the mother and
the daughter. They put the mother and daughter in prison and
tortured them a lot.

(70) After a few days had passed by, Hinar looked around [and
said], ‘Why isn’t my stepmother upsetting me? Why doesn’t she
come downstairs to tell me, “Work!” Why doesn’t she throw
down the clothes for me to wash?’

3 Lit. His eyes were opened.
* Lit. a very bad smell comes from it.
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(71)  pasti bohorind sé ¢ar foZaka Hanar # ba sar kdft' baré xo
daté mal ya ¢ol-a.! mal ya &ol-al ba tané! xaskaka we ya # qasr hazar.!
xaskakd we ya rinisti-ya xaré o wéré! i ya t-kat=a gort.! go, ‘ta xer-a?
¢ masala-ya?’

(72)  giit-6, “x5F sicet ta bin!” git-¢, ‘bily sicét ma bii ma man &
koriya?' giit-€, ‘aw darmanet ta dayn-af dayka mon-ii xaska mon! giiti
aw yé darkatin handak darmanét na darman.' ii darkatin tastét pis.
il wé darkatin pisatiya giyanaward.! it wand lo bar bii ab-dan=a miri.”
(73)  guti, ‘hareeee!’! Honaré giit-¢, ‘tu #» fast da ya t-bezi?’ giiti,
‘aré bawar ka!’ giit, ‘pd wané wand' giit-a mdn,! “az-€ darmani 2%
ta stinom' da kii xalok édi-va tafana b ta na-katon.” man na-t-zani
de bii mirt batan!’!

(74)  ‘agar az-a tastaki b kam.” $2 qasdd wa giit-¢ baz da ¢ al sar
xii na-hélitan.! Dandok Hondr mal hdzret xo koran! giiti, ‘az & b-kam?!
az wana ba-hélm=a te-va?! yan # b-inm-a ¥ dar-va?” hat-o ¢o! hat-o

¢0.! na-zani dé & katon.! bar-av xare va i
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(71)  After three, four days, Hinar went upstairs, looked around
[and realized that] the house was empty. The house was empty.
Only one of her sisters was home.* She (her sister) was sitting on
the ground and was crying. She (Hinar) said, ‘What’s up with
you?*® What’s been happening?’

(72)  She (the sister) said, ‘It’s all your fault!” She said, ‘Why
was it my fault? What have I done?’ She said,'The medicine that
you gave my mother and sister turned out not to be a real
medicine. It turned out to be an unpleasant thing. It turned out
to be animals’ dirt. They had planned to give it to the prince’s
son.

(73) She (i.e. Hinar) said, ‘Come on!*”’ Hinar said, ‘Are you
really telling the truth?’ She said, ‘Yes, believe me!” She (Hinar)
said, ‘They had told me, “I will take the medicine from you lest
people bully you.” I did not realize that they would take the med-
icine to the prince.’

(74) [Hinar continued,] ‘I shall do something for them.” She
said this on purpose so that she could deny responsibility*® [over
the imprisonment of her stepmother]. Dindik Hinar stayed still,
contemplated, [and] said, ‘What should I do? Shall I let them stay
there [in the prison]? Shall I take them out?’ She went back and
forth.* She did not know what to do. She went downstairs.

5 Lit. palace.

 Lit. You, is it goodness?

47 Lit. go!

8 Lit. does not hold anything on her head.

49 Lit. She came and went, she came and went.
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(75)  bar-av xare va ¢l zika zika zika zika aw ka-a 2% sar ek ra-
kor! har se hastikét xo inan-a dare' i git=€, ‘bas bézn-a mon hari ma
ba-kan' az ¢ b-kam?” hastikaki § wana giiti, ‘ma p-avéza ot ave da.”
(76)  Honare got=¢, ‘dé & kay' agar ma til aveti-ya ot avé da?’ wi
hastiki goti, ‘az dé wé kam ya kas-¢ na-kari!”! Hondr yd pasti‘dst na-
bii ka dé & katon! giit-a hastiké di, ‘md bici az ta na-havégm-a at ave
da?”

(77)  giit-¢, ‘bald az fazi-ma.! mdn p-avéz-a ot avé da.” giit-¢, ‘tu dé
bii min & kay?” giit-¢, ‘az dé wana %» sajne inm-a daré.” Hanar ham
ja tor'siya.! giiti, ‘ma agar mon oZ sajné bar-da-n' i hdton az ésandom!
az dé & kam?’

(78)  giit-a hastiyé di,' ‘pa agar az ta pavézom tu dé bii ma & kay?”
gilt=¢, ‘agar tu mon p-avézi-ya at-bané avé da' az de karake wasa kam!

ki sabahi eksar bavé ta ba-zavrit-ava.”

(79)  Honar fazi biil i galak dalaké xo0s-val aw hastika bar! i ¢ii sar
avaka gala galak a kiir' @ hondi dasté wé quwat haya pag-va bar-ii
vor da havet.! paZ-va bar-ii havet.! damé aw hastika gahasti-ya boni!
xabardk hat sl gundiya.' giiti kii, ‘karwaniyé ma van du sé foZaka da

dé gohitan.”
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(75) She went downstairs. Quickly, she put [the piles of] straw
aside, took out the three bones, and said to them, ‘Tell me [what
to do]? Help me. What should I do?’ One of the bones* said,

‘Throw me into the water.’

(76) Hinar said, ‘What would you do if I threw you into the
water? The bone said, ‘I will do what no one has ever done.” Hi-
nar was not sure what to do. She said to the other bone, ‘Why

shouldn’t I throw you into the water?’

(77) It (the bone) said, ‘All right! I agree. Throw me into the
water!” She said, ‘What will you do for me?’ It said, ‘I will take
them out of the prison.” Again, Hinar was scared; she said, ‘What
should I do if I freed them from prison and they came [and] hurt

me?’

(78)  She said to the other bone, ‘If I throw you into the water,
what will you do for me? It said, ‘If you throw me into the water,

I shall cause your father to come back from the trip tomorrow.’

(79) Hinar agreed to this. She happily took the bone, went to
the edge of a very deep water pond. With as much as force she
had, she stretched herself back and forth and threw the bone.
When the bone reached to the surface of the water, the news
came to the village ‘Our people in the caravan will be back in

two, three days.’

50 Lit. a bone of them.
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(80) dame giiti van du sé foZaka da dé gohitan Honaré giiti, ‘har
dir-a pané mon giit bii hastiki ko sabahi ba-gahitan.” Hondr ¢o male.!
giit-¢, ‘Co masald-ya?” git-e, ‘de karwaniyé ma du sé foZake di
gahiton.”

(81) git-e, ‘hawa ¢awa zani de du se FoZaké di gahiton.” giiti,
‘mané bave ta bari hamiya hat' i giit-a ma.”! Hondro gala gala kéfxos
bl i giti, ‘ba Fasti i awa &éla sor bii mo kari kas-¢ bii mo na-kori-
ya.! giit-a man, “sabahi dé hétava” balé pa avfitka ba xo hatava’
(82) damé bab hatiy-ava xii galak Dondok Honaré war kor' i
giit-¢, ‘kané jolké ta ye jan?' kane-a kazi-yo bask-ét ta?' kane-a
lawandi=yét ta?' tu buc¢ wasa a be-sar-ii-bar-i?! biici jolk-ét ta wasa-t

pis-an?! bii¢i navéav-ét ta wasa-t pis=an?’!

(83) giit-¢, ‘bab hal-i masal-ét mon ava-na.! hast FoZa tu oy
aman $iston, jolok $iston, béri koron, xdran, ¢é karon, xaron péskes

7|

karan bo hdywand hamiya kati=ya sar malét mon.

(84)  babi giit-¢, ‘zika!' ba zitorin dam hara dast=ii éavét xo ba-$0.!
i jalaki ni b-ka bar xii da am pék-va ba-tin=a xaré!' ¢inkii mo na-vet
a wasd ta ba-binam.! tu gala galak kacaka jan-i' tu gala galak kocaka
bas-il tu kaca Fonaka gala galak a bas-ii juwan-i.”

(85) Dondsk Hanaré haka viya haka na-viyal il dolaké Sokasti

sar=ii jalkeét xo Siston.! bask-ii kazi=yét xo va-handon.! lawandi=yét xo

goré dan.! i hat-a daf babé xo Finist-a xare.!
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(80) When it was said that the caravan would be back in two
or three days, Hinar said, ‘It will be too late! I had told the bone
that my father should be back by tomorrow.” Hinar went [to-
wards her] home. She said, ‘What’s wrong?’ They (i.e. the people)
said, ‘Our folks in the caravan will be back in two or three days.’

(81) She said, ‘How did you know that the caravan would ar-
rive in two, three days?’ They (the people) said, ‘Well, your father
came beforehand and told us.” Hinar was very pleased and said,
‘To be honest, no one has done me as much good as the Red Cow.
It (the bone) had told me that he would be back by tomorrow.
He is back home today’

(82) When the father came back home, he hugged Dindik Hi-
nar and said to her, ‘What happened to your beautiful clothes?
What happened to your tresses and hair? What happened to your
long sleeves? Why are you so untidy? Why are your clothes so
dirty? Why is your face so dirty?’

(83) She said, ‘Father, my story is like this. It has been eight
days that you’ve gone [and] all the [home] tasks have been a
burden on my shoulders, [including] washing dishes, washing
clothes, milking animals, cooking food, taking fodder to animals.’

(84) The father said to her, ‘Quick! Go and wash your face as
soon as possible; [and] put on new clothes so that we can sit to-
gether. I do not want to see you like this. You’re a very beautiful
girl. You're a nice girl. You're the daughter of a very nice and

beautiful woman.’

(85) Whether she liked it or not, the heart-broken Dindik Hi-
nar went and washed herself and her clothes, tidied her tresses
and hair, tied her long sleeves, and came and sat with her father.
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(86) dame hati daf babé xo rinist-a xaré' giit-a ka¢a xo ya di kil
de, ‘kaceé kane-ya dayka ta?' kané-ya xaska ta?' wa cawa mal barda-

a?! pane ava behnaka xus-a az hatimava.' na diyar-on.! al kiva-na?”

(87) kace # giit-¢, ‘parsyara we ba-ka!' ava bo-fax ta val ava ta
giitiya, “hara bask-ii kaziya va-hina™” bare xo da-yé giit-e, ‘¢ ¢é bitya
Honar?” giit-¢, ‘bab bala aw bi ta béZitan!" giit-¢, ‘na na tit b-eZa.”
(88) giit-¢, ‘na ila aw dé beZiton!” giit-¢, ‘b-eZa ¢o masala-a!’ giit=¢,
‘hal-ii masala ava-na.' Sora Cavsin t-viyd-ya darmani bii miri baton
ab kurti,! i darman na dar-kafti-ya darman.’

(89) bab galak a% Hondré *ajaz bil.! giit, ‘tu cawa karaké husa t-
kay-ui tu ¢awa' tostaké yé husa t-kay?' tu hasab °alasas darmana ¢é
t-kay?! ma tu & # darmana t-zanit?' tu kaca man ya bas bity!! to xer-a
¢o ba saré ta hat?' hama az fatrayake &im-a karwani-u tu hatiya

|

guhaiin=ii *ild axar.

(90) it-¢, ‘bab az na-$ém bi ta bégom.! 1€ ba-tané xo | man ba-
8u

gora!’l giit-¢, ‘5 1o xo lo ta ba-goram?’ giit-¢, ‘hata a Silaki t-kam’

giit=¢, ‘tu dé ¢a il kay?” giit-¢, ‘az-é fa-bam ¢am-a mald mirt béZm-é!

tawanbara dorast ava-ya.’
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(86) When Hinar came and sat with her father, he said to his
other daughter, ‘Daughter, where is your mother? Where is your
sister? Why did they leave the house? Isn’t it supposed to be a
nice moment now that I'm back? They are not around. Where are
they?’

(87) The daughter said, ‘Ask her (Hinar)! Ask the one whom
you said, “Go and tidy your tresses and hair!”” He looked at her
(Hinar) [and] said, ‘What has happened Hinar? She (Hinar) said,
‘Father, let her tell you!” She (her sister) said, ‘No, no, you tell!’

(88) She said, ‘No, she should absolutely tell.” She (her sister)
said, ‘Say what the issue is!” She said, ‘The story is like this. In
short, Sora Chavshin wanted to take medicine to the prince’s son,
and the medicine turned out not to be real.’

(89) The father became angry with Hinar and said, ‘How could
you do such a thing? Do you really make medicine? Do you know
anything about medicine? Supposedly, you were my cute daugh-
ter! What’s wrong with you? What has happened to you? I went
away with a caravan for a short period, look how much you’ve

changed, and so on.’

(90) She (Hinar) said, ‘Father, I can’t tell you. Just let go of
me® [for a short while].” He said, ‘What? Let go of you?’ She said,
‘[Let go of me] until I do something.” He said, ‘What are you go-
ing to do? She said, ‘I will go to the prince’s house [and] tell him
what the real cause is.’

*1 Lit. grab yourself of me.
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(91) git-e, ‘ma na-t-zani tu husa a xorab bayi!' ava & tast-i tu
husa guhuri-ya?' git-é pa wusa biton az bawar na-kam ko Sora
Cavsin handa tu qutabi ya tu ésandbi °aslan!' madam ta av kare

handa-é xarap kariya.’

(92) Honar gala galak °ajaz bil.! &i xaré va.! & xaré va du hastik
tane yet mayn.! giit-a hastiké éke,' ‘agar az ta p-avem' tu dé bii mon
& kay?” giit, ‘de wé kam ya kasé na-kori.” md.! giiti, ‘nd pasti‘ast-om
az wi p-avezom.’

(93) ‘pade & kay?’,! yé di giit/ giit-a yé di pa tu de & kay?! giit-¢,
‘agar tu ma p-avézi dé wand o% zindané inm-a daré.” giit, ‘ava i e
na-biton!' agar az [wan] p-avégom amd aw 2% zondané bén-a daré
bégan, “hal-o masala ava bi” qgat ée na-biton.”

(94)  Hoanare gala hazara xo kor! got, ‘ya bastr aw-a' az wana jaré
%2 zondané b-inm-a dare.! ka dé ¢ la masale hetin.! agar az hata
hataye #il ot kulki-va ba-navdm! bo mon na moskila=ya' bo mon
‘adi-ya.! tané bavé mo %o moa *djoz nd-biton.”

(95)  ‘bala ma af ‘amré mon Cityi hami ba ‘azab bil af ‘amré mon
¢iiyi hami ba ‘azab bill avé mayi #i bala bo ‘azab biton.” Fa-bit ¢it-a
handava tibari kii dé ek 2§ wana havézityn.! ab xalati va wé t-
haveézitan! ava t-got-a Honare, ‘4z de wé kam ya kase nakari.”

(96) Honaré havet.! @ hat-a male.! Honaré nd-t-zanil ka kizk
haveti-ya.! hat-ava baré xo dat-é' roZak' dit FoF! sé fo# nd-hat-a
>azgadkaran.! giti, ka da a ba-om nakii mon hastiki xaldat havetbit-a

ave.’
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(91) Hesaid, ‘I did not know that you had become such a [bad]
person! What is the matter [with you] that you’ve changed so
much? Now that this is the case, I do not believe that Sora
Chavshin has ever hit you or hurt you! Since you’ve done a terri-
ble thing.’

(92) Hinar became very upset. She went downstairs. Only two
bones were left. She said to the first bone, ‘If I throw you [into
the water], what are you going to do? The bone said, ‘I shall do
something that no one has ever done.” She remained still and
said, ‘I am not sure if I can throw it.’

(93)  ‘What will you do?’, She said to the other bone, ‘What
will you do?’ It (the bone) said, ‘If you throw me [into the water],
I will set them free from prison.” She (Hinar) said, ‘This can’t be
done! If I throw this bone, they will come out and say, “The story
was such [i.e. they will turn the story to their advantage]” This
can’t be done.’

(94) Hinar contemplated [and] said, ‘It’s better if I get them
out of the prison. Let’s see what happens. Even if I live till the
end of my life in the barn, it is no issue for me. It is fine by me. I
just do not want my father to be angry at me.’

(95) [Hinar continued,] ‘My life has been all suffering so far,
let the rest be so too.” She went in the direction of the river to
throw one of the bones. However, mistakenly, she threw the bone
which said, ‘I shall do something that no one has ever done.’

(96) Hinar threw [the bone into the river] and came back
home. She did not know which bone she had thrown into the
water. She came back. She looked around: One day, two days,
three days [passed by], they were not set free. She said, ‘I shall
go; I might have thrown the wrong bone into the river.’
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(97) ¢u git-a hastiki, ‘aga az ta p-avézdm tu de ba ma & kay?”!
gilt, ‘dé mal a% sajon inm=a daré” giit-¢, ‘ay xoli ba saré mo wara!' pa
b xudé mon yé di ye haveti.| yé di havet.” 1é yé di ¢ bii Dandok Hanare
kor?! am dé wé nitka zanin.!

(98) dameé aw aveti=ya teda yéeksar °aqaldarake miri ... giti, ‘az
bani!' bas-a av/ ava ma na-t sajoné va!' am vana & lé b-kayn?' am
vand bar-dayn na-bar-dayn?’

(99) giit-¢, “aqaldar tu & t-bézi?! éawa dé wand bar-dayn?' giiti-ii
az dé wan har ditkd kogom.! awand viyaya' hatka kuré mo ban.!
awanw viydya kufé ma bit-a [petFay] al daf xalki.! bégn-e walahi

paekal-ét xari.! tu cawa t-bézi am wana *azad kayn?’

(100) ‘’agoldari giit-¢, ‘na bawar ka az bani!' safaka d» vé masala
da hay.! lazdm-a am takbiraki bii bo-kayn.” giit-¢ & b-kayn?' giiti,
‘lazsm-a am ba-¢in wé malé hamiye taftis kayn.! baré xo dayn-é ka

darman of ké=ya?’!

(101) “itkii maldk-a' zalam al mal ni-nal ba-tané Fanbab-a! i kacak!
i du kacet Zonbabe.! i ek %» wand # ya lo daf ma.! yani lazsm-a
darman of ék So wana bitin.! waki di #i zalamé wé malé' sinikda ava

¢and FoZak-a hati-ava ma ki na-bégiton darman al daf wi bii-a?”



26. Dindik Hinar (NK. Duhok) 317

(97) She went [and] said to the bone, ‘If I throw you now, what
will you do for me?’ It (the bone) said, ‘T will set the family free
from prison.” She (Hinar) said, ‘Oh poor me!®? Indeed, I have
thrown the other one [bone].” She had thrown the other [bone].
What will that bone do for Dindik Hinar? We’re going to see now.

(98) When she had thrown the bone into the water, one of the
prince’s advisors had said [to the prince], ‘Pardon me your high-
ness, what about the ones in prison? What should we do to them?
Shall we set them free or not?’

(99) He (the prince) said, ‘Advisor, what are you talking
about? Why should we set them free? I will kill them both! They
wanted to dishonour my son. They wanted my son to be mocked
by people. People would have said, “Indeed, his son has eaten
dung.” ‘How could you say that we should set them free?’

(100) The advisor said, ‘Believe me your highness, there is
something unresolved in this matter. We should find a solution
for it.” He (the prince) said, ‘What shall we do?’ He said, ‘We
should go into that house [Hinar’s house] and search it. We will
look around to see with whom the medicine is to be found.’

(101) [The advisor continued,] ‘Because it is a household, the
husband was not home, only the stepmother, a girl, and two
daughters [were there]. One of them (the girls) is with us. The
medicine should be with either of them [the other two]. Moreo-
ver, the husband came back a few days ago. Without doubt the

medicine is with him.”®?

*2 Lit. May soil be on my head.
>3 Lit. Who would not say that the medicine was with him.
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(102) razi t-ban ko ba-¢an mala wana taftis kan.! dame t-¢an mala
wana tafti§ at-kan baré xo dan-e.! Dandok Honar wand t-biniton.!

Doandak Hanar har 2 dir-va at-Fajafitdn.! to-zani de taStak ¢é biton.!

(103) ta-hén beéZon, ‘am de mala hawa hamiyé sogin! agar hin
darmani na-dan-af ma!” Dandok Hondr to-béZiton,! ‘baxté xude!
xudé az de darmani % ki-va inam?' ma b-tané ek yé mayil aw #ik de

wana a7 sajné init-a daré.! mon yé di na-md-ya.”

(104) ¢ Dondok Hondr na-ganiton' ave giiti-yé, ‘az dé hami tasta bii
ta kam! tasté kds na-Set ba-kat az dé kam’ aw dé &arasariya miri
katon. | @i ¢arasariya miri #i ab tone ya ¢ii-ya do dastét Honare da.
(105) Honar ot-miniton! ta-béZitdn,! ‘bawar ba-kan & daste mo da
ni-na!' man ¢» darman nin-an.! b-toné man darmandk ha-bil aw #
mon=¢é haveti-ya at bané ave da.’

(106) ot-béZn=¢, ‘ta darman hama ta havéti-ya bone avé da?’ ‘a.”
>dqaldar ta-bégon, ‘balda bas am dé xawdsa fo-ié kayn-a boné ave.!
agar ¢ darman 1é na-bin,' tu dé i$ara darmant béfi-ya ma' *ardi i

té bii ma dastnisan kay.! agar darman 1é na-bi,' hingé éawa?”
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(102) He (the Prince) agreed that their house (i.e. Hinar’s fa-
ther’s) should be searched. When they went [to Hinar’s father’s
house] and searched the house, they approached her (i.e. Hinar).
Dindik Hinar saw them. Dindik Hinar shuddered while they were
still at a distance.> She knew that something was about to hap-
pen.

(103) They came [and] said, ‘We will burn your house com-
pletely if you do not give us the medicine!” Dindik Hinar said, ‘I
beg [you] God!*® God, from where should I bring the medicine?’
There was only one [bone] left and that was supposed to bring
them [my stepmother and stepsister] out. The other one [the
other bone] has not remained with me.’

(104) But Dindik Hinar did not know that the bone which had
said, ‘I shall do what no one is able to do’, would find a solution
for the prince’s son. The treatment for the prince[’s son] lies only
in Hinar’s hands.

(105) Hinar stayed still [and] said, ‘Believe me, I've got nothing
on me!*® I have no medicine. I only had one medicine, which I
threw into the water.’

(106) They said, ‘Did you really throw the medicine into the
water?’, ‘Yes’, [Hinar said]. The advisors said, ‘In this case we
will send some divers to go into the water. If there is no medicine,
you shall tell us [about] the whereabouts of the medicine. In ad-
dition, you shall show us the exact place [in which you have hid-
den the medicine]. However, what if there is no medicine? Then
what?’

54 Lit. from afar.
% God’s chance!

% There’s nothing in my hands.
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(107) git-¢, ‘hinge hin ¢ ba-kan wa ba-kan!’! Hanar gala galak
pastrast bl kil dé ¢éla we ya kil hézaka gala galak @ mazan hay' dé
bil tastaki katan.! damé *qaoldari baryar ddy xawdsa f»-i'¢ kat-a bané
bahre,! Dondok Hanari got=e, ‘na na na na hama ka lé ve re b-ra-

wastin!’

(108) got=¢, ‘&> b-kam?' bii¢i ba-Fa-wastin?' ¢ b-kayn pa?’ git-e,
‘mdn darmane miri yé hay' yé of mdn.” giit-¢, ‘¢ darman-a?' na waki
ganbaba xo ba-kay-o xaskd/ kacéa we!l tii #i bo-¢i tastake wusd ba-

kay!’

(109) giit-¢, ‘na na ta xam pé na-biton!’ toné da kii Sarmoazar nd-
biton! i1 da kit mal i 22 dast nd-¢itan wa goti.! handi babe weé got-¢,
‘kaca fina xare.! ti=ii darman!' darman-ii tu!' hama ba-héla!! xude I
ma xardp kar! bald ba dorastahiyé xara bitan.! mald ma xord bii wéran
bii.! bala talan Zi biton.”

(110) Honare got=¢, ‘babka dé béhna xo fora ka!' az dé ¢am bare xo
dam-a kuré mirL. az t-zanam darmané wi ¢i=ya.” damé Ciiyi baré xo
da-ya kufé miri/ da kil it baré xo dat-a kui'¢ miril... fanbaba we-o
xaska weé aw dit' dame ot zindani kori-va.!

(111) ot [pas ofsave] baré xo da-ya ki dangé we yé t-hetdn.! giit=¢,
‘¢ hama bas-a dé nitka Hondre Zi inn-a ba-fax ma va.! ¢uki az t-
zanam!” Fanbabé got-é, ‘4z zanem aw [bacomé] wé-ya na yé handeé-ya

darmana ¢e katon.’
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(107) She said, ‘[If there is no medicine] then do what you want
to do (to me)!’ Hinar was sure that her cow, who had magical
powers, would do something for her. When the advisor decided
to send divers into the river, Dindik Hinar said, ‘No, no, wait!’

(108) He (the advisor) said, ‘What should we do? Why should
we stop? What should we do then?’ She (Hinar) said, ‘I have the
medicine for the prince[’s son]. It is with me.” They said, ‘What
kind of medicine is it? We fear you may do*’ as your stepmother
and her daughter did! [We fear] you too may do something sim-
ilar?’

(109) She (Hinar) said, ‘No, do not be worried about that.” She
only said so to save face, and so that they would not lose the[ir]
house®®.” Her father kept saying ‘Daughter, sit down! You and
medicine? Medicine and you? Let it go. God has already ruined
our house, let it be ruined for real. Our house was [already] ru-
ined, it was destroyed [because of misfortunes]. Let it be plun-
dered as well.’

(110) Hinar said, ‘Dad, take it easy!*® I will go and examine the
prince’s son. I know what his treatment should be.” After she went
to [the palace], she went to the prince’s son. When [she went] to
examine the prince’s son, her stepmother and her sister saw her
from the prison.

(111) From behind the bars (?) they heard Hinar’s voice. She
(the stepmother) said, ‘This is good! Now, Hinar will be brought
to the prison next to us. Because I know’—the stepmother said—
‘T know it is not her thing! She is not capable of making medicine.

%7 Lit. Lest you do.
%8 Lit the house doesn’t go from (their) hand.
% Lit. Widen your breath!
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(112) got, ‘haka @ darman c¢ékarané ba xalo! [da sas] Sila katon!!
giiti hatd nitka bas pazi yé di ii paskal.! ma de darmané & &é katon?”!
Honar ¢ii.! bawari ba xo nd-bii.! 1é bawari gala galak ba ¢ela xo ha-
bil.!

(113) dastet wé t-larzayan' giit-¢, ‘ma az nitka ba-Com-a daf kureé
miri az ¢ bé¥m-¢ ma?' ma ka darman?’ t-bézt-¢, ‘darman Ci-ya?' bo-

da-(a)f ma am dé dayn-é." at-bé#t-¢, ‘na ’ild az na sagi b-binom.”!

(114) hondi hér va éva xo kor-a lugman-o hakim' har wakii ava
¢and sal-a vi Silli t-kat.! giit-¢, ‘nd az ¢& nd-bit darmani ba-dam béy
naxo$i ba-bindm! lazom-a naxosi b-binom fahas kam!' sah kam-é
handa paskonina bii b-kam, dave wi va-kam sah kam azmane wi yé

hask-a ¢avet wi va-kam! behn kam-a lasé wi.”

(115) #azi biin.! parda al sar taxté kuré miri Fa-kar.! i Honar %a bari
¢and FoZaka ko gala galak d xo jan korbil.! hésta janiya wé ya ma-
biL.! giit-¢, ‘az dé ¥a-bam paskonina bii kam.! handi ma,' ‘az & b-kam

¢o na-kam?’

(116) hat-a bira wé dame kil jaraké ék nasdg ba ¢ave wi va-t-kor'
baré xo da-yé ka ¢» naxosi lé hay.! [a] dave wi i va-t-kor.! Honar %
¢t hedika éavé kuré miri va-kor.! dameé ¢ave kuré miri of Honare katil
i1 husd d jan-o ya barkati' i paréaké nazok yé jawan yé doréz pé-va

eksar garnoZi.!
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(112) She (the stepmother) said, ‘If ever she was capable of
making medicine, she would have done something [by now]! To
date, she has seen only sheep and dung. How is she going to make
medicine?’ Hinar went on. She had no faith in herself, but she
had a lot of faith in her cow.

(113) Her hands were shaking. She said, ‘Now that I'm going to
see the prince’s son, what should I tell him? Where is my
medicine?’ They said, ‘What is your medicine? Give it to us! We
will give it to him.” She (Hinar) said, ‘No, certainly not! I shall
visit him myself.’

(114) She passed for a physician, a doctor, with so much grace,
as if she had been doing the job for some years.” She said, ‘No,
I’'m not supposed to give the medicine without visiting the patient
and examining him. I shall visit the patient, make a diagnosis of
him, open his mouth, examine his dry tongue, open his eyes, and
smell his body.’

(115) They agreed to it, and removed the curtain leading to the
prince’s son’s bed. Hinar had made herself very attractive a few
days earlier. Her attractiveness still remained. She said, ‘I shall
make my diagnosis of him.” She remained [still and said] ‘What
should I do? What shouldn’t I do?’

(116) She (Hinar) remembered that when somebody was ill,
people would open his eyes to see what his illness was. She
looked at him to see what illness he had. Hinar slowly opened
the eyes of the prince’s son. Catching sight of Hinar®>—who was
beautiful and charming, and had beautiful long refined hair—the

prince’s son immediately smiled.

€0 Lit. When his eyes fell on Hinar.
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(117) dameé gotna#i miri goti, ‘eh!’ goti, ‘eh! ‘ava ava diyar-a
darmanakeé galak yé bas-a.’ Hondré bawar na-kor.! giit-¢, ‘na pic¢ak
amayi da az-é jare... hesta mo darman na-da-yé' da jaré baré xo bo-
dam-a davé wi #i.”

(118) damé hedika tabla xo yd barané dan-a sar léva wi' ko dé davé
wi va-katdn' kuré miri tabld wé ya barané maci kor! i giit-€, ‘bab mon
darman ba xo dit!”

(119) pasti hinge! Dandsk Hoandr na-zani dé ¢awa xo xalds katon.!
giit-¢, ‘dardé kufé hawa ‘a$dq bil.! ‘aSaqé kasake bi kii na-diti-ya' i
aw daz-am.’ kui'g miri giit-¢, ‘aw cawa?’ yani miri giit-€, ‘aw cawa’
giit=¢, ‘bale wald hal-ii masala ava-na.’

(120) git-¢, ‘€ tamam!' muhim awd-ya kuré mon ¢&e bitan.! hama
haz kay xo ¢awa biton.” kuf &e bil.! @i miri batyar da Dandok Handré
ba-helt-a ol mala xo.! ii na of-¥¢ kat-a mala/ mala babé-ii Zanbabe. ii
Zanbabé wé #i i kacé weé #i ¢o jard 25 weré dar-nd-xinon.!

(121) fatrak pe-va hat' fatrak pé-va ¢&i.! babe Hondre saradand
kiické kor.! i giit-¢, ‘ma t-vét Honaré b-bin-om.” giit-¢, ‘Honaré dé
hingé bini dame t-bit-a da‘wata we.! Hanar al daf xo hajdz korbii.”
(122) giit=e, ‘hata kui¢ ma ba darastahi 7a-t-bit-a sar péet xo ¢alang
bitan! payd bitan! giit-¢ am dé Hondré 1é mar kayn.” ¢inkii kui'e miri

gut-bii-¢, ‘@v-a darmané mon' i hama darmané mon ye al daf man.’
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(117) As he smiled the prince said, ‘Oh!” He said, ‘Oh! It seems
to be a very, very good medicine.” Hinar could not believe it. She
said, ‘Wait, there’s still a little work to do. I haven’t given him
the medicine yet. I shall have a look at his mouth too.’

(118) While she was putting her index finger slowly on his lips
in order to open his mouth, the prince’s son kissed her index fin-
ger and said, ‘Father, I've found my medicine!’

(119) Then, Hinar did not know how to escape. She said, ‘Your
son’s problem was love. He was in love with someone whom he
had not met [before], and that person is me.” The prince’s son
said, ‘How come?’ That is, the prince said, ‘How come?’ She said,

‘Indeed, the situation is like this!’

(120) He said, ‘All right! The important matter is that my son
will be healed. It does not matter what happens now.’ The son
was healed. The prince decided to keep Dindik Hinar in his house
and not send her [back] to her father and stepmother’s house.
Also, he decided not to set free either the stepmother or her
daughter from the prison at all.

(121) Some time passed on by. Hinar’s father made a visit to the
palace and said, ‘I want to see Hinar.” They (the prince’s guards)
said, ‘You will see Hinar at her wedding ceremony.” They had
kept Hinar hostage.

(122) They said, ‘As soon as the son can get up properly [and]
become agile and nimble again, we will marry Hinar to him.’
[The reason was that] the prince’s son had said, ‘She is my med-
icine and my medicine should be with me.’
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(123) ot wé dami da! hana[r] ... babé Dandok Hondré guti, ‘hivi $a
wa t-kam!' bas man t-vétan picaké #i kaca xo b-binam! hama da dole
mon murtdh biton.” *aqoldari giit-¢, “abad ila to foZa Sahiyané da.”

(124) t» Fo¥a Sahiyané da' damé ko bo-ya foZa Sahiyane,' @i da
dawatd wana pék-va kan,! @i da dawata wana boisn,! Handré zani
agar bo-bit-a havind miri édi-o-wé-va babé wé na-sét sara wé bo-
daton.! iinkii hav¥ind mirizya' i de-t kiicke-va bitan.! @i dayk #i na-

hét-a azakaran.!

(125) lawma har sé hastikeét xo at-gal xo'/ ék a5 wan har sé hastikét
kii t-gal wé biin ma-biL.! aw #i yé azadkarana Zanbabe i kace bil.! Fa-
bii t-gal xo bar! i giit-é-a mirt,! ‘laz>m-a bari az mahre ba-bar-am! az

ba-¢m=a sar ave.’

(126) git-¢, ‘buci?! haka dé bii balavé ¢il xazmatkar-ét hayn-i de
bii ta avé indn-il ta & sil sar avé haya?’ git-e, ‘ya mir' t-véton az
ba-¢am! wi hastiki kam-a t ave da.” git-¢, ‘buci?’! giit, ‘tu dé zani’

(127) damé ¢&iyi kit da hastiki kat-a ot avé da,' hastiki axaft.!
Honadreé giit-¢, ‘agar az ta p-avem dé & kay?” giit, ‘az wéna kam ya
ta t-véton.’ mdl hazra xo kdr! giit-¢, ‘anko tu dayka,/ #anbaba man-o

xiiska mon! ya o§ qasd da azad na-kay?”
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(123) Then, Hinar, Hinar’s father said, ‘I beg you! I just want to
see my daughter a little bit, just to be reassured.” The advisor

said, ‘No way! [You will see her] only on the wedding day!’

(124) On the wedding day, when it was the wedding day, that
is the day their wedding ceremony was to be held and they were
to be married, Hinar realised that if she became the wife of the
prince’s [son], her father could not visit her, since she would be
the wife of the prince’s [son] and she would be staying in the

palace. Moreover, her stepmother would not be released.

(125) Now, all the three bones/one of the three bones had re-
mained with her. It was the one for releasing the stepmother and
her daughter. She (Hinar) rose, took the bone with her and said
to the prince[’s son], ‘Before getting married, I must go to the

river side.’

(126) He (the prince’s son) said, ‘Why? If you want to go to the
running water, the servants are here. They will fetch you water.
What have you got on the edge of the running water?’ She said,
‘O prince, I shall go and throw this bone into the water.” He said,
‘Why?’ She said, ‘You will see.”!

(127) When she went to throw the bone into the river, the bone
spoke. Hinar said, ‘If I throw you, what will you do?’ It said, ‘I
shall do what you want.” She stayed still, contemplated, [and]
said, ‘Aren’t you supposed to release my stepmother and my sis-

ter?’

61 Lit. know.
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(128) git-e, ‘na-xer aw bare bi man wa t-got-a ta.! nika az de
karaki di kam.” galak galak galak *ajz bil.! i giiti pa be-xudé aw dé
minn=a at wéré va hata hatdyé.! Dondok Hondré jarakd di # aw

hastiya dand bar singé xo.!

(129) git-¢, ‘pa agar az ta p-avem! tu dé bii mon & kay?' tu nd-sé
bii mdn bézi dé ¢a kay?” giiti, ‘de wé kam ya kase na-kori.! ¢ az wana
azad nd-kam.” giit-¢, ‘tamam!' na muskila-a!' am [ni] da wi # p-
avezin! ka de baré xo dayn-é dé ¢é le hetdn.”

(130) i gala galak #i hivi ha-biin' kii dé tostaki galak yé jowan ¢é
bitan.! pasawan at-gal biin.! Fasdak-ét miri ot-gal biin! damé Hanar &iyi
da awi hastiki #i p-avéZit-a bané ave.! dameé hastik havéti-ya bané ave
i1 gahasti=ya bané avé har du hastikét di ba sar katon.!

(131) har du hastiket di b sar kaftan-0 Honare dasté xo da=ya har
du hastik! inan-ava indn-aval i kdrn-a at barika xo dal i ¢i.! hastike
dé #i sole xo kar.! dame Cityi gahasti-ya qasre! dit kii jaraka di babé
we ye hatil daxwaza ditna Honaré t-katon.!

(132) dameé daxwaza ditna Hanareé koril giit-¢, ‘bab az galak a5 ta
xarib biim.! hagar na-ka az a5 ta xarib na-bity-ma I tu t-zani az na-
§ém galak dar kavam %a bar ko ag! nitka xdstiya kiie miri-ma.! i

haton-ii ¢iind mon gala galak a ba-zahmat-a.!
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(128) It said, ‘No, I said this to you earlier. Now I’ll do some-
thing else.” Hinar became very troubled and said, ‘Indeed, they
will stay in the prince’s prison forever.” Dindik Hinar put the bone

on her chest again.

(129) She said, ‘If I throw you into the water, what will you do
for me? Could you not tell me what you will do?’ It said, ‘I shall
do something no one has ever done. However, I won’t set them
free.” She said, ‘All right! no problem! I may throw this [bone]
too and see what happens.’

(130) She really hoped that something good would happen.
When Hinar went to throw that bone into the water, some guards
and servants of the prince were with her. As she threw the bone
into the water, the other two bones came up to the surface.

(131) The other two bones came up [to the surface]. Hinar
grabbed both bones, %> brought them back, put them in her
pocket, and went [to the palace]. The other bone did its job.
When she went [back and] arrived at the palace, she saw that her

father had come back again, asking to visit her.

(132) When the father asked to visit Hinar, she (Hinar) said,
‘Father, I missed you®® so much! Do not think that I did not miss
you. But you know that I can’t go out often, since now I'm be-
trothed to the prince’s son and it is difficult for me to move

around.’

62 Lit. She gave her hands to both bones.
83 Lit. I have become stranger of you.
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(133) babi giit-¢, ‘kaca man agar az hdr ta na-binom il hama agar
¢ na-bitan Zanbaba xo i xaska xo bar-da! bala b-hén-ava mal.! hama

& na-biton da az tazil na-bam! da &ave xo ba-dan-a mon.’

(134) Dondok Honar lo we ré t-bést-¢, ‘siiz biton agar az ba dorastahi
bii-ma hav¥ina wi,' dé hingé ma axaftand xo habitin-ol dz dé azad
kam.”! havZiniyé pék tindn! i gala galak pék-va da xos t-ban.! 1& hésta
Zanbab i xaska we yet weré va.!

(135) 3Savaké a5 $avan' mir gala galak bas bii pasti hingé-ii gala
galak hdt-a sar x0.! miri giiti, ‘az dé om=a Fav-ii nécira.’! mir i ke
xo ¢on=a fav-ii nécira.! Dandok Honaré at-gal hastikét xo dxaft-ava.!

at-gal hastikét xo axaft-ava.!

(136) giit-e, ‘hin de & kan agar az wa p-avégm-a ot ave da?’
hastikaki o wana giiti,' ‘4z de hami tosta askara kam.” hastikaki a5
wand #i goti,! ‘az dé Zanbaba ta azad kam.”

(137) got=e, ‘pa de ka ra-waste-va da az Zonbaba xo azad kam.!
pasike az dé hami tasta askara kam.! a na-zanom jaré ¢i-ya.” hama
té na-t-gahast.! na-zani ¢ masala-ya.' got=¢, ‘galak bas-a!’ ¥a-bii ¢ii
aw hastika havet-a t avé da.! i #anbaba we' i k3éa weé' hatn-a azad
koran ab >amre aqaldare miri.!

(138) ab ’amré *agaldaré mirl hatn-a azad karon.! awana #i galak
hivi #é karon-é' giit-¢, ‘ma azad ka!”! dame azad karin,! dame azad
karin! Zanbab ¢ii male.! ¢ii male.! du sé foZdk pé-va na-con.! i mir-ii

kuré xo ye al Fav-u nécira.!
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(133) The father said to her, ‘My daughter! If I'm not supposed
to see you, please just set your stepmother and your sister free.
Let them come back home, so I won’t be humiliated, [and] they

will look after me.’

(134) Dindik Hinar said, ‘I promise you! When I really become
his wife, I will have my own voice, and I will set them free.” They
got married and became very happy together. But her stepmother

and her sister were still there.

(135) One night, the prince[’s son] felt very healthy and fully
recovered.®® The prince said, ‘I will go hunting.” The prince and

his son went hunting game. Dindik Hinar talked with the bones.

(136) She said, ‘What will you do if I throw you into the water?’
One of the bones said, ‘I will disclose everything.” The other bone

said, ‘I will set your stepmother free.’

(137) She said, ‘All right, wait! I will set my stepmother free
first. Then I will disclose everything. I do not know what will
happen for the moment.” She could not understand. She did not
know what the problem was. She said, ‘All right!” She went and
threw the bone into the water. Her stepmother and her sister

were set free by the order of the prince’s advisor.

(138) By the order of the prince’s advisor they were set free.
They had begged a lot, ‘Please set us free.” After being released,
the stepmother went home. She went home. Two, three days,

even less, passed by. The prince and his son were hunting.

64 Lit. He came to his head.
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(139) Zonbabeé naqsakeé gala galak é jan da-nal kii jaraka di Dandok
Honaré § wé malé ba-zaviint-ava.! ¥a-bi & daf *dgaldart giit-¢, ‘ava
¢and-a' az Dandok Hondré b xodan at-kam' @i a t-zanam aw ya
¢awa=ya aw ya ¢awd nin-a.’

(140) git-¢, ‘bawar ba-ka gala galak a félbaz-a' i gala galak a ba
fol-ii fand-a.! giit-é awé ava hami kor! baz da xo ba-gahinit-a kuré
miri.! baz da xo ba-gahinit-a kuré mirt.! i biict honda at-Cit-a sar lévet
bahr-ii ava?”’

(141) giti, ‘Cunkii Faxé di yé avé defmon-on.! @i aw fisala bi
dogmona fo-¥é katon' da kii ba-hen bo sar kiické da ba-goran! i miri-ii
kurét wi ba-koZan.” damé wa goti/ wa goti-ya ’aqoldari,' *aqoldari
eksar xabar gahand-a miri-o kufie wi.!

(142) giit-¢, ‘halo masala ava-na' bika hawa ya ni ta-vétan hawa
ba-koZitan.” ba har ¢a hale ha-bitan! miré magan johénasiniyé xo miré
bacik 7azi kar' ko aw Hanaré ba-koZn.! agar na-koZn # bo hata

hataye zindan kan.!

(143) damé ¢coy' a goti=yé,! ‘hal-o masala ava-na' @ ma ba fol-i
fond-ét ta zani i ma zani ta t-vétan hii ba-ka-ya hané hii ba-ka-ya
hané.” handi hat-¢ gala galak pasiman bii' kii awalika hastiké éke na-
aveti.!

(144) git-¢, ‘bala!' man ba-koZn' bas bo wi sarti ma p-avésn-a at
ave da.” giit-¢, ‘hama dé ta koZin muhim aw-a tu ba-mori.! hama ba

& reka habiton dé ta koZin.’
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(139) The stepmother made a very good plan to bring back
Dindik Hinar from that house. She went to the prince’s advisor
[and] said to him, ‘I’ve been raising Dindik Hinar for a long time,

and I know what she is like and what she isn’t.’

(140) [The stepmother continued,] ‘Believe me! She is very
crafty and very deceitful. She did all this to reach the prince’s
son,® only to reach the prince’s son. Why is she going so much

to the edge of the river?’

(141) She said, ‘Because, the enemy is on the other side of the
river. She [Hinar] sends letters to the enemy, so that they would
come, attack the palace, and Kkill the prince and his son.” After
she said this, the prince’s advisor notified the prince and his son

[of her words].

(142) He said, ‘The situation is like this: your new bride wants
to kill you!” By every means possible, the older prince persuaded
his successor, the younger prince, to have Hinar killed. Or, if they

would not kill her, they should imprison her forever.

(143) They went to her and said, ‘The situation is like this! We
know about your trick. We know that you want to do so-and-so.’
Hinar regretted so much that she had not thrown the first bone

into the water first.

(144) She said, ‘All right! You can kill me provided that you
throw me into the water.” They said, ‘We shall just kill you.
What’s important is that you’ll be dead. We’ll kill you by what-

ever means possible.’

6 Lit. to make herself reach the prince’s son.
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(145) goti, ‘awa bo ma hé #i bastar.! dé ta havein-a at ave da.' dé
axdftand honde ku ma tu ya kasti #i namint=a l sar ma.! xalk na-
bégitan, “wa biict kust Zi?” ¢uko dé bégan, “yé wé ba-xo xo haveti-ya
at ave da yan kat at avé da damé malavani t-kardn yan jalok $iston-ii
ila axori.”!

(146) mir' @i kine xo i ‘dqoldaré xo' at-gal Sord cavsin-ii babé wé
éan-a sar leva ave,' avaka kir' har wé ava kird har jar' da ko jozaye
we ba-dan-¢é.! bab gala galak *ajsz biton.! Sora Cavsin #i husa xo diyar
at-katon! °alasds ya *djdz-a.! xusket wé Zi husa xo diyar at-kan °alasds
ya *ajaz=on.!

(147) 1é kure miri Zi 3o fast da doli yé lo sar hay.! mir at-bézt-¢, ka
zikd we p-aven=a at ave da!’ bari p-aven=a at ave da Honar hastike
seye i at-havést=e ot avé da.' dame hastike séye at-havést=¢ ot ave dal
yoksar ek a§ Fasaket miri t-héton.!

(148) ot-bést-¢, ‘az bani az xulam Fa-wasta’ at-best-¢, ‘xér-a?! & ce
bo-ya?' dufmonét ma hérds ind sar ma?' hujim ind sar ma?” at-
bézt-¢, ‘na az bani!' masala gala galak a dorég-a.” mané aw hastike
Dandok Honaré havetil aw hastika bo! aw-é goti, ‘az dé hami tosta

askara kam.”!

(149) got-é, ‘az bani' giit-¢ hal-o masala ava-na.' goti az Fasaké we
davaré biim.! az dorast ol wan dawr=ii bard t-navastom' aw johe
Dandaok Honar 1é mazan boyi.! giiti har past mala wana! niqta man
ya navastané ya | were.! an xala mon ya as kii t-minm-a | wéré ya l

were! as hami masale-t zanom.’
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(145) They said, ‘It’s even better for us; We will throw you into
the water. We won’t be blamed for Killing you.®® People won’t
even say, “Why did you kill her? Rather, they will say she threw
herself into the water, or she died while swimming, washing

)

clothes, etc.

(146) The prince, his son, and his advisor, together with Sora
Chavshin and Hinar’s father went to the running water, which
was deep, the same deep water, to punish Hinar. The father was
very upset. Sora Chavshin pretended to be innocent, as if she was
upset. Her sisters too pretended to be innocent, as if they were
upset.

(147) However, the heart of the prince’s son was completely
with Hinar. The prince said, ‘Throw her into the water immedi-
ately!’ Before they threw her into the water, Hinar threw the third
bone into the water. When she threw the third bone into the wa-
ter, one of the prince’s servants came [forward] quickly.’

(148) He (the servant) said, ‘Your Highness,*” please stop!” He
(the prince) said, ‘What’s up? What’s happened? Have our ene-
mies attacked us?’ He said, ‘No, your Highness! It is a long story.’
This means that the bone that Hinar had thrown [into the water]
was the one that had said, ‘I will reveal everything.’

(149) He (the servant) said, ‘Your Highness! The situation is like
this. I used to be a servant in that region. I would sleep right at
the place where Hinar grew up. The place where I used to sleep
was situated exactly behind Hinar’s house. The point where I
used to reside is still there. I know everything.’

% Lit. the saying that we have killed you won’t remain on us.
®7 Lit. I [your] servant.
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(150) giit-¢, masalé bii ma béZa ¢i-ya?” git-6, ‘hal-o masalé %o
bacikati ava-na.! celak bil' hiisa-w hiisd-w sé faqarat-i! hata
gahasti=ya hinge ko Sora ¢avsin dohi' bari ¢and foZaka ya hatiy-ava.!
il naqSake goré dayi at-gal kac-ét xo ka dé éawa-t [axanéval’

(151) ol har l were! bést=¢, ‘Sora ¢avsin=ii har du kacet we bii mo ba-
goran-ava!’ damé t-gorit-ava' tint-a were.! tint-a were! ii da-nitin.!
(152) ot-bést-e, ozdyé hawa ko hawa viyayil avé kacka husa bé-
gunah! husa faqir' husa axstr' ba-koZsn! jazdyé hawa aw-a' as hawa

harduka p-avém-a at-bané vé biré da bané vé bahre da.”

(153) dameé har séka pék-va t-’initon! ii at-havet-a at-boné bahré da
hastikdk ba sar at-kaviton.! hastikaké di ba sar t-kaviton. zika Hanar
t-Citan wi hastiki t-’init-a daré at-bé#t-e,! ‘it hastiké ¢ az ta pavém-a
at ave da?”! at-bé#t-e, ‘tu man na-havézi-ya at avé da ot-bézi-yé tu
mon na-havégi-ya ot ave da.’

(154) ‘tu dé &' har ¢elak-a ta viyal tu de man da-ye bala mon bo-
xotdn.! i1 dé jaraka di awé bacik awe de teskak biton! téskaké bactk
bitan zoké weé da.! i dé ¢éla ta a sor ku az-om! dé zavaim-ava bii ta.”
(155) Dandok Honar' gala gala galak kayf pé t-hétan ba vé mas’alé
ii eksar Zanbab i har du kd¢ét wé t-gahn-a sazdyé xil. @i bab #i ba vé
masalé gala galak yé fazi-ya' cunkii t-zaniton ka¢d wanda/kaca wa ya

ekanal ya be-xodan! ya faqir' ya zalom 1é kari-a yoksar ¥azi t-biton.!
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(150) He (the prince) said, ‘Tell us what happened!’ The servant
said, ‘The situation has been like this since Hinar’s childhood.
There was a cow. There were this and that. There were three
bones. He narrated everything to the point where Sora Chavshin
made the plan together with her daughters yesterday, a few days

earlier on how to put Hinar in this situation.’

(151) He (the prince) said, ‘Arrest Sora Chavshin and her two
daughters for me!’ The prince’s men caught them, brought them
forward and put them on the ground.

(152) He (the prince) said, ‘Your punishment—you who wanted
to kill a girl who is so innocent, helpless, and captive—shall be
that I will throw you both into the well, into the river.’

(153) As the three of them were brought forward and were
thrown into the water, a bone came up from the river. As soon as
a bone came up on the surface, Hinar went immediately, grabbed
the bone and said, ‘What are you here for? Should I throw you
into the river?’ It said, ‘You shall not throw me into the water.
You shall not throw me into the water. ’

(154) [The bone continued,] ‘You shall go and give me to
whichever cow you like [and] let it (the cow) eat me. She is going
to have a calf. The calf inside her body will grow into me. That

is, your Red Cow—I am that—will come back to you.’

(155) Dindik Hinar was very pleased. Immediately, the
stepmother and her daughters were punished. The father agreed
to this since he realized that his only [orphan] daughter was
without care, helpless, and subjected to injustice. Immediately,

he agreed to it.
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(156) Hondr wé hastiké dad-a ¢elake.' ii aw ¢éla bacikaka/janikaka
bacik t-’initon.! aw #i ya sor-a har waki ¢éla di.

(157) i av ¢éla at-gal ... Dandok Honaré! i ‘ayalé weé-ii ‘ayalé wé-ii
‘ayalé weé-ii dé hami gava bardawam bitan! agar dardst ya bas biton,!
an ya darast yaqin ya bas bitan! @i xaravi bii kasé na-véton! i hami

gava dalstiz biton bil giyanaward.'

(158) c¢iroka ma bo domdyik hat.! as hatm-avd na mirl' na hav#ina

wil @i na bave Honare' xu dondkdaka Honareé #i na-da mon.!
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(156) Hinar gave that bone to a cow. The cow gave birth to a

small calf. The calf was red like the other one.

(157) The cow remained with Dindik Hinar and her descendants
for as long as they remained honest, did not harm others, and

were kind towards animals.

(158) Our tale has reached its end. As for me, I have come back
[and] neither the prince nor his wife nor Hinar’s father, have

given me even a Pomegranate Grain.
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Uncle Awdo Sula stood by his house in Shaqlawa in the morning
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(D awd=§ har a-géfm-owa.! foZak dané sabayna bi,! Awdo
Sila=yan pé da-got,! mar=yan la gafaki Bétarme bil.! got-i, ‘danistbiim
dané sabayna bit” got-i, ‘handa-m dit' ondk hat.” naw-i Palka Wardé

bii wa ba-zanom.! a.!

(2)  got-i, ‘siniyak’i gawra sar-i da-posra bii.! la kolanakdy ma
da-hat lo mare ma' da-hat-a xware lo maré ma.! hat got-om, “xwa da
xwa aw dala!' [tsi ba tsi kard xo ¢a sari pés]?> kawana!?' aw la ki

,7;7|

xwa mon-i xwas wist' baw sabaynay!' hayat-a

(3)  gotsi warz bahar bily.! goti aw-i5 salam-i kord-ii da-nist-il
got=i, ‘ha!l la ts3 da-gafay?” got-i, ‘walahi, awanda-m lo to hindyna.'
got=am, “na-xom [naw biy[... Jaw-is].>”

(@) got-i, ‘ts3na?’ wala awatsil qomasakay har-a-dat-awad' a-
bini tiif!! tii walahi!' ‘asabi bii.' ya‘ni Foh-i la bar da nd-mad.! ya‘ni sat

Saytan-i lo hatan.!

% Speech mulffled.
3 Speech muffled.



27. The Indecent Neighbour (CK. Shagqlawa) 343

@D I will tell this [story] too. One morning*— [Uncle] Awdo
Sula, as they called him, stood by his house, which® was in the
Betirma neighbourhood [of Shaqlawa]. He said, ‘I was sitting [by
my house]. It was morning’, he said, ‘and I saw a woman coming.’
Her name was Aunt Warde—as far as I know. Yes.

(2) He said, ‘There was a big tray [she was carrying], which
was covered [with a cloth]. She was passing by our alley, heading
towards our house.” She came [closer]. I said, “God, look at that
beauty. Look at her veil! God must have loved me so much for
me to meet her this morning! It is a [great] life!”

3 It is said that it was the season of Spring. It is said that
she greeted him and sat down. He said [to her], ‘What? What are
you looking for?’ She said, ‘By God, I have brought you some
[berries]. I thought,® “I shall not eat [them and give them to
you]”.

(€))] He said, ‘What’s this? Indeed, the thing, she removed the
cloth on the tray [to show him what was in the tray]. He said,’
‘Wow! Indeed [the tray was full of] berries!” He became furious.
He lost his reason.® He was filled with rage.’

* Lit. One day, it was in the morning.

> Lit. they called him Awdo Sula; his house.
® Lit. I said.

7 Lit. he saw.

8 Lit. Soul did not remain in him.

° Lit. One hundred evils came to him.
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(5)  goti, ‘ato awast 16 lo ma hindya?' ma ama warag-in?' tsd-na
baw sabaynay?' ni-m-a hda! awd to ni-ya la pés-at’ da sar-yan

banatiiak ha-bii!' ‘hd yan la barsa mardina?”’

(6)  got-i, ‘hastal! Cos-at lo a-kam.” hamiizy da-wasand. ' gaze

awa-y kord, tp, tp, tp, ‘warsn!’ morisk haton aw 1a.!

(7 Polka ... Zonaka=$ got-, ‘tamasa ka!" garak mutasdr bil.!
pasiman=i§ bil na-y-zani.! got-i, ‘da ¥ ba i'& xo!' jar-s ka nay éra!’
(8 gani Mam Awdo ... got-i, ‘Awdo! ato ... 10 aw Zona-t fasol

kard?' gunah-a wa & hat inabii=y.! xwa yani tsi, kafr-i kardbii?” ‘na

ba-Fo na tit bi na aw bi.! dzari ka ba aw isana na-ka.’

19 Here the narrator expresses ideophones used to call for the sheep and
hens to come in the direction of speaker. ’tf) is a labio-alveolar sound.
The O symbol is pronounced close to a bilabial click sound.



27. The Indecent Neighbour (CK. Shagqlawa) 345

(5) He said, ‘Why have you brought this to us? Are we mules?
What are these [berries doing here] this morning? You think that
I’'m poor? Do you see what’s in front of you?’—there was a barn
in front of them— Do you think we are dying of hunger?’

(6) He said, ‘Get up! I will show you.” He poured out all of
them (i.e. the berries). He called for the hens and sheep—he had
two, three sheep: Cluck! Cluck! Cluck! Cluck! Cluck! Ba! Ba! He
did this, Cluck! Cluck! ‘Come!’. The hens came [to eat the ber-

ries].

7 [To] Pelka .... to the woman he said, ‘Look!” The woman
[noticed his vehement reaction and] became very resentful. She
regretted [what she had done] and did not realise [it was so up-
setting]. He said [to her], ‘Go away!"' Don’t come back here an-

ymore!’

(8 Uncle Awdo’s wife said, ‘Awdo, you—why did you get an-
gry at that woman? She’s innocent. She came and brought us
[berries]. So what, had she committed blasphemy?’ [Awdo re-
plied], ‘No, go away! I don’t want [to hear a word from] either

you or her! May she will not repeat such behaviour.”?

! Lit. Go on your road!
2 Lit. things.
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28. TWO MULLAHS

Geoffrey Khan

Speaker: Seran Sher (ChA. Shaglawa)
Recording: Lourd Hanna
Assistants: Aziz al-Zebari, Lourd Hanna

Audio: https://nena.ames.cam.ac.uk/audio/230/

Summary

Two mullahs served the same mosque in the same village. One
mullah always used to arrive at the mosque early in the morning
and make the call to prayer before the other mullah came. The
other mullah got very upset, since the people in the village
blamed him for not working. He asked his colleague how he man-
aged to arrive so early. His colleague told him that it was because
he had two wives, who looked after all is needs, and advised him
to marry a second wife. The other mullah, thereupon, brought a
second wife into his home. The wives, however, made his life hell
and the mullah escaped in the night and took refuge in the
mosque. He castigated his colleague for his misleading advice.
His colleague responded that their lives had now become the

same.

© 2022 Geoffrey Khan, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.25
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(D >ana $omi Seran ’Adday Sér-ile.! brat Hane ’Awdu=iwan.!
nasat Saglawe-wan.! sat *alpa-w tao$a ma-w *3$ti-w xamsa hwéte-wan/

gu Saglawa.!

(2) ti xa hii¢ita $amaw tré malaye-le.! >stwa-w Btwal mon bab
>alaha-w *oda Maryam ba$ raba btwa-w qat=i§ la k-awe,! *atwa tré
malaye.! *dna tre maldye,! malayat xa mata-wanwa,! xa mazgaft-u xa

mata.!

(3)  ’dna tre malaye! xazmotot dé mazgaft *udiwal gawat' masroxe!

qatot msaloye-w! gu hdarat gu taziye-w mondydne.!

(@)) xa man ddna malaye,' gadmat waxtot slotat xuskanta hawewa,'
baraw bdyani ’awa sl mazgaft hawewa.! hawar masrdxwa=w! ‘qii

msaloye-w” mdndi-w' bang yawalwa.!

(5)  ’aw mala xot! gdlak mat’asar payaswa.! >amdrwa,! ‘ma‘qiil-ila
’at! gdmeti I-tama hawat?” nase lom wadlu.! >amri, “at >21 ma mandi
[a]xni *atye-wat lixa?' la xazmdtan k-udat' la ma .... | la bang

¢-awat.! ’e ga tsd moandi bas lewat.”
(6)  fa galak mat’asar pasle.! xdrel amor, “azon baqron man de
xawril *aw mon didi gqosa haya k-dte.! *ana kut tira ddrang,! gu tsd

mondi la g-matpan.”’
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@8] My name is Seran Adday Sher. I am the daughter of Hane
Awdo. I am [one of the] people of Shaglawa. I was born in 1965

in Shaglawa.

(2) I have a story called ‘The Two Mullahs’. There was and
there was not, there was no one who was greater than God the
Father and Mother Mary and shall never be, there were two mul-
lahs. These two mullahs were mullahs serving the same village,*

the same mosque and the same village.

3 These two mullahs served the mosque by calling to

prayer, attending funerals and so on.

(€))] One of these mullahs used to be in the mosque at dawn
before the time of morning prayer. He would make a call to

prayer crying, ‘Rise to pray’ and so forth.

(5) The other mullah used to get very upset. He used to say,
‘How is it possible for you to be there before me?’ People began
to blame him saying, ‘Why on earth have you come to us here?
You do not offer us service nor do you call to prayer. You are not

good for anything.’

(6) So, he became very upset. He thought to himself?> and
said, ‘Let me go and ask my colleague who comes before me a
little earlier. I am late every time, I do not catch up with any-

thing.’

! Lit. mullahs of the same village.
% Lit. he saw.
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(7 >amor,! ‘mdla.” >amar, ‘hd *axoni,! ma=ila?’ >amor, ‘mur gati,
gu ma mondi *at qdmat waxtat msaloye ldxe-wat?’ *amor, ‘ga ma?'
>amar, ‘hemon nasot *awayi léwu moni razi.! k-omri “’at! drang k-
atat-u! gat qalux la k-§dmoaxle.! dyara la yan qalux bdsima léwe' yan

tambal-iwat,! la k-atat.””

(8) amor,! ‘mhémoan,| ’ana xd mondi ’amranux “dxon.” *amor,

‘¢ddat ma?' *ana tré ’iSunyata ati.’

(9)  ’dna tre ’iSunyatal xa har maye g-masxana qati, xa pastumal
g-dawqala qati,' xa gori g-matwalu qati,' xa jdle hazor k-udalu' xa
qundari=$ stibug k-udalu.' ga hadax' xa=w tre *ana hazor k-peson.! qa
hadax gdmetux k-tapon.”’

(10)  ’amor, ‘matu?’ amor,! ‘ya‘ni ra’yux ma-ile?’ >amor,! ‘ra’yi-le
awdatu tré iSunyata.” amor, ‘mat’dkkad-iwat?’! *amor, ‘ma de
mdzarab!! *axonux ma mare-le qatux?’ >amor, ‘ha hal‘an k-azon.”

(11)  har platle man mozgaft ’izdle xa baxta mtele.! °itele gam-
yawdla' gam-matila I-beta.! >amor, “ana' sloBat *asdrte-la,' bizal-an

qa mazgaft.”
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@ He said, ‘Mullah.’ He said, ‘Yes, brother, what is the mat-
ter?’ He said, ‘Tell me, how is it that you are here before the time
of prayer?’ He said, ‘How?’ He said, ‘Believe me, the people of
the village are not happy with me. They say “You come late and
we never hear your voice. It seems you do not come either be-

cause your voice is not good or because you are a lazy person.”

(8 He said, ‘Look, let me tell you one thing, brother.” He said,

‘Do you know what? I have two wives.

9) These two wives, one of them always warms water for me
[to bathe], one holds a cushion for me, one puts out my socks for
me, one prepares my clothes, one polishes my shoes. That is why

I get ready in a moment,® and this is why I get here before you.’

(10) He said, ‘But how?’ He said, ‘I mean, what is your ad-
vice?’* ‘My advice is for you to have two wives.” He said, ‘Are
you sure?’ He said, ‘Just give it a try! This is your brother’s advice
to you.” He said, ‘I shall go immediately [and marry another

woman].’

(11) As soon as he left the mosque, he went and married an-
other woman. He came and put her, he helped her settle at the
house. He said, ‘It is time for the evening prayer. I am going to

the mosque.’

3 Lit. [by the time I count] one and two.
4 Lit. your opinion.

> Lit. you make them two wives.

® Lit. what is your brother saying to you?
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(12)  hdta dore! galat °dna tre °isunyatu' I-daw balat Zaba tapewa.!
xd ’amrawa,! ‘kalba xaryat mdla.” >aw” x5t ‘amrawa, “atxa *slat risat
madla.” ’e xat >amrawa,' ‘kalba l-qawrat mdla xare.” bejaga mon xat-
watu=u *odu! *ani kiilu gam-matilu l-gor.!

(13) ma’awad? ware! *amor, ‘ma-ila?” >amor, ‘bas-ila, | *axtun qa

7|

ma *ali msawore-witun?' >ana ma?’ >amri, ‘xer *at mutyan-iwat.

(14)  °al mithom! 1a °idele! matu! tre tlaha sd‘at ftlu.! gdmot yoma
bayaz,! *ardqle! mon qam ’idat dan tré ’isunyatal *ot mara qatu, “at
>atxa wadlux! °at *atxa wadlux,” b-e ga msawore 1-’agdade.  resu gdlak

gdlak mréle.!

(15) igdle.! lele-le,! lebe tso mondi ’awad gu mdzgaft.! la °ibe
madsrax! la ’ibe mdla bang >awad,! la tso mendi lébe awad.! iz3le! tira
gam-patoxle.! ’itile *alol.!

(16)  ‘itule 5I3L! >amor gatat mdla,! *amor,! waxtat msaloye=le.! xa-
zax manu man janu mahcoye-le mdla.! k-amor,! ‘waxtat msaloye-le?!

la waxtat msaloye léla.! e ga xa gafwa Saqloni! xantsa >éni matwanu.”

7 The speaker uses the masculine pronoun “aw although the reference is
to one of the wives.
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(12) By the time he returned home, the cries of these two wives
were reaching the other bank of the Zab River. One said, ‘May a
dog shit on the mullah!® Another said, ‘May this [dog’s shit] be
on the head of the mullah.” Another said, ‘May the dog shit on
the mullah’s grave.” Besides his sisters and his mother, they in-

cluded them all in their curses.’

(13) What could he do? He entered [the house] and said,
‘What is the matter?’ He said, ‘All right, why are you swearing at
me? What have I done?’'° They said, ‘But it was you who brought

us [here].

(14) Well,** he did not know how the next two or three hours
passed by. Before dawn broke, he fled from the hands of the two
women as they were saying to him, ‘You did this, you did that,’

at the same time swearing at each other. He had a big headache.

(15) He went away. It was night time and he could do nothing
in the mosque. He could not call to prayer. The mullah could not
make a call [to prayer]. He not do anything. He went and opened

the door. He sat on the upper floor.

(16) He sat on the upper floor. He said to the mullah—it is said
that it was prayer time and the mullah began to talk to himself
saying, ‘Is it prayer time? No, it is not prayer time. So let me take

a nap and close my eyes for a bit.’

8 Lit. the mullah shat upon by a dog.
° Lit. in the situation.
10 Lit. I am what?

' Lit. the important thing.
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(17)  k amor:! xzéle! xa tdpdtap ’itéle.! xzele ’e mala xat ’itele.!
Jamor,|  “itélux?” ’amoar,! ‘nafa xo§ nasa! madam ‘’at betux
msutdmwale,! ga ma beti gam-msatmate?' °at betux nura ’itan gu

betux ’argatwa mane *dna $ane,! ga ma beti gam-awdote?’!

(18)  °amor, ‘ga ma bas >ana marux, ! *at la tloblux moni masa‘dda?!
>ay masa‘dda dax léwat baxzaya?! qdmeti -mozgaft-iwat,! hdta parux
hdlal *awdatu.”

(19)  ‘walux,’ >amor, “at beti nura gam-awdate.” >amoar, ‘bas béti
kawla payas,! ma?! >dye-la ‘eSan weta xad.”

(20) ’dya hii¢ita k-amrila ga daw nasat resu la (ha)we mara=w'
resu mamréle.! >awdza ‘abra man de nasa k-Saglila.! k-omrila qa ddan
nase “axtsa gu qiisot nase la (a)te-w ’azal,! gu moxat janu ’awad,
>axtsa gu tdnayatat nase la gayom-u yatu.!

(21) °awdza ’iteli °itéli! tsd mondi=§ la walu qati.!
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(17) It is said that he heard'? some footsteps coming. He saw
the other mullah come. He said, ‘Have you come [already]?’ He
said, ‘My friend,"® if your life was ruined,'* why did you ruin my
own life? Your home was like hell'® from which you fled all these

years, so why did you make my home [the same]?’

(18) He said, ‘Why have you blamed me?*° Did you not ask for
help from me? Do you see how I have helped you? You are at the

mosque before me, so you will legitimately earn your money.’

(19) ‘But you,” he said, ‘have turned my home into a hell.” He
said, ‘Should only my house be in ruins? So our life has now be-

come the same.’

(20) This story is told about those who do not have a headache
but cause themselves to have a headache, so that people will
learn a lesson from [the story of] this man. [The story] tells peo-
ple that one should not act'” according to what other people say,
but one should act using one’s own mind, rather than stand and

sit according to what [other] people say.

(21) So, I have come back [from the scene of the story], but

they gave me nothing [to prove that I saw it].

12 Lit. saw.

13 Lit. man, good man.

4 Lit. your house was ruined.

!5 Lit. there is fire in your house.

16 Lit. why have you said [this] only to me?
7 Lit. come and go.






29. TWO MULLAHS

Masoud Mohammadirad

Speaker: Hawsar Najat Bapir (CK. Shaqlawa)
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Summary

Two Mullahs served in the same mosque in a village around
Khoshnaw. One of them would constantly miss the prayer time.
He asked the punctual one to give him some advice. The punctual
mullah said that he had two wives who took care of the different
home tasks, helping him to get ready for work. The unpunctual
Mullah believed this and took another wife. Not long after the
marriage ceremony, the two wives started arguing with him, and
there was constant quarrelling in the house. From then on, the
unpunctual mullah would go to the mosque early—just like the
punctual mullah. It turned out that they were both on time for

prayers because of the same problems in their homes.
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@8] tab‘an naw-am Hawsar Nadzat Bapir Rahman Sartsi=ya.|
xarki Sagrawdy-ma.! dak-am nawi Jamild-ya.! la dity dwazday

hagzar-ui nosat=u hasta-w hast la daydk bi-yma.'

(2) wd awa=y ka éstan da=m-aweé bas-i kam! tsirokak-a ba nawi
dii malan.! tab‘an la naw kaltiri kurdawart' aw tsiroka galak jar ba
‘abrat hatit-oawa,' lo nasihat kardoni piyawan' ya xod lo ¢ak kardoni

biiwaraki komal@yati ya *ijtimaq' la mabayni xark’i.

(3 a-le ha-bo na-bo! kas la xwday gawrator na-bo.! la ekak law
gundakani dawri xosnawati' dii mala ha-biin. yakdk=yan' zii a-¢ii la
mozgafté bang'-i a-da.! away dika-yan' dorang da-hat-a mozgafte-ii
nwez-is-i a-Ci.!

(4)  foZak la FoZan,' malday yakam la maldy duam-i parsi got-i,
“xer-a ato?! wa lo xer-a?! atii a-tsi zii a-tsi-ya bahasté-o' qazandz-at
ziydtar-a,! ¢unka pés-i mon har-asti-il ham bandz-iS a-day' @i ham

|

nwéZaka-s-at na-tsi.
(5) ‘katsi amdn! nwez-is-om a-tsi-i da=m-awé baw xéra-m ba-
gam.! atii-$-am nasihatak-om ba-ka bo-zan-al kil atii baw amandzay

gaysti?!
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@D) Well, my name is Hawsar Najat Bapir Rahman Surchi. I
am from Shaqlawa. My mother is called Jamila. I was born on
the 2" December 1988.

(2) What I am going to tell now is a tale called ‘two mullahs’.
This story has often been told as a moral lesson' in Kurdish cul-
ture, in order to give people advice or to [encourage them to]
amend social problems among them.

3) It is said that once there was and once there was not [but]
there was no one greater than God. There were once two mullahs
in one of the villages around Khoshnaw. One of them would go
early to the mosque and call for prayer. The other one would
come late to the mosque and miss the prayer.

4 One day, the first mullah (i.e. the one who was late) asked
the second [punctual one and] said, ‘What’s up with you?? Re-
ally, what’s up? You will go to Paradise sooner and achieve a
greater merit® [than me], since you wake up earlier than me, you
call to prayers and you do not miss your prayers [unlike me].’

(5) [The unpunctual mullah continued] ‘As for me, I miss my
prayers, but I want to have the same merit.* Give me a piece of
advice so that I know how you reached that goal?’

! Lit. It has come as a lesson.

2 Lit. Is it goodness, you?

® Lit. Your profit is more.

4 Lit. I want to reach that goodness for me.
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(6) mald@y yakam goti-ya maldy duam, ‘hay faqir!' wazi mon
lagar waz4 til gala galak dziyawaz-a.! atil yak #an-at haya' ba hi¢ 7a
nd-gd.! hata xwardan=at lo hazar a-ka' ya xud jalk-ii barg-at lo da-
yne,! amdn la maré d-ém-a daré-o ba asani-o' ato-s har la maré=y=o

ta’xir a-bi.”

(7)  got<i, ‘ay waz tu tst-ya?’ got-i ‘amon dii Fan-om haya.' oné
yakdam-am goriyan=am lo da-yné é diiam dzuba.! é diilam xwardane
da-yné é yakam-i§ kasida=m lo da-yné.' law halatay aman pési tu a-
gam=-a mazgafté.| ato-§ har la maré da-nasti-ii' fo#-at Ié ba sar da de-o!

|

nweé-is-at a-tsi.

(8) mala fokrak’-i hind-w! fokrak’-i bord.! goti, ‘ba xway!
amdn-i§ da=m-hawe' zii ba-¢m-a bahasté.' tsandi amon ziitor' bi-Em=a

sar mandra-y-o! bang'i ba-dam! awanda xwa 1é-m 7azi a-bi.”

(9)  lo=ya na-tsar biil fokri kord-iawd-w' Zonaki jowan-ui tai=i
hind.! got-i do To% pé tsiin.! har-o waz‘ak-i lo darust ba-bil.| jahanmak
bii aw mdra na-bit-awba.! na away maldy yakam bds-i korbiil hat-a

di na hits.!
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(6) The first mullah (the punctual one) said to the second (the
late one), ‘Poor you! My situation is very different from that of
yours. You have one wife who cannot cope with® anything [in-
cluding your daily tasks]. By the time she brings you your food
or brings you your clothes, I'm already out of the house [heading

towards the mosque], but you keep being delayed.’

(7) He (the late mullah) said, ‘What’s your situation then?’
He replied ‘I have two wives. My first wife brings me my socks,
my second wife brings me my robe. The second one serves me
food; the first one brings me the turban. That’s why I reach the
mosque earlier than you, [while] you’re still sitting at home, the

sun rises,® and you miss the [morning] prayer.’

(8 The [late] mullah kept thinking.” He said, ‘Indeed I would
also like to go to Heaven soon. The earlier and steadier I climb
the minaret and call for prayers, the more God will be pleased

with me.’

9 He had no option but to ponder over the subject. Finally,
he married a beautiful, youthful® woman. Two days [of his mar-
riage] passed by. He began to struggle. The house became a hell
to him.’ It was nothing like the other mullah had said.

> Lit. Does not arrive at anything.

® Lit. The sun comes upon your head.

7 Lit. He brought a thought, he took a thought.

8 Lit. fresh.

? Lit. The house became such a hell to him that it was not.
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(10) buw-a Sai-ii aZawak bii.! aré $éxala bil yakaki a-go' ba sar
hatbiin la sar yakdt.! yaki a-go,' “gii ba qabr-é maldy!” yaki a-go,! ‘gii
ba Siday malay!” yaki a-go,' ‘gii ba qabré bab-i!"! awi a-go,' “gii ba

qabreé dak?-i!’

(11) mala na-tsar bl aw Sawa har xaw-i 1 na-kat.! sa‘at sé-y
sawe! &ti-a sar manardy.! i xo-y mat kard.! dit-i kas lo mozgafté ni-ya.!
xo0=y mat kard xo-y mat kard hata mald-y lo wa diyar kat.'

(12) got<i, ‘adi na-m-got?!' malday dii #ana,' dzarg-i kunkin-a.
away dii %on-i ha-bil ziitdr d-ét-a sar monaré!’ got-i, ‘hay la‘nati
xwda-t lé na-da!' aw agaray la mare tit bii' da mare man=is-at bar-da!'

amon tsdz=am dabii la dii Zoanan?!’

amn=i§ hatm-ii' xalas bii baraw=-a=w! hits=am pé na-bara.!
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(10) It (the house) became [full of] arguments. Even though
he was a sheikh, they (i.e. the wives) became united in quarrel-
ling. One [of the wives] would say, ‘May shit be on the mullah’s
tomb!” The other one would say, ‘May shit be on the mullah’s
ancestors!’'® One would say, ‘May shit be on his father’s tomb!’

The other one would say, ‘May shit be on his mother’s tomb!’

(11) The mullah could not sleep'! that night. He had no option
but to go up the minaret at three o’clock in the morning. He did
not make a noise. He saw that there was no one in the mosque.

He stayed silent until the other mullah appeared before him.!?

(12) He (i.e. the usually punctual mullah) said, ‘Did I not say
so?! A mullah with two wives is heavy-hearted.!®> One who has
two wives goes up the minaret earlier!” The [usually unpunctual]
mullah said, ‘May God curse you!** Your life was hell and you
inflicted the same hell upon me!'> What [benefit] was there for

me in marrying two women!?'®’

As for me, I have come [from the events of the tale]. It’s finished.

Nothing was allocated to me [by the characters of the story].’

10 Lit. origin.

1 Lit. Sleep did not fall at him.

12 Lit. became visible to him.

13 Lit. his heart is perforated.

!4 Lit. Should not God curse you?

15 Lit. The fire that existed in your house, you threw it at my house too.
16 Lit. I would not have stung two women.
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Fatma was the only daughter in her family, and unaware of the
fact that she had five brothers who lived in a mountain. In order
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bing her, but she would only die by burning. Fatma tricked Pir-
havir to walk on a hole under which fire was burning. Pirhavir
fell into the hole but did not burn completely. She later made an
alliance with Fatma’s stepmother and tried to kill Fatma and her
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(D nave mon BiZan Xosavi *’Ahmat.! xalké bazéré Duhoke.! az-é
¢irokaké, handak &irokd bo hawa va-gohézom,! kit man a§ dapira xo
go le biiyna! i1 honddk,' handak dan‘amren davare.!

(2) ¢irokd ma a eké dé dast pé katan! ¢irokd Fatma-ya.! ha-bii
na-bii kas $2 xodé madstor na-bii,! kas $2 baniya dorawintor na-bi.!
FoZaké $a FoZan' gundakeé diradast' aforatak ha-bi.!

(3)  awe dafraté! Sii ba zalamaki korbii kii bari wé! ¢and zarokdk
ha-biin.! kacak ha-bii ba nave Fatma ko having,! hav¥ina an ko
gonbabal Fatmaye galak haz % na-t-kor.| il na-t-viya ba-mint=a 1
male.! FoZake So FfoZan,' ot-bézt-e,! kacd man hara kolané bo xo
yariya ba-ka.”

(4)  damé (it-a kolané yariya t-katon' kasak So wana hékaké
$okénitan! ot nav zaviya kasaki da.' damé hék t-hét-a sakandan at nav
wan hami kaéan dal i har ek kat-a sar yé di.! ii har kacdk to-béiton,

‘ta wa kar, mdn wa na-kor.”

(5) ol were! kasak t-hét-a were at-véton, at-bé#t-¢, lazom=a hin
hami sind ba-xon!! ka ké av héka $kandia?' lazem=a hin hami sind
ba-xon!’

(6)  koca éke t-begiton, ‘az ba saré bardyeé xo kamal man aw heka
na-skandia.” kaca due t-béziton, ‘az ba saré har du barayét xo kama
mon aw héka na-skandia.” kaca séye t-bégiton, ‘az ba saré penj
barayet xo kama! man aw héka na-skandia.”
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1) My name [is] Bizhan Khoshavi Ahmad. [I am] from the
city of Duhok. I will narrate to you a tale/ some tales that I have
heard from my grandmother and some ... some old people in the
region.

(2) The first tale for us to start with is the tale of Fatma. There
was and there was not, there was nobody greater than God, no
bigger liar than man. Once upon a time there was a woman in a
remote village.

(3)  That woman was married to a man who already had some
children. He (The man) had a girl by the name of Fatma, whom
the [his] wife or her (i.e. Fatma’s) stepmother did not like much.
She (the stepmother) did not like her (Fatma) to stay home. One
day, she said to her (Fatma), ‘My girl, go [and] play in the lane.’

()] When she (Fatma) went to the lane to play. One of them
(the girls) cracked an egg on the land of a person. When the egg
was cracked, each [girl] blamed the other.! And each girl said (to
the other), ‘You did this; I didn’t do this.’

5 Somebody passed by there [and] said to them, ‘You must
all swear an oath! Let’s see who has cracked the egg? You must
all swear an oath!’

(6) The first girl said, ‘I swear on my brother’s head? [that] I
didn’t break that egg.” The second girl said, ‘I swear on my two
brothers’ heads [that] I didn’t break that egg.” The third girl said,
‘I swear on my five brothers’ heads [that] I didn’t break that egg.’

! Lit. Each put (it) on the other’s head.
% Lit. I put on my brother’s head.
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(7 i har husa bardawam biton.! hami kac ab sare bardye xo sind
at-xon! ko, ‘ma av héka na-skandia.” 1é Fatmaye' ¢inkii husa hazor
karbé &2 bard ni-non,| na-zani dé ba & sind xoton.! ii hamiya kor-a
sar we! got-¢, ‘Ciinkii ta sind nda-xwar lo veéré ta hék a Sokandi.”

(8 at-Cit-ava gala galak dolaké éSayi, ot-kat-a gori.! at-bé¥it-a
ganbaba xo,! at-bazt-¢, ‘biici man ¢a bara nin-an?" bo Fanbabé ta-bit-a
darivaka gala galak a bas' kit kaceé #i $o male ba daré xitan.!

(9 at-bé#t-e,| ‘wara az de' joheé bardye ta nisa ta dam.” at-bat-a
sar bani,! ot-bézt-¢, ‘pst iydyeé hanal past Ciyayi! lo past wi Syayi #i,!
sinikad ¢iydyaki di yé hay.! askaftak-a lo were hay.! penj barayeét ta' al
were! mogili #iyané-nal i Fav-ii nécira t-kan.”

(10) Fatma, gala galak at-mint-a hayari.! at-béZiton, ‘garak-a az
ba-¢dm! bardyet xo payda kam! ii gal wand da ba-#im.” &inkil to-
gzaniton! Zanbabé gala galak halé wan a naxos koriyal i ta-vétan ba-
Zavafit-ava dav barayet xo.!

(11)  kacok damé ¢itsn,! gala galak to-wastiyeton.! gala galak mandi
t-biton! hata' &iydyake to-bohiirinitan-ul Ciydayé dué to-burinit-il at-
gahit-a &iyayeé se.!
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(7) It continued like that. All the girls swore on their brother’s
head, ‘We haven’t broken the egg.’ However Fatma, as she
thought that she had no brothers, did not know whom to swear
on. Everybody put the blame on her® [and] said to her, ‘Since you
didn’t swear, [it means that] you have broken the egg.’

(8) She (Fatma) returned home with a broken heart [and]
started to cry. She said to her stepmother/ she said to her, ‘Why
haven’t I got any brothers?’ It became a very good opportunity
for the stepmother to kick her (Fatma) out of the house.

9) She said to her, ‘Come here, I will show you your brothers’
whereabouts.” She took her on the roof of the house [and] said to
her, ‘Behind this mountain over there, behind the mountain
[there is another mountain]; Behind that other moutain there is
a road to another mountain. There is a cave there. Your five
brothers are there. They are busy living and hunting.’

(10) [On hearing this] Fatma was quite astonished. She said, ‘I
shall go [and] find my brothers and live with them.” She knew
that the stepmother had upset them a lot, and that it was
necessary for her to go to [live with] her brothers.

(11) On the way [to the mountain], the little girl (i.e., Fatma)
became very tired. She got quite exhausted by the time she
passed the first mountain and the second mountain and [finally]
arrived at the third mountain.

3 Lit. put on her head.
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(12) damé at-gahit-a ciyayé se,! askaftaka gala galak a baldnd
binitan.! i t-hét-a hazarda weé kil ta-veton barayét wé lo ve askafté va
ban! har waki Zanbabeé goti.!

(13) dame t-cit-e @ sah ta-kat-é at-binitdn,! & t-binitan?! penj
taxtét darézkori,! penj amanét xarone, pénj jal,' penj kavéak.! har tast
at we askafté va pénjé penj boya.!

(14) damé wan penja t-biniton! eksar to-zanitan ava johé baraye
we-ya.! baré xo dat-é' weri galaka bé-sar-ii-bar-a.! aha, bordyaki t-
biniton! sar ek $2 wan taxtd yé navasti=ya.

(15) Fatma da kii wi bardyi go 1€ na-bitan,' bataniaka magan t-
4Gnitan! dant-a sar bardyé xo yé bacik'—kii barayaki bacik-a.' dant-a
sar wi bardyt.! it Fatma ¥a-t-biton dast-ab kari t-katdn.!

N

(16) Fatma fa-t-bitan dast ab kari t-katon' éh taxta hamiyd paqag
at-katon.! jalka t-Soton.! @mana hamiya paqe# to-katan.! askafté hami
yé at-malitdn.! @ lek do-da ba-sar-u-bar at-katon,! hata barayet we t-
hén-ava.!

(17) pasti Fatma kar-o barét xo t-katon,! xarondaka gala galak a

x0$ Zi ¢e t-kat bo barayet xo' ka & o vere ha-ya, ¢ nécir koriya, atgal
handak nani' bo wana hazar at-katon.!
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(12) On arriving at the third mountain, she saw a very big*
cave. It crossed her mind® that her brothers should be in that
cave—just as the stepmother had said.

(13) When she (Fatma) went inside and looked around, she
saw that ... what did she see? Five beds lying [on the ground],
five sets of eating utensils, five sets of clothes, five spoons. Each
thing in that cave was in five® [sets].

(14) When she saw all those [things] in five sets, she was sure
that it was the place of her brothers. She looked around [the cave
and saw that] it was very messy. Lo, she saw a brother sleeping
on one of the beds.

(15) In order for her brother not to hear, Fatma brought a big
lining canvas [and] put it on her young brother —the one who
was the young[est] brother— she put it (the canvas) on that
brother. And Fatma rose [and] started to work.”

(16) Fatma rose [and] started to work. She cleaned all the
beds. She washed the clothes. She cleaned all the dishes. She
swept all [inside] the cave. She had put everything in order,
before her brothers returned.

(17)  After Fatma finished her [cleaning] tasks, she cooked a
very good meal for her brothers out of what there was in the cave
and what they had hunted—together with bread—she prepared

[a meal] for them.

* Lit. high.

® Lit. It came to her memory.
® Lit. five in five.

7 Lit. put hands to work.
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(18)  at-bé#i, ‘damé barayét mon,! har ¢ar barayét moné di t-hén-
ava,! da véré a ba-sar-ii-bar biton.” Fatma yaksar Cit-a at ban taxtaki-
va an ban seérkake ’arzaqi-val xo va-t-Séritan! @i ¢avare t-biton hata
barayét we t-hén.!

(19)  damé bar@yeét wé at-hén,! bardye magan jo t-kaviton.! at-bét-,
‘d ava ¢an ta$taki sayr-a ¢ boy!! baraye ma yé bacik husa na yé zirak
bo.! av amana xa $istan-iil av jalka $istan-iil av taxtd ba-sar-ii-bar
kar.”! [Fawra] ban dasxosiye Ié dan,' ‘sahdta ta xos! ta karake jane
kori.”

(20)  bora damé a§ xaw Fa-t-bit-avdl at-binit weré ya pagaz-a.! at-
béZiton, ‘hama bo mon 1é-hat.! bo hasab, al-’asds mn i aw Solaya
kori.! at-bézt-€, ‘wald bard az gala galak i mandi bii-m! kit man av
veré hami paqa# kar.”

(21)  at-bézn-¢, ‘bora sahata ta xos!' sabdhf dora barayé ma ye

|

magan=a.! ‘afill diird barayé ma yé div dd-ya' aw-é $> wi magantor.
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(18) She said, ‘Let it be orderly and clean here by the time my
brothers, my other four brothers are back.” Fatma immediately
went under a bed/or under a large cooking basket. She hid
herself and waited® [there] until her brothers returned.

(19) When her brothers arrived, the eldest brother bludgeoned
his way [through his brothers and] said to them, ‘Oh, what has
been happening here is indeed surprising! Our youngest brother
did not used to be so conscientious. He has washed the dishes all
by himself. He has washed the clothes. He has put the beds in
order.” They (the brothers) started to thank him (the youngest
brother), ‘Bravo’! You have done a wonderful job.’

(20) When the [youngest] brother woke up and saw that the
house was clean, he said, ‘It simply occurred to me'°. Indeed, it
was me who has done these tasks!” He said [to the eldest brother],
‘By God, brother, after cleaning everything in the house I got very
tired!”

(21) They (the brothers) said to him, ‘Bravo, brother!
Tomorrow is our eldest brother’s turn. Pardon, ‘It’s our
penultimate brother’s turn [the one who was born before the
youngest one]; the one [who is] older than him (the youngest
one).’

8 Lit. eyes on road.
° Lit. May your health be nice!
10 Lit. It simply came to me.
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(22)  at-bit-a FoZa pastyr.! barayeén di dar t-kavan-a nécire.| bara #
t-béitsn,! ‘¢ bawar ka veré galak d pags#-a' na a pis-a.! ka da az ba
xo ba-nvdm;! az gala galak yeé wastidy-ma.” bord ¢it t-navit-ava.

(23) damé bora t-navit-ava,' kacok baré xo dat-¢ hesta bora ye
navasti-a.| zikd at-hét-a daré.' wan jol-ii bargd wan... aw tastén wé
dohi na pagagkari-n' hamiya at-bat-a %> darvay askafte.' i ba-sar-i-
bar at-katan-ii ¢e t-katon.!

- v—

(24) 1 hawgaka gula #i ol bar dar askafté ¢e t-katon! 1 gula teda t-
Cinitan-iL.! Faxé di % wasd pacaké paqd# at-katon ba-sar-u-bar ot-
katon.!

(25)  bit-a évar kii de barayét wé hén-ava,! Fatma jaraka di at-Cit-a
ban sérké *arsaqi val il patdy t-int-a xaré' da barayét wé we na-binin.!
(26) bora t-hén-ava sah at-kan-é to-bézetan—barayé magdn
¢unkii $2 wand magtar=i badqaltdr bo!, goti, ‘ava tastaké na yé, na yé
tabéq fily at-daton.! &iinkil bardyét mon hami gava husa na zirak bii=n'
husa vara paqe# na-t-kor' husa veré ba-sar-ii-bar na-t-kor.! ava ¢t-ya
¢é bity?' az na-zanam.” baz € zanin pasti am ¢iroka xo kamoal kayn.!
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(22) The next day,'! the other brothers went hunting. The
[penultimate] brother said, ‘Believe it [or not], it is very clean
here; it’s not untidy. I shall simply sleep. I'm very tired.” The
brother went [and] slept again.

(23) After the brother fell asleep, the girl (i.e., Fatma) noticed
that he was still sleeping. She came out quickly. She took the
dirty clothes and dirty stuff from the previous day out of the cave.
She arranged them all and cleaned them.

(24) In addition, she made a small garden of flowers in front
of the cave and planted some flowers in it. Also, she cleaned the
other side [the area around the cave] and put the things [around
the cave] in order.

(25) [When] it became evening, [and time] for her brothers to
come back, Fatma again went under the cooking basket and
brought down the cotton canvas, so that her brothers wouldn’t
see her.

(26) The brothers returned home [and] looked around [and]
said—The eldest brother, given that he was older and more clever
than the rest, said, ‘This is not something natural that has been
happening here! Since my brothers were not that conscientious
before, they wouldn’t clean the house like this. They wouldn’t
arrange the things in the house in such a way. What has
happened here? I don’t know!” However, we [the listeners] are
going to figure out after we finish our tale.

1 Lit. It became the next day.
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(27)  at-béfit-¢, ‘bard, bara!l’ $5 xawe Siyar at-katon! at-bét-¢, ‘ta
& kariya?” bard baré xo t-dat-é.| aw bardyé wi tarsiton awalikd.! do-
vet bégt-e, ‘ba-bor-a man ol na-kar! an mon wara paqeg na-kor' an
man xwdran ¢é nd-kar.”

(28) bag dat-a ward,! ward be-sar-ii-bar-a.! ta-bét-¢, ‘bora, mon
Sole xo hami yé karil az ba xo navdstam.” bara t-bézt-¢, ‘aha! galak
bas-a.! dasté ta=t xo$ bin.”

(29)  xdrona xo t-xon.! jalkét xo t-guhoidn' dé navan.! dame FoZ at-
hal-étyn,! taveton ba-an=a Fav-ii nécira.! bari o bd-hal-étan,| at-¢an-a
Fav-u necira.

(30) baraye div da to-bégiton, ‘ava bo mdn a le hat.! ava az ganom
ava ¢ $ola na-kan! i husd veré a pags#-a.” bardyé bacik at-béZitan,
‘hama az dé avroka Zi minam.! az dé avroka %i Sola kam.”

(31) bardyé magon Fazi na-biton' cukii ot-zaniton félak a do ve
¢anté da.! bardyé mazon & t-bé¥t-e? at-bézt-e, ‘na bora!' bala az
avroka ba-minom.” at-bét-¢, Fastal tu dé méni?” ot-bé¥t-¢, ‘a.’
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(27) He (the eldest brother) said, ‘Brother, brother!” He woke
him up [and] said, ‘What did you do?’ He (the sleeping brother)
looked at him. He was scared at first. He wanted to say, ‘Excuse
me! I didn’t do my job. I didn’t clean our house. I didn’t cook
food.’

(28) He (the sleeping brother) looked around [and saw that]
that everything was in order. He said, ‘Brother, I did my job
entirely [and then] I simply slept.” The [elder] brother said ‘Ah!
It’s very nice. Thank you.’

(29) They ate their meal. They changed their clothes to [get
ready for] sleep. When dawn broke, ** they intended to go
hunting. Before the dawn broke, they would go hunting.

(30) The other brother [the one older than the second
youngest] said, ‘This has turned out well for me.* I know that
they don’t do anything and here it is clean.” The youngest brother
said, ‘I shall stay [home] today too. I shall work [at home] today

b

too.

(31) The elder brother did not agree to it, since he knew that
his brother had been tricky.'> What did the elder brother say to
him (the youngest brother)? He said, ‘No, brother! Let me stay
[home] today.” He said, ‘Really! You are staying at home?’ ‘Yes’,
he said.

12 Lit. May your hands be nice!
13 Lit. The sun rose.

14 Lit. This has come to it for me.
!5 Lit. has a trick in the bag.
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(32)  bari ba dar kavan! @i Fatmaye #i go lo vé axaftané na-boya.! i
bora £i na-ganoan kii ava kacak-a da véré da Sol at-katon.! dame da
dar to-kavsn,! bardyé magan # tgal wand dar to-kavitan.! at-¢it-a sar
bané askafté! i husa saré xo ¢aminiton! baré xo dat-¢ ka dé ¢ askafte
da fi daton.!

(33)  biniton kackak gala galak a juwan' %» bon taxti dar-to-
kaviton.! darang-ii dahmanét xo hal-daton! lawandiyét xo gré datan!
i zikd dast=ab Sori to-katon.! wara paqadZ to-katon' wara be-sar-i-bar
to-katon.!

(34) ot damaki da,' barayaké we! damé neécirkori johake wi
barindar ba-bil.! johake i barindar ba-biil kacok kat-a gort.! kacak kat-a
gort t-béZitan, ‘o, ava xind bardyé mon-a ba vi jalki va.”

(35)  bora t-zaniton ava dangé kacake-ya at-hétan.! yani ava dangé
kacaka néziki wizya at-héton.! yani na kadakd asayi=ya.' diyar-a yan
xoskd wi-ya an tastak.!

(36)  éksar at-hét-a xaré at-bézt-¢, ‘aw kizya?’ ii ka¢ ta-kat-a gori.
ta-kat=a gori! bardye xo t-biniton=iil xo té war ta-kdton=ii at-bé#t-¢, ‘xo

$2 mon dir ka!’
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(32) Before they left home [they debated who should stay at
home]. Fatma did not hear their words. The brothers did not
know it was a girl who was cleaning the cave. When they left,
the elder brother too left the cave with them. He went to the roof
of the cave and bent down his head in this manner [and] looked
[down] to see what was going to happen in the cave.

(33) He (the eldest brother) saw that a very beautiful girl came
out from under the bed. She pulled up the lower part of her
trousers and the lower part of her dress. She tied her shirt’s
sleeves and quickly started to wash [the dishes]. She cleaned the
place. She tidied up the place.

(34) Once, one of her brothers had been wounded while
hunting. He was wounded in a part of his body. [On seeing the
trace of blood on her brother’s clothes] the girl started to cry. The
girl started to cry [and] said, ‘Oh, this is my brother’s blood on
these clothes.’

(35) The [eldest] brother figured out that it was the voice of a
girl that was coming [out of the cave]. That is, the voice was
coming from a girl who was a close relative of his. In other words,
she was not an ordinary girl. It was evident that she was either
his sister or a relative of his.

(36) He came down immediately [and] said, ‘Who is that?’ The
girl (i.e., Fatma) started to cry. She saw her brother, scowled [at
him] and said, ‘Keep your distance from me.’
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(37) i bordyd ava ¢and ... am &in biZin, ava ¢an sal-a mariiv na-
ditina.! har ba tone har éar bardyét xo t-biniton! pénj bara-na.! har bo-
tané wan ¢ar kurd t-biniton-il' Sold wand 7av-ii nécir-a.!

(38) ot-bézt-g, ‘as' ma na-niyasi?’ at-best-¢, ‘na.’ ot-bézt-e, ‘ma
ta-b toné éar borda hana?” at-bét-¢, ‘naxayr, mon xaskak # ya hay.’
at-bézt-e, ‘nave xaska ta éi-ya?’

(39) got=¢, ‘az nave xaska xo na-begom.! bas agar tu nave xo bo
mon bél az-€ zanem ka tit xoskd mon-i an na.” got-¢, ‘az xoska
ta=ma, Fato.”! Fato kurtkoriya navé Fatma=ya.! ‘az xoska tda-ma,
Fato.”

(40)  sinika barayé we, xo té war to-katon=i ii hambéz katon.! at-
bézt-e, ‘gala galak bas-a husa ma yak-u du diti-ava.” at-bézt-¢, ‘balé
pa ta-vétan to bazavii-ava gundi.! ava Col-ii ¢iya-ya.' tu na-siye veré
ba-qatini.! at-vet til ba-zavii-ava gundi.”

(41)  got-é, ‘na-xayr az na-zavaim-ava gundi' az dé har vérée bam.”
got=¢, ‘biici?” goti, ‘hal @ masala ava-na' Fanbaba ma galak ya
xarab-a bii ma.! mo t-ésiniton=ii ma t-qotiton.! i mon Fazil to-katon
nav xalki da.' az na-sém gavafm-ava.”
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(37) It has been some time that the brothers—how should we
say!—It has been some years that the brother had not seen any
human beings. [During this period] he has only been in contact
with [i.e., seen] his four brothers—they are five brothers [in
total]. He has only been in touch with those four boys (i.e., his
brothers) and their job was hunting.

(38) She (Fatma) said, ‘Me—don’t you know me?’ ‘No’, he (the
eldest brother) said. She said, ‘Do you have only four brothers?’
He said, ‘No, I have one sister as well.” She said, ‘What is your
sister’s name?’

(39) He (the eldest brother) said, ‘I won’t say my sister’s name.
But if you tell me your name, I shall know whether you're my
sister or not.” She said, ‘I am your sister, Fato.” Fato is the
abbreviated form of Fatma. ‘I’'m your sister, Fato.’

(40)  After that, her brother became embarassed'® and hugged
his sister. She said, ‘It is very nice that we have found each other.’
He said, ‘Yes, but you must return to the village. It is wilderness
here. You cannot keep up with it. You must return to the village.

(41) She (Fatma) said, ‘No, I will not return to the village. I
will stay here.” The brother said, ‘Why?’ She said, ‘The story is as
follows. Our stepmother is very mean to us. She hurts and hits
me. She humiliates me in front of people. I cannot return.’

16 it. frowned.
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(42)  bora t-béen, ‘madam husa-ya,! am dé, am dé har jar ek a5
ma nd-Cit-a néciré dé gal ta bin.” at-bézt-¢, ‘nd bara!l ma né har awet
ma 1 bar askafte?' agar handét ma 1 bar askafté, dakii paqaz-ii baZin
katon,' az dé bo wa paqaz-ii baZin kam.! hin harn=a fav-ii néciret xo.”

(43) sé ¢ar ... haftiaké t-boron.! Fatma gala galak bad3l bitan.!
galak juwan bitan.! galak shtimamé dat-a p3réa xo-ii sar-ii-baré xo-=ii
jalké jawan bar xo t-katon.! at asokafté da bo xo at-daliton.! wé & t-
vétan bo xo t-kat-a bar xo.! it wé & t-veton tér dalé xo xdrane t-xoton.!

(44)  FoZake $3 FoZan baraye t-bést-e, ‘Fatma, am har yét mayn-a
lo veré?! ma am buct bii xo du bagnd #i nd-inin! o¢ gundi na-inin-a
vere! da hama #iyand ma lo véré xos biton?’

(45) Fatma # raz1 t-bitan.! du bozna t-Gndn.! i husa de wand $irt
# habiton.! foZaké $o FoZan, Fatmd .... dgoré wana har yé hal-
kari=ya.| dgoré wana bardawam yé hal-kori=ya.' biici?' Ciinkii baré bo
dast-va inana agori galak a ba zahmat bii.!

(46) 1 foget galak zahmat athatn-a ba kar indn hata agor bo dast
kat.! fa agor na-tami‘and.! agoré wana har yé hal-kort bii.! Fatmaye
$ir diist %2 bazoné.! i ind da da-nit-a sar agori dakii wi $iri bakalinit-ii

ba-kat-a mdst.!
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(42) The brothers said, ‘Since the situation is such, each time
one of us will not go hunting [but] will stay with you.” She said,
‘No, brother! Isn’t it so that somebody must stay in the cave (and
do the cleaning)? If it is the case that somebody must stay in the
cave and do the cleaning, [then] I shall do the cleaning and take
care of the cave. You go hunting.’

(43) Three, four weeks passed by. Fatma became very, very
gorgeous. She became very beautiful. She took good care of her
hair and her appearance and put on nice clothes. She would play
in the cave. She would put on whichever clothing she wanted.
She would eat whichever food she wanted to her fill."”

(44) One day the brothers said, ‘Fatma, Isn’t it that we live
here anyway? Why don’t we bring [i.e. buy] two goats? [Why
don’t] we bring [goats] here from the village for our life to be
pleasant?

(45) Fatma agreed to it. They brought two goats. So, they had
milk too. Once, Fatma—their fire was always burning. The fire
was always burning. Why? It was hard to find fire'® in the olden
days.

(46) Many difficult techniques would be employed to make a
fire. The fire would not be put out. Their fire would always burn.
Fatma milked the goat. She brought it (i.e. the milk) to put it on
the fire, in order for it to boil and for her to make yogurt out of
it.

17 1it. She would eat to the full of her heart.
18 Lit. to bring fire with hands.
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(47) ot darivaké da bazdn t-hét-an i to-véton wi Siri va-xot-avd,!
daveé xo lo manjalitké daton.! 1 $ir ba sar dgori da t-hét-a xare, dagor
tamriyetan.!

(48) o veré Fatma ta-bizityn,! ‘az ¢€ na-bitan' mal bo-hélm-a bé
agor.! at-vét az dgori payda kam' bari barayét mé ba-hén-ava.! ki
dé beZon, “ava tu FoZdki-ya hati-a daf ma.! ta ageré ma tamoarand.’

29|

ta am helayn-a be agor.
(49) Fatma b vere & t-katon?' baré xo t-dat-a wara, handi Io
rekakeé garét agori payda katdn' agor payda na-biton.! aw #i boryaré
daton ba-¢it-a sar ¢iyayake baldnd' i bare xwa dat-a dawr-i bard ka
agarak dé ha-biton an nd-binitan.!

(50) ¢it=a ¢iyayaké balond' ii baré xwa dat-a dir-va.! sah to-katé
dikélak ya $a nohdalaké t-Citan.! nohalaka qol dikélaka %é balond
biton.! dame baré xo t-dat-¢,! aw dikéla ya Zé balond at-bitan! dameé
bare xo dat-¢,! aw dikéla ya $a weré balond at-bitdn,! bofyar dat
bacit-a were.!

(51)  hédi hedi hédi Fatima t-Cita wére! baré xo dat-e.! baré xo dat-é
& t-biniton?! pira¥andk-a.! pasta wé ya xar.! dofna wé ya mazsn.!
xozémak at dofnd wé da-ya,' kil handi tablaka marini téda-ya.! handi
tablakd morovi ya va-kori-ya xazém.! i gala galak ya koret-a.! ya
zaqf-a.! nitkét wé dorez-on.|

(52) i manjalakd mazan dd-ndy-a sar agoril ya sarét gulka-ii pazi
& pa miva béy paqazkaran! ya téda t-kaléniton! i ya hagzor at-katan kii
dé xotdn.!
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(47) At one point [one of] the goat[s] came near the fire to
drink from the milk. It hit its mouth against the cauldron. The
milk poured from the cauldron and the fire was extinguished.

(48) Then'® Fatma said, ‘I shall not leave the home without
fire. Before my brothers return, I shall find fire. Otherwise,* they
will say, “It’s been only few days since you’ve come to us. You
have extinguished our fire. You have left us with no fire.”

(49) What did Fatma do? She looked around the area in order
to seek a way to find [a flame of] fire [but] fire was not found.
She decided to climb a high mountain and look around from
there whether there was fire or not.

(50) She (Fatma) went to a high mountain and looked far
away. She saw that smoke was rising from a valley. [There was]
a deep valley from which smoke was rising. She looked there. On
seeing the smoke rising from the valley, she decided to go there.

(51) Fatma approached there very slowly. She looked around.
She looked around; what did she see? There was an old woman
there. [She was] a hunchback. Her nose [was] big. A nose-ring
was on her nose, on which there were some human fingers. The
nose-ring was the size of a human finger. She was very ugly. She

was very thin. Her fingernails were long.

(52) She had put a large cauldron on the fire, in which there
were the head of a calf and sheep, and the foot of a lamb—
without being cleaned beforehand. She boiled them in the
cauldron and was preparing them to eat [as her meal].

19 Lit. here.

20 Lit. because.
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(53) ns! ns! béhn to-katon.! sah to-kdt-é' ot-bét-e, ‘az béhna
moriivaki t-kam;! az behnd mariivaki t-kam. ) wé piragoné axsirak ha-
bii ta qafaskakeé da.' aw #i Zondk bil.! axsirak ha-bii ta qafaske da.!

(54) aw Zona t-béft-¢, ‘na, na, tu ¢ behna na-kay!' ¢a behn nd-
hon! har béhna mdn-a.” pirhavir kit aw Zana bi,' at-bézt-¢, ‘balé az
béhnake to-kam.”

(55) aw de citon! aw Citan kii dé wé éh dé kacé goriton! dé fatmaye
goritan.! eksar Fatma t-favitan.! bas damé to-faviton,' $ala we al sar
saré wé t-kavitan.! i piragan zika dasté xo t-havé#t-a sala we.! i difra
ta-kata gare.! @i parce we to-gériton-ii at-késit-a layé xo.!

(56) damé porée Fatomdye to-geérit-ii at-késit-a layé xo, Fatma
galdk torsiton=ii to-larziton.! at-bé#t=¢, ‘ta ¢a So ma at-véton! pire?” at-
bézt-¢, ‘na-béz-a mon pire,! béz-a mon Pirhavir.”’

(57) got-é, ‘biici?” got-¢, ‘Ciinkil avd navé man-al i ta-véton tu ba
navé mon gazi mon kdy.' i tu hati-a al arde mon da-yi.' yani tu bity-a
ya mon,! xalds.”

(58)  got-¢, ‘bas mon bara yét hayn.! az na-sém b-minmea lo daf ta.!
to-vet az ba-&om.! az ba toné hatom-a handdk agori i az-€ zavaim-
ava.” got-¢, ‘aha,! € pa madam ta bara hana,' ava bo man sandyitor

7|

Ié hat.! $ind az éké ba-xom! az dé sasd xom.
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(53)  Sniff! Sniff! She smelled [and] looked around. She said, ‘I
smell a human being; I smell a human being.” That old woman
had a prisoner in a cage. It was a woman too. She had a prisoner
in the cage.

(54) The woman (i.e., the prisoner) said, ‘No, no, you smell
nothing! There is no [unusual] smell; it is only my odour [that
you smell].” The old woman, who was [called] ‘Pirhavir’, said,
‘But I smell something.’

(55) She (Pirhavir) went to catch the girl, [i.e.] to catch Fatma.
Fatma fled away immediately. However, when she (Fatma) was
running her scarf fell from her head. The old woman quickly
grabbed the scarf and chased her. She grabbed her hair and
brought her to her place.

(56) When she (the old woman) grabbed her and pulled her
towards her, Fatma was very frightened and shuddered. She said,
‘Old hag, what do you want from me? She said, ‘Do not call me

old hag; call me Pirhavir.’

(57) ‘Why’, [Fatma] said. She said, ‘Because this is my name
and you should call me by my name. You have come into my
land. That means, you have become mine, [and] that’s it.’

(58) She said, ‘But I have [some] brothers. I cannot stay with
you. I must go. I just came here for some fire and return home.’
She said, ‘Oh, now that you have brothers, it’s even better for me.
Instead of eating one, I am going to eat six!’
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(59) Fatma lo véré gala galdk torsit at-bét-¢, ‘pire, ta ¢ r-tan az
dé bii ta kam?' bas dasté xo nd-ka bardayét mon! tu to-Say mo bokiiZi
#,! bas barayét ma ¢a & na-ka. !

(60) Pirhavir lbo were & t-bézitdn?! at-beZit ava gala galak xos
nécir-a!' madam ava dé husa awa mon to-vétan dat-a mn' az & b
barayét wé na-kam.! @i gava mon viya %, dé barayét wé #1 koZam-ii
xom.!

(61)  Pirhavir to-bézt-¢' waki bandaka $a‘ri at-bézt-¢' ot-bézt-¢,!

‘Fat Fatoke!

tal meZiike!

yan #i barakogiike!”
yani ‘Fatmd, yan az-€ tobla ta mézdm,! yan az #i de borayé ta
kozam.’
(62) Fatma lo weré t-bézt-¢, ‘asdyi-ya.' az-¢ dam-av td.! tobla mon
ba-mé%a’ pasti Pirhavir saré tabla we barindar ta-katon ab dadané xo
yeé tiZ i xiné $o lasé we t-késitan-iil xind lasé we va-t-xotdn.! Fatma
gala galak bécaré, behez bitan.!
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(59) Fatma was very frightened [and] said, ‘Old hag, I shall do
whatever you want [from me]. Just don’t harm? my brothers!
You can kill me [if you want], but don’t do any harm to my
brothers.

(60) What did Pirhavir say [in response]? She said, ‘This is a
very, very good hunt! As long as she gives me what I want, I shall
not do any harm to her brothers. Whenever I wish, I shall kill her
brothers and eat them.’

(61) Pirhavir said, she said to her in the form of a poetic
couplet:

‘O little Fatma!
[Your] fingers to be sipped [blood from]!
Or your brothers [to be] killed!’

This means: ‘Fatma, either I suck blood [from your finger], or I
shall kill your brothers.’

(62) Fatma said, ‘T agree. I shall give you [my finger]. You can
suck [blood from] my finger.” Then, Pirhavir wounded the top of
Fatma’s finger with her sharp teeth and drew in the blood from
her body and drank from the blood of Fatma’s body. Fatma
became very pale and weak.

?1 Lit. don’t put your hands on my brothers.
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(63) agere we at-kat-a dasti da waki xatiraki dat-av-¢,' to-bet=¢,
‘dé hara.” ta-bé#t-¢, ‘ava az ¢tim.” ta-bét-¢, ‘bas na damé to-bézit-¢,
‘ava az ¢um’ ku da ba-zaniton dé Fa-bitan.! ta-bézt-¢, ‘bas lazdm=a tu
sabahi vi hini béy-a vere! i az tabla ta ba-méZm-ava.! agar har' dé
hém bardyé ta xom.”! Fatma ta-bézt-¢, ‘késa ni-nd.”

(64) Cit-a male zikal agoré xo hal-ta-katan.! agoré xwa hal to-
katon.! pasti agori hal to-katdn,! baré xwa dat-e! baré xwa dat-é' pasti
agori hal to-katdn,! baré xwa dat-' dasté wé yé diyar-a.' saré tabla
we ya sor-a.!

(65) at-béZit, ‘naka bardayet ma pé ba-zandn!’ yaksar dasté xo ta-
kat-a ot nav baringd xo dal i dasté xo nisa bardyeét xo na-daton.! i
FoZ bo foZe! damé har Fatma ¢it-a were! bit-a aw damd,' &it-a nahale.!
Pirhavir tabla we t-méziton.! i t-hét-ava.

(66) cand FoZak pé-va ¢in.! Fatma gala galak bécara bil.! xind lasé
wé na-ma.! sapi bill siir-ii sapiyatiya wé yd jan na-md.! ba-tané bii
zarake yé ¢armosi.!

(67) hami gava barayé t-béit-¢, ‘ta xer-a Fatma?' ma iz‘aZa ta
kariya?! am dlé ta t-helin?! tu to-wastié at Sola?” at-bé#t-¢, ‘na bora!
dasté ma t-ésitan! dasté mo t-&iton.” ‘¢ 1é hatiya?” ot-bést-e, ‘yé
soti?’l na-bézt=e ku, ‘hal it masalat mon ahd ava=na.’
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(63) She (Pirhavir) gave her (Fatma) a flame of fire like a torch
and said, ‘Go.” She (Fatma) said, ‘There, I'm going.” However,
[when] Fatma said, ‘There I'm going’, it does not mean that she
said it on leaving the house before getting up. She (Pirhavir) said,
‘But you must come here next Friday morning so that I can suck
[blood from] your finger. Otherwise, I will come and eat your
brothers.” Fatma said, ‘No problem!’

(64) She went quickly home [and] started a fire. She started a
fire. After starting the fire, she looked at it (her finger). She
looked at it (her finger) [and saw that the wound on] the top of
her finger was visible. The top of her finger was red.

(65) She (Fatma) said, ‘My brothers must not know about this!’
She put her hand into her pocket and did not show her hands to
her brothers. Day by day, when it was the [agreed] time, Fatma
would go to the valley. Pirhavir would suck [blood from] her
finger and she would return [home].

(66) A few days passed by. Fatma became very weak. There
was not much blood left in her body. She became pale and her
lovely beauty®? vanished. She became pale yellow.

(67) Her [older] brother would constantly say to her, ‘What’s
wrong Fatma??® Have we disturbed you? Have we made you
upset??* Are you tired of your tasks?’ She said, ‘No, brother! My
hand aches; my hands ache.” ‘What happened to it?’, he asked.
She said, ‘It has a burn.” She did not say, ‘My situation is such-
and-such.’

22 Lit. redness and whiteness.
% Lit. You, is it goodness?
24 Lit. Do we hold your heart?



394 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(68) foZakeé $o FoZan,! damé Fatma at-navitan! barayé wé baré xwa
dat=a dasté we! baré xwa dat-a dasté we.! dame daste we %o barika
we t-hint-a dare,' dasté wé waki colikake ye Ie hati.

(69) Colik nitka at-bé¥n-¢ zolké dadand.! gala galak yé zarav-a' yé
lé hati.! gala gala bordyé wé ’djoz biton.! Cinkii bordyé wé yé
dalnida-ya,' ye pastiast-al Fatma sababi bo nd-béZiton,' at-béZiton, ‘az
ba xo dé harasiye 1é gorom.”

(70) FoZa pastare! damé bard ¥d-to-bn-ava t-Con-a nécire! bordye
magan nd-¢iton.! na-citon.! damé ot-binitan ... bo aw damd @ dé
Fatma Citoan! divda Citon baraye we.!

(71)  div da t-¢i,' div da t-¢i,! div da t-¢i,! baré xo dat-€ piraZandk
a lo were.! ii aw piraZona tobla Fatmayé to-goriton' ii dodané xo téda
at-qata xareé' xiné #e tinitan! i xind weé va-t-xotdn.!

(72)  damé zavafit-ava barad to-béZiton, ‘az ba toné na-s§ém-a vand.!
av pira/ Pirhavira gala galak a zirak-a.” i tofpandk ot dasti da bi.!
tarpan amiraydk-a bo batind giydy. oF dir-va t-hét-a ba kar inan.!
(73) bora t-zavorit-avd to-bést-¢, ‘Fatma tu lb ki-va biay?” to-
bézt-¢, ‘az #i ¢iiblim-a pa zozanan bo xo pacaké ba dar kavam.! bii?”
got=¢, ‘naxer Fatma dorawa lo mon nd-ka!' tu lo ki-va bity, Fate?”!
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(68) One day when Fatma was sleeping, her brother looked at
her hand. He looked at her hand. When he pulled out her hand
from her pocket [he saw that] her hand[s] had become like a ¢alik
‘a thin stick.’

(69) Nowadays, people say zalke dodana ‘toothpick’ for Calik.
They (i.e. her hands) had become very thin. Her brother became
very upset. Since the brother was sure and certain that Fatma
would not tell him the cause [of her wounded hand], he said [to
himself], ‘I shall spy on her.’

(70) The next day, when the brothers woke up to go hunting,
the elder brother did not go [with them]. He did not go. When
he (her brother) realized that it was the [right] moment and
Fatma would leave the cave, he followed her.

(71)  He kept following her® [all the way and] noticed that an
old woman was there. The old woman grabbed Fatma’s finger,
crushed it with her teeth, extracted blood from it, and drank from
her blood.

(72) When she (Fatma) returned, the [elder] brother said, ‘I
can not cope with them alone. That old [woman]/ Pirhavir is
very sly.” She had a scythe in her hand. A scythe is an instrument
[that is used] for cutting plants. It has been used since long ago.

(73) The brother returned home [and] said, ‘Fatma, where
have you been?’ She said, ‘I had simply gone into the fields to
wander around. Why?’ He said, ‘No, Fatma, do not lie to me!
Where have you been Fatma?’

% He went after her, he went after her, he went after her.
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(74)  Fatmayé kor-a gori,! got-¢, ‘az kiva na-¢iiy-ma bard.! haké wa
na ba dalé wa=ya az lo vére,! az de &m.” got-¢, ‘bale Fatma,' az zanam
tu ki-va ¢iya,' bas haz at-kam tu ba xo bii mdn bézi.”

(75) damé baray’ to-béit-¢,! Fato Zi at-beit-¢, ‘hal i masala
ava-na, bard:' $5 wé foZa kii mon agor tamrandi,' dz iim-ii az tisi vi
dardi bity-ma.”

(76)  at-bé#t-e, ‘yé galak bas-a!' édi we-va am dé xotaydké danin
naqgsayaké danin' kit am pirhaviyé ba-ko#in.” damé aw nagsay dan
kil Pirhavié ba-koZan! ba $avé barda kom ta-bon.! at-béZan, ‘sabahi am
dé togal xoska xo ¢in.! damé Pirhavi xwina Fatmdyé t-méiton! 1 kil
dé novitan,! am hami dé ¢in payk-va Pirhaviyé koZin.’

(77) fo#a pastoré! bara xanjarét xo t-in-a dare! @ xo3 to-kan! i
garm to-kan! @ paqdZ to-kan xanjaret xo' kii dé foZa pastore &n!
Pirhavieé koZon! aw d xoskd wana azar daton.!

(78)  damé t-¢on baré xo dan-¢ binitan eh yé dasté xoska wi to-
meZit-avd.! har pénj bora t-¢on=¢ pékva.! har penj bara pékva t-con-é!
i dan=a bar xanjara.!

(79)  damé t-dan=a bar xanjarda Pirhavir na-moritan.! waki handak
paret qalaraské at nav hawdyé da barza t-bit-ava.! at nav hawayé da
barza t-bit-ava.! ta-béZiton, ‘o, ava & ¢&e bu?’
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(74) Fatma started crying [and] said, ‘Brother, I have not gone
anywhere. If you don’t like me being here I will leave.” He said,
‘Anyway, Fatma, I know where you have gone, but I would rather
like you to tell me yourself.’

(75) After the brother said [these words] to her, Fato (Fatma)
said, ‘Brother, my situation is as follows: since the day I put out
the fire I have got into this trouble.’

(76) He said, ‘Alright! From now on we shall play a trick on
her. We shall make a plan to kill Pirhavir.” The brothers gathered
[in a meeting] at night in which they planned to kill Pirhavir.
They said, ‘We shall leave with our sister tomorrow. When
Pirhavir has sucked Fatma’s blood, and [when] she (Pirhavir) is

about to fall asleep, we shall go together [and] kill Pirhavir.’

(77) The next day, the brothers took out their daggers. They
sharpened them, heated them, and cleaned them so that the next
day they could kill Pirhavir, the woman who had hurt their sister.

(78) When they (the brothers) went there, they saw that she
was sucking [blood from] their sister’s hand. All five brothers
went towards them. All five brothers approached them [and]
stabbed her [Pirhavir] with daggers.

(79) They stabbed Pirhavir with daggers but she did not die.
She disappeared into the sky [in the form of something like]
feathers of a black raven. She disappeared into the sky. They (the
brothers and Fatma) said, ‘Oh, what has happened?’
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(80) aw %na a do qafase da,' aw a axsirkari Pirhaviré ba xo axsir
korbil to-béfit-6, ‘ma hin ns-zandn masala Pirhavié i-ya? ya
cawa=ya?’ got-€, ‘na am nd-ganin.’

(81) got=6, ‘Pirhavir na-mariton got=é ila ba dgori b-hét-a sotdn
hatd at' $2 nav Citan! aga na $3 nav na-citon.” got=€, pa am ¢a bo-
kayn?’ got-¢, ‘walahi hin ta-vet hin ba-soZan.’

(82) got-¢, pa damé Pirhavir ma nitka ddy-a bar xanjara' aw &
1é hat?” got-¢, ‘aw at-¢itan! al johaké di sax at-bit-ava.! ii aw dé zavarit-
ava #i bo vére! bo told xo va-katn.”

(83) damé aw ... bora ve axaftone go le t-bon! gala galak ot
tarsiyen.! fa-t-ban awe Fané azad at-kan' ii at-gal xo at-ban-a askafte.!
damé at-ban-a askafte, at-béZan, ‘pa am ¢ b-kayn?! pa agar Pirhavir
hat-ava!?’

(84)  to-bé#t-e,| ‘bawar bokan ila hin dgori bar-dan-é' hata Pirhavir
ba-sogiton.” Pirhavir at-hétdn! at-zaniton Fatma Co-a ki-va ba 7éga
bohne.! t-biniton bardyét wé hami-t navastina.! bardyet wé hami-t
navasti-na.!

(85) (it-a handav saré Fate,! @ dasté xo dant-a davé we' @i dar dé
xiton askafte.! at-bé%it-¢, ‘pa madam ta av kdra atgal md kar' i ta
xiyanat man kar! i td! siiza xo baranbari mon $2kand' az dé nitka ta

koZam.”!
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(80) The woman [who was] in the cage, the captive —the one
who was imprisoned by Pirhavir, said, ‘Don’t you know about
Pirhavir?’* They said, ‘No, we don’t know.’

(81) She (the captive) said, ‘Unless burned in fire, Pirhavir
won’t die, otherwise she won’t die. They (the brothers and
Fatma) said, ‘What should we do then?’ She said, ‘Indeed, You—
you should burn [her].’

(82) They (the brothers) said, ‘What happened to Pirhavir
when we stabbed her with daggers?’ She (the captive) said, ‘She
will go [and] revive somewhere else. She will come back here
and will take her revenge.’

(83) On hearing what [the woman] said,” the brothers were
very frightened. Then they freed the woman and took her with
them to the cave. While taking her to the cave, they (the
brothers) said, ‘What [shall we do] if Pirhavir returns?’

(84) She (the captive woman) said, ‘Believe me, it is only by
setting her on fire that she will die.” Pirhavir came. She found the
whereabouts of Fatma through smelling. [Pirhavir arrived at the
cave and] she saw that her brothers were all sleeping. Her
brothers were all sleeping.

(85) She (Pirhavir) went towards Fatma. She put her hands on
her (i.e. Fatma’s) mouth and took her out of the cave. She said,
‘Now that you have done such a thing to me, and you have
betrayed me, and you have broken your promise to me, I shall
kill you.’

26 Lit. what the account of Pirhavir is and how it is.
7 Lit. these speeches.
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(86) Fatma t-bé#t-¢,! ‘Piré mon hdy So vé masalé ni-na. at-begt-¢!
az gala galak pé xos-am.! az gala galak pé xo08-am! kii tu tobld man
ba-mé#i.| 1e hama bardyét mon! az tiiF koram-ii' barayét man div ma
ra haton.”

(87) got-¢, ‘haka Piré!' az hon hdz $3 ta t-kam,! az haz at-kam
hami jara lo daf ta bam.” Piré at-sar da at-baton! Pirhaviré ta sar da
at-baton! kit kacok bezt-¢,! ‘az gala galdk pe xis-am gal ta bom! 1é
barayét ma na-hélon.”

(88) at-bét-¢, ‘bas-a pa az nitka ¢ b-kam?' at-beit-¢, ‘nika tu
bardyét mo ba-ko#i #i & astifadayi nd-gahin=a td.! bas astifadé dé we
gohint-a ta kil tu édi wéva gohé xo ba-day-a min! i aw tasté ta $2
mdn at-véton i az ba fazamandia xo ba-dam-a ta.’

(89) Pirhavir at-bé#t-¢, ‘bas-a.' pa idi wé-val tu dé kongi héy-a daf
mo oskafte?’ ot-bézt-e, ‘Piré az édi weva nd-ym-a daf ta askafté
¢iinki galak waxét $2 mon at-Citan.! damé az gavaim-ava dé barayet
mon ganon U dé dubara kan-ava.! lawma t-vetan tit b-héy-a daf mon
Sokafte.’

(90) damé Pirhavir fazi at-biton kil de awe da da Fat Fatoke da al
$okafte,! foZa pastore,! bordyet we,! har pénj xo t-kan-a ék.! har pénj

xo t-kan-a ek, gal wé kaca axsiré #1.!
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(86) Fatma said to her, ‘Old hag! I am not aware of this
situation. I like [it] very much.® I like [it] very much that you
suck [blood from] my finger. However, my brothers provoked
me.?* My brothers followed me to your house.’

(87) She said [continued] ‘Old hag, I love you to the extent that
I like to be with you constantly.” Pirhavir believed® it [Fatma’s
words] when she said, ‘I would love to be with you, but my
brothers don’t let me.’

(88) Pirhavir® said, ‘Now, what should I do?’ Fatma®? said,
‘Even if you kill my brothers now, you won’t have any benefit. It
is better for you to listen to me from now on and [in return] I
shall give you with satisfaction the thing that you want from me.’

(89) Pirhavir said, ‘All right! But, when can you come to me in
[my] cave from now on?’ She (Fatma) said, ‘Old hag, I can no
longer come to you in [your] cave because it takes me too long
[to come to your place]. When I come back [from your place] my
brothers will know about it and they will [come and] do the same
[to you]. That is why you must come to me in [my] cave.’

(90) After Pirhavir accepted that Fatma should remain in the
cave, the next day, her (Fatma’s) brothers, her five brothers were
united,® together with the captive girl, the five were all united
[against Pirhavir].

28 Lit. It is nice to me.

2 Lit. They sharpened me.

%0 Lit. take to head.

31 Lit. she.

32 Lit. she.

% Lit. They made themselves one.
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(91) kaéa oxsir at-béft-¢,! ‘am lazam-a iekaké binin' bii am
Pirhavire ba-grin.”! ‘am & ek ba-binin?”! ta-béZiton, ‘am dé' qiinaxdka
kamol a5 ardi dé kolin.! giinaxaka kamal' ya‘ni damé am dé hand at
ardt kolin hata naw‘aki di axe dar-at-kavitan.”

(92) ‘am,! to-véton am ardi wasa b-kolin' i kavlé gayaki binin' ba
sar da dayn.! ii Fatma #i lo wéra bo-fint-a xare.! damé Piré t-hétan to-
fint-a xaré do weré da' dé kavit-a do weéré da.”

(93) ‘bas-a?’ ‘bas-a.” dast pé t-kan bard.! ba zahmataka magzon
hata we ardi at-kolon waki birdke lé t-kan.! @i dan-a sar-vd' aw giyé
gdy éh kavlé gay dann-a sar.' at-béZan, ‘damé am Pirhaviré at-kayn-a
do vére dal am dé agori #1 bar-dayn-=é.”

(94)  Pira%on at-beit-¢ aw aw' ‘afii aw #na lo daf wi axsir at-
bézt-¢,' ‘na na na am vé éande na-kayn.” at-bét-¢, ‘biici?” ot-bést-e,
‘Pirhaviré siyané hay ba-fiitan.! damé tu at-ka at boné biré da,' awe

Siyane hay dar-kavit-ava.’

(95) ot-bézt-e, ‘pa am & b-kayn?” ot-bézt-e, lazom-a hin' dara b-
inon galdk! @@ am ba-soZin! weré xoraké ba-kayn-a pal damé Pirhavir
ba-kavt-a téda eksar ba-sofiton.! it hami yani pékva nd-minitan da

kil na-dar-kavit-ava.’
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(91) The captive girl said, ‘We should find a way to catch
Pirhavir.” [The brothers said] ‘What way could we find [to do
this]?’ She said, ‘We should dig out a complete giinax ‘level of
soil’ from the earth. A complete giinax means that we keep
digging in the earth until we arrive at a new soil.’

(92) [The captive woman continued] ‘We—we should dig the
earth in this manner and bring a dried cow’s skin to cover the
hole and Fatma should sit there [next to the hole]. When the old
woman comes [and] sits there, she will fall there [into the hole].’

(93) [She said] ‘All right?’ They said, ‘All right.” The brothers
started [digging]. They dug the earth with much exertion until
they dug out the earth and made it into something like a well and
[then] put [the cow’s skin] on it. They put the cow’s dung ... the
cow’s skin on the hole [and] said, ‘When we push Pirhavir into
this well, we shall put fire on her.’

(94) The old woman said to them, pardon! The captive woman
said to them, ‘No, no, no we should not do that.” They said,
‘Why?’ She said, ‘Pirhavir has the ability to fly. When you push
her into the well, she has the ability to come out.’

(95) They said, ‘What shall we do then?’ She (the captive girl)
said, ‘You should bring a lot of wood. We should burn it in the
well until it turns into a bed of embers. [So,] when Pirhavir falls
into the well, she will burn entirely. There should not remain
anything from her body in the well, lest she [would be
reincarnated and] came out of the well.’
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(96)  7azi at-ban! i bord t-Con galak dara t-‘indn.! i dara hamiya
dgorl bar-dan-é' at-kana palét magsn' i t-kan=a téda,' kii dé subahi
Pirhavir hétsn.! it bardawam agori t-havan dara at-haven=a at nav we
bira ageri da,' da bardawam palet gas ha-ban.!

(97)  dame t-bit-a FoZa pastaré! ii bit-a pasti nivro,! bard bas at-kan,!
dara na-kan-a at biré da,' aw bira kii bo agori hati-a ¢é karon.! yaksar
kavlaké gayi t-Gnon! dann=a sar daré bire' i handak bara dann-a
dawr i baret we.!

(98) i Fatma t-¢it-a sar barake.! al past biré t-rint-a xaré! ii paréa
xo $ah to-katon.! FoZa pastaré Pire t-heton! ot-bézt-e, ‘Pirhavir!! tu
hati-a ¢ nitka?' nitka hésta zi-ya.’

(99) ot-bést-¢, ‘Fate de wara da az pacaké tabla ta ba-mezom-il' az
de &m.! ot-bézt-¢ sah ke!” dasté xo dat-a arme xo balond katon.! ba
hustaké ¢armé we ¥a-t-bit-ava,! handi hand ya pir-al i ya lasé wé gala
galdk yé karet-a.

(100) at-bézt-¢, ‘baré xo ba-dey-¢,! &2 hez ta mon da na-mdyal at-vét
dz xind ta ba-meZdm.” Fatma t-bezt=¢, ‘¢h dé wara! wara!! ka tu pa¥
nina xare!' az dé hem-a daf ta.” at-bézt-e, ‘na,' hama tit wara daf

|

mon.
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(96) The brothers agreed [to this plan] and went [and]
collected many sticks. They set them on fire. They made a big
bed of embers and put it into the well, until the next morning
when Pirhavir was supposed to come. They kept setting fire to
the sticks and throwing them into the well, so that the embers
would keep burning.

(97) In the afternoon of the next day, the brothers stopped
[fetching wood]. They stopped putting wood in the well, the well
which was made for the fire. Immediately, they brought the cow’s
skin and put it on the top of the well. They put some stones
around it (the skin).

(98) Fatma went towards a stone. She sat behind the well and
combed her hair. The next day [when] the old woman came, she
(i.e. Fatma) said, ‘Pirhavir! Why have you just come now? It’s too
early now.’

(99) She said, ‘Fatma, came here so that I suck [blood from]
your finger. I shall leave afterwards.” She said, ‘Look’! She
touched her skin and it came off her body, so old was she and so
ugly was her body.

(100) She said, ‘Look at it [my body]! No strength is left in me.
I shall suck your blood!” Fatma said, ‘All right, Come! Come! But
do not come forward too much! I shall come to you.” She (i.e.
Pirhavir) said, ‘No, you come to me.’
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(101) ot-bégt-¢, ‘axar mdn' av kavlé gayi bo ta dandya.' av kavle
gayi gala galak yé jowan-a-ui galak aziz-a lo daf man.! man yé bo ta
dandy-a vére! da tu b-héyi karam kay-a vére! da am pékvd yani
dalx0s bin.! ii tabld xo ba-kam=a davé ta' da tu xina mon ba-méi. bii
mon gala galak x0s-a.”

(102) dame Pirhavir t-hét-a wéré! ii t-kavit-a t wére da.' ba hami-va
nd-yét-a sotan.! biic1?! ¢iinkii ab-faxaké bo-tane t-kavit-a téda.! dame
faxak ba-téné t-kavit-a téda,! Faxaki Pirhaviré t-sofiton i $2 nav
¢itan,| Faxé di jaraka di t-bit-a ¥5ha qalé! i ot sar at-fotit-ava lo johaké
dr.!

(103) ol véré ¢irok domahik na-hatiya.! &inki hésta paréaka
Pirhaviré ya mdyi.! barayét wé na-sén ba-zavion-ava.! pi¢ (ba hic)
rangaké nasan bo-zovion-avd.! biici?! inkii la wana=ya Pirhavir ba-
Zavrit-avdl i jaraka di azyatd xo$ka wand b-daton.!

(104) giyané di yé Pirhaviré! ot mala fonbaba Fatoké da ra-t-bit-
ava.! dame ra-t-bit-avd i b wi $oklé karet! i bo karaké' anbab gala
galak waki dina 1é t-héton-iL.| 1 tofsiyetan! i ta-larziyétin.! ii eksar
dast avet-a fa-wasandona tostal i té war ta-katn.!

(105) at-bést=¢, ‘5o ma b dir kava!' $2 ma b dir kava!' pira pis!' ta
xer-a?! ta & ta-véton?! ta & o ma at-vétan?' $o ma boa dir kava!’ at-
bézt-e, ‘man & $o ta na-veton! mon & $5 ta na-vétan.! az ba xo hale

1
.

ma basi man-a
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(101) She (Fatma) said, ‘I have laid the cow’s skin on the ground
for you. This cow’s skin is very beautiful and very precious to me.
I have laid it here for you so that you move forward here and we
shall be happy together. I shall give you my finger in order for
you to suck my blood. I am very happy with that.’

(102) When Pirhavir came there [to the well], she fell in.
[However], she did not burn completely. Why? Because, she fell
into the well on the side. When she fell into the well on the side,
only one side of Pirhavir’s body was burnt. The other part became
a raven again and flew away to somewhere else.

(103) The tale has not finished yet, since Pirhavir is still half-
alive. Her brothers could not return [to the valley]. They could
not return [to the valley] by any means. Why? Because it was
possible that Pirhavir would come back again and harass their
sister.

(104) Pirhavir revived in the house of Fatma’s stepmother.3*
When she had revived, ugly in appearance and a cripple, the
stepmother became like somebody insane. She shuddered and
was afraid. Immediately, she started to throw away things. She
(the stepmother) scowled at her (i.e. Pirhavir).

(105) She (i.e. the stepmother) said, ‘Get away from me! Get
way from me! You dirty old hag! Is there something wrong with
you? What do you want? What do you want from us? Get away
from me!” She (i.e. Pirhavir) said, ‘I want nothing from you. I
want nothing from you. This [bad] state that I'm in is enough for

?

me.

3 Lit. Pirhavir’s other soul rose in the house of Fatma’s stepmother.
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(106) ot-béZt-¢, ‘bii¢ ma & ¢é boya?’! ot-béit-e, ‘xof xatdyét
Fatoke-na.! xor si¢é Fatoke-ya.! hami Fatoke ava ba saré man ind.”
Zanbab eéksar at-ganiton, ‘0!' mon navasiydk a hay ba navé Fatoke.”

(107) at-bézt-e, ‘bii ¢a ba saré ta inaya?’ ‘i dé we i pénj barayeét xo
az havétm-a nav ageri da.” eksar to-béZiton, ‘av-a,! ba gabat aw-an.’
eksar at-ganitan ava navasiyet we-na.'

(108) Zonbab ot-bést-e, ‘bas-a! az dé harikariya ta kam' ki am
Fatoké ba-kozin,! kil am Fatoké ba-koin.” at-bézt-¢, ‘biici?' ya‘ni at-
bézt-¢ awa?’ ‘ta xam pé na-bitan.! bas tu xo lo vara va-seral o vara
xo va-$érd! hata t-het-n.” at-bézt-e, ‘bala az de bam-a qaldk' hata
Fatok i bardyét xo t-hén-a vérel da am tolét xo % va-kayn.!
jowan-a?”!

(109) pasti ¢and FoZake t-birdn.! Zonbab cit-a daf babé Fatokeé! i
babeé har pénj barayet di' at-bé?t-¢, ‘aw ‘ayala yé &iiy-a Ciyayi i hata
nitka ta parsydrda wand na-karya!! bii¢ na-’én-ava?’

(110) bab gala galak mandahos at-minitan! at-biZiton, ‘ava o jara
parsyard naveésiét xo na-karya,! parsyara ‘ayalet mo na-korya.! biica
avroka [wa] t-béZiton?”
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(106) She (i.e. the stepmother) said, ‘Why? What has
happened?’ She (i.e. Pirhavir) said, ‘It’s all Fatma’s fault. It’s all
Fatma’s fault. Fatma has done all this to me.” The stepmother
knew [that she was talking about Fatma] at once, ‘Oh! I have a
stepdaughter by the name of Fatma.’

(107) She (i.e. the stepmother) said, ‘Why? What happened?’
[Pirhavir said,] ‘Together with her five brothers, she threw me
into a fire.” She (i.e. the stepmother) immediately said, ‘It’s her
(Fatma), no question, it’s them (my stepchildren)! She knew right
away that it was her stepchildren [who had set Pirhavir on fire].

(108) The stepmother said, ‘All right, I shall help you kill Fatma.
Pirhavir said, ‘Why?’ That is, ‘how?’ She said, ‘Don’t worry about
it.® You just need to hide here, hide here until they come.” She
(Pirhavir) said, ‘Let me turn into a raven until Fatma and her
brothers come [back] here, so that we can have our revenge on
her.?¢ All right?’

(109) A few days passed by. The stepmother went to Fatma’s
father, [that is,] to Fatma and her five brothers’ father [and] said,
‘Those children of yours have gone to the mountains and you
haven’t asked of them as yet! Why aren’t they coming back?’

(110) The father was completely astonished [and] said, ‘She has
never asked about her stepchildren. She has not asked about my
children. Why is she asking about them today?’

% Lit. Don’t be of sorrow with it.
% Lit. We will open our revenge from/at her.
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(111) got-¢, ‘holii hara Ié bo-gaFa aha nitka bin-ava.! hatka ma ¢&i

at nav xalki da.! hami ta-béZan, “‘ayalé wi yé lp &l i ¢iya.” ka ¢a t-
kan do wan Ciydya ra?, bin-ava.’

(112) bab Zi t-bezt-e, ‘bala galak bas-al az de ¥a-bom at-Com le
gafam.”! Zanbab ganitan kur u Fatokeé lo ki-va-na,' & bo nd-gotbil da
dif ¥a na-iton.! at-beZit-e, ‘bas ma az-e lo ki-va le gafom?! va Cil-i
¢ia?! vi xabati?' vi darastané?' az dé kiva 1é garom?”!

(113) Zonbab at-béZit-¢,! ‘balé balé az at-bezam! bari éand FoZaka
$avandk do veré ¥a hatbi,' goti, “handak lo wéré at-%in.” hama hara
az na vi Ciyayil yé div da' ye div da.! askaftak a were,| yé o weré
hay.”

(114) bab ot-bést-¢, ‘bas-a galik bas-a!' az dé ra-bam éam div-ra
¢om.! dame bab dif-fa ¢iton,! bara t-zanen ki ava tostak ye hayi,
&tinkil &2 jara Zanbaba wand na fa 7€ karbil divid.! bard t-bézn-¢,! ‘am
Fatmayé nd-dayn-aval ii am xo # na-’in-ava.’

(115) bab at-bé#t-¢, ‘hatkda ma na-ban!' ava éand-a hin b ¢idyi.! ma
ya goti-a xalké ¢iiyn=a bagarakeé di' bo xo kar kan.! ma hin na daré
xastina,! ma kangé ma hin daré xastina!? #anbaba hawa galak haz $>
hawa t-katon.”
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(111) She (the stepmother) said, ‘Get up, go and search for them
and bring them back now. Our reputation has been ruined among
people. Everyone says, “His children are in the wilderness and
mountains.” What are they doing in those mountains anyway?
Bring them back.’

(112) The father said, ‘All right, I shall go to look for them.’ The
stepmother knew where the sons and Fatma were, but she had
not told him (i.e. the father), so that he would not go after them.
He said, ‘But where shall I look for them? in those mountains? in
these forests? in these woods? Where shall I look for them?’

(113) The stepmother said [to him], ‘I shall say that a few days
ago a shepherd passed by here and said, “Some people live in
such-and-such place.” You should go and pass not only this
mountain, but the other one behind it, and also the one behind
[the second mountain]. There is a cave there. They are there.’

(114) The father said, ‘All right; very well! I shall go and look
for them.” When the father went to them, the brothers knew that
something must have happened, since the stepmother had never
sent for them. The brothers said, ‘We shall not give Fatma
[away]. We shall not return either!’

(115) The father said, ‘Don’t disgrace us!*’ It’s been a long time
that you have been in the mountains. We’ve said to the people
that you’ve gone to another city to work. We haven’t revealed yet
[that you live here]. Indeed we have not revealed [that you live
here]! Your stepmother adores you.’

%7 Lit. Don’t take our honour.
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(116) kur at-minon! at-béZan, ‘sad 2% sadé tastak yé Zo bo hay.! véja
at-véton am gala galak hasyari xo bin.! damé zavain-aval weé kaéa
axsira t qafasé #i dal gal xo da t-ban.! kii dé zavain-avdl baré xo dané
qaldka ras! ya lo sar darake' at nav hawsa Fatoké wana da' al hiviye
ku Fatma aw b-én-ava.!

(117) i t-binitin! %o dir-va damé t-hen! Zabab ya tasta dat-a wé galé!
da kil na-mritan.! xarane dat-e.! it moriskd bo sar #é t-katon' @i xina
wan moriska at-dat-a qalé da kii qal na-moariton 2% borsa da.!

(118) damé t-hén-ava,' kir t-hén-aval i Fato # t-hét-ava,! sar-i
jolket xo t-$otan,! xo paqaz ta-katon.! kur Zi har husa saré xo t-Soton
i jolé bargét xo badsl at-kan.! tiz 1i bargizé xo ni t-kan-ava.'

(119) Zanbab tohmayake ba div kufi-va at-niton,' kuré mazan' i to-
béziton,! ‘qasaydka kareét got=a man.! dale xo yé bari-a mén.! qasayaka
karét got-a mon.” at-bézt-a babi, ‘tu ¢awa sar xo qabil at-kay kuie ta
Ve qasé bézt-a mdn?” at-best-¢, ‘kiz bu?" at-bezt-e, ‘ek 2% wan har

pénja bi.”
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(116) The sons pondered* [and] said, ‘There is definitely
something [wrong] going on here. Now, we should be very
cautious.” When they returned [home], they took the captive girl
in the cage with them too. On the way home, they saw that a
black raven was on a tree in the yard of their house, waiting for
Fatma and her brothers to come.

(117) They saw from far away that the stepmother was giving
some food and such to the raven so that it would not die. She
gave it food. She slaughtered [some] hens and gave their blood
to the raven so that it would not die of hunger.

(118) When Fatma and her brothers® returned [home],—the
sons returned, Fatma also returned—Fatma bathed and washed
her clothes, she cleaned herself. The sons too bathed. They
cleaned their clothes. They renewed their spears and woolen
jackets.

(119) The stepmother accused the son, the eldest son, of
slandering® [and] said, ‘He said a dirty word to me. He has lusted
after me." He said a dirty word to me.’ She said to the father (i.e.
her husband), ‘How can you accept that your son says such words
to me.” He said, ‘Which one of them was it [who said those
words]?’ She said, ‘It was one of those five [sons of yours].’

%8 Lit. remained (silent).

% Lit. they.

0 Lit. put an accusation after the eldest son.
L Lit. He has taken his heart to me.
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(120) bab 7a-t-biton dardki t-‘inton.! har pénj kurét xo at-qotiton' to-
bégitan, ‘ke %o hawa qasa got-a anbaba xo?! ké %> hawa qasa got-a
ganbaba xo? ke #» hawa qasa got-a Fanbaba xo?' hay ké #» hawa
qasa got-a Zanbaba xo?”!

(121) dameé at-qotiton Zanbab to-bést-¢,| ‘ya bastor aw-a am vana
pékva goré dayn.! i pavé#in-a at gové-val hatd ék $> wand to-béZitan
ka ki bii aw qasa goti?” av ba xo kasé gasa na-gotia!'

(122) bas Zonbabe goti,! ‘am da borayé #é dir kayn! da pasinké
Pirhavir $5 kalaxé qalé b-hét-a daré' @i Fatmayé bo-koZiton’ ¢iinkil
gala galak karbét mon %o Fatmayé-va t-ban.’

(123) buci karbét Zonbabé %o Fatmayéva ban?! hondi hand Fatma
ya jowan bii damé babi Fatma t-dit! bira wi lo hav#ina wi ya baré t-
hat.!

(124) baraya gore t-dan.! i gala galak *azyat at-dan' i at-havézan-a
at kotanakeé-val an am ¢in bé¥in xaniaké pazi va.' damé Fatma t-héton
baré xo dat-é, ‘62 masald-ya?' ka bordyét mon?’ Fatma ¢&i-bi dav
havalét xo.' ‘ka barayet man?’

(125) bab at-bézt-¢, ‘dayn na-ka!' bardyét ta qasa t-bezn-a Zanbaba
ta!! dalé xo yé bari-yé!' ma az ¢awa qabil ba-kam?’



30. The Girl, her Stepmother and the Witch (NK. Duhok) 415

(120) The father rose [and] brought a cudgel. He beat all his
five sons with it [and] said, ‘Which one of you said those words
to your stepmother? Which one of you said those words to your
stepmother? Hey, which one of you said those words to your
stepmother?’

(121) When he was beating them, the stepmother said, ‘It would
be better if we chain them to each other and throw them into the
storeroom until one of them speaks and says who has said those
words.” However, nobody had said [any] words to her!

(122) The stepmother said, ‘We shall separate the brothers
[from Fatma], so that Pirhavir can be resurrected from the
raven’s body and kill Fatma, because I detest Fatma.”*

(123) Why did the stepmother detest Fatma? Fatma was so
beautiful [that] when her father would look at her, he would be
reminded of his ex-wife.*

(124) The father and stepmother** chained the brothers [to each
other], hurt them a lot, and threw them into a shed, or let’s say
a sheep barn. When Fatma came home, she looked around [and
said], ‘What’s going on? Where are my brothers?’—Fatma had
gone to her friends— ‘Where are my brothers?’

(125) The father said, ‘Don’t say a word! Your brothers are
saying [dirty] words to your stepmother. They have fallen in love
with her! How am I supposed to accept [this]?’

42 Lit. My angers open from Fatma.
* Lit. His memory would come from his ex-wife..
* Lit. they.
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(126) hondi t-bé¥t-¢, ‘bab husa nin-a.! bordyét mon na (y)ét
husa-na.! bardyét mon galak bas-an.! bab bawar na-katon! i at-bézt-¢,
‘pastda wand na-gora!! agar az € ta #i ésinim-ul dé ta # [ot dav] xo
daré xam.”

(127) bo Fatmaye gala galaka ba tof's bl ¢unkii adi wéva past i
pand nina.! ma dé ¢it-a dav ki agar aw daré x5st?! bar hangi bara
habiin.! Fatma i xo bedang ta-katan' ii at-mint-a lo heviyé hata tastak
¢é t-biton.!

(128) pasti and Toakd, Fatma ku dé Citon' agori hal-katon! i dé
xdaronake &€ katon.! damé agori hal to-katan,! qal' an Pirhavir! gala
galdk ‘asabi at-biton.! i dalé we t-Cit-¢ ba-Citan Fatmayé bakoZiton-il
told xo Zeé va-katon.!

(129) Fatma damé dara ¢e to-katon ku dé agori hal-katon' qalafask
%o dir-va fFiton! bar-af laye we-va t-het-an.! dangak t-hét-a Fatmaye.!
*ahsasakeé ba tastakeé t-kat.! hasaké ba tastaké t-kat kii kasdk-a lo past
we.!

(130) zikd zovatit baré xo dat-¢ kii aw qala ya t-het-an.! ab héztorin!
éh ab héztarin hézd we hay' darake t-rawasinitan' saré qalé daton.! 1
qal disa va-na-mri.! i bii par i fori-va asmant.
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(126) She kept saying, ‘Father, this is not true. My brothers are
not like this. My brothers are nice.’ The father did not believe her
and said, ‘Do not support them!* If not, I will hurt you too and
throw you out of the house.’

(127) It turned out [to be a] very uneasy [situation] for Fatma,
since she had no support from then on. Who could she go to if he
(her father) would kick her out [of the house]? Earlier she had
her brothers [to take refuge with]. Fatma remined silent and
waited in the hope that something would change.

(128) After a few days, Fatma went to start a fire and make
some food. While she was making fire, the raven, that is*
Pirhavir, became very angry. [She saw Fatma] and she wished*
to go and kill her, and take revenge on her.

(129) While Fatma was preparing the wood to start a fire, the
black raven started to fly from far away to approach her. Fatma
heard a voice. She felt something. She felt that someone was
behind her.

(130) She turned around quickly, and saw that the raven was
coming to her. With as much force as she had, she threw a stick
at the raven. However, the raven did not die. It turned into
feathers and flew into the sky.

4 Lit. Don’t take their back.
4 Lit. or.

4 Lit. her heart would go.
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(131) le ve jare gala gala galak ya bas bo bii Fatmaye kii qal na-
mori.! buct? &inki bardyét wé kii pékva garédayl bin! pastét wana
pékva garédayi biin hami pékva garédayi bin! i at kotaneé-va biin.! at
nav wan hamiya da dar-to-kaviton.!

(132) nav wan' dar-to-kavitan' it hamia %o ék va-to-katon.! warisie
t-qatiniton.! damé av tasta &€ t-biton,! bara Pirhavie t-garon! ii nd-
h[élon] na na nd-ésinon da kii na-bit-a par.! ta-garsn.! i har ék johake
Wwe t-geriton.!

(133) borayak dastaki,! bordyak dastaki di.! bardyak péydki,
bardyak péyaki di.! bardyak $2 xataka magon saré Pirhaviré t-geéritan
il t-hinitan saré we' al kiicoki daton! hatd navéav bii nd-minan.!
(134) navéavet Pirhaviré na-man! 1é kalaxe wé hésta yé mayi.!
kalaxé wé ¢&it-a t nav foh Zanbabe da.' dame Zanbab pasti ¢and salaka
zani kil av #ana giyanakeé pis yé ta nav lasé wé da.| giyané Pirhaviake
at nav lasé we da,' awe Zaneé t-kozn.!

(135) Ié dxa wé va-t-3éron! &inkii har gavaka axa we af veé be-
kaviton! dé jaraka di fahdk do wére da $in bit-avd G de jaraka diva
bit-a Pirhavir.!
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(131) However, this time it was very good for Fatma that the
raven did not die. Why? Because her brothers were chained to
each other. Their backs were (chained) to each other. They were
chained together and they were in the barn. She (i.e. Pirhavir,
the black raven) appeared among them.

(132) She appeared in the middle of them and unchained them
from each other. She cut the rope. When this happened, the
brothers caught Pirhavir. They did not do her any harm lest she
turned into feathers. They grabbed her. Each one of them (the
brothers) caught her from one side.

(133) One brother grabbed a hand, another grabbed another
hand. One brother grabbed a leg, another grabbed the other leg.
The brother who was elder than the rest grabbed her head. They
brought her (i.e. Pirhavir) and kept hitting her head against a
hearthstone until she had no forehead.*®

(134) Pirhavir lost her forehead, however, the remnants of her
corpse were still there. Her remnants went into the soul of the
stepmother. After some years, the stepmother learned that that
the woman (i.e. Pirhavir) had a malign soul in her body.
Pirhavir’s soul was in the stepmother’s body. They killed that
woman (i.e. the stepmother).

(135) However, they hid her grave (i.e. soil), because whenever
water reaches the earth in which she was buried, a soul would
reappear there and would turn into Pirhavir again.

8 Lit. until a forehead did not remain for her.
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(136) aw axaya vasarti-a at nav sandoqake da al boné *ardi.! ii har
gavaka hata nitka #i ya vasarti=ya.' i har gavaka kasdak aw sandoqa
va-kar! @i aw axa tar kor' dé jaraka di Pirhavir hét-avdl i dé tola xo

$o hami mariva va-kat-avad.!
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(136) She is hidden in a coffin under the ground. The tomb is
still hidden. If ever somebody were to open that coffin or water
the earth under which the corpse is laid, Pirhavir would revive

again and take her revenge on all human beings.






31. FIRYAT AND KHAJIJA

Masoud Mohammadirad

Speaker: Ahmad Abubakir Suleiman (NK. Khizava)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/246/

Summary

This tale is about a water spring called kahnika xama ‘spring of
sorrows’ in the Amedia region. Firyat, one of the nobles of the
region, wanted to marry Khajija, but her family did not want to
give their daughter to him in marriage, because they were from
different religions.

Since Firyat was a powerful man, Khajija’s family would
have to agree to the marriage proposal eventually. They gave Fi-
ryat a false hope saying that they would give Khajija to him in
marriage only if he would build them a canal flowing into a pool
to store water.

After a while, Khajija’s family noticed that Firyat was about
to finish the canal, and they would have to give him their daugh-
ter. They went to Fatiha, who poisoned Firyat and tricked him
into believing that Khajija was dead, after which he passed away.

The water was called the spring of sorrows ever since.

© 2022 M. Mohammadirad, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.28
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@8] navé mon ’Ahmat Abubakor Saléman.! az ... xalke gunde
Xizava-ma, ¥ ‘asird Guliyd.' kanika xamd ava ... tangadardk-al lo ve

ré ta-bé%an-¢ tanga bankeé.' kavrak-a,' kavré das kola-ya.

(2)  ija diyar-a' ku taqriban masafata ¢ar mitra kiir koriya. ba
das kola-ya-w'ii qiydsa du motra #i forah-a-w.! ¢ar mitra kiiratiya

kavrizya.! ava bii¢i masalan ... av kavra hat=a kolanin?!

3 morovdk lo vé mantaqeé bi.! hingi av ... galak jara donya toi
morov bi-il jar diva ya vala biva.! av mantaqa wi sardami ta%i marov

bi.! Io Maniné t-bégan baZer bé! hand bosayti lé habe.!

4 malokak lo vé mantaqayd habé mantaqa Mbnine-i hata
bandoré we.! da-got-¢ Faryat.! Faryat morovaké yé xodan $iyan bi.!
xodan ... zarv-ii dast bi.! & xodan $iyan bi.! kas l& na-d-siya-ye-w' i
ter marov i bi.!

(5) véjar ... ava gundé Bahnind gundak yé qadim-a.! kacdk-é I
wé ré bi,| navé weé Xajija bi.! nav-u danget Xajijaye ... Faryati go lé

bi.! kacaka barkati ya péskes-a.
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1) My name [is] Ahmad Abubakir Sileman. I am from the
village of Khizava, from the Guli tribe. The spring of sorrow con-
tains' a narrow canal [through which water flows] here, [the ca-
nal] is called Tanga Banke. It is a rock [that has been] excavated
by hand.

2 It is evident that the canal has been excavated almost four
meters deep. It has been excavated by hand and it is two meters
wide. The depth of the canal is four meters. Why was this rock

excavated?

3 There was a man in this region. This [region] was some-
times populated and sometimes unpopulated. At the time [when
this story happened] it was highly populated. It is said that the

city of Minin was very rich.

(€))] There was a king in these regions, [that is] the Minin area
and its environs. He was called Firyat. Firyat was a powerful?
man. He was wealthy and of great authority. He was powerful.

Nobody could compete with him.?He was a very rich man.*

(5) There is an old village here called Bahnin. A girl used to
live there whose name was Khajija. Firyat learned about Khajija’s

fame. She was a beautiful, gifted girl.

! Lit. is.

% Lit. owner of power.

3 Lit. Nobody was able at him.
*Lit. He was a full man.
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(6) ¥d ... of banamala >awadi bi ... Bahniné bi.! a§ boanamala Faq
abrahimi bi.! ¥a-bi co got, ‘ta-vét hin vé kace ba-don man.! mon nav-ii
dangé we go 1é bi.| kacaka ya péskes-ii barkati=ya.! to-vét hin ve kace
ba-don mon.”!

(7)  awan Zi na-viyat ba-da-ye,! diyanata wan na ék bi.! av Io
Bahniné basalman bi.! avé ditoré —n3-zanom—,! ija an an masih bil

an zaradast bi.! muhom na-viya bo-don-é.

(8 awi Zi at-got=e, ‘ta-vet hiin ba-don man!’ tab‘an s“iy&ne’t wan
na-bi.| yani ta-zani Faryat xodan quwat-a-=w' dé har set ba-bét.! balé

... got=€, ‘am-¢é takbird xwa kayn.’

(9)  Foryat gzovori-vd.! posti ¢an roZakd—Zonkak' ... har
bonamalaka *awadi ya lo Bahniné hay,! am da-béZon-¢ bonamala
Kulka.! fankdk $o wé malé ha-bi.! #ankaka satore tégahasti bi.! nave
wé Fatiha bi.!

(10)  Zonke got=¢,! tab‘an ... avana ... waxté takbird xwa kori,
Sartak avét bar.! awal Sartak avét bar,' go, ‘am-¢, go ma $art de hay'

tu yé sarté ma bo ma *ada kay.” ‘Sarté ta ¢i-ya?”
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(6) She was from [that] so-and-so family in Bahnin. She was
from Faq Ibrahim’s family. He (i.e. Firyat) rose [and] went [to
Khajija’s family and] said, ‘You must give me this daughter [of
yours in marriage]. I have heard about her fame. [I have heard
that] she is a beautiful and gifted girl. You must give me this

daughter [of yours in marriage].’

(7 They did not want to give her to him [in marriage],
[since] their religion was not the same. The one from Bahnin (i.e.,
Khajija) was Muslim. As for the other one (i.e. Firyat)—I do not
know [for sure]—, he was either Christian or Zoroastrian. Any-

way, they did not want to give her to him [in marriage].

® He (i.e. Firyat) said, ‘You must give [her] to me.’ In fact,
Khajija’s family were helpless [in the face of Firyat]. They knew
that Firyat was powerful and could take her anyway. They said

[to him], ‘We will consider [your proposal].’

9 Firyat returned [home]. After a few days, a woman ...—
a family used to live in Bahnin, whom we call the family of Kulka.
This5 woman was from this family. She was a thoughtful, intel-

ligent woman. Her name was Fatiha.

(10) The woman said,—naturally, when they (i.e. Khajija’s
family) considered the matter, they made a condition for him.°
First, they made a condition for him [and] said, ‘We have a con-
dition [that] you need to fulfil.” [Firyat said], ‘What is your con-

dition?’

SLit. a.
6 Lit. throw a condition at his front.
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(11)  got, Faryat pi!' tu dé bo ma joake hiné.! sari vi riibari $2 av
loii [pé ra bald] tét.! tu johaké bo ma ina,' dé lo vé kavri zavatin-é.!
avé ta-béZan-¢ ‘Barboné Dére’.! ban-ii fazgahin-a,' i johé zard‘ate-ya.'

tu=yé bo ma joé vé saldi barbani.” awi #i got-¢, ‘bola’

(12) pané ... wi sardami Sart awadi bin' bo wan galak gar3ng bi.!
7'a-bi dastet ba joye kar.! aw kavara kola.! avana baré xo da-yé ku dé

vi kavri koldn,| i dé jiiye bat.! @i har ta-vét ba-dan-é.!

(13) 22 aw ma got aw Zanka $a we banamala Kulka, Zonkaka
tegahasti bil got, ‘az-é fa-bam ¢dm.! az-é ra-bam com kadaka Zahrkor
bo wi bam.! wi koZam=ii' kds no-zana mon kada[Zé kor].””

(14) Zanok 7a-bi parziné xo [indl.! parzin ... yé kurdawari-ya
mosti kada koron.! kddaka Zahorkorl ya dasnisankori! kar do nav

parzini da.! i ra-bi hat' saharé da ré! niro hat kahniyd xamd.!

7 Speech muffled.
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(11) They said, ‘Oh Firyat, [you who are] well-off! You must
make a canal from the river for us. It must come straight from
the river. Make us a canal, which runs across this rock, the one
which is called Barbine Dere. It is a highland and flat land, and it
is an area [suitable] for agriculture. You shall build a pool for us
to preserve the water coming through the canal!’ ‘All right’, he

(i.e. Firyat) said.

(12) At that time winning a bet was very important to people.®
He (i.e. Firyat) rose [and] began to dig the canal.® He excavated
the rock. They had a look at his work and saw that he was going
to carve out the rock and finish the canal [soon]. And [this
means] that eventually they should give her to him [in mar-

riage].’

(13) The woman whom we talked about (i.e. Fatiha), the one
from the Kulka family, who was a clever woman, said, ‘I will go
and bring him poisonous pastry. I will kill him. Nobody is going
to find out that I put poison'®in the pastry.’

(14) The woman took her carpetbag. A carpetbag is [typical
of] Kurdish regions. She filled it with some pastry. She marked
the poisonous pastries and put them into the carpetbag. And she
set off'! in the morning [and] arrived at the spring of sorrow by

midday.

8 Lit. them.

°Lit. He put hand on the canal.
19Lit. the poison.

1 Lit. hit the road.
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(15) kahniya xamd ava: kahniydk-a:' kahniyakda qadim-a-w' ya
tazi ava bina-ii.! av-a lo past kavri.! hat sar kahniye.! wargahé ...
Foryati hingé lo sar ve kahniyé bi.! hat ... ban wé kavaré-ii salaf
kor-é-i,| i got, ‘man faravin a bo hindy’-i.!

(16) pékva dawr-ii bari di 1é kom bin-ii.! zaf da-yé-i.! é ku kada

N

v

da-ye.! aw kada dasnisankart kor do dasté Faryati ra.' awana [disd]

Xwarand xwa xwar.!

(17) waxté xwarana xwa xwari,! tab‘an avi ... waxté av kada
Zahrakari xwari,! Fatiha-yé got Faryatil got, ‘ba tu zané ava Ci-ya?’
got, ‘Ci-ya?’ got, ‘ava séroska Xajija-yal Xajija ‘amré xodé kor.’
‘¢awa?”! got, ‘balé wala.”

(18) Faryat tek ¢o waz wi tek ¢o,! tab‘an kada # xwar.! pasti
mawayaké ma' Foryat kavinga sar I kat.! i kat.! muqdaraké man
hdton dord,' i xalki wi fa-kor-iL.! ka *aldj-ét wi waxti ¢ bin?! hondi

hat-¢, Faryat mar.! ba vi Siwayi mor.!
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(15) The spring of sorrow, it is a spring. It is an old spring
which has been reconstructed recently. It lies behind the rock.
She (Fatiha) came to the water spring. Firyat was still at the
spring. She came close to the rock, greeted him, and said, ‘I have

brought you lunch.’

(16) [Later] other people gathered. She gave them many pas-
tries. She gave the pastry that she had marked for Firyat. They

ate their meal.

(17) While Firyat was eating the poisonous pastry, Fatiha said
to him, ‘Do you know what this is?’ Firyat said, ‘What is it?’ She
said, ‘This is Khajija’s throat. She has passed away.’ ‘How come?’,

[he said]. ‘By God, yes it’s true!’, she said.

(18) Firyat passed out [and] his situation got worse, of course,
as he had eaten the poisonous pastry too. After some time, his
napkin fell from his head. And he fell. People waited a while.
They came around him, lifted him. Let us see what medicine
there was at that time. It [things] went12 so far that Firyat died.

He died in this manner.

12 Lit. came.
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(19) awana #i hamia aw kada yét xwarin.! kasé hazar na-kor ku
[masalan] ...! goti, ‘%2 bar &1 Faryat mor?! $ xamet Xajijaye da mor.!
hata nitkd av nava kat saré vé kahniyé,! to-bagn-¢ kahniya xamd.' 2%
bar ... Faryati.! ah %2 xamet Xajijayé [da] mor.!

(20)  Xajija-ii Amina xoskét di we [bi].! vé gave, ziyaraté wana yé

lo ziyaraté gundé Bahnine.! ava hokdyatd Faryati-ii Xajijayeé.!
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(19) Everyone else'® had also eaten [from] those pastries. No
one could understand [the reason for Firyat’s death]. They said,
‘Why did Firyat die? He died out of sorrow for Khajija’s death.’
The name [kahniyd xama ‘the spring of sorrow’] has been given!*
to the spring ever since. It is called kahniyd xama ‘the spring of
sorrow’ after Firyat[’s ordeal]. Yes, Firyat died out of sorrow for
Khajija’s death.

(20) Amina was Khajija’s sister. Their tombs are located in the
cemetery of the village of Bahnin. This [was] the tale of Firyat

and Khajija.

3 Lit. they also all.
14 Lit. has fallen.
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MIRZA MUHAMMAD






32. MIRZA MUHAMMAD AND THE
FORTY MONSTERS

Paul M. Noorlander

Speaker: Yawsep Elisha Ishaq (ChA. Duhok)
Recording: Lourd Hanna
Assistant: Salim Abraham

Audio: https://nena.ames.cam.ac.uk/audio/228/

Summary

Mirza Muhammad, the youngest of three princes, fulfilled his fa-
ther’s last will to be buried on a hill where a mare would lead
him to. While taking turns to guard his grave at night, Mirza Mu-
hammad defeats forty monsters (hambusaye) and their mother.
Then his brothers wanted to break into a palace of a king who
had three daughters. With Mirza Muhammad’s help, they manage
to get inside the palace. He killed the forty monsters and cata-
pulted himself past the guards. He saved the king from a black
scorpion by piercing the wall with his dagger, and claimed the
three princesses for him and his brothers. The king did not know
who had saved him. Mirza Muhammad’s brothers wanted to
prove themselves as the heroes, but failed. Then Mirza Muham-
mad revealed himself as the king’s saviour, and the king re-
warded him and his brothers by giving them the three princesses
in marriage.

© 2022 Paul Noorlander, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.29
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(D ’anal  $ommi Yawsap brond ‘EliSa °Ishaq Mixo.! mon
Diihok=iwan,! nasat Dithok.! >u y>mmil Maryam Toma Jubrd’il nasat
Mar Yaqo-la.! mowalid diyi' ¢asar b-yarxat tlaBa b-"alpa-w camma-w
xamsi.!

(2) >u daha! >ana g-aban maxkannawxun xa qassatta d-itun *20ye
>arxe ‘azize.! Samutiila m-nase t-away mar girdtta,' *u t-away ... ya‘ni
la qablila dunuBa l-ganay,' *u hawe b-xabrot babay *u y>mmay.' xa
mondi tawa=yle, ya‘ni.!

(3) >20wa xa hakam! °30wale tla@d yale.! >aw hakam,! z3lle yoma!
0¢éle yomal, ydni, p3sle sawa.! k-im:

(4)  ‘ba,! mrazgdga-ywannawxun xa wdsiya.' *awdtitula tali baBar
maw0i.! bas ’ad mondi g-obon monnawxun.! & mondi xonna
monnawxun la g-aban.”’

(5) k-amri, ‘mur baba.! mat >amrat *axni mkamlux,' dax-t g-abat
hatxa.’

(6)  23lle yoma' 6éle yoma—Ia g-abon marxanna ’sllawxun'—

hakam m6le.! hakam mbtle,! yale zore! k-omri,
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1) My name [is] Yawsep, son of Elisha Ishaq Mikho. I am
from Duhok, the people of Duhok. My mother Maryam Toma
Jubrail is from Mar Yaqo.! My date of birth is the nineteenth of
the third month of 1950.

(2) And now I want to tell you a story, because you have
come as [my] dear guests. You are to hear a story? of people who
used to have zeal® and those who used to be... you know, they
would not accept dishonour for themselves, and they would be

obedient to* their parents.> Something [that] is good, I mean.

3 There once was a ruler [who] had three children. This

ruler grew older as the days passed by.® He said:

(@)] ‘Well, I am going to prepare you a last will. You will have
to carry it out after my death. This is the only thing” I want from

you. I do not want anything else from you.’

(5) ‘Say [it], father,” they said. ‘Whatever [task] you say, we

shall complete just as you wish.’

(6) As the days passed by—I do not want to make it too long
for you—the ruler died. After the ruler died, his little children

said,

! Lit. is [from] the people of Mar Yaqo.
2 Lit. it.

® Or bravery.

* Lit. be by the word of.

> Lit. their fathers and their mothers.

® Lit. a day went a day came.

7 Lit. only this thing.
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(7 ‘ba,! baban ad wdsiya ywilsllan,' lazam *awdiixla tale.! ... xa,
tlabd yomaOa tlabd lelawaBa dariixle. | *u zénil xazux wdsiya

mkamluxla tale.”

(8 >anigi gémlay' drelay ’ixala tla®d yomaOa tla6d lelawaba -
xasat sustay,' >u babayZi gagm-markawile xa xrta,' xa susta xdrta.' *u
gom-yasrila *apsara b-résah.!

(9)  ’u k-imor zala® hal *ay gorok ’aw hole mira talay,'

(10)  ‘dukat matya siista maxyala *aqlah' tla6d naqle al °dra *u
kalya tama qawrutuli.”

(11) ¢! °ani%i mujob d-ile mirollay lazom susta... susta
marxasalay.! *dy%i mutulay l-xasat susta diyay' °u ixala—tlaBa
yomaOa' tlaba lelawaBa—drelay ta ganay.' °u zallay baOar sista

diyay.!

8 Corrected after zslla.
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(7) ‘Our father has given us this testament. We will have to
carry it out for him. Yes, let’s put him [in his grave] after three
days and three nights. Then let’s go to see how to complete the

testament for him.’

(8 So they put food [for] three days and three nights on the
back of their mare®, but they mounted their father on the back of

another one, another mare. They tied the bridle to her head.

9 He told her' to go to that hill that their father'! had al-
ready told them about, [saying]

(10) ‘Where the mare will arrive and tap the ground with her

leg'? three times and remain standing, there you should bury me.’

(11) Thus, in accordance with what he told them, the mare
should lead them.'® They put him,'* then, on their mare’s back
and food [for] three days and three nights for themselves, then

they followed' their mare.

° This is a camel in a version of this story in Turoyo (Jastrow and Talay
273.3).

19 1e. the mare.

! Lit. he.

2 Lit. hit it the leg on the ground.

13 Lit. make them go.

!4 Le. their father.

15 Lit. went after.
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(12) 2dllay,' z3llay,' tlaba yomaOa hal d-mtelay xa duka.' sagla
siista *o$-xa goral @loya-w! klela b-palgat gora.! mxela tlaBd nagle
’aqlaOa °al *ar’a,! *dqlah.' *u gom-xaprala gassat day-duka.' *u kléla.!
(13) “ah," k-imi, ‘baban mira °axxa quruli.”’ ’¢,! mhaymoan,
nxatley! mutuley, anna, ¢ador diyay.' gam-salayle.

(14)  ’u p3slay kulle yoma kliye.' &l mandi la xzelay,' hal pasley b-
layle.!

(15)  k-imi, ‘ba,! tlaBd yomaOa-ylay.' *axni! tlabd xunwaba=ywux.!
kudyum xa monnan b-are nawba l-qawrat baban.”

(16) k-omri, ‘ba,! ha,' lazam hawya hatxa.! >an kullan ydtwux
tlaBd lelawaOa,' balki tawux.”

(17)  ’aw rabal $ammeh Hdsdn Caldbi-le,' >aw xonay raba.! *o-bas-
zora $ommeh °Ahmad Cdldbizle.! w-aw zoral $ommeh Morzd
Mhdmad-ile.

(18) Hdsdn Cdldabi k-imor,! ‘ba,! °a,! yoma qdmaya ana b-aron
nawba.”

(19) ’rele nawba! pasle has-sa‘a tresar b-layle.! yani,' b-layle-w'

&oL! *u >ad duka.!
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(12) They kept going'® for three days until they reached a cer-
tain place. The mare went up on a high hill and stopped in the
middle of it. She tapped the ground with her leg!” three times.
She dug a little at that spot. Then she stood still.

(13) ‘Oh! they said. ‘Our father had said, “Bury me here.”” Be-
lieve me, they dismounted and set up—what’s-it-called—their

tent. They said a prayer for him.

(14) And they kept waiting there all day. They did not see an-
ything until it became night.

(15) ‘There are'® three days,” they said, ‘and we are three
brothers. Each day one of us will take turn to guard'® our father’s

grave.’

(16) They said, ‘That’s the way it should be. If we all stay up?
the three nights, we might fall asleep.’

(17) The eldest’s name is Hasan Chalabi, their eldest brother.
The younger’s name is Ahmad Chalabi. And the youngest’s name

is Mirza Muhammad.

(18) ‘Well then,” Hasan Chalabi said, ‘I shall keep guard the
first day.’

(19) He kept guard until twelve o’clock at night. You know, it

is night in the wilderness at this place.

16 Lit. went went.

7 Lit. hit the legs on the ground, her leg.
18 Lit. they are.

19 Lit. a guard turn to.

0 Lit. sit.
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(20)  k-imar, “ay' may,! mani b-are b-ad duka?' gayman damxan

’u xalsan monna.’
(21)  gom zolle dmoaxle.! zolle dmdxle.!

(22)  Morzd Mhammad' xare *ad xone dmaxle.! gomle.! baGar mot-

xare d-xone dmoxle,! gamle ros-nawba.!

(23)  k-imor,! “ay,! ba,! barelan xa muskala-w' *axni baban hole

mira hatxa.” fotla gdssa,! pasle has-sa‘a xa,! xa-w palge.!

(24) ‘ila xa, xa 6éle,! xa nasa.' suseh koma=w *ahu koma °u kul

t-at ddre diyeh kumta.! 6éle,! mtéle hanna,! pasle bagyapa,'
(25)  “ay! ddxi >atil babux! madat' dartte! *snnal b-"tpri?”

(26)  °u pasle bagyapalle.! k-imar,! ‘yaba, ’ati! kdbira 1&é mahkat.!

hayyu *dxxal >u msapuxla >ana w-ati m-uxdade.’
(27)  ’awa Zil z3lle! nxatle laxt gora.!

(28)  k-imor, ‘dla raysi xunwa6i.”
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(20) ‘Who will keep [guard] in this place?’ he said. ‘Here I am

about to go to sleep and be finished with it.’
(21) Then he went to sleep.?

(22) Mirza Muhammad saw?? that his brother was asleep. He
rose. After he had seen14 his brother was asleep, he got up [and
kept] guard.

(23)  ‘Well,” he said, ‘if something bad? were to happen to us,
our father would have told us so.” Some time** went by. He stayed

till one [or] half past one.

(24) Suddenly®, someone came, somebody. His horse [was]
black, he [was] black, and all of his armour was black. He came,

got to what’s-it-called, and started arguing:

(25) ‘Hey! How come you bring your father and put him in

what’s-it-called my land?’

(26) He kept arguing with him. He said, ‘Fellow, don’t talk [so]

much. Come here and let’s settle it, I and you together.’
(27)  So he went down towards the bottom of the hill.

(28) He said, ‘So my brothers won’t wake up.’

2L Lit. he went, slept, he went, slept.
2 Lit. looked.

3 Lit. a problem.

24 Lit. a bit.

% Lit. Lo! one.
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(29)  zalle-lleh.! monneh-u monneh gom-manpille 1-’ar’a.! ’am-
qatdlle,! >am-qatele naByabe, gom-darelay b-jebe.! ydni, gom-qatalle

>aw, ’onna, hambuSaya.! ydni max-hambusaya, °adi,' *nna.!

(30) mhaymon,! @éle! >u k-imor, “slhdmdalla, ba xer,' *u naxwa
[t-awax]? gtile,! xoni dmaxle.! ba,' lazem hadax hawya.”

(31) gomle! zalle >aw dmdxle.! pasle baspara xoneh.! gamle! wadle
ftarta ta xunwade.!

(32)  k-imor, ‘gumun xunwa@i,' bassa. *ay... *ad danoat ftarta-yla.!
alhamdolla xlasla,! >adyo i mandi layBon.”

(33) °ay xona zora la mahkele ¢u mondi,' Marzd Mhammad.!
(34) ’onnagla p3sla yoma kulle.! mgudelay, m‘uSelay, xanna pasle
@ani yom! b-layle.! dari nawba.! pasle dawrat ’Ahmdd Cdlabi.'
>Ahmdd Cdldbi,' ham *aw tule hal tressar.

(35) xzolle, k-im, ‘ma tommal mdni Oele dad dyo,! xa xanna

’a0e,! ya‘ni, gawrat baban bas ¢ol,! b-ad duka *gdrib?, yani.’

2 Speech muffled.
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(29) He set” on the monster®. He brought him down to the
ground. He killed him, cut off his ears [and] put them in his
pocket. That is to say, he killed that thing, the monster, or some-
thing like a monster, this, thing.

(30) Believe me, he came and said, ‘Thank God, [we’re] fine,

otherwise we would have been killed, [since] my brother was

asleep. Well, so it should have been.’

(31) Then* he went off and slept. He had been waiting for his
brother. So* he prepared breakfast for his brothers.

(32) He said, ‘Wake up, brothers. It’s enough. This is breakfast

time. Thank God it’s over, today there was nothing [the matter].’

(33) The youngest brother did not say anything,—Mirza Mu-

hammad.

(34) Then, the whole day passed. They had dinner and had
supper. It was the second night of holding guard. Next turn. It
was®** Ahmad Chalabi’s turn. Ahmad Chalabi, he, too, sat up till

twelve o’clock.

(35) He looked and said, ‘Because no one came yesterday, no
one else will come today. Our father’s grave [is in what is] only

wilderness, a remote place, that is.’

¥ Lit. went.

2 Lit. him.

2 Lit. he rose.
%0 1Lit. he rose.
31 Lit. became.
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(36)  k-im, ‘md man tammal ¢ xa la Bele.! >adyo €1l xa la k-iBe.”

(37) qgom ham aw zalle dmoxle.! Morzd Mhammad kdbira mar
giratta=yle.! yani $5mmeh.! yani mar girdtta-yle,' *u k-abéwale babeh
kabira.!

(38)  k-imor, ‘lagam °ana babi—ma ’amranna—'diyeh,! wdsiya
diyeh, mabanna *‘adol”, ya‘ni.”

(39) mhdymon,! ham >awa xér, gomle, xona dmdxle." gomle z3lle,!

tule *al ... l-aw nawba.! $qalle saype-w tule tama.!

(40)  pasle,! hawali b-aw wdgqat, Bele xa xanna mnahmore.! kepat
tura hole b-qale mzarzoye,' layt?!

(41)  “ati!' babux b-saxu®e la hole b-aBe t-are dayasle *upri.! >adyo
b-mawOe maBatte darotte onna,! gu °upri qawrdtte.! >ana hdtxa,'
lazam awdannux “borniitX! b-darannux b-an poqani.’

(42)  ‘hayyu!’ k-imar, ‘maroxe la marexatta.! hayyu! xzi xonux ma

brele *3lle,! ham ati >aw mondi bare b-rés.”!
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(36) ‘As no one came yesterday,” he said, ‘no one will come

today.’

(837) Then* he also went and fell asleep. Mirza Muhammad is
a man of zeal*®. He has®* a reputation and so on. So he is a brave

man, and his father loved him very much.

(38) He said, ‘As for my father, I have to carry out his—what

am I to call it— his testament properly.’

(39) Trust me, he was a good man, he got up while his brother
was asleep. He got up, went, sat down to keep watch. He took his

sword and sat there.

(40) He stayed, around the same time another, another came
blustering. The rocks of the mountain were already shaking at

[the sound of] his voice, weren’t they?

(41) “You! Your father during his life would not come and dare
tread on my land. Today in his death you bring him in order to
put him—what’s-it-called—in my land, to bury him. [Now] I'm
so [angry], I'll have to turn you into snuff [and] put you in these

nostrils of mine.’

(42)  ‘Come!” he said, ‘Do not prolong this unnecessarily.*
Come on! See what has happened to your brother, something like

that will befall you also in the end.’

32 Lit. rose.

¥ Lit. very much owner of zeal.

34 Lit. his.

% Lit. lengthening do not lengthen it (f.).
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(43) ’awa smoqa=yle,' u-kut t-at ddre diyeh smuqta,' susa smoqa,
ue.l

(44) mhaymon,! 06¢le,! nxtle,! mtele 1-xo0at gora—har dax-t k-
imdnnux—! nxatle *alle Morzd Mhammad,' g-abe la raysi xunwa@e.!

Morzd Mhammad gawra tawa=yle.! mhaymon, zalle 3lle.!

(45) ham ’awa dox Oela b-reSot xone,! ham >awa moxyale ganeh
lle.! gogm-manpolle I-’ar’a' >u gom-qatele réseh,! nafya0e,' gam-qatele

réseh.! u Cayakle l-xa bara.! *u gtele naByaBe gam-darelay b-jébeh.!

(46) ’anna naByaBe basqalay ta... ta gane,! yani t-hawe xa nisa
ta ganay, ya‘ni,' d-yaday xunwa@eh ’i0 ad mondi bdrya,' bas >awa
lele bimara talay.! mhaymon,| pasle baspdra.! ham ’awa zalle gams-t

pesa baspare, >awa zalle dmaxle.!
(47)  k-imor, “slhamdolla, ba, °ay xlbsla, z3lla | xlosli mdnna.”

(48)  ham ’aw zalle xonna, *anna,! zalle dmdxle,! >u gamle xone *aw
z0ra,! >aw palgaya,' mkumolle nawba diye.! mkumolle nawba diye,!
mi, | ‘al °dsds t-awadlay ftarta *u *nna,' t-qaymi fatril *u *axli' °u

xalsi.!
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(43) This one was® red, and every bit of his armour was red,

his horse [was] red and so on.

(44) Believe me, he came down to the bottom of the hill—ex-
actly as I tell you—Mirza Muhammad went down to him, he did
not want his brothers to wake up. Mirza Muhammad was a good

man. Trust me, he went to him.

(45) He also [got] what came upon his brother. He too at-
tacked® him. He brought him to the ground and severed his head
and ears. He cut off his head. And he tucked it away on one side.

He severed his ears and put them in his pocket.

(46) He was taking these ears for himself, I mean, to fulfil®® a
purpose for himself, I mean, so that his brothers knew there was
this thing [that] had happened, but he is not telling them any-
thing. Believe me, he stayed until morning. He, too, went off be-

fore it became morning, he went off and went to sleep.

(47)  ‘Thank God,’ he said. ‘Well, this, too, is over, gone. I'm

done with it.’

(48) So he went—what’s-it-called—went and slept. Then his
brother, the younger one, the middle one, woke up and com-
pleted his turn [to keep watch]. He finished his watch [and went]
to prepare breakfast for them and—what’s-it-called—so they

would get up and have breakfast, eat and finish.

36 Lit. is.
37 Lit. threw himself.
%8 Lit. be.



452 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(49)  k-omri, “alhamdo Iolla,' *3dyoZi qdela b-sdlamdtta.! &t mandi

la brele.”

(50) w-ay xona zora k-ide mi:le braya.! bas léle bimara talay,
yani.!

(51) posle yomot taOa.! k-ami, ‘Marzd Mhammad ’adyo
dawruxc-ile.”

(52) “e, xunwa6i dawri-le.’

(53) pasle dawreh.! Gele xa ...! yani,! max xa max d-an xanne.!
>awa xwdra,! °u jule xware! *u kut t-at ddre diyeh xwarta.! 6éle! *u

mnahmore *3lle.!

(54)  “u’ana b-awdannux “barniit *u darannux b-pogaqi.! qtallux

xunwa0i.! *alla *adyo 1é xazannux.! mon...! xayux gu *idi b-zalay.”

(55) mhaymon,! ham ’aw Bele,! wadle nhamriifa.! zalle maxyale
ganeh 1-x00at gora,' nxatle *3lleh.! *u mxelay ganay l-uxdade.! ham
>aw gom-manpolle u-qatalle.! u-3qalle ham *aw na@yae,’ gom-darelay

b-jebe.! u gom-Sayatle *kdlax® diye l-xd bara.! *u susa zalle, °u éh.

(56) pasla baspdre.! Bele xona,' aw! Morzd Mhammad,! gam-

>awad nura t-awad Cay.! fatri.!
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(49) ‘Thank God,’ they said. ‘Today, too, has passed by safely.
Nothing has happened.’

(50) [Now] the youngest brother knew* what was happening.

But he was not telling them, of course.

(51) It was* the third day. They said, ‘Mirza Muhammad, it’s

your turn today.’
(52) ‘Yes, brothers, it’s my turn.’

(53) It was his turn. Another one, like the other ones, came up.
This one [was] white, his clothes and every bit of his armour was

white. He came blustering at him.

(54) ‘I will turn you into snuff and throw you into my nostrils.
You have killed my brothers. For sure I won’t see you today

[again]. Your life will be gone at my hands.’

(55) Indeed, he too, came [and] made a blustering sound. He
went down to the bottom of the hill, he came down to him. They
attacked each other.*' He felled this one as well and killed him.
He also took this one’s ears and put them into his pocket. He

threw his corpse on one side. His horse went away.

(56) It became morning. Mirza Muhammad came to light a fire

in order to make tea. They had breakfast.

% Lit. knows.
*0 Lit. became.
1 Lit. they threw themselves to each other.
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(57) xdrel moalhele nira.! Zaloke pawxa-w hale, ¢méle.! la lhele

nura.! *u latte xanna pyasa nura.! mi *awad? |
(58)  ’on ’amor ta xunwaBeh mardslay,' *slla k-imi,

(59) “xonan zdéle.! hole batlaba monnan nural ‘al °dsds ... d-la

zade.’!

(60)  k-im, ‘walla,' >ana man xunwabi la k-talban.! xazux ayka b-
xazan nura maBan m-tdma.! m-xunwabi la k-talban.”

(61)  ham ’aw gdmle! xdre-w! °ila hole xa *snna,! nura baxzaya b-
$otot d-3nna,! mdntaqa, layt?!

(62) k-im, ‘b-ala, b-zali maBan niira m-tama.! °u la k-talban mon

xunwa0i.”l gamle z3lle.! z3lle,' mtéle.!

(63) ‘ila b-’urxa xzele xa tota! wala badraya giilokyaBa b-res

’uxdade.! la k-ide ma=yla bada.*

(64) xdre laxxa.! ‘ha tota,! ’at m=>t biwada ’axxa? ’anna mi

glilokyaOa=yna?’

42 < biwada.
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(57) He looked [to see if] he had kindled the fire. Because of
[a problem with] the match and the wind, the fire was out. The
fire was not burning.”* And he did not have fire anymore. What

was he to do?

(58) If he told his brothers [and] woke them, surely they

would say,

(59) ‘Our brother is scared. He is asking fire from us, lest he

be scared.’

(60) ‘By God, I shall not ask my brothers,” he thought. ‘Let’s
see where I shall find fire to bring [it] here,** [but] my brothers

I won’t ask.’

(61) Then® he looked around and look! There is a—what’s-it-

called—fire that can be seen* at the end of that region, isn’t it?

(62) ‘By God,’ he said, ‘I am going to bring fire from there. I

won’t ask my brothers.” Then* he went off and got there.

(63) On the way, he suddenly saw an old woman*® placing one

clew on top the other. He did not know what she was doing.

(64) He looked at her. ‘Hey, old woman, what are you doing
here? What balls are these?’

43 Lit. was not kindled.
# Lit. from there.

4 Lit. he rose.

6 Lit. is seeing.

47 Lit. he rose.

“8 In the Armenian version (Mouse 2018), this is Father Time.
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(65) k-ima, ‘mhaymon,! broni! ‘dy gilok@a,' ‘anna
glilokyd6a-y[nal.! ¥hedi hedi¥ *ay kumta g-daryanna res-xwarta,! k-
payes layle.! w-ay xwarta' max-t >anna [25-kumta]* *hondak hedi
hediX,! u k-payes yoma °u hatxa.! ydni, $uli *dy-le.! k-odan ’ewat
layle-w yoma.’

(66)  “u ba-baxxat-dla, tota, har ana *ay monnax talbdnne.’

(67)  ‘ddxi?”

(68)  k-im, ‘bas g-obon ’awdat layle! hal °ay got daron' *u b-a ga
hedi hedi wudle yoma.”

(69) ‘tama?! ma °i6?’

(70)  k-imor, “atli Sula.’

(71)  14,' kasi, la k-bare.! dax k-bare *ana awdanne,! lay... har
layle.! 1a,' nase ’i0 naxwasane,! °i0 kdbira b-zala l-Suldnay.! la k-
bare,! ya‘ni, >ana maxarwanne $iili.”

(72) ma Bele! *u la Bele! la wadla b-xabreh.! la wadla b-xabre,
gomle gom-yasora gawa t-onna... | do ... dat qaryafa.! ’ay gom-
yasara.! goam-Sawaqla tama.!

(73)  k-imor, ‘ha zali ma@an nuri °u >aBan b-ay ga b-Sarsnna.”
(74)  mhadymon,! tota gom-yasora tama,' *u layba xonna qayma' la

gu giilokOa! *u la m’awda yoma' °u la >awda layle.! har pasle layle.!

49 Speech muffled.
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(65) ‘Truly, son,” she said. ‘This is a clew. These are balls of
thread and so forth. I slowly place the black one on top of the
white one, [and] it becomes night. And the white one slowly like
that on the black one, and it becomes day, and so on. This is my

work, you know. I am in charge of making night and day.’

(66)  ‘Then, for God’s sake, old woman, [this is] exactly [what]
I ask of you.’

(67) ‘How?’

(68) He said, ‘I just want you to turn it into night till I come
back. Then turn it very slowly into day.’

(69) ‘Why? What’s up?’

(70) ‘I have a task [to do],” he said.

(71)  ‘No, your majesty, that won’t be possible*®. How is it pos-
sible for me to turn it into n... into night just like that? No, there

are people [who are] sick. There are many [who] go to their jobs.

It’s not possible, you know, for me to ruin my own work.’

(72) Whatever he did®, she did not listen to him. So, when she
did not listen to him, he got up and tied her to large beams. He
tied her and left her there.

(73) He said, ‘I am going to get my fire and then I will untie

her.’

(74)  Truly, he tied the old woman there, unable to stand up

[to handle] a clew, nor make day nor night. It remained night.

%0 Lit. it (m.) will not happen.
51 Lit. what came and did not come.
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(75)  ’ag le marexdnnalux xoni,! mtéla. mtele l-aw nural t-at Saqal

nura.!

(76) ‘ila ’ay ’ay dika' skdfta=yla t-at hambusaye!! ya‘nil ’iba *arbi
hambusaye.! °u ydmmay#i °i0 tama,' yammot hambusdye.!

(77)  gomley.! ba,! holay dmixe.! it xa lele b-rasa.! >arbi yomaOa
g-damxi.!

(78)  gomle,! mxele masagBeh x00at niral d-labjlla.!

(79)  w-ay k-im, ‘Marzd Mhammad,' lablot nura b-ganawiifa,' léle

‘ayba-llux?’

(80) gomle °ay masaqBa kulla Sitale b-reSe d-ann...! d-dnne
hambusaye.! kit xa hdsab d-aw hatxa.! & xa la rasle.!

hambusaye-lay.!
(81) “¢,! babu, ba’,! la g-raysi.! ’ana ma >awdon?’!

(82) gomle moxyale xa ga xarta masdqOa,' dad-ndpaq xonna.' la

gballa giratte.!

(83)  k-im, ‘ddxi lablon nura b-ganawiBa?' la g-lablon.’
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(75) 1don’t want to drag this out for you, my brother. It hap-

pened. He got to that fire to take some fire.

(76) Look! This place is a monsters’ cave! Indeed, it has forty

monsters in it. Their mother is there, too, the monsters’ mother.

(77) But then®? they were®® all sleeping. No one was awake.

They would sleep [for] forty days.
(78) Then® he hit the fire with his torch® to take it.

(79) He thought to himself**, ‘Mirza Muhammad, don’t you

feel ashamed taking fire stealthily?’>”

(80) Then®® he threw the entire torch over the heads of these
monsters, depending on what each one was like. No one woke

up. They are monsters.
(81) ‘Very well then, they won’t wake up. What am I to do?’

(82) He hit his torch one more time to leave what’s-it-called.
His dignity did not allow it.

(83) He said, ‘How am I to take [the] fire stealthily? I won’t
take [it].’

2 Lit. they got up.

%3 Lit. are.

>4 Lit. he rose.

%5 Lit. hit the torch below the fire.

% Lit. that one said.

* In another version, this act of stealing the fire is considered sin (Ja-
strow and Talay 2021: 275.11).

%8 Lit. he rose.
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(84) xonna muslale b-résay.! la g-maraxdnnalawxun.! nagqlot

tlaBa-zi' la gomlay.!

(85) xonna nagqlat tlaBa gomle *anna,' jwajle xa bas-zora-w gom-

mara$lay killay.!

(86) ’uxa l-kiit xa k-imar xa mandi.! aw:! ‘ha >awdanne Xborniit<?!

daronne b-poqaqi?’!
(87) ‘aw xonna: ‘kl!' u-la k..."
(88)  kut xa:' ‘tawron naxran®® diyi gawe?”

(89) °u’e.!mhaymon, k-imor, ‘¢l xa la mahke.! >aw d-Oele-w wadle
>ad mondi,' gayr k-aBya monne.! mon hatxa-yle.!

(90)  b-darux $art gameh.! qatele $art diyan,' qatéle.! la qatele,! b-
qatiixle rese.’”

(91) mhaymon,! 6éle,! k-im, ‘yaba,' xzi! ’ati! >’ad mondi wadlux.!
>axnil la g-qatluxlux d-la sdbab.! yani' d-la hdnna' sart.!

(92) ’on gromlux $art diyan,! *ati xonan raba,! *axni xunwaOux
zore.! w-an la mkumollux,' résux! b-Saytuxlux gu ddm® maragla ham
>ati. !

% Presumably, intended: nxire.
0 < dad.
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(84) He threw® another [torch] upon their heads. (I won’t
drag it out for you.) They did not wake up the third time either.

(85) What’s-it-called did wake up the third time, the younger

one began to move about®® and woke up all the others.

(86) Each one said something to the other®®. This one [saying],

‘Ha! Shall I make him into snuff? Put him into my nostrils?’
(87) The other one [saying], ‘Stop, don’t st...!”
(88) Each one [saying], ‘Shall I break my nose with him?’

(89) And so forth. Trust me, he said, ‘No one speaks. The one
who came and did this thing, except for him it doesn’t happen.®
That’s why.

(90) Let’s make a challenge for him. If he meets® our chal-

lenge, he is fine. If he doesn’t, we shall cut off his head.’

(91) In fact, he came and said, ‘Fellow! Look, you have done
this thing. We shall not kill you for no reason, I mean, without a

challenge.

(92) If you win the challenge, you are our elder brother and
we your younger brothers. But® if you don’t complete it, we shall

throw your head and you along [with it] into this cauldron.’

&1 Lit. brought down.

62 Lit. moved.

83 Lit. one to another says something.
64 Lit. come.

8 Lit. cuts.

% Lit. and.
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(93)  ha!' >aw nura hole x00at xa maragla' malya haywane-w halat

qaymi,! *at gaymi t-axliley.! ya‘ni,! hdnne,' sayde.!
(94)  k-im,! ‘ma-yxalof.' draw Sart gami.”

(95) mhaymon,! k-omri, ‘xzi, >axni °arbi=wux.! >ay maragla ’ibe

>arbi cambulyaa.

(96) kit xa monnan ga-har b-xa ombulta.! hal[a] marmuxle man
kaniina-w! daruxle °al *ar’a,' °u mon ’ar’a daruxle °al kaniina,' ya‘ni

b-alof zor.!

(97) °ati,! *on la marmatte Sowd nagle! mon kaniina-w' daratte *al

>ar’a,! >u man *ar’a l-kaniina,' °ati z3lta-yla diyux.”
(98) kim, ‘ma-yxalaf.’
(99) ‘ma-yxalof?’

(100) °amor,! 1a,' ha b-qatlili.' la?" *amor,! “¢.”
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(93) Look! That fire was® underneath a cauldron full of ani-
mals and things for them to eat when they would wake up.®® You

know, it is their game.
(94) ‘That’s fine,” he said. ‘Make a challenge for me.’

(95) So indeed, they said, ‘Look, there are forty of us®. This

cauldron has forty cables in it.

(96) Now each one of us [is attached] with only one cable. We
still don’t lift it off the fireplace and put it on the ground, and
from the ground back onto the fireplace, that is, [we] really
[could] hardly [do that].

(97)  You —if you don’t lift it seven times off the fireplace and
place it on the ground and back onto fireplace off the ground,

your life will be finished.””’
(98) Mirza Muhammad”! said, ‘That’s fine.’
(99) ‘That’s fine?’ the monster’? said.

(100) ‘No, [but] they will kill me anyway, won’t they?’ he
thought”. ‘Yes,” he thought.

67 Lit. is.

® Lit. that they wake up to them.
8 Lit. we are forty.

70 Lit. you, it will be gone yours.
"1 Lit. he.

72 Lit. he.

73 Lit. said.
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(101) mhaymon,! ham Marzd Mhammad Zi! drele xa ’ida m-aw bara

’u xa m-aw bara.!

(102) ’umbdre,! ‘ya ’ala, b-xaylux!" °*u k-Saqalle marjal °u darele *al
>ar’a=w darele l-kaniina.! *u darele ol ’ar’a-w daréle.! Sowd nagqle

gom-Saqolle-w gam-darele.!

(103) ‘walla,” kimar, ‘yaba, | ma-zal dat >ag-gawra,' *dti xonan raba
w-dxni xunwabux zore,! ma-zal dot ’ad gawra=ywat, ya‘ni ‘ati
A3 an” ¥gadaX-ywat.”

(104) “¢,” k-imar, ‘ba, mi xoni,! mi xunwa@i?' m-ile Sulawxun?' mi
k-palxutun?' dax k-izutun?' dax k-iOutun?' dax-ile “A‘dmal®

diyawxun?’
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(101) So indeed, Mirza Muhammad put one hand this’* side and

another” that side.

(102) ‘Dear God, give me strength!’’® he said, and he takes the
cauldron and throws it onto the ground and back onto the fire-
place. He throws it on the ground and throws it back. Seven times
he did this”’.

(103) ‘By God,” the monster’® said, ‘Since you are this brave
man, you [are] our elder brother and we your younger brothers,

since you’re this brave man. I mean, you are indeed a brave lad.’
[Then Mirza Muhammad returns to his brothers and asks:]

(104) ‘Well,” he said. ‘So, what’s up my brother? What’s up my
brothers? What’s keeping you occupied?’”® What are you doing?
How is it going and what have you been up to®? How’s your

work [going]?’

74 Lit. that.

75 Lit. one.

76 Lit. with your strength.

77 Lit. took it and threw it.

78 Lit. he. In the Armenian version (Mouse 2018), this is said by the
brothers. Here it is said by the monster, cf. Paragraph 92.

79 Lit. what is your job.

8 Lit. how do you go, how do you come.
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(105) k-omri,! ‘mhaymon, *axni' kul mandi diyan ®’0key*-ile,! bas
’i0 *ay qasrat malka.! ya‘ni hole hira g’aweh.! k-izux °at ganwixle!' *u

layban ganwuxle.! k-izux dax-t k-iOux hadax g-darux.’
(106) “¢,! ga-ana b-aGan monnawxun.’
(107) ’¢,! z3llay,' zolle mdnnay.!' la ywalle bala.'

(108) Iuballay honna'—md $ammay?—sokake-w moandyane' °u

tixmax *u ... zllay,! mtelay l-qasra.' layle-le.!

(109) k-im,! ‘de yalla,' dax b-awdutu ganawiifa?”’

(110) ham °aw xa Bele-w' mutule s3kOa.! >aw xonna gam-maBe-lcy
tixmat.! gom-maxele *allah.! b&’,! qasra-=yle-w! ¢amanto-le, w-dnna.!
>ay-ga d-ile mxaya hole wada zarzarta l-qaysa,' I-qdsra.!

(111) ‘’aw xdre,! ba, laybay t-awdi *onna.! laybay ganwi.!

(112) k-abay yasqi l-gare-w ndxti,! yani mon gare-w nadxti -

gawaye.!
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(105) They said, ‘Indeed,® everything is OK with us, but there
is this king’s palace.’ I mean, he was perplexed by it. ‘We tried to
break into it,®> but we couldn’t do it. We come back as empty-

handed as we go.”®
(106) ‘OK. Look, I shall come with you (pl.).’

(107) ‘So, they went off, he went off along with them. He didn’t

pay attention.

(108) They took a thing—what’s their name again?—stakes and
things, a mallet. They went off and reached the palace. It was

night.

(109) ‘Come on then,” he said. ‘How are you going to carry out

the burglary?’

(110) So, this one came over and placed a stake, that other one
brought them a mallet and hit it against it. But, it’s a palace and
[made of] concrete and stuff. As he was® hitting [at it], he was

causing a shuddering to the palace.

(111) He looked around. They could not do the thing. They

could not break in®.

(112) They wanted to go up and down the roof, you know, from

the roof and [then] go down inside.

81 Lit. believe!

82 Lit. went to steal it. This is said by the giants in the Armenian version
(Mouse 2018).

8 Lit. We go how we come thus we return.

84 Lit. is.

8 Lit. steal.
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(113) k-im, 14,' °ay,! ’ay,! °ay,! ’on hatxa ganwitu,! dox p-

awébawxu ganwiitu?”
(114) ‘ba,! ba,' daxi, xonan?’

(115) k-im, ‘ma0i sd3kOa." gom-Sagolla sdkOa.! gom-maxela ’ide
hatxa *alla.! wara,! palga wara gawat guda.!

|

(116) Morzgd Mhammad!' *¢.! mhaymon.! mare,! ‘madu °e xorta.
muOeeelay hoaal mtele [-<alloL.!

(117) k-im, “xzumu, dmdnnawxun.! hatxa ’on naxtutu kullawxun,!
b-raysi gawan.! xa xa mannawxun ’a0e.’

(118) mnugele ’arbi basqe,! képe yani.! ‘kul kepat Sayton,! xa
mannawxun yasaq.’

(119) ‘hé,! he,! xona, xdbrux-ile.”

(120) ham ’awwa siqle. $atle xa képa.' *u sdqle xa.! har sagle mtele
l-gare,! gom-’arele réSe,! gom-qatéle,! *u gom-Sayatle gawat ’snna,
tama l-xd bara.!

(121) sagle ’aw do-tréy! *u saqle *aw do-tlaOa.' *u saqle hol *arbi
kullay gam-qatollay.! maran,! har kullay arbi la k-awe gtilollay.' bas
xa xa kullay gam-qatallay.!
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(113) ‘No! he said. ‘Oh, oh, if you break in49 this way, how can
you steal [anything]?’

(114) ‘How then brother?’

(115) ‘Bring a stake,” he said. He took the stake and hit it against
his hand like this. It went inside, half of it sank into the wall.

(116) Mirza Muhammad! Yes, really. He said, ‘Bring another
one.” They brought [it], yes, until they got to the top.

(117) ‘Listen to what I tell you,” he said. ‘If you all go down like

this, the monsters®® will notice us. You should come one by one’.?”

(118) He chose forty pebbles, rocks, you know. ‘[With] each
pebble I throw, one of you should go up.’

(119) ‘Yes, yes, brother, you are right.”®

(120) Then he went up. He tossed down a pebble. One went up.
Once he went up [and] got to the roof, he seized the head of one

of them,®® cut it off and threw it into the thing aside there.

(121) The second one went up. The third one too. He went up
until he had killed all forty. I am saying he did not kill all forty

at once, but he killed all of them one by one.

8 Lit. they.

87 Lit. one-one of you.
8 Lit. it is your word.
8 Lit. his.
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(122) nxdtle,! xoni,! nxdtle %l darta.! ’ila xdze! darga bdra,' hole

kalya gam-tdra,' yai harss.! hole kalya-w hole twi’a.!

(123) ham *awa gamle md-wadle?' gom-tayapla xorta.' >atwa xorta
tamal—spandare k-amaxla xorta.! gom-tayapla-w gam-yasara gawat

xorta.! >u gam-fayatla xorta.' sdqle b-res xorta.!

(124) Oele t-xaze *>nna,' >>nna,! malka-w hale. xare ’ila xa *agorwal
hola banxata kiimta,' *23-malka dad-nasale.! ham °aw 3qalle xanjar
diyeh.! gom-maxele gawat ’agorwal hol “ydda* diyah ware gawat
guda.!

(125) k-imor,! ‘ba.” zille.! 3lla z3lle.!

(126) °36wale malka tlaba bnaba.' zalle l-e *oda rabBal de brata
rabOa.! gam-xazela dmixta.' ggm-nasdqla,' m-xa bara.!

(127) k-im, “aya ta xoni raba.’

(128) zalle e xdrtaZi gam-xaze ... xazela.! ham *aya gom-nasqla.’
(129) k-im, “aya ta xoni palgaya.”

(130) zalle ’e xattaZi gom-naseqla m-torwey barane.! ham >awa ware

gawa.! gam-nasiqla.'
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(122) He went down, brother, into the garden. Look! He sees a
front door, he is standing at the gate, I mean, a guard. He was

standing though®® asleep.

(123) So then®! what did he do? He bent the poplar. There was
a poplar tree there. We call the poplar trees xorta. He bent it, tied
it to a[nother] poplar and released the poplar. He climbed up on

top of the poplar tree.

(124) He came to see—what’s-it-called—the king and so forth.
He looked [and]—lo and behold!—a scorpion®® was coming
down—black—unto the king to bite him. So he took out his dag-
ger. He thrust it into the scorpion until the handle sank into the

wall.
(125) ‘So,” he said [and] went off. For sure, he went.

(126) The king had three daughters. He went to the big room,
the one of the eldest daughter. He found her asleep. He kissed

her from aside.

(127) ‘This [daughter] [is] for my eldest brother,” he said.
(128) He went and found also the second one. Her too he kissed.
(129) ‘This one is for my middle brother,” he said.

(130) He went and kissed also the other one from both sides. So

he went inside [her room and] kissed her.

% Lit. and.
%! Lit. also he rose.
2This is a seven-headed dragon in the Armenian version (Mouse 2018).
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(131) ‘ax k-idat gamay *anna mansuqya6a.! gamay?' napqi hanna
mannay,! napaqwa ddsam monnay.! la yde.! ya‘ni,! paysiwa smoge

pabwabayyeh,! ¢.!

(132) k-im,! “ay tali.” gom-nasagla m-tarwey bardane.!

(133) °u awa Zi! Gele-w npagle-w z3lle.!

(134) 14,! la gnule xa mandi.! $qalle la >dbad la °aslan.’
(135) ham °awa zalle mtele l-kwina,! >3l $kafta diyay.!

(136) ’ila xaze hola tota,! >onna,' >3nna,! yammat hambusdyeZi hola
tama.'

(137) gom-qatdlla.! gom-qatele qddla,' gam-Saqallay naByabah' *u
gom-darelay gu jeébe.!

(138) ‘u zalle.! z3lle,! mtele—ma b-amonnux—I-anna,' I-tota.! mtele
[-tota.! gom-Saréla.!

(139) k-ima, ‘kasi, de mar >dna Morzd Mhdmmad-iwon!' la xa
yoma b-awddnwala layle,' *slla ’asra yomaOa b-awddnwalay talux

layle.! >ana de mira >ana Marzd Mhammad-iwan!' ©°an na¥, zallux de

>edi ydde dat Morzd Mhammad.”

(140) “¢,! baxxat-ala, tota,! mhayman,! >ana man *astirar* diyi
wadli °ad mondi.! *u lazom msamhatti.”

(141) gom-$arela.! k-im, ‘bas tota,! hédi hedi b-zali.! *ay got Sayton
xa pala gawat jaw,' pala...”

(142) komra, ‘he.”
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(131) (You know what these kisses are for. For what? What’s-it-
called would come out of them, fat would come out of them. He

did not know. You know, their faces really blushed.

(132) ‘This one is for me,” he said. The one he kissed from both

sides.
(133) So he came, got out and went away.

(134) No, he did not steal anything. He did not take anything at
all.

(135) So he went away [and] arrived at the tent, at their cave.

(136) Look! He sees the old woman is there—what’s-it-

called—the monsters’ mother is there.

(137) He killed her. He cut of her neck, took her ears and put

them into his pocket.

(138) And he went off. He got to—what shall I tell you?—to the

eh old woman. He got to the old woman [and] released her.

(139) ‘My Lord,” she said. ‘Just say I am Mirza Muhamad! I
would have turned not only one day into night, but I would have
turned ten days into night for you . If you had just said I was
Mirza Muhammad! Or not, had you gone off, then who would

have known you were Mirza Muhammad?’

(140) ‘Yes, for God’s sake, old woman, trust me, I did this thing

out of [a sense of] urgency. You must forgive me.’

(141) He released her. He said, ‘But old woman, I am going

away slowly. When I throw an ember into the air, an ember...’

(142) ‘Yes,’ she said.
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(143) “on... °ay gal >awdatti hedi hedi, awdatte yoma.”

(144) ’onnaqqa °anna xunwadOe! har holay, honna, baxyara.!

layle-le,! har hole dmdxa.' lele bagyama.!
(145) la k-imi,! “ad layle' ma brele *sllan.”
(146) ’¢h.! mhaymoan, z3lle.

(147) k-ima, ‘kasi, dax-t gobat hatxa.’

(148) mhaymon! zlle! wadle! ftarteh! *u xlsle *u' saqle ros-xa kepa
‘eloya tama.' >u mhaymon, drele gu partagane' xa pala, gom-Sayatle

gawat jaw.!

(149) gom-xazyale tota.! k-ima, ‘heé,! mbuyanna ’ay.” mora, “awdan

layle, >‘awdan yoma.’
(150) mhaymon hedi hedi gom-"awdale yoma.!

(151) “¢,! de xonwa®i,' de qumun,! °ay, ay, ’ay gaye ’ay layle ma
iroxle *ollan!! >ay bd’a, xar, la g-qaymutu?' la k-xazitun?”

(152) ‘’ay gar ’ay layle *ani la k-idi | *dllayle ma ldyle-wewa.!
(153) °¢,! walld,! k-imi, *mal xdrabdX,! walla,' ’at,' °ati,! biyux
xriw=at!*®l *atil *ay layle diyux! b-ma ... b-ma ...**?! walld, spaslan.’

(154) “¢," k-imoar, “dla kullon, de qumu!' ma ftarta “hawn’?! xo la

marasannawxun he$ layle?”

93 Possibly intended is something such as: be@ux xaru b-resux ‘may your
house be destroyed on your head!’
4 Speech unclear.
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(143) ‘... then you slowly turn it into day for me.’

(144) Then his brothers kept, eh, looking. It is still night. They

were still sleeping. They were not getting up.

(145) They did not say, ‘What happened to us tonight?’
(146) So indeed, he went off.

(147) She said, ‘My Lord, whatever you wish will be so.’

(148) Really, he went off, prepared his breakfast, finished, then
he went up to the top of a high rock. Believe me, he threw in an

orange one ember and tossed it into the air.

(149) The old woman saw him. She said, ‘Yes, that one ap-

peared.’ She said, ‘I should make night, I should make day.’
(150) Believe me, she turned it into day slowly.

(151) ‘So, come on, my brothers, come on get up! Oh, oh, this
time the night was too long for us! Oh well, fellows, won’t you

wake up? Won’t you see?’
(152) At this point they did not know what night this night was.

(153) Yes, by God, they said, ‘Oh, dash it*, damn you *? Wh...
what have you busied yourself with in your night? In fact, we are

worn out.””’”

(154) He said, ‘Anyway, come on wake up! Isn’t breakfast here?

Should I not have woken you up [while it was] still night?’

% Lit. may (your) house be destroyed.
% Lit. with you, you are/have destroyed.
%7 Lit. rotten.
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(155) ‘e, gdmlay! froray' xldslay.!

(156) ’ay b-Saquxlay tama.'

(157) '1835...b-aBux l-hakom,! [-mdlka...! hakam-ile!, *é.!

(158) bnaBa bakét®, °e got sarqi k-izi qam-nawra,! k-xayril I-
ganay,! hdnna,! xazay.'

(159) °awwa hakam,! tab‘an, ’aw hole gima' xazya gu hdnna,' haws
diyeh-ila.! »nna.!

(160) hole *20ya l-gatla *arbi hambusSaye tama °u naByaOa bttay.!
darga hdnne' dargdvana diyeh,! haras diyeh,' hole ... hole hdnna,
mnahnohe gawa,! res-xorta hole sira.!

(161) °u npalta xorta w-aw siga.! >agarwa bonxdBa,' ’ila hola
ban’aseh.! wa-hole xa gtilah.

(162) k-imor,! “ay tawta wida manni.’

(163) ‘’ay,' ’aw d-ile jyala b-bay@a,' xa mondi hawe gniwa m-
bayOa,' layt & mandi gniwa m-bayfa.!

(164) ya rabi, ay daxi k-awya?' >dwai bas tafkir diyeh bnaBeh ba

holay zile,! msarqi,' *u k-awai.!

% Meaning unclear.
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(155) So, they got up, had their breakfast [and] finished.
(156) We shall leave them there.

(157) We shall come to the ruler, the king... He is the ruler,

indeed.

(158) The girls—when they comb [their hair], they go in front

of the mirror [and] look at themselves and so forth to see.

(159) But of course, he, the ruler, is already up [and has] seen

what is in—what’s-it-called—his garden.

(160) Forty monsters had been® killed there and did not have
ears. His gatekeeper, his guard was'® breathing [heavily] there,

as he was tied to the poplar.

(161) The poplar fell down, and he climbed up, the scorpion
moving down on him to bite him. But'*! [some]one Kkilled it.

7102 103

(162) ‘Someone has done me this favour,”** says the king.

(163) But, as he is walking around the house to see if anything

was stolen, there was nothing stolen from the house.

(164) Dear Lord, oh, how can this be? He was also thinking of

his daughters who were off to comb [their hair] and do [so forth].

% Lit. are come to be.

100 1 ¢, is.

101 1it. and.

102 1it. with me that good.
103 1it. he.
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(165) xayri b-ganay w-ila hole xa nsiqay.!

(166) xa k-ima k-iza gab de x3tta,' ‘ba xa0i,' *ay hatxa-yla brifa.”
(167) ‘ho xa6i,! ham °ana hatxa.! mi awdux ba?’

(168) k-ima, ‘ba,! la >amrux ta baban.”

(169) °ad mandi hatxa man radatay holay gbile.! >ad mondi xat ’ile
30yal hatxa *snna,' *3nne.!

(170) “an ’amruxle, basss b-awux hanna,! *azat.”
(171) k-imi: ‘bala.” zallay mdray ta babay.!

(172) k-imor, ‘saw, ’ana k-lyan man-il[e]’*.” *aw d-ile *20ya wida
>ad mandi talay hole zila.!
(173) yani! k-imor, ‘saw bna6i!' ’ana k-iyan man-ilay.! ’ay

lattawxu Sula.”
(174) ham °awa gamle.! md wadle?! maBele waraqe' *u koiile:!

(175) ‘kud-ile wida °ad tawta mdnni,! °dOe' b-yawannay tlabnay
bna0i taleh.! °ad mandoat brele >aw d-ile widah manni,! >ana' tlaBnay
bna6i hadiya taleh.”

194 Speech muffled.
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(165) They look at themselves, and—look!-—someone has

kissed them.

(166) One went to the other and said, ‘Well, my sister, this is
what has happened.’

(167) ‘Oh my sister, [it is] like that [with] me too. So what are

we to do?’
(168) She said, ‘Well, we shouldn’t tell our father.’

(169) (This thing was not something done with their consent.

This thing—someone else had come and so forth.)
(170) ‘If we tell him, we are going to be more eh, free.’

(171) ‘Very well then,’ they said. They went [and] told their fa-
ther.

(172) ‘Go! he said. ‘T know who they were.” [But] the one who

had come [and] did this for them was already gone.

(173) That is, he said, ‘Go, my daughters! I know who they

were. You have nothing [to do] with this.’

(174) Then he got up. What did he do? He brought a piece of

paper and wrote:

(175) ‘Whoever did this favour to'® me, should come [and] I
shall give my three daughters to him [in marriage]. He who did
for me this thing that happened,—I [shall give] my three daugh-

ters as a gift to him.’

105 1it. with.
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(176) ba ’awa gayr duka-yle.! w-an xonne holay rahiige—
xunwa@e-w aw—'Morzd Mhammad.

(177) maqgsad dallala gdmle,! pdsle,! ham bagraya-w ham
mwazdye,! hanna,! hdnna,' talod nase wdrdge:!

(178) “ad mandi hole barya gu qasrat malka.! >aw d-ile wida ’ad
mdndi,! *a0e! amor: “’ana-ywon.” tlabnay bnaOst malka taleh,!
ya‘ni, halal-ilay."”

(179) ’¢,! ba,! baBar ma muweza‘lay ta kulla mantdqa,' mtela xa
wdrdqa l-aw xona raba,' Hasdn Cdldbi! xont Marzd Mhammad.!
(180) Hdsdn Cdlabi-w Ahmdd Cdldabi gu dad mawdo® &t mondi la
k-iday.! yani la k-iday!' m-ile barya,' xonay dyka-yle zila,! man-ile
qtila.! xa ...! pasle xa, >aw raba, >aw zora,' >aw palgdya.

(181) more, ‘ba, °23,! payes Morzd Mhdmad °dxxa.' >axni b-zani b-
amrux °axni=wux-u' balki yawsllay tlabnay bnafe talan.”

(182) °e.! ndxd, Marzd Mhdamad, ¥kéX mira qassatta?!

(183) k-amile, “xoni,! mi-la °an nase.! si, kdacdluna!’

(184) k-imoan °ay,! xunwaOa k-amile >awa kdédlina.! zore-weway.!

dayman zora ya‘ni ... k’-awe qassat hdnna,' bas la gom-qadrile.!
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(176) But he is somewhere else. The others are far away—his

brothers—along with him—Mirza Muhammad.

(177) [For this] purpose a guide began both to cry out and dis-
tribute to people flyers [saying]:

(178) ‘This happened in the king’s palace. The one who had
done this thing should come and say: “It was I”—the king’s three

daughters will be for him.” That is, they are legitimized.

(179) After they had distributed [flyers] across all of the region,
one flyer reached the elder brother, Hasan Chalabi, Mirza Mu-

hammad’s brother.

(180) Neither Hasan Chalabi nor Ahmad Chalabi knew anything
about this matter. That is, they didn’t know what had happened,
where their brother had gone nor whom he had killed. Each had
remained behind, the elder one, the younger one, the middle

one.

(181) ‘Well,’ they said. ‘Let Mirza Muhammad stay here [and]
we shall go to say it was us, and he might give his three daughters

to us.’

(182) Yes. After all, Mirza Muhammad, who has [he] told the
story [to]?

(183) ‘Brother,” they say to him. ‘Who are they, these people?
Go away, baldy!’

(184) Oh, I should have told [you (pl)] his brothers used to call
him baldy. They were young. The younger brother is always a bit

more—what’s-it-called—they did not respect him.
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(185) *kek, si, kdcdaluna! ’aw léle Sulux.' °ati gassat ... ’attan Sula
gob ... gu mdita ’u b-aOux.”

(186) k-im, ‘bd,! ham *ana b-aBan.”

(187) k-imi, ‘ba har 6élux, ati b-qatluxlux.”

(188) k-imor, ‘dé saw!’

(189) ham °ani zallay.' *aw#i baBar, babar mat z3llay,' rkule l-suse
u zdlle.! z3lle,' ba k-iye qassatta m-ila.! *ani zdllay' mtélay' u waray.!
$gollay susawdBa,' gom-nablilay I-tawalxana.! °u ham ’aw mtéle.! °u
walle susa talat xddam diyey' >u nuballe I-tawalxdna,! ydni.! *u wire.!

>e gat ware, gom-xagzile xunwade.!

(190) ’a,! kli! xzi mo-’awdux.! fa-laybay mahkay, gu qasrat

malka-ylay,' °u 3nna.!

(191) xoni,! >awagi tule,! pasle dagqa.'

(192) ba,! >ane mandi ’ibe suriit.! ya‘nil Ié ... >a ... kut *amor *dna.!
kut xa l-kut xa b-amor *ana-wan.! b-zale b-amar *ana,' hayyu!'

(193) ‘man manxotle dargdvana, haras, man $-xorta?’ ldybe
manxatle,' >dyka manxatle?!

(194) hayyu! ma6i >arbi naByaOat >snna,' ya‘ni tmani zawge,' *arbi

zawge naByaBa d-ilay ’od hambusaye!' latey.” >ay mustamsaok-ile.!
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(185) ‘Who, go away, bald-head! This is none of your business.
You a little ... We have something to do in ... in the city and shall

come back.’

(186) ‘I too shall come along,” he said.

(187) ‘If you come along, we shall kill you,” he said.
(188) ‘Then, go,” he said.

(189) So they went. He, too, after they had gone, mounted his
horse and went off. He went, but he knew what the story was.
They went off, arrived and got inside. Their horses were taken to
the stable. He too arrived. He gave his horse to their servant who
took it to the stable. He went in. When he got inside, his brothers

saw him.

(190) ‘Oh, just wait [and] see what we shall do.” They could not

say anything, they were inside the king’s palace and so forth.
(191) Brother, he sat down and stayed a minute.

(192) The thing has these terms. You know, no eh, everyone
says me. Everyone would say to another it was me. Whoever

would go [and] say [it was] me, come!

(193) ‘Who gets down the gatekeeper, the guard, from the pop-

lar? He could not get him down. Where would he get him down?

(194) Come bring forty ears—what’s-it-called—I mean, eighty
pairs, forty pairs [of] ears which belong to the monsters!” They

don’t have them. That’s a piece of evidence.
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(195) ‘ay sayp.! “ay grusle xanjar tod ’aqorwa d-ile! *u xanjar!
’awa=w ’e got moxydle xanjar gawah.” xanjar diyeh pasle gu guda.!

xanjart hakam gom-Saqalle gom-darele l-xase.'
(196) ‘ma6i xanjar diyi!” ¢u xa latte.!

(197) k-imar, ‘xzaw!! >ad mondi léle goxka.! >awa' °ad layle Suleh

wideh, laybe *awadle.! laybe.”

(198) ’onnagla,' >aw xa ga xarta mdre,! ‘xa, dna-ywaon,! *u Oele

lawelebe,! rése b-qatanne.”

(199) kullay pasla santa.! ¢t xa laybe mahke ba‘d.!

(200) bq,! ’iba mustamsakat.! ma kut >amar “ana!’ lay0 da’i.
(201) xa ga grele, ‘man-ile? mani ’ibe?”!

(202) Morzd Mhdmad k-imar, “dna.’

(203) k-im, ‘mani mare “’ana?””’

(204) xunwaOe zdélay.! k-imi, 1a, astadi,' hole mara xonan:! ma
layla 9danat zan I-bayOa?’ yani ‘al °dsds maray hdjatta taleh.!
(205) “dla kullan rela hdjstta' k-omri, ‘xonan-ile hole mara “’ana”,

yani “layla ‘9danat zan l-bayOa?””
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(195) That sword. ‘Come, draw the dagger, of the scorpion, the
dagger, that one, when he struck the dagger into it!” His dagger
had remained inside the wall. The dagger that the ruler had taken
[and] put on his back.

(196) ‘Bring me my dagger.” No one has it.

(197) He said, ‘See! This thing is not something to laugh

about.'®® He who didn’t do this thing cannot do it. He can’t.’

(198) At this time, he once more said, ‘If one comes and says it’s
me and couldn’t [do this], I will cut off his head.’

(199) They were all petrified. Nobody could say anything any-

more.

(200) So, it has [to have these] pieces of evidence. It is not for

everyone to say it is I. There is no need.

(201) One time he cried out, ‘Who is it? Who’s able [to do
that]?’

(202) Mirza Muhammad said, ‘1.’
(203) He said, ‘Who said “1”’?’

(204) His brothers got scared. ‘No, Sir,” they said. ‘Our brother
is saying: “Isn’t it time to go home now?”” They meant to create

an excuse for him.

(205) Anyway, they devised a pretext, saying, ‘It’s our brother

[who] is saying “I”, meaning “Isn’t it time to go home now?"”’

196 Lit. laughter.



486

(206)
(207)
(208)
(209)
(210)
(211)
(212)
(213)

Neo-Aramaic and Kurdish Folklore from Northern Iraq

magsad gom-malaflofila I-malka.!

xa ga-rta, ‘mani ’ibe?’!

xonna Marzd Mhdmad more, “dna.’
‘wa-mani mare “ana?”’

xonna réla hdjatta ta xonay.!

>amor, ‘bassa xonwa6i.! de ha bassa, zani.”
nagqlot tlaBa xanna mare,! ‘mani ’ibe?”!

Morzd Mhdmad qomle l-xdyle.! k-imor, “dna, ‘astadi.

>ana=ywan.”!

(214)

(215)

’e gat, ba, gamle xonna laybay ’aray ¢ hdjotta m-bdddleh.!

“ay, broni,! *an=at °ati, hayyu!' gdmayta hayyu' °ay,! ma wal

xanjar diyi-w 3qul xanjar diyux!”

(216)

ham °awa gom-mapaqle xanjar diye.! malka gom-yawalle

taleh,! *u xanjart >agarwa gam-garasle.' *agarwa npolla tama ma6ta.!

(217)

malka gom-nasaqle b-bi-’dyneh.! k-imor, “’ashddu ballah?,

hay.! °ay, broni,! de hayyu xa ga day, de *anna, dargdvana,” k-im,

‘matle tama $-honna.! ddxi b-manxatte?’!

(218)

ham *aw tipale xorta,' hatxa tipale.! gam-$aréle.! >u mfaltale

xorta, sigla.!

(219)

dargdvana, haras, gom-nablile.! yani d&ya,! maxlile,!

mastayle.!
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(206) The reason [for this] is that they were trying to cover it
up for the king.

(207) Once again, ‘Who is able?’

(208) ‘1.’ Mirza Muhammad said another time.

(209) ‘And who said “1”?’

(210) Again they devised a pretext for their brother.

(211) ‘Enough, my brothers,’ he said. ‘Enough, let’s go.’

(212) A third time he said, ‘Who is able?’

(213) Mirza Muhammad stood up, saying: ‘I [am], Sir. It is L.’
(214) When he stood up, they could not find any pretext against
him.

(215) ‘Well, my son. If it is you, come here! First come, come
on, just give [me] my dagger [and] take yours!’

(216) So he drew his dagger. The king gave it to him, he pulled
off the dagger of the scorpion. The scorpion fell down dead right

there.

(217) The king kissed him on the forehead. ‘I bear witness to
God,” he said. ‘Come now, my son, come on tell me about the
gatekeeper! He [almost] died on top of the thing. How would you

get him down?’

(218) So, he bent the poplar, like this he bent it. He untied him

and released the poplar, it went up.

(219) The gatekeeper, the guard, was taken away. I mean, he

was tired, they fed him [and] gave him something to drink.
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(220) b-aBux al->nna'—mr-ile $mmay?' hambusaye.! hambusayeZi

har ’ibe *arbi zawge.!

(221) ndxd ’ay kullay holay mparoje' nas d-ilay tiwe-w' kullay
mparoje [-ad butula.'’dya,! >ay gat xunwaOe t-xzelay mupagle xanjar,'
’u hole ta hakam,' hole ta malka,' *u *uémol xazya hdnna,' gmisa

haras,! #nu mbinalay ganay *aga gam-nase.!

(222) har qdmayta waray ’anna bayn nasat la xazelay °addile
xunwa6eh.! baBar mat xzélay nisan monneh,' gdmlay,'pdslay,' I-qama
paslay *anna mahkoye.!

(223) ‘’ay got Oele muOéle,' bnelay naByaBat hambusaye,' k-im,
(224) “ay,!’arbi zawgat hambusaye t-qtilili biBaya l-bayOux.! *u
>axar zdwgagi *ot yommayhon.! w-aya tla@d zawge $-qawrat babi,!
xunwa@i damxiwa,! °ana qaymdnwa.! °u yanil qtilili tlaBd
hambusayat Belay l-qawrat babi,' Saqliwalan gawrat babi.

(225) 2nu delay xunwaBeh Marzd Mhdmad hole qtilay hambusaye
tama.!

(226) ’¢,! °dnndqa baBar mat wadle *ad mondi kulle,' yani,' kullay

*20bata ywalle talot malka,' k-im,
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(220) We shall come back to the eh—what are they called
again?—the monsters. Now the monsters had forty pairs [of

ears].

(221) Consequently, everyone was watching, people who were
seated and all of them watching this heroism. When his brothers
saw him pulling out a dagger [giving it] to the ruler, to the king
and having seen him catch the guardsman, they started showing

off in front of the people.

(222) First they went inside the thing among all people, so they
could not see they were his brothers. After they saw the sign he
had,'?” they started talking first.

(223) When he came [and] brought [and] they counted the

monsters’ ears, he said:

(224) ‘This [is] forty pairs of [ears] of the monsters who I killed
while coming to your house. The last pair is that of their mother.
This [is] three [more] pairs [of ears of monsters killed] at my
father’s grave where my brothers were sleeping and I was up.
That is, I killed the three monsters who came to my father’s grave,

they would take us to my father’s grave.’

(225) Mirza Muhammad’s brothers now knew that he had killed

the monsters there.

(226) Yes, then after he did all these things—you know, he had

showed'®® all the evidence to the king—the king'® said,

107 1it. with/from him.
198 1,it. gave.
109 1it. he.



490 Neo-Aramaic and Kurdish Folklore from Northern Iraq

(227) ‘de hayyu l-idi!' tlaBnay bna6i ywilili talux.”

(228) k-imoar, “astddi,! zawddnta-yla manni.! ana *atti xunwaOa ba§
rabe manni.! *ani *aBe l-idux.”

(229) ‘ddxi?”

(230) k-imoar, “coni, Hasan Cdldabi,! >aw raba *ae sagal l-idux man
day rab6a.! w-aw xanna palgaya, >Ahmad Cdldbi,' *u #nu *ana ’aw

zdra=ywan,! Morzd Mhammad.”

(231) zallay tlabnay $qollay l-idat malka,' *u $qollay bnabeh.! *u
gom-mjahdzlay talay, ’u gam-mbardxlaylay, | *u wadlay kayf,' ’u
xusitat uxdade. *u paslay xa muda... xa... xa *asbu‘ tdma.! gdmlay.!
(232) k-im, ‘ba,! ham °axni *attan bayOan-u sttan...! hakam=iwux
ham *axni gu mdntdqa diyan.! zani, ya‘ni, mraxsttan.”’

(233) k-im, ‘ma yxalof. ma yxalof.”

(234) qomle,! drele talay tars-u tawal, "% ya‘ni ’arwe-w tawre-w
mondyane-w...! ta ’adi, ydni ta bnaBeh-u xaOnawadeh.' *u zdllay.' ¢,
zallay, gom-mpasatlay *u zdllay.!

(235) [...]1 kut $mele rahma6a gawat ysmmeh.!

110 presumably intended: sdwal.
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(227) ‘Now, come to my hand! I have given my three daughters

to you [in marriage].’

(228) ‘Sir,” he said. ‘They are too many for me. I have brothers
older than me. They are [the ones who] should come to your
hand.’

(229) ‘How?’

(230) He said, ‘My brother, Hasan Chalabi, the eldest one,
should come and take hold of your hand for the eldest daughter.
The other one, the middle one, is Ahmad Chalabi. I, Mirza Mu-

hammad, am the youngest.’

(231) The three of them went [and] took hold of the king’s
hand, and they took his daughters. He made them ready for them
and married them to them. They had fun and a good time to-

gether. They stayed a week there.

(232) ‘Well,’ he said. ‘We also have our palace, and we have...

We are rulers too in our region. Let’s go then, if you permit us.’
(233) ‘That’s fine,” the king'"' said. ‘That’s fine.’

(234) So'? he prepared cattle and livestock for them, such as
sheep, cows... and so forth, you know, for his daughters and his
sons-in-law. And off they went. Yes, they went, he saw them off,

and off they went.

(235) Mercy on the mother of whomever listened.

1171t he.
271t he rose.
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Summary

Mirza Muhammad is the youngest of three princes; his two elder
brothers are called Muhammad Chalabi and Ahmad Chalabi.
Once there was a king with three daughters who set forth a chal-
lenge for those who wanted to court his beautiful daughters.
Whoever could jump over the enormous trench he had dug would
be entitled to his eldest daughter. Mirza Muhammad jumps over
the trench and reaches the eldest daughter who knocks him with
an apple. He took her and ‘reserved’ her for his eldest brother by
hiding her in a room inside the palace. He did the same for the
second and third princess. Then Mirza Muhammad’s father
passed away and the three brothers started checking the state of
the palace. They opened the rooms where the three daughters
were hidden, and each took one for himself.
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(D ’amriwa ’20wa xd’a,! xa malka ’30wale tlaBa bnone.! xa
$omeu ’Ahmdd Caldbi-wa.! xa Mhdmad Cdldbi-w, xa Morzd
Mhamad-wewa.! Marzd Mhdmad *aw xona ziira:le.! >an xane ’an
gore-nan."!

(2) yoma=w trew tlaBa-w ’arba,! xa yoma xa malka *56wale
tlaBa bnabe.! ya‘ni bnabe Addraja *ula* xamabe-wewa.!

(3) ’aw, ma l-aw malka?' xpare xa xandaq;' xandaq, ya‘ni,
rwaxta.!

€)] mare, ‘kut Sawara °dya xandag,' brati gorta b-yawana taleu.”
(5) kiilay hune bizala,' bizala-w, bizaaala,' léne biyara.!

(6)  ’dxa Morzd Mhdmad tfaqle.' gomle $qale suisteu! *u surginale.!
’u rkule l-xast susteu-w zale. |

(7)  xore ala xandaq xpdrta.! zale xddre xa, tre carxe! xdare,

x0dre! “u-fiiit Sitale ganeu l-aw bara xana.! kum-Sawara.!

! Presumably, a combination of -na and an accidentally repeated ’an, or
a muffled na‘m ‘yes’.
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1) It was said?® there once was a king [who] had three sons.
One was called® Ahmad Chalabi; one Muhammad Chalabi,
and one was Mirza Muhammad. Mirza Muhammad was the

youngest brother. The others were the elder ones.

(2) A day or two, three, four [passed by]. Once* a king had
three daughters. You know, they were girls with beauty® of the

first degree.

3 He,—what about that king? He dug a trench; that is,

a wide trench.

()] He said, ‘Whoever jumps [over] this trench—I shall give

her to him [in marriage].’

(5) Everybody was going back and forth,° [but] they did

not dare [to jump].

(6) Mirza Muhammad happened to be here. So’ he took his
mare and saddled her. He mounted the back of the horse and

went off.

7 He looked at the trench [that had been] dug. He went
[and] walked round one, two times, walked round and round,
and woosh he flung himself to the other side. He had jumped

[over] it.

2 Lit. they used to say.

3 Lit. his name was.

4 Lit. a day.

> Lit. beautiful.

® Lit. going, going and going.
7 Lit. he rose.
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(8) zole gqam-tar’at qdsra,! xaba gorta gu $asbak qa-maxyala
xabusta gaweu.!

(9 mori, ‘ta xoni gora.’

(10) gam-Saqala-w matula baBrat xaseu-w nabala ’aya.! nabala,
kum-darela gu xa gurfa.!

(11)  more ta xtilamwaOe,! “hasar® hawutu! la mahkutu!' abad?
la palta m-kamawxu.! ’ixala=w $tayta-w kul mandi diyaw “jahaz” t-
awe.! lakun® >amrutu °aw mu6ay6a ay brata.’

(12)  pasla brata day trsy.! bratot trey,! ga *arta® malka hule >amor,!
more,

(13) ‘ydba,! brati >dya do-tréy-la.! kut *ibe Sawara ’dya xandagq,
brati Xpaskas¥ talew.! yani “hddiya” taleu.”

(14) ga ’orta Morzd Mhdmad rkule l-xasot susa xwara.! ’aw
kome-wa,' *aw susa qdmaya.' rkule l-xasat susa xwara.! ga °arta

zale-w zale-w zale-w, qam-Sawdra ga ’arta xandaq.'

(15)  ’ay brata do-tre gam-maxyala xabusta gaweu.!

8 Some other NENA dialects use the phrase na kun in the sense of ‘lest’,
which is similar to the Northern Kurdish imperative plural form of the
verb ‘do’ (p.c. G. Khan), i.e. na kan ‘do not!’. The /9/ would have shifted
to /u/. There could also be a connection with the Kurdish conjunction
neku ‘lest’. Otherwise it is reminiscent of the Persian imperative singular
nakon, as well as the Arabic imperative singular of the verb kwn ‘be’.

< ga xorta ‘once more’.
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(8) He went to the palace gate, the eldest sister [being] at the

window. She hit him with an apple.'®
9 ‘[This one is] for my eldest brother,’ he said.

(10) Helifted her, put her on the horseback and took her

along. After he took her, he put her in a room.

(11)  ‘Be careful!” he told his servants. ‘Don’t say anything.!!
Never let a word out of your mouth. Food and drink and every-
thing will be supplied to her'?. Never say he [has] brought that
girl [here].

(12) The second daughter remained. The king said'® once

again about his second daughter, saying'*

(13) ‘Folks, this is my second daughter. Whoever is able to
jump [over] this trench—I will give my daughter to him as a gift

[in marriage].” I mean, as a present for him.

(14) Once again, Mirza Muhammadrode on the back
of a white horse. It was black—the first horse. He rode on the
back of a white horse. Once more he kept going and then'

jumped [over] the trench again.

(15) The second daughter hit him with an apple.'¢

10 Lit. hit the apple at him.

1 Lit. don’t speak.

12 Lit. of hers.

13 Lit. is saying.

4 Lit. he said.

!5 Lit. went and went and went.
16 Lit. hit the apple at him.
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(16) more, “cy ta xoni palgaya.”

(17)  gam-3aqala-w matula ba@ar xaseu-w nabilla "ap ’aya.' kum-
nabala kum-matula gu xa gurfa *orta.! ya‘ni lé k-ide xaBaw gawaw.!

kum-matula gu dé gurfa xorta.!

(18) nafso mdndi: | more ta xtilamwaOe,' “iya bratal masmitula

bala.! lakiin *at palta,' °u la *amrutu éu xa.’
(19)  pasla ’ay zurta.! pasla ’cy zurta, more,!
(20)  “ay diyi-la.! *ayka b-xalsa!’

(21) ¢! ga *ortal hule malka >amoar.! more, ‘yaba, hula pasta *aya

brati zurta,' kut Sawara *dya xandaq' taleu-ila p-aya.’

(22)  gomle! rkule l-xasat susa smoga.! gdmle! npale b-an rakawe.!

kut ... kat dan rakawe kum-taqaley b-xa bara.!
(23) morey, ‘babu,! maldxa:le.”’

(24)  zole-w Béle! zale-w Béle-w! Sitdle ganeu l-aw bara xana.!
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(16) “This one [is] for my middle brother.’

(17) He lifted her, put her on his back and took her along as
well. After he took her, he put her in another room. That is, she

did not know her sister was there. He put her in this other room.

(18) The same thing, ‘You take care of this girl,” he told his

servants. ‘She cannot go out and do not say tell anyone.’

(19) The youngest remained. As the youngest remained, he
said,

(20) ‘This one is mine. Where shall she escape [to]?’

(21) Yes, the king once again made an announcement.!” He

said, ‘Folks, my youngest daughter is left. Whoever jumps [over]

this trench—she, too, is for him.’

(22) Then'® Mirza Muhammad'® rode on the back of a red
horse. He attacked® these knights. Each of the knights he threw?!

in another?? direction.
(23) They said, ‘Dear God, he’s [like] an angel.’

(24) He went back and forth, back and forth.? He flung him-
self to the other side.

17 Lit. is speaking.

18 1it. he rose.

9 1it. he.

20 1it. he fell on.

2 Lit. lifted.

2 1it. one.

B Lit. he went and came, he went and came.
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(25)  ham °ay kum-maxyala xabusta gawe.!
(26) more, “aya diyi-la.”

(27) gam-Saqal-u matula baBar xaseu-w,
(28)  “ya *dla*.”

(29)  zdle! [dlya kum-nabila.! kum-nabala,' ga °arta kum-darela b-

xa gurfa xorta.!

(30) more ta xilamwaOe diye,' ‘draw bala' lakun *at *amrutu ta ¢t

nasa.! °dya brata holi muOyala.’

(31) ’ap °ay kum-amdrey,! ‘xalta-w! Stayta-w' “kamol® m-kul

mondi.! la mahkutu.”
(32) morey, “ma-yxalof'.”

(33) pasla xa fatra;! babay md6le.! babat Morzd Mhdmad-u
’Ahmdd Cdldabi-w Mhdmad Caldbi, ma6le babay.! malka m36le.!
(34) ’dwa xona zura mdre,' ‘de qaymax jaylax gu qasra xazax
balki mandi hdle,' ®anbaran®,! mondi diyan t-ilay ‘fine,! t-ilay xriwe,'
xotte mdOalan,' b-daw zawna.

(35) ¢! gdmle! jolay gu ’ona ... gu qasra.! zdle! pOaxle tar’a day

>odd *at xdBa gorta,! *ay qdmay0da.!

(36) more, “dya ma-yla?”’
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(25) She, too, hit him with an apple.?
(26) ‘She is mine,” he said.

(27) He took and put her behind his back.
(28) ‘Oh God,’ [he said.]

(29) He went [and] took her along. After he took her, he once

again put her in another room.

(30) ‘Be careful not to say anything to anybody,’ he said to his

servants. ‘I've just brought this girl [here].’

(31) He told them [about] her, too, ‘Her food, drink, every-
thing [will be provided] completely. Don’t speak [about it].’

(32) ‘That’s all right,’ they said.

(33) A while passed; their father died. The father of Mirza Mu-
hammad, Ahmad Chalabi and Muhammad Chalabi—their fa-
ther died. The king died.

(34) The® youngest brother said, ‘Let’s get up [and] wander in
the palace to see if we can find anything, lest our grain reposito-

ries are, for example, rotten [or] damaged at this time.’

(35) Yes. So* they wandered in—what’s-it-called—in the pal-
ace. They went and opened the door of the eldest sister’s room,

the first one.

(36) ‘What is this?’ they said.

24 Lit. hit the apple at him.
% Lit. this.
% Lit. they rose.
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(37)
(38)
(39)
(40)
(41)
(42)
(43)
(44)
(45)
(46)
(47)

Neo-Aramaic and Kurdish Folklore from Northern Iraq

mare,! “xoni,! *aya talux.! diyux-ila *aya.”

‘xoni,! *ana lén zila.’

mare,! “an-an $qilola.' talux-ila. | diyux-ila *aya.’
>aya kam-yawala ta xona gora.!

pBOixle *oda do-tray.! >ay brata da-trey palgayOa.'
moare, ‘xoni,! *adiya *dya=$il diyux-ila.’

more, “xoni,! *ana Ién zila & duk@a.’

more, ‘bale,' *aya diyux *3lli $qila.”’

pasla ’e zurta.! z3le! pOaxle tar’a l-e zurta' tuta p-aya.!
more, ‘hdma °aya diyi-la.”

pasna ba‘yasa.! ham babay ma0le.! babay mo0le; xldsla.!
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(37) He said, ‘My brother, she is for you. She is yours.’
(38) ‘My brother, I haven’t been [anywhere].’

(39) ‘I [am the one who] has taken her,” he said. ‘She’s for you.

She’s yours.’
(40) He gave her to the eldest brother.

(41) They opened the second room. The second, middle girl

was in there.
(42) He said, ‘My brother, now this one is yours.’
(43) ‘My brother,’ he said, ‘I haven’t been anywhere.’

(44) He said, ‘Indeed, I [am the one who] took that [girl] of

yours.’

(45) The youngest [girl] was left. He went [and] opened the

door to the youngest [while] she [was] seated.
(46) ‘So, that one is mine,” he said.

(47) They remained alive but their®” father passed away. Their
father died; [the story] is over.

%7 1.e. the princesses’ father.
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Mirza Muhammad was the youngest of three princes. After their
father’s death, they lost their castle to their uncle. Mirza Muham-
mad set off with his wife to another land. On their way, they
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The sultan of another city abducted Mirza’s wife and intended to
marry her to his son. The old woman had her friend help Mirza
Muhammad bring back his wife and also gave him her treasure.
Later, Mirza Muhammad joined his brothers, who had now be-
come poor. The brothers were re-united and took back the castle
from their uncle. Eventually, Mirza Muhammad was chosen as
his father’s successor and inherited the throne.
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(D ha-bii na-bil ¢ § xudé mastdr na-bi..! éirokak ha-bii ba nave
Mirza Mahamadi.!| Mirza Moahamdd i du bora bun.! al-gal Mirza

Mbohamadi t-ban=a sé bara.' kureét sultanaki bon.!

(2)  sultandk yé mazan bo.! mazone mantaqa xo bo.! o ina foZake

£ roza kuret xo 1 xo kom kdran! o Finistn-a xare t-gal kuret xo.!

(3)  got-é, ket man! donya-ya.! av donydya bo kase na-minétan.!
danya-ya hat-o ¢o! o ds a moram.! hin hdr sé I-gal zi al-gal jonazé mon

na-’én-a sar zayaraté mon.’

4 ‘bala ek as hawa=w al-gal handa zaldm& ba-mint=a [ bar gal‘é
i1 bala dit § hawa al-gal mon bén.! ¢avé mamé hawa yé 1 kursika man.!
hasyari xo ban!! na-héln=a ... malé na-héln-a bé-xodan!”

(5) ind FoZ haton-o fo# ¢on-o' babé wan sax bo.! babée wa ‘amre
xode kar-0l 0 aw # na-md ... 3§ xamét babé xo da na-man-a [ bira

wane! ku babé wan af wasiyata ya lo wa kari.!
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1) There was and was there was not. Once there was a story
called Mirza Muhammad. [Once] there was [a prince called]
Mirza Muhammad and two brothers.? Together with Mirza Mu-
hammad they were three brothers. They were the sons of the Sul-

tan.

(2) The sultan was powerful.® [He was] the [most] powerful

in his region. One day,* he gathered his sons and sat with them.

3 [The father] said, ‘My sons! The world is [such]. It does
not last for anyone. The world is ephemeral,®and I am dying. Do
not accompany my corpse [to the cemetery] all three of you [to-

gether].’

4 [The father continued], ‘One of you must guard the cita-
del together with some men, and the two others should accom-
pany me [at my funeral]. Your uncle covets my throne.® Be vigi-

lant! Do not leave the citadel” without a master.’

(5) The days went by and their father was healthy. [But
later,] their father passed away. Because of the sorrow [of his
death], They (i.e., the sons) forgot that their father had given
them his [last] will.

2Lit. Mirza Muhammad and two brothers were.

3 Lit. big.

* Lit. S/he, it brought.

5 Lit. The world is [the one] which came and went.
® Lit. Your uncle’s eye is at my throne.

7 Lit. house.
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(6)  har sé bara pékval t-gal babé xo t-¢an-a sar mugbaré-o' babé
xo va-t-$érin.| o waxte dé zavaron' qasda malé kan! mamé wa ya ba
sar qasré da-gorti o johé babé wa yé gorti.! o zaldmet xo xar-ét diir

man diiré, qasré korin [yé] haras' i yet babé wi hami yét dare xastin.!

(7 ind hondi t-hen de qasda xaniye xo kan! zalameét mame wi
na-helon.! xalds!! qasr $5 wa satand=u' @ aw biin-a xodanét mulké i
qgasre.!

(8) ind goti, ‘ pa as am’ ... Zanket wa ha et Zir-va' got-¢, ‘pa am
de cawa?' am dé & kayn?' ¢ na-kayn?’ina got-e, ‘har ékél haspé

wi=o! §iré wi=o! matala wi-o! #nkéet wa ba-dan=a be.”

(9 har éké Zanka wi-o' haspé wi-o! $ir-o matalét wa zédator! &
di na-da be-ii' handa xarsn tera ¢and foZaka ba féva ba-xon=0 va-xon
da bé! o daré xaston-a § johé wana.!

2N

(10) de & kan har sé bara?' aw Zi ¢on dar-katan-o.! dar-katon-o

har ét &n-o0 &an-o.! on ba Fekake con' don waki mergake-ya.! waki

dar-o baraki-ya.!
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(6) All the three brothers accompanied the father[’s body] to
the cemetery and buried their father. When they returned and
were heading home, [they noticed that] their uncle had taken
over the palace and had usurped their father’s place. He had in-
stalled his men to guard all around the palace and had expelled

their father’s men.

V2] Well,® when they (i.e., the brothers) attempted to go to
the palace, their uncle’s men did not let them. It was over! They
took control of the palace and he became the master of the palace

and [its] property.

(8) Well, they (i.e., Mirza Muhammad and his two brothers)
said, ‘So we...” Their wives were [still] in the [palace] rooms.
They said, ‘We, how? What should we do? What should we not
do?’ Then he (i.e., the uncle) said, ‘Give each of them his horse,

sword, shield and wife.’

9 They did not give them (i.e., the brothers) [anything]
more than their horses, swords, shields, and wives. They gave
them some food and drinks to consume on the way and threw

them out of their place.

(10) What did the three brothers do? They left [the palace].
They left and kept going.’ They followed a road. They went on,
[and arrived at a place,] it was like a meadow. It was like a gar-

den.!®

8Lit. S/he, it brought.
° Lit. They keep going, they keep going.
10 Lit. It was trees and rocks.
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(11) inal bardyé wa yé mazsn goti,' ‘am dé av sava lo véré behna
xo va-dayn.! ma am dé ¢awa dar-kavin?’ har éké handdk tasté I-gal

hayn.! har éké dastaké ka navind-ya-o' tastaki-ya-w.!

(12) wald lo wé ré da-dan-o 7d ... | handi bardyé bacik bo! got=¢, ‘av
Feka picaké ya ba-tdrs-al honde jara ¥egor do vé re ¥a t-én-o éon.’
(13) got-¢, ‘mala ta!' tu morovaké tars torsok-i. ma xo na &
haya?’ andé bardyé mazsn got=é, ‘hin ba xo banven! dz dé bam-a

haras.”!

(14) wala har du bardyé bacitk! Mirza Mahamad-o' #nka xo-o!
¢tin=a bu xo waki xibataka bacik ka lagal wa bo.! bu xo va-dan tastak!
&iin=a t-bdn ve.! har ék-ii &i t-bon xivata xo va-il.!

(15)  bordyé mazon *alasas aw dé bat=a nitbadar-iil dé hata bat-a
Spé ... bat=a sapé da.! ind Mirza Mohamad har at-hét-ii at-¢i-ton! behna

wi na-éeton! i hdzr ét saré wi da.!
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(11) Then the elder brother said, ‘Let us rest'! here tonight.
How are we supposed to leave [this place]?’ Each had something
with him. Each had a bundle of'>—let’s say—bed linen or some-
thing like that.

(12) Indeed, they settled there. The one who was the younger
brother (i.e., Mirza Muhammad) said. ‘This road is a little scary

[and] bandits sometimes pass through here.'?

(13) [The elder brother] said, ‘For heaven’s sake!** You are a
coward. What is [going on here]?’ The elder brother said this

much to them, ‘You just sleep, I'll keep watch.’

(14) Indeed, both younger brothers—Mirza Muhammad and
his wife [and his brother and his wife] went to [the tent]. They
had a small tent with them. They set up [the tents]. They went
inside.’ Each [couple] went into their tent.

(15) The older brother was supposed to keep watch until
dawn.'® Mirza Muhammad kept walking around. He was not re-

laxed.'” He was preoccupied.'®

' Lit. stretch out our breath.
12Lit. a hand of.

13Lit. come and go in here.

!4 Lit. your house!

!5 Lit. under.

16 Lit. It became next morning.

17 Lit. His breath did not come.

'8 Lit. Thoughts were in his head.
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(16) waxtaki sah to-kat-é! bardyé wi hata nivaka $avé yé hat-o o'
pasti hingé aw #i &l sar johé xo! @i navast.!
(17) Mirza Mahamadi $ir=ti matdalét xo inan=a dare.! 0 5 ... picake

§ wan dir kat=0' lo wara har hat-o ¢o.!

(18)  dit du se siyaraké t-én-o.! yé b-sar t-én.! o ... o dgaré waneé hol-
hapané' qasda dgsré wa ta-kan' i dé ba sar wan da-gorn.!

(19) ina $afé ... av mariivet ha Fégdr-on' hama har ciye diton de'
kuzdn-o! hdsp-u tastet wa-w! Znkét wa Za stinon-u' dé bat' aw to-
zanan av marova regor=an.!

(20)  ind Fa-t-bat $ai t-kat- $afi t-kat=u' Mirza Mohamad farasake
zirak=al bii Saft=al wuld ka ek-a du=a wa ta-koséton' o hatd t-bét-a foZa
di sapé de.!

(21) 7oZa di sape dé' barayé wi t-bézt-¢,! ‘ha Mirza Mahamad!' ma
mdn na-got-a ta, ‘o ni-na!’ hatd sobé dé az mam-a hasyar.! mon

tastak na-dit.”
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(16) At one moment he realised that his brother had kept
watch'® [only] until midnight, [and] after that had gone to bed
and slept.

(17) Mirza Muhammad took out his sword and shield. He went

some distance from them and kept walking around® there.

(18) He saw that two or three riders came. They came to him.
Their fire was extinguished. They planned to catch Mirza Mu-

hammad and his brothers’® fire and attack them.

(19) Then a fight—these men over here were bandits. Whom-
ever they came across,* they would seize their wives, horses, and
things, and take them. People® know that these people were ban-
dits.

(20) [Mirza Muhammad] rose [and] fought. Mirza Muhammad
was a skilful knight when it came to fighting. Whether they were
one or two [bandits], he killed them before dawn broke.?*

(21) The next morning, his brother said to him, ‘Well Mirza
Muhammad! Didn’t I tell you, “Nothing is going to happen!”® I

remained vigilant until morning. I didn’t notice?® anything.’

9Lit. came and go.

%0 Lit. He came and went.

2 Lit. their.

22 Lit. see.

3 Lit. they.

24Lit. it became the next day, the next morning.
% Lit. There is nothing.

% Lit. see.
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(22)  at-bést-¢, ‘bara da ba-Cin!' av jéha na yé bo-’amandt-a.' ava

ya reka régaran-a.! af ... ava na johak yé bas-a am lé finastin!’

(23) gote, ‘tastak ni-na' am de av $ava Zi lb vé ré navin.” av Sava
diira/ harasi diira bordyé nave-ya.!

v o v— v-

(24) ind FoZa #i t-bit-a/ t-bit-a Sav disa.! Mirza Mahamad bo xo ba
roZeé t-névatin.! zanitan Sav da ba sar da hét-o xawa wi na-’éton.!
(25) jardka dil sah to-kat-é bardyeé wi yé § nave wi #il aw # t-mint-a
hasyar.! >al’asas harasiya wi=ya.! at-héet-o (it-o t-hét-o Citon.! pasti
hingé aw Zi xawa wi t-hét-o it at-navat.!

(26) jaraka di Mirza Mohamad oat-het Fa-t-bat $ir-o matalét xo Fa-
t-kat-i' éat=a sara reke.!

(27)  har at-hét-o ¢it-0.! disa sah at-kat-¢ handakeé di' av, aveét régr!
tén ba sar wa da t-goron.!

(28) disa $aFé xo t-katon' hata ka ek-al di-a se-nal Mirza
Mbhamad yé zirdk-a.' disa wa t-kogatsn! o vé naqlé' gohet wa %é va-

t-kat' kat-a at bartka xo da.!
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(22) [Mirza Muhammad] said, ‘Brother, let’s go! This place is
not safe. This is the bandits’ road. This is not a good place, where

we have camped.’

(23) [The elder brother] said, ‘Nothing is going to happen! We
are going to sleep tonight here as well.” That night, it was the

middle brother’s turn to keep watch.

(24) Again, the day became night. Mirza Muhammad had slept
during the day. He knew that when the night came,” he would

not fall sleep.

(25) [On the second night] again, he looked around [and no-
ticed that] his brother, the middle one, was vigilant. Supposedly,
it was his turn to keep watch. [The middle brother] walked
around?® [while on watch]. Then he felt sleepy* and went to

sleep.

(26) Again, Mirza Muhammad came, took his sword and shield

and went on the road.

(27) He walked around. Again, he noticed others, [that is] ban-

dits, coming to attack them.

(28) Again, he fought [them]. Whether they were one, two
[or] three, Mirza Muhammad was skilful. He killed them too.

This time he cut off their ears [and] put them into his pocket.

%7 Lit. The night came on his head.
2 1it. He came and went. He came and went.
29 Lit. His slept came.
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(29) o0 hata t-bit-a bari sapé dé! ko da boraye wi Sarm %a xo na-

kat! at-¢it-a sar jahe xo t-navat' *al’asds ko ‘man ha 2 ¢ ni-na.”

(30)  sapéde Fa-t-bat disa t-bézt-a barayét xo,! ‘da ¥a-bin % vé ré ba-

¢in!' ava na johaka b3-amanat-a.”’

(31) pé t-kan=a kani har du t-bézn-e, ‘tu morovake tors torsok-i.

tu yé b xo navasti hata sapéde' it ma harasiya gortil tostak ni-na.!

(32) inad ra-t-batdn' gohé wa morova t-’int-a dar! awet #é va-karin
t-bé¥t-¢, ‘pa ava gohét ke-na? pané hin hatd niva Savé t-man-i hin
to-navastan=i' dz at-biim-a haras hata sapedé!' haga dav ¥égora ba sar

ma da goron'i da ma koZan-u' da £nk-ét ma-w haspét ma ba xo ban.”

(33) ind handi t-bégn-¢' at-bézt=e, ‘ava az deé Fankd xo bam-ii Cam.!
dz gal hawa nd-bam! hinde/ héndi t-bén-é, ‘bora dé am dé gal ek
bin!

(34) ot-bést-¢, ‘as’ $2 wan ‘Gjdz to-bit-an-o! Zanka xo t-batin' o
haspé xo siydr at-bit ol ankd xo 1 past xo siydr at-kat-o! at-bézt-¢, ‘az

gal hawa nd-bam’ aw da reke 7a t-¢an! aw do rékaka di ra t-cit.!
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(29) Before dawn,®® in order not to make his brother feel
ashamed, Mirza Muhammad went to his bed and slept, suppos-

edly, ‘I don’t have a clue about anything.’

(30) The next morning, he rose [and] said to his brothers

again, ‘Let us rise and leave this place! It is not a safe place here.’

(31) They both started laughing at him [and] said to him, ‘You
are a coward. You had simply slept [the last two night] and we

kept watch. Nothing is going to happen.’

(32) [Mirza Muhammad] rose, took out those men’s ears [from
his pocket], those which he had cut off, [and] said to them,
‘Whose ears are these then? Isn’t it the case that you would keep
watch until midnight and then would go to sleep and I would
keep watch until the next morning!? And these bandits intended
to attack [and] kill us and take our wives and horses for them-

selves.’

(33) Then they said this to him, [‘stay with us’], but [Mirza
Muhammad] said, ‘I will take my wife and leave. I won’t stay

with you.” They said to him, ‘Brother, let us be together!’

(34) He said, ‘I [won’t stay with you].” He was angry with
them. He took his wife, mounted his horse, seated his wife on the
same horse behind himself*' and said, ‘I won’t be staying with

you.” They went on a road; he went on another road.

%0 Lit. Until it became morning.
31 Lit. mounted his wife on his own back.
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(35) o0 aw Zi har at-Cit-=0 at-Cit=0 at-Citon! hata ba sar/ at-Cit=a
gundaki.! wasa at-Cit=a wi gundt.! kas I> wi gundi na-mdya' gundak yé

be-dang-al na dang-a' na diir-a.'

(36) ina at-Citan qasda xaniyaki t-kat' sah at-kat-¢ Fankdk=ol o dil
ket xo yet té-va.! dit kad-an! se=nal mon husa yani ya go 1é boyil yet

te-va.!

(37) ind at-bést=¢, ‘ava hin & t-kan-a | vé dorke?’ at-beést-¢, ‘wula!
ava yé b-sar ma da-gortin! miré ‘ajame ab-sar ma da-gorti-ii.' zalamet
ma xat-ét kostin-o! Zankét ma yét borin-i.l hama am ... am # yét
madyin=a l-véré.! ma xo va-sartabii.! kasé am na-ditina.”

(38)  at-bést-¢, ‘halii Fa-bon! gal mon waran da ba-¢in.! ma hin dé lo
vé re bo-taneé & kan?! ava johake ab-tirs-a.! I> ve ré na-minan!’!

(39) to-bé¥n-e, ‘ma am dé ¢awa €yn?' ma amé 1 hiviya/ az-a lo
hiviya zalamé xo.’

(40)  got=¢, ‘aw zalamé ta CiL.! ka de, ka md-ya na-md-ya.! as hawa
I> vé ré na-hélm-a b-tané' ii ava johak / ma #i ¢a joh ni-non! bas dé ¢in

ba xo sah kayn-é johéké ab->amanat bitan.”
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(35) [Mirza Muhammad] kept going®? until he arrived at a vil-
lage. So, he went to that village. No one was left in that village.
It was a silent village. It was not full of sound, nor was it remote

(from civilization).

(36) [Mirza Muhammad] went towards a house. He noticed
[that] a woman and her two daughters were there. They were

two, [or rather] three girls—this is what I've heard*—in there.

(37) [Mirza Muhammad] said to them, ‘What are you doing
here?’ They said, ‘By God, they attacked us. The prince of Persia
attacked us. He killed all of our men. He abducted our women.
Only us,** we have remained here. We had hidden. Nobody saw

us.

(38) [Mirza Muhammad] said, ‘Get up, come with me. Let us
go. What are you going to do here all alone? It’s a scary place

here. Don’t stay here!’

(39) [The woman] said, ‘How is it possible for us to come [with

you]? We’re waiting... I'm waiting for my husband.’

(40) [Mirza Muhammad] said, ‘Your husband is gone. [It is not
clear] whether he is alive® or not. I won’t leave you alone here.
It’s a [scary] place. We have no place [to live] either. Let’s just

go to a place, inspect it, [and see] if it’s safe.’

32 Lit. he went and went and went.

3 Lit. I have heard such.

3 The use of the oblique pronoun in the Kurdish is replicated in the
English translation.

% Lit. remained.
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(41) ina aw Zi ¢iroka xo bo t-béZaton! Mirza Muhamad ta-bést=¢,
‘hal-o malet ma # ava-na.” Fa-t-ban wuld awan #il awa #i haspét xo
yeét hayn.! dayk=ii har du ka¢ al ... sé kac-on.! haspa siyar at-bon!ii lo-
gal Mirza Mohamadi t-&n.! it aw # %anka xo ol-past xo siyar at-

katon.! @i pek-va t-¢on.!

(42) i wa at-Can hatd har at-Eon! har at-Con! Mirza Mahamad sah
ta-kat=é waxtaki t-binitsn! tastak é sapi ot-kat % dir-val saré garaki! lo-

bar ¢avét wi wak héekaka sapi diyar to-katon.!

(43)  ind ta-bést-a £dnka xo! o dayka har sé kackal tobést-e, ‘ka hin
al vé ré ban.! as hawa lo-gal xo na-bam! naka ava johaké ab-trs bitan!
dz dé ¢am qasda wi johi kam.! haka mon dit yé ab->amandt-a' a dé ‘em

dif hawa #i 7a.' haka hawa dit a zika na-hatam! hin dif mo ¥a waran.”’

(44)  ina Fa-t-bitd>n! at-Caton o &t har Eat=0 Eat-0 Eat xo nézik at-kat
sah to-kat-¢ qal‘dk=-al gasraka sapi-ya' ii galak hadig-ét jan ét té da.!

il yd ya ya hama % dir va diyar at-kat galak a xos-a.!

(45) wula aw Zi ba sar at-kavit=ii dit-a were.! har sah to-kat=a vé
gurfé ya xali-ya-w.! sah ta-kat-a awa ha ya xali-ya-w.! @ lo wan t-
hét-ii at-Cit.| ot-gariyetin.|

(46) dumahiké sah to-kat-¢ pirafonakd rawastiya-ya' ya ol
gurfaydaké-va ab-tané! ind at-Cit-¢ at-bé#t-¢ solav at-kat-é' o at-bézt-,

‘hare pire tu & t-kay lo ve derké?”
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(41) He too told them his story. Mirza Muhammad said, ‘Our
story is thus.”®® They had their own horses. The mother and both
[her] daughters.... there are three daughters. They mounted their
horses and set off with Mirza Muhammad. He seated his wife on
the same horse behind himself. They left together.

(42) They went until... They kept going. At one point Mirza
Muhammad looked around and saw a white thing in the distance,
on the top of a hill. It seems to him like a white egg.%”

(43) He said to his wife and the mother of the three daughters,
‘You stay here. I am not going to take you with me lest that®®
place turns out to be scary. I will go ahead towards that place. If
I see that it is safe, I'll be back to look for you. If you see that I
haven’t come back, you should come after me.’

(44) He rose [and] went. He went and went [until] he ap-
proached [that place]. He saw that it was a white palace and
there were many beautiful gardens around® it. It was evident

from afar that [the place] was very pleasant.

(45) He went up [the hill] and went there. He looked at this
room. It was empty. He looked at that one—it was empty. He
went back and forth between those [rooms]. He walked [in the

palace].

(46)  Eventually, he noticed an old woman standing in a room
alone. Then he went to her and said; he greeted her and said, ‘O
old lady, what are you doing here?’

% Lit. our state and such.

% Lit. in front of his eyes it seemed like a white egg.
% Lit. this.

% Lit. in.
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(47)  ot-bé#t-e, ‘haré tu & kas-i? tu hati-ya véré ¢a?!ind at-bét=e,
‘as Mirza Muhamad-om! kui falan sultani-ma.” at-bé#t-¢, ‘pa tu & t-
kay [ vere pire?’

(48)  ot-bé#t-e, ‘ava miré ‘ajamé ba-sar ma dd-gorti.' o har se kurét
man ji yét kostin-o.! har sé bik-ét ma # yét barin=o.' bo $aF nabayna

ma-w wa-w! kds na-mdya-w! as toné ya maym-a l-ve ré.”

(49) ot-bé#t-e, ‘pa hama wara!' ti # kuré mon-i-w! dz dayka
ta-ma.” ot-béZt-6, ‘pa #nka mon-i i Fonkaka di-ya.! hondi dayka
man=a-w! se kacét we yét lo-gal.”

(50) to-béit-e, ‘hard wa Zi bina=w.”' i &t wa Zi t-‘inat-ul t-€t-a
qasré=w! pek-va t-ban-a hama waki xézanake-w' o Mirza Muhamad
at-Caton-ill §ill ta-kat lo wé ré=w.! pa >ard dé hay-i i hama husa pék-

va xo xodan to-kan.!

(51) ina foZake' waki barkaké ya hay' % qdasra wan wé-va=ya' at-
¢an=a sar wé barke sarét xo t-Son Fonkét wana.!

(52) ind piré to-bégt-a £3na Mirza Muhamadi to-bégt=¢, ‘ka¢a mon!
hako tu saré xo t-$0y’—gona Mirza Muhamadi navé wé Gulizar-a'
gankakad janiyd wé ya ba nav-ii dang=a' ya l mantaqeé janiya we' ya ...

navé we ab janiye iy lo mantaqé xarake.!
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(47) She said, ‘Oh what person are you? What have you come
here for?’ He said, ‘I am Mirza Muhammad. I am the son of such-

and-such sultan.’” He said, ‘What are you doing here, old lady?’

(48) She said, ‘The prince of Persia attacked us. All the three
of my sons were killed. My daughters-in-law were abducted. A
war broke* between us and them. Nobody is left here; I have

remained here alone.’

(49) She said, ‘Simply come [here]! You are [like] my [own]
son and I am your mother.” He said, ‘There is [also] my wife and
another woman with her. She is like my mother, and her three

daughters are with her [too].’

(50) She said, ‘Go bring them.” He went and brought them to
the palace. They became like a family. Mirza Muhammad went
[around]. He worked there. There was a land there [on which he

worked]. They made a living together.

(51) Once... There was something like a lake next to their pal-
ace. The women [of the palace] went to the lake to wash their

hair.

(52) The old woman said to Mirza Muhammad’s wife, ‘My
daughter! When you wash your hair—Mirza Muhammad’s wife
was called Gulizar, she was famous for her beauty in the region.
Because of her beauty, [the fame of] her name had spread across

all the regions.

40 Lit. It became war.
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(53) ind ta-bégt=¢, ‘hako tu saré xo t-$0y' paréad xo ab darkake bo-
‘alind cunko paréa wé galak a zar-a=w yd jan-a ta-bést-€, ‘paréa xo

ab darkake bo-‘alind-w' paréa xo gal xo b-ina.! na-hélé-ya [ we re!!

(54) aw Zi foZake at-Can.! Con-a sar barke ku de jalket xo Son-o.!
sdre xo t-$ot=0! paréa xo darkaké do-‘alinon dant-a were.! i denya at-
bat-a *awr-ii baran' i ba las zavaron! %o bira we t-Cot ku paréa xo b-
inat.

(55)  ina at-gaht-a malé' ta-bézt-¢, ‘kdc¢a mon! ta poréd xo ind?' awa

v\

ta § paréa ta awa %o sare ta va-biiy! ta & lé kar?” to-bést=¢, ‘wuld ma

|

§ bir kar! % laza da-w as hatam-ava.
(56) to-bést-a Mirza Muhamady! ‘holil dof ¥a hara!” Mirza
Muhamad ra-t-bitdn! dif 7a t-Cat handi sah at-kat-a wara.! barané aw

... ya bori-ya jiike da-w.! ya ity na-maya.!
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(53) [The old woman] said to her, ‘When you take your bath,*
twist [the strands of] your hair [which fall out while taking a
bath and would float away] to a stick’—because her hair was very
golden and beautiful—‘tie your hair [which falls out while taking
a bath] to a stick and bring it back with you. Don’t leave it (i.e.

your hair strands) there!’

(54) One day, [Gulizar and the other girls] set off. They went
to the lake to wash themselves and their clothes. She (Gulizar)
washed herself. She twisted her hair strands [which had fallen
out] to a stick [and] put it (the stick) there (next to the lake). It
started to rain*? and they returned quickly. She forgot to bring
[back] her hair strands.

(55) She arrived home. The old woman® said, ‘My daughter,
have you brought your hair strands back? The ones which fell out
of your hair, what did you do with them? Gulizar** said, ‘Indeed,

I forgot [them] because of the hurry. I came back [home].’

(56) [The old woman] said to Mirza Muhammad, ‘Go after it!’
Mirza Muhammad rose and went after the hair. He looked around
a lot. The rain had taken it (the hair) to a stream. It was gone. It

was not there.

4 Lit. wash your hair.

42 Lit. The world became cloud and rain.
43 Lit. she.

“Lit. she.
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(57) ind zavarat-ava at-bézt-¢, ‘mon nd-dit.! barane ya bori.” ina

dalé piré at-tarsatdn-ol piré ra-t-bit-o o tét-o Citsn! galdak at-tarsitan.!

(58) ind fa-t-bityn! ... at-bézt-a Mirza Muhamadi,' ‘avritka tu § mal
na-dar-kavi.! i az galak a nasax-om! piré dalé wé sahada at-datan

zanitdn ko dé hond' ab-sar qasra we da gern-ava.!

(59) ina at-bé#t-¢, ta Ci-ya?! at-bést-¢, ‘parasiyet mon ét déson.’
hata 7a-t-bitsn' waki av nané qalandi faq da-nt-a ban tanast-ét xo'

xo doréZ at-kat.! at-bit-a gr gora we.!

(60) ot-bégt=¢, ‘aw & qor qar-a?’ at-bezt-¢, ‘ava tandstét mon-an.!
zor tanastét mon galak at-déson.! pardsiyét mon ét da-ésan.” we foZe

na-hélat Mirza Mahamad 2§ mal dar-kavat.!

(61) ind aw psréa we! aw a darké alandi av at-bat at-bat at-baaat
at-bat at-Cot=a barka sultanaki dal baZerake dil wi sultani' xulamé wi
du haspét hayn.! haspét wil haspaké wi yé ab ¢avaki-yal haspé di har
du ¢avet wi dardst=on.!

(62)  har 7o at-bat=a sar barké wan haspa ave %» barké va at-xon!
i t-zavatint-avd.! handi haspé ba har du ¢avé wi dorast-an' Cot-a sar

barke! ter ave va-t-xot.!
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(57) He came back [and] said, ‘I did not find* it. The rain has
carried it away.” The old woman was scared.* She rose and
started walking to and from. She was very scared.

(58) She rose [and] said to Mirza Muhammad, ‘You shall not
leave the house today. I am very ill.” The old woman’s heart told
her* and she knew that others would attack the palace.

(59) [Mirza Muhammad] said to her, ‘What is wrong with
you?*® She said, ‘My ribs ache.’ She even put something like fried
bread under her flank and lay down. [Her bones] started to make
a crunching noise.*

(60) He said, ‘What is that cracking [noise]?’ She said, ‘That
[comes from] my ribs. My side ribs ache a lot. My ribs ache.” That
day, she did not let Mirza Muhammad leave the house.

(61) Her (Gulizar’s) hair—the one which was twisted onto the
stick—the water took it away and took it away, took it all the
way to the lake of a sultan in another city. The sultan, his servant,
had two horses. One of his horses was one-eyed; the other had
healthy eyes.*°

(62) Every day, [the servant] would take them (the horses) to
the shore of the lake. The horses would drink water and [then]
he would bring them back. The horse with healthy eyes went to
the edge of the lake and drank its fill of water.

S Lit. see.

%6 Lit. The old woman’s heart was scared.

4 Lit. The old woman, her heart gave testimony.
8 Lit. You, what is?

*Lit. It became her crunching voice.

* Lit. Both her eyes were correct.
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(63)  hondi haspé di avé ba ¢avaki-ya' pané hatav Ié at-daton.! ava
zalal-a-w! hatav 1€ at-dat-on.! & paréa we at-taysat ab darki va' at-bané
aveé da.' aw haspé xo dé baldnd kat-o! dé past-o past zavarst.! aveé na-

va-xot.!

(64) ina FoZaké dua har av hala bo.! ina sultani aw haspe
sultani=ya. ind sultan at-bé#t-¢, ‘buict av haspa yé lawaz-a-w! yé beé-
xolk=a=w?’

(65) ot-bégt-¢, ma de bo ta & beZom! hal-ii malet wi haspi ava-na.!

v v

ava sé foZa av na-va-xariya.’

(66) ina gazi ot-kat-a wan' avét barké pagd¢ at-kan.! ot-bézn-¢, ‘ka
harn-a at barké da paqa# kan'ka ava biict! & at vé barké da haya?”’
(67) ind waxté dar-té-xan' wi darki ko paréa Gulizare ya pé-va,!
wusd ya zar at-kat ot barké dal waki zéri.! ind at-bézt-¢, ‘av av as ki
ré t-hét-a do ve barké da?’

(68)  at-bézn=é ava at qasra piré at-héton.! av ava a§ qasra pire at-

hét-a at vé barké da.’
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(63) The other horse, the one which was one-eyed—naturally,
the sun shone through it (the water). The sun shone through the
clean water. Her (Gulizar’s) hair was shining on the stick under
the water. [On seeing the hair,] the horse rose to his feet and
reared up. It did not drink the water.

(64) Then, for one or two days went on like this. Then the sul-
tan... the [one-eyed] horse belonged to him. Then the sultan said
to him (to the servant), ‘Why is this horse weak and [left] without

care?’

(65) [The servant] said, ‘How should I tell you! The story is
such with that horse. It’s been three days [that] he hasn’t drunk
water.’

(66) [The sultan] summoned them, those who cleaned the
lake. He® told them, ‘Go and clean the lake! Why, what is there
in the lake water?’

(67) When they took out the stick, the one onto which Gu-
lizar’s hair strands were tied, it was so golden that it turned the
lake gold. [The sultan] said, ‘Where is the water [in this lake]
coming from?’

(68) [The servants] said, ‘It comes from the old woman’s pal-
ace. This water comes from the old woman’s palace to this lake.’

L Lit. they.
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(69) aw Zi marivaké ya‘ni ye zaldm-al aw Zi ye zaldm-a.!ind Fa-t-
bit at-bést-¢, Fa-bon! hardn! xodana vé parée bo kui'é mon b-inan.”!
zalamet xo fa ¥é at-kat-iL.! hami ba $ir-ii matal-ii' i b sar qasré da d-
gor-on.!

(70)  ot-bég-¢, ‘Mirza Mohamad!” piré at-béZt-a Mirza Mbshamadi,
‘ka hata dawr-ii baré qasre!' wara-w hara!' ka ¢ ha-ya?' & ni-na?’
(71)  Mirza Mohamad sah ta-kat-¢ 2% dir val hasp é t-hén-o0.! fap
iapa haspan=a-w.! ind at-hét ba las' at-bézt, ‘ava hondaka ba sar ma
da gort! ot-bezt=¢, ‘karé xo ye $afi ba-kan.’

(72)  ind Mirza Mahamad $ir-o matdl-ét xo Fa-t-kat-o' lo haspé xo
styar at-bat=0l har sé xask #i ... al haspét xo-w! aw #i jalket zalama at-
kan=a bar xo! i $ir-ii mataleét xo ¥a-t-kan.

(73) ina piré t-bezt-¢,! ‘dargahé paste! bala ek ol bar batan.! na-
héln-a be-xodan.”

(74) ina dayka wa at-Cot-a dargahé pasta i har sé xaské al-gal

Mirza Mahamadi' at-Con-az maydana Safi.!



34. Mirza Muhammad’s Adventures (NK. Duhok) 531

(69) The sultan® was, let’s say®®, a cruel man. He was cruel.
He rose, said to them (to his man), ‘Get up, go and bring the
owner of this hair for my son.” He sent his men, all [equipped]

with swords and shields, to attack the palace.

(70)  She said to him, ‘O Mirza Muhammad!” The old woman
said to Mirza Muhammad, ‘Go round the palace! Keep watch!>*

See what is there, what is not there.’

(71) Mirza Muhammad noticed that horses were coming from
afar. The clip-clop of horses [was audible].>® He came quickly
[and] said to her, ‘Some people are [about] to attack us.” She

said, ‘Prepare for a war.’®

(72) Mirza Muhammad picked up his sword and shield and
mounted his horse. The three sisters too (i.e., the three daughters
of the other woman) [also mounted] their horses. They wore

men’s clothes and picked up their swords and shields.

(73) The old woman said, ‘The back gate—one should protect

it.” Don’t leave it unmanned.’

(74) Their mother (i.e., the mother of the three girls) went to
the back gate, and the three sisters went together with Mirza Mu-
hammad to the battlefield.

>2 Lit. he.

%3 Lit. meaning.

> Lit. Come and go!

%5 Lit. It was the clip-clop of horses.
5 Lit. Do your fighting job.

*’Lit. be in front of.
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(75) ya 2§ ave di-va aw Zi zalam=on.! hondi Safake lav at-kan-o!
$are xo t-kan-o' $aré xo t-kan-o.! wé FfoZe! mala sultani Sokastoneé t-

’inan=o! at-zavion-ava.!

(76)  ina t-bézn=a sultani, at-bé¥n-¢, ‘am galak boyin! aw ¢ar marov
biin.! bas aw &ar zalam=an' har zalamaké wa ba sat zalaman-a' hindi=t

girak-on.! am na-$iyayn-a wana.’

(77) ind fa-t-ban x5ta xo da-nan' ta-béin-e, ‘sabahi' hin nivik
hain-a bar songé wan Saii b-kan! @i hin sé ¢arake dargahé pasté 7a
haron! da hin ba-$én Gulizare b-inon.”

(78)  ind jaraka dil foZa di ¥a-t-ban disa t-Can-a $ari-o.! disa Mirza
Mbohamad-o har sé xaskét wi—pa idi boyn-a xaskét wi.l aw Zi har
jalkét zalama -t-kan-a bar xo.! §ir-o mataléet xo ra-t-kan-o' t-hén-a
Sare xo t-kan.!

(79) to-hén-=a $ail at-kan-o! faré xo t-kan-o.' ... at wi $ar1 da ...
xasket wil ... t-én-=a koston! t-en-a kostdn xasket wi.l hata da-zaviot-a
qasré! aw yé dargahé pasté ¥a coyn.! o Fandk #i ka hatiya koston.! o
Gulizar # ya barin! o yé coyin.!

(80)  ind zovaiat-a daf piré! atbét-a pire, as ¢ b-kampa?! piré to-
bézt-¢, ‘holii ¥a-ba hara!' al haspé xo siyar ba,' hata ... bagéere wi

sultani! hat'a!” nav=i niSanét malake at-dat=e.
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(75) The others (the sultan’s men) thought that they (Mirza
Muhamad and the three sister) were men too. They fought a
heavy battle. They fought, they fought. That day, the sultan’s
men were defeated and returned.

(76) They told the sultan, ‘We were many. They were four
men. However, [even though] they were four men, each man
equalled one hundred men, this is how skilful they were. We
couldn’t manage (to defeat) them.’

(77) They made a plan [and] said, “Tomorrow, you, half of you
go to them®® and fight [them], and you (another group), three or
four of you, go to the back gate, so that you can bring Gulizar.’

(78) Again, the next day, they went to fight. Again, Mirza Mu-
hammad and his three sisters—well, they had become his sisters.
They too wore men’s clothes. They picked up their swords and
shields and went* to fight.

(79) They went and fought. They fought their fight. In that
battle his (Mirza Muhammad’s) sisters were killed. His sisters
were killed. By the time he came back to the palace, the ones
from the back gate (the sultan’s men) had gone away. The woman
(the mother of three girls) had been killed, and they had ab-
ducted Gulizar and gone away.

(80) [Mirza Muhammad] returned to the old woman. He said
to the old woman, ‘What should I do then?’ The old woman said
to him, ‘Get up [and] go! Mount your horse, go to the city of that
sultan, Go!” She gave him the address of a family.

8 1it. Go to their chests.
9 Lit. came.
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(81) ot-bét-e, ‘Yokaka hay' koCdk a hay.! aw Zonkak a ab-
waZdan-a.' o na-haqiyé qabil na-katan.! o wi sultani' ta‘[da], zalame
wi yé kosti.| aw galak a ‘@jdz-a o# sultani.' hat'a xo ba-avéZa sar baxté

we!l aw dé harikariya ta kat.’

(82) ina ra-t-bitdn! ol haspé xo siyar at-bat-o! at-C3t-a diir ma diiri
bageril hatd at-bit-a Sav-ii donyi tari t-béton! o t-Cit-a t mala we Fonké

va.!

(83) (it xo t-havit-a baxté Zanké' at-bést-¢, ‘mon xo havet-a baxte

ta-w! baxté xodé harikariya ma ba-ka!' avi fonkd mon a ravandi.”

(84) ina to-best-e,| ‘ta xo havet-a sar baxté man' o ds ta na-

zavarinm-ava das xali.

(85) ina t-bit-a $av' o dahawati x3‘ét coyn-al hami gundé ma‘ziim
kariy-a mala xo.! dahwata wi=ya.! astarana t-béZan-o! duhl-o zarnaye

lé at-don-iL.!

(86) aw ZiFa-bo jolkét kaca xo karn-a bar Mirza Mohamadi. kaca
xo héla ol mal i jalkét kaca xo karn-a bar Mirza Mshamadi-w'
darsitkd wé kor=a sari [dav-ii lévét] wé garton-o! o ¥a-biin &iin-a nav

dawate da.'
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(81) She said, ‘There is woman [in the city of the sultan]. She
has a daughter. She is a just®® woman. She does not accept injus-
tice. The sultan has aggressively killed her husband. She is angry
with the sultan. Go and plead with her!®! She will help you.’

(82) [Mirza Muhammad] rose, mounted his horse, and went to
the [sultan’s] city suburbs [and waited there] until it became

night. It became dark and he went to the house of that woman.

(83) He implored the woman [and] said to her, ‘I’'m imploring
you, for God’s sake, help me! He (the sultan) has abducted my

wife.

(84) Shesaid, ‘[Because] you have implored me, I will not send

you back empty-handed.’

(85) It became night. All the [wedding] guests went there [to
the sultan’s house]. He (the sultan) had invited all the village to
his house. It was his [son and Gulizar’s] wedding. They were sing-

ing songs. And they were playing drum and reed instruments.

(86) [The woman] rose, put her daughter’s clothes on Mirza
Muhammad [and] left her daughter at home. She put her daugh-
ter’s clothes on Mirza Muhammad. She put her headdress on his
head. Mirza Muhammad and the woman ®> made her (the

woman’s daughter) silent®® and went to the wedding.

€0 Lit. with conscience.

®1 Lit. Throw yourself at her fate.
62Lit. they.

3 The exact meaning is unclear.
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(87) got-¢, ‘waxté ds asarate at-dam-a ta' tu lawandiya xo 2l lampe
ba-dal al ¢arayi ba-da bala ba-tamriéton! az-¢ ta bam kam-a at gurfa

zavayt va' as hatd veré ava a§ mon at-hét-o.! ya di xama ta-ya.’

(88) ina fa-t-bit ta-¢an-a nav dahwate da-w' awsal jar dayn na-
kan-i.! aw Zi to-rageson-ill da‘waté at-kan-i..' o waxtaki Zi Mirza

Mbohamad' lawandiya xo 2l Eordyi at-dat at-tamriyéton.!

(89) i to-bit=a ... xo Gj>z at-kan-il ‘ava ké wa kor-il ava ké

tamrand-u?’

(90) ... °alasas ko dayka ko Mirza Maohammad kaca wel=ya| ind to-
bézton, ‘ava m3 kacd xo bar-o ¢o.! hat-o ¢o kacak a cordye tamoi‘and.
ma ka¢a mo & koriya?’

(91) ot wé navbayné i'd Mirza Mohammadi at-kat-a gurfa zavayi-

va.! Mirza Maohammad #i at-Cot=a ban taxté biké-va.!

(92) o hata dahwati hami varaben-il' har ék at-Cot=a mala xo' zava
#i t-ét Cot=a sar j3hé xo-w! Gulizdr # ya al sar taxti-w.! Gulizari #i n3-
zanit ko Mirza Mohammad-a' yé ¢o-a t-ban wé ré val ¢uko tari-yal

do=a t-bn taxti-va.!
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(87) She (the woman) said to him (to Mirza Muhammad),
‘When I give you a sign, hit the lamp with the long sleeves of
you[r dress] to turn it off. I will take you to the groom’s room. I

am able [to help you] up to this point. The rest is your concern.’

(88) They rose and went to the wedding ceremony. They did
not make any trouble® at first. They danced and attended the
wedding.®® At a certain moment, [Mirza] hit the light bulb with

the long sleeves of his dress, and the light was put out.

(89) The place descended into®® [chaos]... They were shaken,
‘Who did that? Who put out the light?’

(90) The woman who was supposedly Mirza Muhammad’s
mother said, ‘I will take my daughter and leave. It’s not a big
deal.” She is a[n innocent] girl. She put out the light [by mis-
take]. What wrong has my daughter done?’

(91) During that time, Mirza Muhammad went into the
groom’s room®, Mirza Muhammad went under the bridegroom’s
bed.

(92) By the time the guests were scattered, and each went to
their home, the groom went to his place and Gulizar was on the
bed. Gulizar did not know that Mirza Muhammad had gone under
it (the bed), since it was dark. He had gone under the bed.

64 Lit. They did not make noise.
® Lit. They did the wedding.

6 Lit. it became.

67 Lit. it came and went.

8 Lit. put into the groom’s room.
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(93) o zava thét-a Zor-ol zava % kiré sultani-ya-w! yé
mutakabdr-a=w' o aw # yé finisti-ya xaré to-bést-a Gulizare,' ‘ka
palaké b-ina ta qalind xo hol-kam.” av jagaret mazsn' ija [paekal we

at-bé#n=¢ qalin.! ka palake b-ina ta qalind xo hal-kam.”

(94) aw Zi palake ab kasake dat-a vél at-bést-e, ‘ma mo goti=ya ta
ab kdsaké b-ina?! tu dé palaké at-ka-ya dasté xo da-w' dé int.”

(95)  ind to-bést-¢,! “xozi a§ xéreka xode ral éavé Mirza Mahamadi
lo vé re!l ve gavé o ta ba da har palkdka ta handi gohe ta lé katon.!
(96) waxté wa t-best Mirza Mohamad xo 2% ban taxti at-havet-a
daré o $iraki da-nt-a sar hapka wi o $iraki Ié at-dat-ii o tobla wi %&
va-t-kat! kat-a at davé wi da' at-bézt-¢, ‘ava jokara xo ba-késa!’

(97) o jalkeét wi yét ko karé wiyé zavdy ni-ya' ot-kat-a bar xo' aw
jalkét %anka %a bar xo t-kat-ol jalkét wi at-kat-a bar xo' o dasté

Gulizare ta-gorst-0' o dar-da-kavat.!
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(93) The groom came to the room. The groom was the sultan’s
son, he was haughty. She sat up. He said to Gulizar, ‘Bring me a
firebrand so that I may light my tobacco pipe’—the big cigars,
their pipe® is called galin—'Bring me a firebrand so that I may

light my tobacco pipe.’

(94) She put a firebrand in a bowl and gave it to him. He said,
‘Have I told you to bring it in a bowl? You should put a firebrand

into your [bare] hand and bring it.’

(95) She said, ‘I wish to God”° that Mirza Muhammad would
have seen you!”* He would turn each of your firebrands like your

ears.”?

(96) When she said so, Mirza Muhammad appeared from un-
der the bed, cut his (the groom’s) throat with a sword,”® took a
sword to him, cut of his (the groom’s) finger, and put it in his

mouth, saying, ‘Here, smoke your cigar!’

(97) [Mirza Muhammad] put his (the groom’s) clothes on, he
was the new groom, [and] took off the women’s clothing [he had
worn]. He put on his (the groom’s) clothes, took Gulizar’s hand
and left.

% Apparently, this refers to a kind of pipe into which a cigar is inserted.
7% Lit. God’s goodness.

71 Lit. Mirza Muhammad’s eyes were here on you.

2 The speaker rather intends to express the reverse meaning, thus ‘He
would make each of your ears like your firebrands.’

73 Lit. He put a sword on his throat.
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(98)  waxté hards at-binon! ya 2§ wan-va ava kuré sultani-ya-w! o

ka dé at-Con=a nav hadige' dé ba xo ¢on-a garyanake-w! dé dar-kavan.!

(99) o dar-to-kavaton-o! Gulizard xo at-bat ol haspi siyar at-kat-o!
niva Savée-w' qasda jaraka dit dar-ta-kavan-o ¢énl o qasra, qasda
qasra pire at-katon.!

(100) o [la] waxté at-Can=a wé darké! ind bit-a sapéda=w! saltan 7a-
t-bit-0! ab dul-0 zaina at-bat-a bar dargahé kiii¢ xo.' o ko dé dargahé

kuré xo! va-kat ko bik-0 zavayé 2% Zor-va.!

(101) dargahi va-t-kat' sah ta-kat-é¢ kui'e wi yé kustiya-w! o $ina

jogaré tabla wi ya at davi da.!

(102) Mirza Mahamadi xo gahand-a qasré.! piré at-bézt-¢, ‘halo 7a-
ba! halo hafa!' %o ve ré hara!' xo xalds ka!' handi mon malé hay i'—
piré #i galak zér et hayn! yet va-sartin' at-qal‘a xo val piré zangin a

hasabé zangind mazand qal€ bo.!
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(98) When the guards saw [them], they thought” that he was
the sultan’s son and that he was going to the gardens to take a
stroll. [That’s why] they (the two people) were leaving [the pal-

ace].

(99) They went off. He (Mirza Muhammad) seated Gulizar on
the horse at midnight. He headed towards... they left [the sul-
tan’s palace] and went away, [heading to] the old woman’s pal-

ace.

(100) By the time they arrived there, it became morning. The
Sultan rose, took drums and reed instruments to the door of his
son’s house [and played]. He wanted to open the door of his son’s

room, [the room where] the bride and groom were.

(101) He opened the door and saw that his son had been killed.

Instead of a cigarette, his [own] finger was in his mouth.

(102) Mirza Muhammad reached the palace. The old woman
said to him, ‘Get up, get away from here! Save yourself!” I have
so many possessions’—the old woman had much gold, which had
been hidden in her citadel. The old woman was rich. It is said”®

that she was the richest”” in the citadel.

74 Lit. it to them.

75 Lit. relieve yourself.
76 Lit. supposedly.

77 Lit. the biggest rich.
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(103) piré Zi ra-t-bat tirkét zéra at-inat! at-ddt-a vé-w! o ta-bézt-e,
‘avan zéra ba-ba-w,' ava bii ta-w.! o har'a xo xalas ka!’

(104) aw #i Fa-t-biton wal handi to-bést-a pire!, ‘as ta na-hélm=a al
Vvé reé ab-toné.’

(105) oat-bé#t-e, ‘hafa!' mon pa-héla!' tu hata xo xalas ka!' tu na-
min-a lo ve re.”

(106) ind f'a-t-bat zerét xo! handi piré zér dayin-¢' wan zéra at-batan
0 al haspe xo siyar at-bitan' o ¢iton.! at-¢it ba 7€ va at-béZat, ‘da as
awal jar ba-cam al barayét xo bo-gaiiyam.”

(107) inad t-¢it-a gundaki' gundakeé di gundake dil barayet xo t-binat.!
sah ta-kat-¢ bardyet wi yét hazar boyn' fofaké nanaké hay ta-xon!
foZakeé ni-na ba-xon.!

(108) ina &at bardayé xo Zi kom to-kat' at-bégt-e, ‘Fa-bon da ba-¢in
qasra babé xo ba-stinin!’!

(109) ‘dé dawa stinin?' ma & dasté ma da ni-na!’ to-bézt-¢, ‘hawa

$ul pe ni-na!' wé pa-hélon xama mon!’!
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(103) The old woman rose, brought [her] sacks of gold, gave it
to him (Mirza Muhammad), and said, ‘Take these [sacks of] gold,

these are for you. Go and save yourself!’

(104) He rose, [and] said to the old woman, ‘I won'’t leave you

alone here.’

(105) [The old woman] said, ‘Go! Leave me! Go and save your-

self! Do not stay here.’

(106) He rose, the gold—the large amount of gold that the old
woman had given him—he took the gold, mounted his horse, and
went away. He went away. On the way he said [to himself], ‘I

shall first go and look for my brothers.’

(107) He went to one village, to another one, [and still] to an-
other one, and found”® his brothers. He looked at them. His broth-
ers had become poor. They would eat food [only] every other
day.”

(108) He gathered his brothers, [and] said to them, ‘Get up, let’s

go and take back our father’s palace!’

(109) [His brothers said], ‘How are we supposed to take it (the
castle) back? We—we cannot manage it!"*° [Mirza Muhammad]

said, ‘Don’t worry!®! Leave it to me!’?

78 Lit. saw.

79 Lit. One day there was bread for them to eat, one day there was not
for them to eat.

80 Lit. There is nothing in our hands.

81 Lit. You don’t have a job to it.

82Lit. Leave [it] to my concern.
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(110) ina Fa-t-bit at-Catdn-o! dé de at-Con xo to-gohint-a gal‘a xo.!
pané zeré al-gall o donya hami para-ya-w!' para #i at-dat-a .. yét avet
zalameét to wi qal¢ da mayn-=o!

(111) gal yét mamé xo # handaka kést-a faxé xo-w! o jaraka di
zalama al xo kom at-kat-o lo-gal barayét xo! o ab $ai* sar qal’¢ da at-

&n-o0! 0 qalé jaraka di o5 mamé xo do-stinat-o.!

(112) o jaraka di véja ten bardaye wi-ol yé mazn-o! ye di-w! ind to-
bézn-¢ hami lé kom to-ban-o0! at-bézn, ‘Mirza Mohamad dé bat-a
mazané qal‘e.!

(113) $ina babé Mirza Mahamadi,' Mirza Mahamad at-Fint-a xarée

al-sar kursiké' o at-bat-a mazane we qal‘e.!

o Fahmat ol day babét gohdard o hata véré mon a zani
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(110) He rose [and] left for their citadel. Isn’t it the case that
they had gold with them [and that] money rules the world!® He
gave money to the men [guarding] the citadel, the ones who were

inhabiting that citadel.

(111) He made an alliance® with some [of the guards] of his
uncle. Again, together with his brothers, he (Mirza Muhammad)
gathered his men, attacked the citadel,®* and took it back from

their uncle.

(112) Then they came. His elder brother and the other one [the
middle brother] said... Everyone gathered around him [and]

said, ‘Mirza Muhammad will be the ruler® of the citadel.

(113) Mirza Muhammad succeeded his father, sat on the throne

and®¥ became the ruler of the citadel.

May blessing be on the audience’s parents. I know [the tale] until

here.

8 Lit. The world is all money.

8 Lit. He pulled them to his side.

% Lit. in fight they went on the castle.

% Lit. the big.

87 Lit. Instead of Mirza Muhammad’s father, Mirza Muhammad sat on
the throne.
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Summary

A king had an only son called Yohanan. When the boy was young,
he used to enjoy praying with a monk, who used to come to visit
from time to time. When the boy grew older, he wanted to leave
home and go to live in a monastery with the monk. His parents
did not allow it. He left secretly with the monk. They, however,
had to return due to a storm. He told his parents that he was
determined to leave. His father gave him a book of the Gospel as
a parting gift. In the monastery, the boy became ill since he gave
away half of his food to beggars. An angel appeared in the dreams
of the abbot and of Yohanan giving instructions that Yohanan
should return to his parents, since he had not long to live. When
he returned, he did not identify himself to his parents, who did
not recognise him. Eventually, his mother identified him by the
book of the Gospel he was holding and by a birth mark. He re-

quested his mother to build a church in his name when he died.
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(D Mar Yohdnan' bron malka-wewa.! xa brona *stwale malka.'

(2) xa rabana *3twa,' mon dera *atéwal gu d-e duktot... ’e malka
ba‘yase-le.! >e brona zora-wewa °axtsa.! ’e got *¢ rdbana ’atewa,' ’e
brona ’azdlwa jebu.! bron malka-wewa.! ’azalwa jébu.! b-agdade

msaliwa.!

(3 hatxa xantsa rwéle,! xantsa hatxa pasle.! rabana gu *sjaza
>atewa=w pdséwa.' °e gat rwéle,! >amor qa rabana' >ana k-atan manux.!

k-atan monux qga déra.!

(4 babu malke-le! ld qabal.' yamu >amra,' “axni *dhat' bas *ahat
atlan.” $5mu' Yohdnan-wewa.! >amra,! >amra,! ‘bas *axni ahat *atan.!
pdsat Sawqatan,! matu k-awe?’ *amor, “slla ana k-azon mon de

rabana.! k-azon qa déra.”

(5)  qomlu ’izdlu.! gér dabil maya ‘abriwa gu bdlam,' gu bdlam
ddbi ‘abriwa.! la mare qa babu-w ysmu,! “ana bizdle-wan man

rabana.” la more qatu.!

(6)  pasle barqa=w! mdtra=w! toz-u' hawa mhursdne.! mar bdalam
>amor, ‘1ébi ‘abron.’ *amor, ‘Iébi ‘abron.’ >amoar qa Yohanan,' *amor,
‘g-dd’rox.’!

(7)  doru.! diru,! pasle xantsa yomata.! rdbana ‘amor qa
Yohanan,' *amor, “dgar la [’aJmrat qa babux-u yomux' “’ana bi-

zaleswan man dé rabana,” °ana °ahat la g-nablonux,” >amar gatu.!
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@D)] The story of Mar Yohanan. Mar Yohanan was the son of a
king. The king had only one son.

(2) There was a monk, who used to come down from a mon-
astery to the place where the king lived. The son was young, like
this. When the monk came, the boy used to go to him. He was
the son of the king. He used to go to him. They used to pray
together.

3 He grew up a little. He became this big. The monk used
to come and go when he was on leave. When he (the king’s son)
grew up, he said to the monk ‘I shall go with you. I shall go with
you to the monastery.’

(€))] His father was the king, he did not allow him [to go]. His
mother said, ‘We only have you.” His name was Yohanan. She
said, she said, ‘We have only you. How is it possible for you to
go and leave us?’ He said ‘I insist on going with this monk. I shall
go to the monastery.’

(5) They got up and went on their way. But they had to cross
the water by boat, by boat they had to cross. He did not say to
his father and mother, ‘T am going with the monk.” He did not tell

them.

(6) There was lightning, rain and dust. The air became mirky.
The boat keeper said, ‘I cannot cross.” He said, ‘I cannot cross.’
He (the monk) said to Yohanan, he said, ‘We shall return.’

(7) They returned. They returned and after a few days the
monk said to Yohanan, he said, ‘If you don’t tell your father and
mother “I am going with this monk,” I shall not take you [with
me],” he said to him.
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(8) gomle mdre qa babu-w yomu.! >amor, “ana' ’abitun-u la
>abitun' °ana har k-azon man de rdbana.” *amor qatu,! ‘walux! broni
dax k-azat! dax Sawqgitan?! >ahat peSat malka-w' *atxa-w.” >amar, “ila

>ana k-azan man de rdbana,! ga déra k-azon.’

9 gomle babu,' xd ktawa °atwale dat hangaliyiin,! gam-yawale
qatu.! bargu wadwale qatu dat ddhwa.! bargu ddhwa-wewa ktawa.'

gam-yawale gat.!

(10)  ‘ddna madam har k-azat *amor,! pdqartux >aza hawya.! ha ’e

ktawa! hawe qatux.’ ktawat hangaliyun gam-yawsle qatu.!

(11)  pselu boru.! ’izalu l-déra.! ’izolu I-déral xantsa $3ne,! xantsa

Sone wele gu déra.!

(12) ’ixalat yawiwa qgatu,' janu galdmwala,' palgu yawslwale qa
saxorel palgu ’axdlwale.! wadle hadax ’itélu,' xantsa Sane welu gu
déra.!

(13) max... $Hklu xlople.! $klu xple, m tusot mdarad-u' >dna
moandyane pasle.! >okma Sane welu gu dera la ¢-ddan! >okma $ane.! ’e

ga gu daw ktawa qariwala.
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(8) He went and told his father and mother. He said,
‘Whether you like it or not, I am going with this monk.” He (the
king) said to him, ‘Look here, my son, how can you go, how can
you leave us? You will be a king,” and so forth. He (Yohanan)
said, ‘I insist on going with this monk, I shall go to the monas-

tery.’

9 His father had a copy of the Gospel. He gave it to him. He
had made its cover of gold. The cover of the book was of gold.

He gave it to him.

(10) ‘But since you insist on going, I free you of any obliga-
tion.! Here let this book be yours.” He gave him the book of the
Gospel.

(11) They set off and crossed [the river]. They went to the
monastery. They went to the monastery and he stayed in the

monastery for a few years.

(12) The food that they gave him—he used to do wrong to
himself, he would give half of it to beggars and the other half he
would eat. This is what he did. They came and stayed in the mon-

astery for a few years.

(13) It was like... his appearance changed. His appearance
changed, he suffered from illness and such things. I do not know
how many years he remained in the monastery. They mentioned?
that in the book at that time.

! Lit. may your neck be free.
2 Lit. they read.
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(14) xa yomad' madlaxa ’izole l-xolmat ra’isat déra.! ’amor,

‘Yohdnan! mbryele,! gdlak la paslale.! mddare qa bét babu.”

(15) ’aw madlaxa ’izole l-x3lmat Yohdnan' ga Yohdnan-i§ hadax

more.! >amor, ‘dur qa bet babux.” tlaha lele ras gdade xalma xzéle.!

(16) ra’isat dera ’amoar,! ‘xa rdbana drile monu.” °amor, “izul

Yohdnan mddare ga duktat janu,! ga bét babu.”

(17)  dore qa beét babu! Ié ydiwale,' yamu 1é ydawale.! ’itule I-tdrat

be babu! la mare, “ana bronoxun=iwan.” la more qatu bron...”

(18) °ani-§ la &ddi bronu-le.! $aklu xlipele.! >amra gqa xlamata,
‘memon xa...! dukta wodun qgatu ’a ldxa.| madam e rdbana *atyele I-

taran ’itiwele,! hawe ’arwanat resat bronan.!
(19) xa brona °stan haruqa.' *¢yal rozqu laxa mpilele.” mora,
‘hawe ldxa.” mondi d axliwa xa mandi yawiwa qatu.! *aw *axdlwale!

>aw la yawalwale ga saxore.!

(20)  hol mtomomlu tré $one! wele l-tdrat be babu.! tamamlu treé...

ya‘ni paswale xantsa qa mydta,' galak $3r pasle.!
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(14) One day an angel appeared in a dream of the abbot of the
monastery. He said, ‘Yohanan is ill and has not long to live. Take

him back to his father’s house.’

(15) The Angel also appeared in a dream of Yohanan and said
the same also to Yohanan. He said, ‘Return to your father’s

house.” He saw the dream on three nights successively.

(16) The abbot of the monastery said, ‘Assign a monk to be
with him.” He said ‘Go and take Yohanan back to his place, to his

father’s house.’

(17) He returned to his father’s house. They did not recognise
him. His mother did not recognise him. He sat at the door of his
father’s house and did not say, ‘I am your son.” He did not say to

them that he was their son.

(18) They likewise did not know that he was their son. His ap-
pearance had changed. She (his mother) said to the servants,
‘Bring a... prepare a place for him here. Since this monk has come
to sit at our door, let it be a work of charity for the sake of our

son.

(19) We have a son who is far away. Fate has it that his suste-
nance will be here.” She said, ‘Let him stay here.” They used to
give him something out of what they used to eat. He used to eat

what he ate and what he did not [eat] he used to give to beggars.

(20) He was at the door of his father until two years passed.
Two [years] passed, he was about to die, he had become very

weak.
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(21) xa yoma' ysmu paltawa ’aw ktdawa gam-xazyale gu °idu.!
xara gu de ktawa' gam-xazydle' >amra, “e ktawa' max daw ktawat

>axni walwalan ga bronan.”

(22) ’amra, ‘max dawe:le.” amra, “e ktawa max daw walwalan
ga bronan °e ktawa,! max dawe-le,” >amra.! mora qa malka,! >amra,
‘éddoat ma?’ >amra, “e saxora,! ’e d ldxa ’itiwe=le,” amra, “xa ktawa

%t manu,” *amra, ‘max daw ktawat ’at ga Yohanan qam-yawate.”!

(23) ’awas$ ’amdrra,! “izolun mabrun-ile.”! >amor, ‘1ébi *awran.’

$or paswale.! miigawdama la paswale,! quwatu xdswala.'

(24) ’amor qa dan gilamwata,' ‘tonun-ile! memuns-ile ’a ldxa.’
gam-matile.' >amor, “e ktawa mékalux?” *amor, ‘gnawta wide-wat?!

nase mu$ilxe-wat?’

(25) °amor, ‘la gnawta wide-won-u' la ...! amor dod jani-le.”
>amar, ‘dad janux °at meéka?” amor, ‘babi wilu-le qati.” *amoar, ‘qa

ma °dt bronan-iwat?!”

(26)  ’amor qa y>mu! >amor, “ahat bron janax la ¢addte?” >amra,
‘ba.’! ’amoer, ‘tss nisane lotwale?” ‘ba,” ’amra, ‘xa Sama ’a ldxat

pdqaru *otwa.! xa Sama *atxa.’ >amra, “a ldxat pdqgdru *atwa.”’

(27) pdgaru qam-makdpla qataw.! e $Sama qam-xazyadla °idela
bronaw-ile! gam-darydle gu xpaqaw.! °amra, ‘matu ’at ’e tré Sone I-
tdran mpile-wat?”! amra, “ana ... malokta gawdye' °dt gu daya

razala ba‘yase-wat?’!
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(21) One day as his mother was leaving the house, she saw the
book in his hands. She looked at the book and she saw it. She

said, ‘This book is like the book that we gave to our son.’

(22) She said, ‘It is like that one.” She said, ‘This book is like
the one we gave to our son, it is like that one,” she said. She said
to the king, she said, ‘Do you know what?’ She said, ‘The beggar
who is sitting here,” she said ‘he has a book with him,” she said
‘which is like the book you gave to Yohanan.’

(23) He then said to her, ‘Go and bring him in.” He (Yohanan)
said, ‘I cannot enter.” He had become weak. He had no resistance

left in him. His strength had gone.

(24) He (the king) said to the servants, ‘Carry him and bring
him in here.” They brought him. He said, ‘Where did you get this

book from?’ He said ‘Have you stolen it or robbed somebody?’

(25) He (Yohanan) said, ‘I have neither stolen nor ... It is
mine.” He (the king) said, ‘Yours? But where did you get from?’
He said ‘My father gave it to me.” He said, ‘Surely you are not our

son?!’

(26) He said to his mother, he said, ‘Do you not recognise your
son?’ She said, ‘Yes.” He (the king) said, ‘Didn’t he have any marks
[on his body]?’ ‘Yes,’ she said, ‘there used to be a mole right here
on his neck, a mole like this.” She said, ‘It was right here on his

neck.’

(27) He bent his neck for her. She saw the mole. She realised
that he was her son. She embraced him. She said, ‘How is it pos-
sible for you to be lying at our door these two years,” she said,
‘when I am a queen inside and you were living in such abject

poverty?’
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(28) °amra, ‘gd ma la marux qatan' °at bronan-iwat?’ >amoar, “ana
tsahyi balas k-azalwa' °dgar >amranwa bronoxun=iwan.! *axtoxuns=is

g-mqahritunwa, tsahyi=§ bdlas k-azalwa.! mar tsohyi balas la [ajzal.”

(29)  ’amor, ‘bas xa wdsiya g-daran “alax.' ’e got méton,” ’amor,
“dna dzili la Samtdtu moni.! *dna dziilot *3li-nal *dna °3li hawi,! gu
dana dziile gawrdti.!

(30)  bas,’ >amar, ‘xa ’etal ’a ldxa banyat' gu Somat Yohdnan.!
’awddta gu Somat Yohdnan.! ’amor, ‘gu Somat Mar Yohdnan

Jawddta.

(31) y>mul gdlak gdlak mquhara-w mut’d@ar pasla.' >amra, ‘matu
>anal tre Sone broni 3l tdran hawe npilal le dan broni-le-w' gu de
rdzalat hawe-w! la gu xydpa-w! la gu gliwita-w! la gu tsd mondi-w.”
>amra, “ana ..."! yani! maxyawa l-jana,! mqgahrawa,' baxyawa.!

mhayfawa qatu galak.!

(32) e got mitle! mtéla dziilu' gam-$amtalu monu.! gam-qawrile I-
de duktot *awa more.! >amra, ‘xa éta g-banyan' °a ldxa gu $omot

dawa.’

(33) enaw... kor paslu.! *enaw kor paslu,! >amra zolun' *amra,
‘gawrat Yohdnan ptoxun-ila.' *dna jiilu Smatte-wan monu,' flan dukta
mtutu-wan.! malbasun=ina *slu.”

(34) ‘amra, ‘wdsiya drewale °oli' amra' ddabi °dna dziile *3lu
hawi.” >amra,‘qa hadax ’eni kor paslu.” >amra, ‘mémun! dna dziile

malbasun=ina *3lu.’
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(28) She said, ‘Why didn’t you tell us you were our son?’ He
said, ‘My toil would have been in vain, if I had told you that I am
your son. You would have been sad and my toil would have been

in vain. Let my toil not be in vain.’

(29) He said, ‘But I shall request of you only one thing. When
I die,” he said, ‘do not take off these clothes from me. These
clothes that are on me, let them be on me and bury me in these

clothes.

(30) But,’ he said, ‘build a church right here in the name of
Yohanan. Build it in the name of Mar Yohanan.” He said, ‘In the

name of Mar Yohanan build it.’

(31) His mother became very sad and upset. She said, ‘How
could it be that when my son was lying at our door for two years,
I did not know that it was my son, and he was in an abject con-
dition, without washing or cleanliness, without anything.” She
said, ‘I ...” She beat herself, became sad, wept felt very sorry for
him.

(32) When he died, she brought his clothes. She took them off
him. They buried him in the place that he had mentioned. She

said, ‘I shall build a church here in his name.’

(33) Her eyes became blind. Her eyes became blind. She said,
‘Go and open the grave of Yohanan. The clothes that I have taken
off him, I have put them in such and such a place. Dress him in

them.’

(34) She said, ‘He left me instructions saying that these clothes
should be on him.” She said ‘For this reason, my eyes have be-

come blind.” She said, ‘Bring the clothes and put them on him.’
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(35) izalu qawru ptixalusw! ’an dziilot gam-Samtiwalu monu!
gam-malbasilu *alu,' gam-qawrile.! xa °éta bnéla qatu' I-$5mat Mar

Yohdnan I-tamma.! *dya gasatat Mar Yohdnan-wawa.!
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(35) They went and opened his grave and clothed him in the
clothes that they had taken off him and buried him. She built him
there a church in the name of Mar Yohanan. This was the story

of Mar Yohanan.






36. MAR GIWARGIS (ST GEORGE)

Dorota Molin

Speaker: Zarifa Toma Goryal (ChA. Enishke)
Recording: Lourd Hanna
Assistant: Salim Abraham

Audio: https://nena.ames.cam.ac.uk/audio/218/

Summary

Giwargis was a Greek military leader. He came to a city steeped
in moral corruption, but defended the locals from a serpent. He
also saved the king’s daughter, who was about to be sacrificed to
the serpent. Giwargis came to the region (today’s northern Iraq)
and became a Christian. The pagan locals enslaved him, but he
survived. He freed himself and became a religious teacher.

The speaker continues the story with the miracle attributed
to Mar (Saint) Giwargis, which she personally witnessed. A Kurd-
ish neighbour came to her with her sick child. The narrator ad-
vised the Kurdish woman to take him to the church, bring an
offering to Mar Giwargis and leave the sick boy there. The
woman did this and her son was healed. The child’s mother was
very grateful, but the Christian woman (the story-teller) warned
her. They—the Kurds—should stop desecrating Christian holy

sites, lest a bigger disaster fall on them.

© 2022 Dorota Molin, CC BY-NC 4.0 https://doi.org/10.11647/0BP.0307.33
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(1)  Zarifa Toma Goriyal Zayya.! mon mat ’Indske.! °u °ana
’inaskéOe-wan.! ana, k-obet maxkannax qasettat Mar Giwdargis?!

$meli Mar Giwargis.! yddan maxkiwa nase gore.’

(2)  xa qa’ad gora wewa.! bas lewe t-’dxxa.! yondnadya.! Oele l-xa
mdifa.! xzele raba dtilum.! bas >ani gam->awdila qasitta.' malkat day
mdita mare, “an k-abetton axni 20 xiwe, gu xa wadi, hole sidalla.!

>an & yawax xa brata tale diyye,' 1é mrapele miya.”

(3) >awu tule 1-xdas susa.! *atle sépa.! xasle ptle xuwe,' sraxa-w
msarsore tale diye.! >awu *u >awu wela plasa mugdade.! yd‘dni wada
Sarre.! wedle $arre.! gam-maxele niza gu pummoat daw xtwe.! gam-

qatalle.! swele wadi b-domma.!

(@)) more, ‘hola muBeOa brat malka,' yomat brat malka t-axdlla
>aw xuwe.’! gam-$aqalla darela l-xasat siisa,' naballa kas baba diyya.!
ma wedla naswaBa diye?' qam-dawgile.! rdqa-le, riga.! *aw hole

*20ya laxxa' hole wiya tdbat *aldha.

(5)  dukOat d-we ’awa,' lé ydiwa *alaha. | ma we?! sdname wewe.!
gam-dawgqile' gam-darile b-sajon.! gdm-maxile, *adbile.' >‘awa har sa’x

wewa.! >30wale ruhat qudsal *u raba gaddisa pasle.

(6) ma wedle?' muplexle ’arxat qdmaye.! arxat qdmaye raba
zdhme yawya.! *arxat qdmaye yawele farSa gora' *u xa farsa xena
rése.| gam-darilu gu day °drxe.! kma d-qam-taxnile! la matle,' kma d-

gam-magwerile la motle.!
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€9)] I am Zarifa Toma Goryal Zayya from the village of En-
ishke. I come from Enishke. If you want me I will tell you the
story of Mar Giwargis (St. George). I have heard about Mar Gi-
wargis, I know (the story), the elderly used to tell (us).

(2) He was a great leader, but he was not from here. He was
Greek. (Once,) he came to a city and found a great injustice (be-
ing done there). But they made it into a story. ‘If you care for us,
there is a serpent in a wadi, which that has blocked the water. If
we do not offer it a girl, it will not let the water flow,’ said the
king of that city.

3 He mounted his horse, carrying his sword. He went and
the serpent came out shrieking and screeching at him. They both
started fighting, I mean, duelling. They started fighting and he
struck the serpent in the mouth with his bayonet. He killed him
and the wadi was stained with its blood.

€)) The king’s daughter was brought on the day that the ser-
pent would eat her. He took her, put her on the back of a horse
and brought her to her father. But what did his people do? They
arrested him, (so) he fled and came here and became a follower
of God.

(5) The region where he was did not know God. What were
they? They were pagans. They arrested him and put him in jail.
They beat him and tortured him. But he still survived. He had the
Holy Spirit in him and became a great saint.

(6) What did they do? They made him work at a mill (like
those) of old. A mill in the past was very hard (to work in). A mill
in the past had a large flat stone and another stone on top of it.
They put him in that mill and no matter how hard they made him
grind, he did not die. No matter how hard made him spin [the
millstone], he did not die.
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(7)  gemle °u pltle.! wele malpana.! wele tiwa,' | wele
mdkarzana.' *u xasle Samme l-ma6wa0Ba kille.! mabwa0Oat Sapna.! kut
maba... rabe mabwaba *tle, | Mar Giwargis.! hol ma t-ile piSa nasa

goral >u miBa Mar Giwargis.! qurbanat xéle.!

(8)  ’axni ‘abddxle' ’u k-abaxle, hole gu maOan.! tre gaye b-Seta
yodaxle duxrana.! °u ’axni mhuydmne °abbe.! mondi d-talbaxle
>amoar.! ¢ug’ lele mira la.! ’awwa hole mhusla moratan.! °ayye-la

gosettat Mar Giwargis,' qurbanat xele.!

(9)  har ’awa Mar Giwargis diyan,' jmele nase miisalmane, jméle!
’u >aya qam ’enan °u kdslan wela.! ya’ni gu béba di’i® brela.! Bela

jmela=w la xasle* *alle diye.'

(10)  yd‘dni >ani mii$almane qam-hamyala ma@a.! asri-w xamsa
$nne! >axni maBan 3qile I-mhdjrin.' m->amldkan' °u miyyan.! xazinat
diyan! °u fanadaq diyan,' kulla pasla p-’ida6ey' *u *axni paslan batile

gu ma@a.' bnunan, kille.!

! This is a reflex of the pre-modern Aramaic (Syriac) word for ‘good’,
taba. In this dialect, it seems to have undergone a semantic narrowing
into the religious domain—here, it is used in the meaning of ‘saint’,
likely by the association of this word with Syriac and the Syriac Bible
(cf. also the Syriac titbana ‘blessed’).

? From ¢u ga ‘not once’.

3 This possessive particle has the base di’, though diy- occurs elsewhere.
The glottal stop was likely inserted for emphasis: ‘It was in my house
that this took place.’

*I am not familiar with the verb xayas/xasle (from the root xys) in other
NENA dialects. Hezy Mutzafi (personal communication) has suggested
a connection to the Classical Aramaic verb ‘to have mercy’ (> here ap-
parently ‘to love, respect’), from the root h(y)s.
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7 He got up and left. He became a teacher, a pious man and
a preacher. His name spread across all the villages, the villages
of the Sapna Valley. Every village... He has many villages, Mar
Giwargis. [He did this] until he grew old and died. (May I be) a

sacrifice for his power.

(8) We worship him and love him, he is in our village, we
hold his memorial twice every year. We believe in him and what-
ever we ask him, he commands... He has never denied us a re-
quest. He has fulfilled our desires. This is the story of Mar Gi-

wargis, (may I be) a sacrifice for his power.

9 It was our Mar Giwargis... Muslim people gathered to-
gether—this all happened in front of our eyes,  mean it happened

in my home—they gathered, but did not respect him.

(10) Imean, the Muslims occupied the village. For twenty-five
years, our village was occupied by immigrants. Our property and
our water supplies, our storehouses and hotels fell into their
hands. We became unemployed in our (own) village, all our chil-

dren.
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(11)  °u lé xesi watwa’® *eta.! zadiwa zable, zadiwa willése.! zadiwa
kil mondi.! xa yoma xa baxta Oela.! *atla xa brona jwanga.! mora,
yammot ya%kub,® mori, ‘hd’.! qirda0 muhkela.! m-qurdayat *axni 1é
mfarqax tdra.”! ’axni ’u qurdaye lé mfarqax.! wax qime kulle

muxdade.!

(12) mora, ‘broni jwanga,! hole mpala kudyom xndqa.” mori,
‘gam-nablatte l-doxtore?’! qgam-nablale, kulle doxtore qgam-
maxedrale.! mori, ‘mdwerre gu day *éta tletu xyasa “2lla diya.!

mawerre gawa diya.! gliq tdra baBre diye.!

(13)  $uq t-sarax.! Sud ma ’awad.! gbul xa qubla tale diye, bronax
b-ndayex.” sdqla,' °u gqam-mddamxale brona gu *éta' °u galqale tdrat

’¢tal *u gballa xa *arba qa Mar Giwargis.! bronat diya bsamle.!

(14)  ’ayya ’anal kasli bréla.! manni brela.! >u >ana-w yommoat daw
brona raba xwaryaBa waxwa.! *u raba y-aByawa,' yani I-bé6an.!
mora, “alah yawillax.! °alah natorrax °isdlla.! *awa broni gam-
mdnixatte.”

(15)  mori, ‘qaddisa gora-le.! [étu xyasa *alle.! 1étu jyaz, | wetu z3ble!
u kiinii§yaOa' °u tlaya julle.! 1é bayyal 1é gaballa monnexu.” mori,
“awa, ’aw mondi zora qam-awadlax.! ddrotu bdla t-la °afe l-xa

moandi gora *sllexu.” *u *dyye-wa, brati.!

® Probably intended: Ié xesiwa ‘they did not respect (imperfective)’. In-
stead, however, we find the present form ¢ xesi ‘they do not respect’,
apparently along with watwa ‘you (MS) were’.

¢ Instead of the expected ya‘qub.

7 Lit. leave the door. Presumably, an idiom meaning ‘differ’.
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(11) You would not have loved the church. They used to dump
rubbish, a mess, everything. One day a woman came up to me.
She had a young boy. ‘Mother of Yakub,’ she said. ‘Yes,’ I said.
She spoke Kurdish and we and Kurdish women cannot be told
apart [when speaking Kurdish]. We and the Kurds cannot be told
apart [based on speaking]. We all grew up together.

(12) She said, ‘My little boy faints every day [from] coughing.’
‘Have you taken him to the doctor? She had taken him [to many
doctors], she had taken him around all the doctors. I said, ‘Take
him into the church, which you do not respect. Take him inside
it. Lock the door behind him.

(13) Let him scream and do whatever he likes and make an
offering on his behalf, and he will be healed.” She went up to the
church, put her son to sleep, locked the door and made an offer-

ing to Mar Giwargis. Her son got healed.

(14) This happened in my house, it happened with me [pre-
sent]. The boy’s mother and I became close friends and she used
to visit our home often. She said, ‘May God grant you [a long
life], may God keep you, God willing. You brought relief to my

b

son.

(15) TIsaid, ‘He is a great saint, but you pay him no respect and
do not honour him, you [throw] rubbish, a mess, hang your
clothes there. He does not want this and will not accept it from
you. He has done you something small for you, but be careful lest
something more grave befalls you.” This was [the story], my

daughter.






37. THE PROPHET’S HORSE

Masoud Mohammadirad

Speaker: Herish Rashid Tawfiq Beg (NK. Dure)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/248/

Summary

A certain horse called Dildil (alternatively Dindil) had the power
to fly. Once a prophet was riding Dildil on the way to a village
called Sarao in the Barwar region. The prophet came across a
couple of villains who waylaid him. He prayed to God to be re-
lieved from this predicament. The only way to get out of the sit-
uation was through a certain stone called ‘Muzalan’. God caused
the stone to become soft like dough. Then Dildil walked on the
stone until they reached a safe place and got rid of the villains.
It is believed that the footprints of Dildil are still visible on
the Muzalan stone. The narrator talks about the cultural signifi-
cance of Dildil in the region. There are folk songs in which there
is reference to Dildil. Historically it is believed that Dildil was the
name of the mule of the prophet Muhammad, which was later
passed down to Imam Ali. Nowadays in the Barwar region the

term ‘Dildil’ is used to refer to the good quality of a horse.
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(D naveé mo Herds-a.! az bist-ii hast sal-om.! as xalké Barwari
Bala-ma.! @i as kuie Rasid Bage-ma, naviyé Tawfiq Bage,' navicarkée
Haji Rasid Bagé Barwardi.!

(2)  as tagriban' ¢ar salaka dsayi mayma lo nav Barwariyd. i
mon gala gala tast 25 nav Barwariya % bab-ii bapira kom karin.! ek
$o wa tostet ma galak kom korin! 22 boli av axaftonét xalket nav
Barwariya hami gava t-bézan-a ma,' av &irokét hand' avet az noka de

bo hawa handake %¢ bezam.

(3) ya mon ba xwa aw-a' ku av tosté az at-béfam' ba-hét-a
novésin, @ na-hét-a %o bir kordn,! ¢inko av tasté ha waki
’imanataki-ya.! %o bab-ii kala bo ma mdyn,' i dé bo xalkeé di #i Citan.!
véja am-é § ¢irokd Daldoli das pé bo-kan.!

(4 ¢iroka awal! av a Daldali.! ta-béZon Dald3l! haspak bi,| fokébeét
wi waki yé ¢éla-ii gaya biin.! fokéba wi ya gatovar na-bil.! nal na-t-
katn=é.! waki sinpe! gaya waxté lo *ardi na-d-minan,' waki wana bii.
(5)  ta-béZan payxambardak ha-bill siyaré Dandoli bil.| av Dandalé
handa gundé 1o nav barwariya hayn, ts-bén-é ’Adoné! o Sararo.
hondav Sarard! ba Faxe nazare Sarard! kavrdk yé hay' to-bén-é kavré

Miizalane.! av kavré Miizalaneé' yé mashiir-a ab Sinpet Dandoli.!
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@D)] My name is Herish. I am twenty-eight years old. I am from
Upper Barwar. I am the son of Rashid Bag Barwari, the grandson
of Tawfiq Bag, and the great-grandson of Haji Rashid Bag
Barwari.

2) I have been going around the Barwar region for almost
four years. I have collected a lot from the older generation in
Barwar. Apart from everyday conversations with people,' I have
also collected some folktales, a few of which I will tell to you.

3) My aim is that the tales I tell you will be written down so
that people will not forget, since these tales have been entrusted?
to us. They have been passed down to us from our ancestors and
will be transmitted to other people. Let us start with the tale of
Dildil.

4 The first story [is] that of Dildil. It is said that Dildil was
a horse whose hooves were like those of cows and bulls. Its
hooves were not round [and] horseshoes could not be installed
on them. Its footprints on the earth were like those of buffaloes.
It was like them.

(5) It is said that a prophet used to ride Dindil.> As for this
Dindil,—wherever you wanted to go in the world, you could just
mount Dindil, and it would fly over there. There are a few vil-
lages around here, [two of them are] called Adin and Sararo. On
the road to Sararo, in the shady mountain slope by Sararo, there
is a stone called the stone of Muzalan. The stone of Muzalan is
famous for having the footprints of Dindil on it.

! Le. the stories that they tell us regularly.
2 Lit. are like an entrustment.
® Dindil is a variant of Dildil, see paragraph 10.
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(6) at-béZan av payxambaré ha' hat-a gortdn har éar har ¢an
faxava.! kafara gort av payxambara=w,' awé lo siyaré Dondsli-ya.!
da‘a 2% xodé karan! ku %o vi zayqateé' ii %o vé halaté wasayé ba zahmat'
xalas bitan.! Fa-bii & kor?! ¥a-bi da‘a 2% xodé karan ku' Fékake bo

bat-a' vé masala av asébiina aw katiya.

(7) ta-bézon, Fab-al-alamini' ¢ kor?! Dandal ... av Doandalél aw
payxambar 1& siyar wa lo Miizalani kor,' kavaré Miizalané waki
haviri naram bii.! @i Dandal pet xwa yé xaston kavari,! i ba kavré
Miizalané sarkat hata ¢ii handav Sararo.!

(8) 1 ta-béZon hatd nitka #il johé va Sinpéyal yet Dandolil yet
madyn=a lo kavré Miizalane,' aweé t-kavit-a hondav gundé Sararo.! av
tastét ma yé dil ma yé %o Dandoli go 1é boyn,! ma lo strana da galaka

go lé boy.!

(9)  strand Atmani haya va Séxani at bar ¥a t>-béon.! lo Duhoke

t-hét-a goton.! aw-a:!
Atman siyarée dondale!

pazo hara Miisale!
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(6) It is said that a* prophet was waylaid from all four differ-
ent directions. The villains waylaid the prophet, the one who was
riding Dindil. He prayed to God to be released form this predica-
ment and dire situation. So®> what did he do? So® he prayed to
God to open up a way for him to flee from this predicament.

V2] It is said, what did the Lord of all Worlds do? Dindil ...
the horse ridden by the prophet ... He (i.e. the God) did some-
thing to Muzalan, the stone of Muzalan, such that it became soft
like dough. Dindil put its feet on the stone and went up from the
stone of Muzalan until it reached the road leading to the village
of Sararo.

(8) It is said that the footprints of Dindil have remained on
the Muzalan stone until today, the one which overlooks the road
of the village of Sararo. What we have seen and heard about
Dindil, we did” so through [folk] songs [as well].

(9)  There is a song called Atmani, which is told by the Shek-
hani. It is sung [particularly] in Duhok, and is as follows:

Atman! The rider on Dindil!

Ride it! Go to Mosul!

4 Lit. this.

> Lit. He rose.

6 Lit. He rose.

7 Lit. have heard.
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(10) av tstet wasa Zik-ét nav da hayn.! haka am dif ra ba-¢in
hésta handi lékolina ba-kayn! i lo div ba-¢in ku Dald5l na Dandal-a!
Daldl-a navé wi.! nave héstora payxambari-a bo imam ‘Ali mabo.!
ta-béZan héstaraka sapi bo.!

(11)  bas lb daf ma nav Barwariyd,! o daf ma,! varavter tobézan-a
Daldali.! falan kasi haspé wi Dalddl-a,' ya‘ni $ét bé ba-frit,! wasa I
asmana t-hét-i &iton.!
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(10)  Such couplets are in it (the song). If we follow this matter
and do some research on this topic, the name of the horse is not
Dindil, but Dildil. This (i.e. Dildil) was the name of the mule of
the prophet Muhammad, which was later passed down to Imam
Ali. It is said that Dildil was a white mule.

(11) In our region called Barwar, in our region, we rather say
Dildil. [When we say] someone’s horse is Dildil, it means that the
horse [is so powerful that it] could fly [and] travel through the
sky.






38. THE FOUL-MOUTHED PRIEST

Masoud Mohammadirad

Speaker: Jalal Sher (CK. Shaglawa)

Recording: Lourd Hanna

Audio: https://kurdic.ames.cam.ac.uk/audio/240/

Summary

The people of Shaqlawa complained to the bishop about a foul-
mouthed priest. The bishop went to Shaqlawa to find out if the
people were right, but could not find any fault with him. One day
he and the priest visited an old woman to bless her house. She
kept them waiting at the door, as she went to collect eggs and lay
them under the hens, so that they would hatch, because she be-
lieved all eggs would hatch when a priest comes to visit. When
the foul-mouthed priest lost his patience and started calling her
names, the bishop finally realised the people of Shaqlawa were

right.
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(1)  wald hokdyat zor-an.! bas awd=$ har a-g’éfm-oawa,! qay na-
ka!' got-i zamané xo-y' qasak ha-bil.' aw qasa zoman-i galak pis bi.

dayman dziin-i a-da.'

(2) xalkaka=§ yani got-yan, ‘%ko a-bi qasal aw noshat-al
‘alamék-a-w' mondaré ma awa fér ... awa ba-zanon.! la wi fer da-
ban-ii.” ya‘ni, ¢iin ba jama<at,! ¢in ba dozi,! &iin-a kon matran,' lo
ya‘ni $okdyat-i lé ba-kan.!

(3)  ¢in-a kan matran.! matran-is got-i, ‘xer-a?’! wald got=yan,
‘hal @i masald=ya.’ got-il matrdn got-i, ‘bas-a! qay na-ka!' sabraki ba-
dan.! haton!! amon duwdyi dem.” got-i, ‘basqam drd kan ya ras ya.
taqi ba-kam ba-zanam wa-ya yan na!’

(4)  wala foZak’i hat-a Saqlawa=w,! ba ba-rém! hat.! tab‘an gasa
salma-y & kard-iil ba xér hat-i kard-ii.! foZak-a bii dii ¢i pé na-dit

ya'ni.! pekawa la wéndar da-niist.!
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1) Tales are abundant. I will narrate this one too, no prob-
lem! It was said that there once was a [Christian] priest. The
priest was very foul-mouthed. He would constantly curse [peo-

ple].

(2) The people said, ‘How is it possible for a priest to be [like
this]! He is a religious leader, and our children are going to know
[about bad language]. They are going to learn from him.” So,!
they went in a group, they went secretly, they went to the bishop,

to complain to him [about the priest’s behaviour].

3 They went to the bishop. The bishop said, ‘What’s
wrong?’? Indeed, they said, ‘The situation is like this.” The bishop
said, ‘All right! It doesn’t matter [for now]! Be patient® [for now].
Return* [to Shaglawa]!’ I will come [there] later. He (i.e. the
bishop) thought,> ‘Perhaps they are lying or [rather] they are
right [about the priest]. I shall go to find out whether it is so or

not!’

@)) Once he (i.e. the bishop) came to Shaglawa and—Iet me
say—he came. Needless to say, the priest greeted and welcomed
him. For a day or two, he did not see anything wrong with him

(i.e. the priest). They slept there together [in the same place].

! Lit. meaning that.

2 Lit. Is it goodness?
® Lit. Give a patience.
* Lit. Go!

> Lit. said.
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(5)  got-i, ‘kir-am!' qasa!' ama la sabayn dast ba zoydrati maran
da-kayn.” mar ba mar pésan da-garan' lo pirozkarddni maran.! a!

nwézak ha-bil a=yan-kard.!

(6)  got-i, farmu!' @ baw na‘wa yani ba matran.” wala dar-tsiin.!
sotfa tsiin-a maré piraonak.! &in-a maré piragondk,' aw har da-
nistbii la sar sakoyadk! la bon sabatakd.'

(7)  har-std la bar péyan,' ‘ay ba xér b-an!' ay ba qurbano b-am,
waxtak’i bas hatan.” aw-is got-i, xo$ bi k¥iZ-om.! hatin-a maraka-w.”
€ got=i, ‘qurbano,' awa a-ém-a Zore ésta dem.”

(8) aw pirazana Cii-a Zore.! har dar-na-hat' har dar-na-hat.' zor-i
pé ¢il.! matran=is tahamiil-i kard.! bas aw qasa,' awi a-rem,! sabr-i na-

mabil.| yani awi dgor-i Ié a-bari. la xwa-y da-wist.
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(5) [One day] he said [to the priest], ‘My son! Oh priest!
Starting from tomorrow we are going to visit families.” In the old
days, they (i.e. the members of the church) would go from house
to house to bless the families. Yes. There was a [special] prayer

[that] they would say.®

6) He (i.e. the priest) said [to the bishop], ‘Please [let’s go]!’
[He replied] to the bishop in this manner. Indeed, they went out.
They spontaneously went to the house of an old woman. They
went to the house of an old woman, she was sitting on a terrace
in the shade.

V2] [On seeing them], she got up onto [her] feet [and kept
saying], ‘Oh welcome! May I be your sacrifice! You have come at
a good moment.’ He (i.e. the bishop) said, ‘Thanks,” my daughter.
We have come to your house.’” She said, ‘May I be your sacrifice,

I will go inside the house, I will be back in a moment.”

(8) The old woman went inside. She did not come out [of the
house] for a while.’ It took her a lot of time.'° The bishop toler-
ated [her delay]. But the priest, the one I have been talking about,
became impatient. He was furious.!' He was seeking such an op-

portunity [to swear].'?

® Lit. do.

7 Lit. May you be nice.

8 Lit. now.

9 Lit. She did not come out; she did not come out.
10 1it. a lot went to/with her.

' Lit. Fire was raining from him.

12 1Lit. wanted (it) from God.
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9 aw=i§ har ... aw=i§ awi got=i,| ‘@xar saydna ko biy awa awa
awa axar?’ ba, got ‘nd, sabr-o ha-bé kui-om! ésta d-é.” #anaka hat

[...1'3, “dawri sar-tan garem,' ba xer b-an,! ‘afti=m ba-kan.” ... aw-is

matran la sara xo got-i, K'1#-am,! 10 wa taxir bity la Zore?’

(10) got-i, ‘ba qurban-at b-am! pésinan a-rén,! goti-yan-a,' ‘agar
[ta] moriskdk-ot habil' korik bi,! hélkay la bdn da-néy' ... na agar
matran waki to piroz b-et-a mar-man! hélkay la ban dandy,' hamii

bark a-darzin.! hésatag-yan karabab na-bon.’

(11)  ‘amn=i§ hata xartk=am x3t=om kordn-awa-w,! hélka awa la=w
la ban aw moriskas-m da-nd.! ba qurban-ot b-am!' ... aw-iS qasay
dagar-i got-i—ay godzillakd-y da.! na-réem,! ‘ay qampay, makar!
got=i atil sa‘atak=a la ban amas-t ra-gortiya lo' lo muskal-ui dzudzk3l-ii
hélka!”

(12) matran-i§ got-i, ‘kur-om, la sara xo-t!’' got-i, ‘dxar awa, awa
ke tahamul a-ka?' sayadna!! a?”' aw ra anjé dika matran zani' ya‘ni

bé tahamill-a-w' zaman-is-i pis-a.!

13 Speech mulffled.
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9 He kept saying, ‘O Father, what happened to her?’ ‘Well,’
he said. ‘My son, be patient! She will be back shortly.”* The
woman came [to the guests and said], ‘May I be your sacrifice!*®
You are very welcome! Please pardon me [for the delay].” He, the
bishop replied calmly, ‘My daughter, what took you so long in-
side the house?’

(10) She said, ‘May I be your sacrifice! Our ancestors have
said, “If one has a hen [and] it is the time for the hen to hatch,
one should lay eggs under the hen ... eh ... no, if a bishop like
Your Holiness is paying a visit to a family, one should lay eggs
under a hen. The hen will brood them. All the eggs will hatch.
None of them will be rooster.”

(11) [The old woman continued] ‘It took me a while until I
collected all of them [the eggs] and laid them under the hen. May
I be your sacrifice! [Pardon me!]’ The priest [who was] with him
said—he cursed her. I am not going to say it— ‘Oh [you] bitch,
she-ass! You have kept us waiting downstairs for an hour because

of some chickens and eggs?’

(12) The bishop said, ‘My son, be calm!”*® He said, ‘Oh Father!
Who can tolerate such behaviour?’ Only then did the bishop

come to realise that he was impatient and foul-mouthed.

4 Lit. now.
1> Lit. May I turn around your head!
' Lit. My son, on your head!
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