Interview on Alevism

Ismet Konak!

Daria Zhigulskaya?

The main problems that the Turkish nation-state is obliged to face, but persistently
postpone, are growing like a "snowball" day by day. The Kurdish issue, the
Armenian Genocide, the Alevi question are among these kind of problems. The
only method used by the nation-state in 100 years was "indoctrination". This policy
almost created a "conglomeration™. Turkish state has ignored the fact that these
lands are multi-coloured. One of these colors is undoubtedly Alevis. They were
deemed “worthy” of many adjectives such as faithless, denier, sinner by the
hegemony, and were subjected to plenty of massacres. However, they never took a
step back from the struggle for equal citizenship. They are now waiting for a new
paradigm to be built and a democratic system to be established. History, practices
and theological structure of Alevism undoubtedly have drawn the attention of
many researchers from abroad. One of these researchers, Assoc. Dr. Daria
Zhigulskaya has been conducting her scholarly studies in the Institute of Asian and
African Countries at Moscow State University in Russia. She also wrote the book
entitled “The Alevis of Turkey”. I talked to Daria Zhigulskaya about Alevism.

*Firstly, 1 would like to get your opinion about the concepts of Alevism and
Qizilbash. How can these concepts be interpreted etymologically?

The term “Alevism” is quite new and only became widespread in the 20" century,
when it replaced and then completely supplanted the term “Qizilbash™ (which had
derogatory overtones).

The term “Qizilbash” is linked to the Safavid dynasty, whose influence should be
seen as the decisive factor in the evolution of Alevism. The Safavids’ support base
in the 15" century consisted of the western Turkmen (Oguz) tribes of Iran and
Anatolia, together with various Sufi/mystic groups of itinerant dervishes (in
particular the Vefa’iyye dervishes). The disgraced Shaykh Junayd (1429-1460)
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began popularizing Shiite ideas amongst the aforementioned tribes and groups.
After his death, his newborn son Haydar (1459-1488) was revered by his followers
as the earthly embodiment of God. Haydar’s militant murids were given the name
“Qizilbash” (redheads) from their red 12-gore hats symbolizing the 12 Shiite
imams. 1487 saw the birth of Haydar’s younger son Ismail, who went on to
become the all-powerful Shaykh of Iran and founder of the Safavid dynasty.

After consolidating their power in Iran, the Safavids distanced themselves from the
Qizilbash and adopted Twelver Shiism (Isna ‘Asharism). Following the battle of
Chaldiran (1514), in which the Qizilbash took part as the military elite on the
Safavid side, their forces were disbanded, and during the reign of Shaykh Abbas
(1587 to 1629) the Qizilbash movement in Iran was completely dissolved within
Twelver Shiism (Isna ‘Asharism).

Interestingly, the Qizilbash ended up as hostages to the political interests of two
empires, and were subsequently marginalized not only by the Ottoman Sunnis but
also by the Safavid Shiites with whom they had formerly been in alliance.

By renaming the Qizilbash “Alevis” in the 20" century, the nationalist narrative
was not only endeavoring to integrate any dubious groups into the young Turkish
nation, but was also confirming their Islamic nature, even if the Islam practiced by
such groups was regarded as heterodoxy. On this basis, one may conclude that
political interests had a major influence on the reconceptualization of the Qizilbash
groups as Alevis.

*Apart from these definitions, some Ottoman sources mention terms such as
People of Light and the Light Worshippers. What would you like to say about
this? Are those who are Alevi, Qizilbash and others separate religious groups?

As noted above, there is every reason to assume that the terms “Qizilbash” and
“Alevi” refer to the same phenomenon, the latter replacing the former, which had
derogatory overtones, in the socio-political circumstances of 20" century Turkey.

Indeed, in some sources, as well as scholarly and popular literature, there is a
tendency, often under the influence of political circumstances, to identify the
Alevis with other essentially syncretic religious groups, such as the Ahl-i Haqq
(also self-designated as Yarisan or Kakai), the Yazidis and others. Despite some
highly focused points of similarity with the other groups listed above, largely due
to their syncretic nature, there are no substantive grounds for assuming that these
groups are identical.



Returning to the question, one cannot ignore the existence of a new movement
amongst the Alevis that has developed an alternative understanding of Alevism and
its history: Isik Alevism (Isik Aleviligi), also known as Chinarism (Cinarcilik),
named after and inspired by the thinking of Erdogan Cinar. This movement draws
upon the fact that some Ottoman documents from the 16" century refer to the
ancestors of today's Alevis as "Isik Taifesi", meaning "People of Light". According
to the Ishikis, this is proof of a connection between the Alevis and the Anatolian
Luvians, the word "Luvi" meaning "people of light" in the Hittite language.

*It is known that the abovementioned religious dynamics were regarded by
Ottoman clergy as faithless, and they were marginalized by the ruling class.
Are these elements of Islamic origin, or do they date back to the polytheistic
era?

It is undeniable that in the Ottoman Empire the Alevis were persecuted and
experienced severe discrimination. This led them to adopt a secretive lifestyle in
rural locations far from the big cities, and to minimize contacts with the Sunni
majority. It is also believed that the majority of Alevis supported the establishment
of a secular republican regime, in which they placed their hopes of achieving equal
rights with the Sunnis and an end to harassment.

As for the “nature” of Alevism and its roots, scholarly and popular commentators
have so far failed to develop a common approach to the question of whether
Alevism is a separate religion or a movement within Islam. Alevism is often
portrayed as an independent philosophy of life, a sort of life journey.

It is difficult to determine to within a century exactly when Alevism emerged in
Anatolia. The evidence indicates that before the 16™ century, which saw the
apotheosis of the Shiites’ anti-Ottoman struggle in Asia Minor, there was no
evidence of a separate religious Alevi community. It would probably be more
accurate to talk about a diversity of Sufi movements in Anatolia which were in
close contact with and influenced one another. Separate mention should be made of
the Sufi order Vefa’iyye, as well as the substantial influence of surviving pre-
Islamic faiths - shamanism, Zoroastrianism etc. — on the highly eclectic religious
picture of Anatolia at that time.

20" century Turkish historiography on the origins of Alevism was dominated by
Fuat Koprilli, who proposed that Alevism’s roots lid in the shamanism of the
ancient Turks. But it is essential to understand the environment in which this
theory arose, coinciding with the creation of a new Turkish nation in the early



republican period. This subject has been brilliantly analyzed by Markus Dressler in
his book ‘Writing Religion: The Making of Turkish Alevi Islam’.

One could maintain that the various connotations associated with Alevis and
Alevism in the 20" century (Alevism as the successor of pre-Islamic Turkish
tradition and culture, Alevism as an ideology of the class struggle, Alevism as a
Turkish philosophy, Alevism as secular Islam, Alevism as a post-Zoroastrian
Kurdish religion) are reflections of the complex process of identity politics in
Turkey, in which religious, ethnic, nationalist and class interests come into conflict
with one another.

*Particularly a few religious rituals in Dersim, also known as Tunceli, have
been recently drawing the attention of researchers. People from this region
bless sun, and also celebrate the Gaghant festival as new year. Today, the
people living in Dersim are called Alevi or Qizilbash Kurds, but they have
extremely different religious rituals. Can it be said that it is a pre-Islamic
belief? Do they bear the traces of Zoroastrianism?

To answer this question, | would like to begin by saying that it is quite difficult and
not entirely accurate to make generalizations about Alevism. Alevism cannot be
reduced to a specific ethnic or linguistic attribute, nor can any single “standard”
form of practice be singled out. Indeed, some customs and rituals, such as those of
the Kurdish Alevis of Tunceli Province and the Turkish Alevis of Mugla Province,
vary enormously. The customs of the Arab-speaking Alawites of Hatay Province
are also very distinct.

In the context of the comprehensive process of resignification of Alevism in
Turkey in the 20" century, aimed primarily at integrating the Alevis into the new
Turkish society, the erroneous understanding arose that the Alevis form a separate
and rather homogeneous socio-religious group, despite their regional variations.
The internal differences between the various groups of Alevis became lost in the
modernist narrative and homogenizing nation-state project. | therefore strongly
believe that any study of Alevism must embrace its historical and conceptual
transformation, as well as methodological issues.

For a long time, Turkish scholarly studies on the subject of Alevism were
dominated by the theory that Anatolian Alevism had Central Asian roots. This
trend can be explained by numerous constraints in the political environment of that
time. For a long time, the very concept of Kurdish Alevism was dismissed. From
the 1980s, as the Kurdish movement arose, the Turkocentric definition of Alevism
became controversial, with Kurdish intellectuals of Alevi origin insisting on the
distinctions between Turkish and Kurdish Alevism. Countering assertions that



Alevism’s roots lay in shamanism, they maintained that Zoroastrianism and
Mazdeism were the dominant influences.

It is clear that as a result of their geographical isolation over many centuries, the
Kurdish Alevis were remote from Turkish Ottoman culture. To make a somewhat
sweeping generalization, it could be said that while the influence of Central Asian
religious motifs, Turkish shamanism and Tengrism were notable in the practices
and rituals of the Turkish Alevis at that time, the Kurdish Alevis displayed motifs
taken from Mesopotamia and ancient Iranian faiths. For example, worship of the
forces of nature and the sun held an important place in the life of the Dersim
community. According to the researcher Ali Kemali, the Dersimis worshiped the
first reflection of sunbeams on the Earth. The Dersimis explained that this ritual
originated in a legend, according to which Ali ascended to the heavens after his
death and turned into the sun. This practice is identical to the rituals of the Yazidis
living in Mardin and Diyarbakir in the 19" century.

Another feature of the religious practices in Dersim is the “snake cult” (which once
existed amongst the Armenians of that region). Several tribes had centres of
pilgrimage in which an image of a snake was an object of worship. The best-
known example of this was the village of Kistim, not far from Erzincan.

There is every reason to believe that the practices described above have their
origins in the ancient faiths of Mesopotamia. However, due to space limitations,
the examples given here do not reflect the full diversity of the cults of the Kurdish
Alevis. Some quite detailed and valuable information on the subject of the Kurdish
Alevis can be found in studies by Peter Bumke, Martin (van) Bruinessen and Erdal
Gezik.

* As known, the central Alevi communal worship service is called cem, which
is performed in special houses named Cem Evi. Plenty of researchers claim
that the cem ritual symbolizes ascension. Thus, they link Alevism again to
Islam. Do you think this is true? It is thought that the cem ritual was also
performed by Sumerians and Zoroastrians. | wonder if cem ritual is older
than Islam?

To answer this question, | would like to focus on three aspects that should be
examined separately. First, the roots and nature of the Alevis’ rites - the cem;
second, the meaning and key function of this ritual for the Alevis; and third, the
changing nature of the cem today under the influence of urbanization and
globalization.



There are indeed various theories tracing the roots of the Alevis’ cem rites back to
pre-Islamic traditions, such as Zoroastrianism, shamanism etc. But it is not yet
possible to support any one of these theories with absolutely certainly.

It is also important to understand the purpose of these rites, which is to worship
God, to achieve spiritual renewal and provide a mechanism of social and individual
control. Alongside its religious significance, the cem traditionally performed
educational and public information functions. During the Ottoman Empire, in
particular, the cem also acted as a judicial body for the Alevis, who made no use of
the Ottoman courts. Personal problems, family issues, friction between the
individual and society — all these things were discussed during the cem.

There are various types of cem (including ikrar/musahiplik cemi, gorgi cemi,
rizalik alma cemi, dardan indirme cemi and others), all of which are imitations of
archetypes from another, eternal world.

As a result of the continuous changes in the political and socio-economic life of
Turkey in the 20" century, it is fair to talk about the emergence of a new and more
inclusive concept of Alevism. Rapid migration to the big cities dramatically
changed the social and spatial dimensions of a religion which was previously
constrained by the strictly limited structure of the community and the oral tradition
of passing on religious knowledge. In these new circumstances, the tradition of
collective prayer in Alevism — cem — has also undergone serious changes and
become a key marker of the Alevi movement, its purpose being to confess
Alevism. While the traditional cem was restricted to a limited community of talips
and their ruling dede, the new cem is open in nature, not only reaching out to
members of the community but also striving to communicate information about
itself to the outside world.

Thus, in my view, the key problem of Alevi studies today is the attempt to “tie”
Alevism’s roots to one specific tradition. As with any social/religious
phenomenon, however, it should be considered not only in its static state but also
in transition, and should be studied not in an overly narrow geographical
framework but in conjunction with transregional events and contexts impacting the
subject under investigation.

* Do you come across any extraordinary documents in the Russian archives?
What kind of hypothesis is put forward by Russian researchers? Do they
share also the idea of Islamic Alevism?

Unfortunately, Russian scholars have very little to say on the subject of Alevism
and the Alevis. Amongst the few works worth mentioning are some essays by



academician V.A. Gordlevsky and a monograph by Yu.A. Averyanov entitled
“Haji Bektash Veli and the Sufi Bektashi Order”.

V.A. Gordlevskiy was interested in a wide range of issues related to the cults and
beliefs of various regions of Turkey. He wrote a series of articles on the history of
the Sufi orders in Turkey and the hieratic practices of the Bektashi and Qizilbash
movements; he was also interested in the itinerant dervishes (Qalandars, Abdals)
and the rituals of the Shiites of Iranian Azerbaijan.

Yu.A. Averyanov studied the historical, and theological/philosophical aspects of
Bektashism.

My own PhD dissertation, which | defended in the Institute of Oriental Studies of
the Russian Academy of Sciences in 2014, was devoted to the social and political
history of the Alevis in the 20" and 21% centuries, and led to the publication of a
monograph entitled “The Alevis of Turkey”. I am currently continuing to work on
the subject, having greatly expanded the scope of my studies. However, my main
focus is on the contemporary history of the Alevis, their cultural and political self-
identification, their relationship with the authorities and their participation in social
processes. | am also interested in the Alevi diaspora and issues around historical
memory and the revitalization of Alevi self-awareness. In view of the historical
period covered by my studies, | rarely have to work in archives, focusing instead
on field studies to explore the current status of Alevism.

Due to the virtual absence of research work on the topic of Alevism in Russia, until
recently, scientific and popular circles tended to categorize the Turkish Alevis as
Shiites, which is clearly wrong. Today, with access to a wide range of information,
interest in the subject of Alevism is growing. | hope that future comprehensive
research into Alevi issues will help to fill the gaps in the study of the history and
contemporary status of Alevism.



Alevilik Uzerine Roportaj

Ismet Konak

Daria Zhigulskaya

Turk ulus-devletinin ylizlesmekle yiikiimli oldugu ama 1srarla oteledigi temel
sorunlar her gegen giin bir “kar topu” gibi biiyiiyor. Kiirt sorunu, Ermeni
Soykirimi, Alevi sorunu bu sorunlarin basinda geliyor. Ulus-devletin 100 yilda
basvurdugu tek yontem “endoktrinasyon” oldu. Bu politika adeta bir
“konglomerasyon” yaratti. Bu topraklarin “gok renkli” oldugu gercegi gérmezden
gelindi. Bu renklerden biri de hi¢ siiphesiz Alevilerdir. Hegemonya tarafindan
miilhit, facir, fasik, miinkir, miirted gibi bircok sifata “layik” goriildiiler.
Katliamlara ugradilar. Lakin esit yurttaglik miicadelesinden hi¢bir zaman geri adim
atmadilar. Simdilerde yeni bir paradigmanin insa edilmesini ve demokratik bir
sistemin tesis edilmesini bekliyorlar. Aleviligin tarihi, pratikleri ve teolojik yapisi
hi¢ siiphesiz yurtdisindan bir¢ok arastirmacinin da ilgisini ¢ekiyor. Bu
arastirmacilardan Dog¢. Dr. Daria Zhigulskaya, Rusya’da Moskova Devlet
Universitesi Asya ve Afrika Ulkeleri Enstitiisii’nde bilimsel ¢alisma yiiriitiiyor.
“Tirkiye Alevileri (Alevity Turtsii)” adli bir de kitap yazdi. Alevilik Uzerine
Zhigulskaya’nin gorislerini aldik.

*Oncelikle Alevilik ve Kizilbashk kavramlariyla ilgili goriisiiniizii merak
ediyorum. Bu kavramlar “etimolojik” olarak nasil yorumlanabilir?

Alevilik kavrami oldukga yeni bir tabirdir. Ozellikle 20°nci yiizyilda Kizilbaslik
sozcligiiyle (kiigiimseyici bir tonlamast vardi) yer degistirdikten sonra yayginlik
kazanmaya baglad.

Kizilbas terimi Safevi hanedanligiyla yakindan bir baga sahiptir. Bu hanedanlik,
Aleviligin tekamiiliinde belirleyici bir faktor olarak goriilmelidir. 15’inci yiizyilda
Iran’in batisinda kalan ve Anadolu’da yasayan Tiirkmen (Oguz) boylar1 ve bazi
gezgin mistik Sufi gruplar (6zellikle Vefai dervigleri) Safevilerin destek tissiinii
olusturmaktaydi. Itibar1 zedelenen Sah Ciineyt (1429-1460) bahsedilen boylar ve
gruplar arasinda Sii diisiincesini yaymaya basladi. Onun 6liimiinden sonra heniliz 1
yasinda olan oglu Haydar (1459-1488), miiritleri tarafindan Allah’in yeryliziinde



cisimlesmis bir sureti olarak kutsandi. Sah Haydar’in militan miiritleri, baslarina
taktiklar1 12 dilimli kirmizi basliklardan otiirii “Kizilbag” olarak adlandiriliyordu.
Bu basliklar, 12 imami sembolize etmekteydi. Haydar’in 1487 yilinda diinyaya
gelen oglu Ismail ise bir siire sonra Iran’in en giiglii sah1 haline geldi ve Safevi
hanedanligin1 kurdu.

Safeviler Iran’da giicii ele gecirdikten sonra Kizilbashiktan uzaklastilar ve
Onikiciligi (Isndaseriyye) benimsediler. Kizilbaslar, askeri bir elit olarak 1514
tarihli Caldiran Savasi’nda Safevilerin safinda yer almiglardi. Bu savastan sonra ise
lagvedildiler. Sah Abbas (1587-1629) dOneminde Kizilbas hareketi Onikicilik
icinde tamamen eritildi.

Cok ilgingtir, Kizilbaglar iki imparatorlugun siyasi ¢ikarlarina kurban gitmislerdi.
Hem Osmanli Siinnileri hem de ittifak halinde olduklar1 Safevi Siileri tarafindan
marjinalize edilmislerdi.

20’mnci yuzyilda Kizilbaglart Alevi olarak yeniden tanimlayan milliyet¢i anlati,
yalnizca slipheli gruplari Jon Tiirk milliyetine entegre etmekle kalmamis ayni
zamanda bu gruplarm Islami mahiyetini onaylamis oluyordu. Islam’1 deneyimlemis
bu gruplar aslinda heterodoks olarak goriltyordu. Hasil-1 kelam Kizilbas gruplarin
Alevi olarak yeniden kavramsallastirilmasinda siyasi c¢ikarlar oldukg¢a etkili
olmustur.

*Bu kavramlarin disinda bazi Osmanh kaynaklarinda “Isik Taifesi” veya
“Isik¢ilar” gibi tabirler de gecmektedir. Bu konuda neler séylemek istersiniz?
Aleviler/Kizilbaslar ve bu dinsel gruplar arasinda bir bag var midir? Yoksa
bu gruplar Islam dist midir?

Biraz once de bahsettigim gibi Kizilbaslik ve Alevilik ayn1 fenomenlerdir.
Alevilik, 20’nci yiizyilin sosyopolitik sartlarinda Kizilbaglik kavraminin yerini
almistir.

Kimi kaynaklarda, hem akademik camiada hem de genel yazinda bazi siyasi
kosullarin etkisiyle Aleviler, Ehl-i Hak (Yaresani ve Kakai olarak da biliniyor),
Ezidilik vb. diger senkretik dinlerle ayn1 kategoride kabul edilmektedir. Senkretik
yapilart geregi bazi ortak noktalar1 olsa da bu gruplar1 aynm kategoride gérmenin
saglam temelleri olmadigini diistiniiyorum.

Sorunuza bir kez daha donmek gerekirse, Aleviler arasinda son donemde gelisen
yeni bir akim var. Bu akim Alevilige ve onun tarihine alternatif bir bakis agis1
gelistirmektedir. Isik Aleviligi veya Cinarcilik olarak adlandirilan bu akim,
Erdogan Cmar’in fikirlerinden hareketle ortaya ¢ikti. S6z konusu akim 16’nci



ylzyilda bazi Osmanli kaynaklarmin bugiinkii Alevilerden “Isik Taifesi” olarak
bahsettigi gerceginden hareket ediyor. Bu gorilisii savunanlara gore Isik Taifesi
tabiri, Alevilerle Anadolu Luvileri arasindaki bagin ispatidir. Luvi sozciigiiniin ise
Hitit dilinde “1s1k insanlar1” anlamina geldigini diisiiniiyorlar.

*Kizilbaslarin Osmanh ulemasi tarafindan “miilhid”, “facir” ve “fasik” gibi
adlarla oteKilestirildigi ve devlet ricali tarafindan marjinalize edildikleri
malumdur. Kizilbashk sézeiigiiniin terminolojik olarak Islami bir kokeni
isaret ettigi diisiiniilse de bazi ritiellerin ve ibadet 6gelerinin Islam dis1
oldugu fark ediliyor. Politeist donemle bir bagi oldugunu diisiiniiyor
musunuz?

Osmanli Imparatorlugu’nda Alevilerin zulme maruz kaldigi ve ayrimciliga
ugradig1 su gotirmez bir gercek. Bu durum Alevileri biiyiik kentlerden uzak kirsal
alanda gizemli bir yasam tarzi benimsemeye ve Siinni ¢ogunlukla arasindaki
miinasebetleri minimize etmeye zorladi. Bir de Alevilerin biiyiikk ¢cogunlugunun
Stinnilerle esit haklara sahip olmak ve tacize son vermek umuduyla laik bir
cumhuriyetin kurulusuna destek verdigi biliniyor.

Aleviligin yapisina ve temellerine gelince, akademik ve genel yazinda son zamana
kadar Aleviligin Islam i¢i mi yoksa ondan ayr1 bir din mi oldugu sorusuna iligkin
net bir cevap verilmemistir. Genel hatlariyla Alevilik bagimsiz bir hayat felsefesi
veya 0zgun bir yasam rotasi olarak tasvir edilmektedir.

Aleviligin Anadolu’da tam olarak hangi yiizyillda ortaya ¢iktigini tespit etmek
oldukca zor. Elimizdeki kaynaklar Siilerin Kiiclik Asya’da Osmanli’ya karsi
verdikleri miicadelenin gergeklestigi 16’nc1 yiizyildan oOnce ayr1 bir Alevi
zumresinin olmadigin1 gostermektedir. Anadolu’da birbiriyle yakin iliski i¢inde
olan ve birbirini etkileyen Sufi akimlarin ¢esitliliginden bahsetmek muhtemelen
daha dogru olacaktir. Sufi tarikati Vefaiyye ile Samanizm, Zerdiistliik gibi Islam
oncesi inaniglarin Anadolu’daki eklektik dinsel tabloya olan etkisinden ayrica
bahsetmek gerek.

Aleviligin kokenlerine iligkin aragtirma yiiriiten 20°nci yiizyil Tiirk tarih yaziciligi,
Mehmet Fuat Koprili'niin niifuzu altindaydi. Kopriilii, Aleviligin koklerinin
Tiirklerin eski dini Samanizm’de mahfuz oldugunu ileri siirmekteydi. Lakin bu
teorinin ortaya ¢iktig1 ortami iyi bilmek gerek. S6z konusu teori, erken cumhuriyet
déneminde yeni bir Tirk ulusu yaratma idealiyle uyumluydu. Bu konu Markus
Dressler’in “Writing Religion: The Making of Turkish Alevi Islam (Bir Din
Yazimu: Tiirk-Islam Aleviliginin Insas1)” adli ¢alismasinda net bir sekilde analiz
edilmektedir.



20°nci yiizyilda Aleviler veya Alevilikle ilgili ortaya atilan muhtelif tezlerin (Islam
oncesi Tiirk gelenegi ve kiiltiiriiniin bir miras¢ist Alevilik, sinif miicadelesinin bir
ideolojisi Alevilik, bir Tiirk felsefesi Alevilik, laik Islam formu Alevilik, Kiirtlerin
Post-Zerdiist dini Alevilik vb.) Tiirkiye’de dinsel, etnik, milliyet¢i ¢ikarlarin ve
sinif ¢ikarlarinin c¢atisma halinde oldugu bir karmasik kimlik politikasinin
yansimalaridir.

*Ozellikle Dersim’de (Tunceli) vuku bulan bazi inang ritiielleri, son déonemde
arastirmacilarin dikkatini cekiyor. Bu bolgede yasayanlar ashinda giinesi
kutsuyorlar ve Gagan’1 (Gaxand) bir yeni y1l toreni olarak kutluyorlar. Bu
inan¢ o6gelerinin Islam oncesine dayandiim veya Zerdiistliigiin izlerini
tasidigim diisiiniiyor musunuz?

Alevilik konusunda genellemeler yapmanin olduk¢a zor ve dogru olmadigini
diisiiniiyorum. Alevilik sadece spesifik bir etnik ve linguistik forma indirgenemez.
Sadece tek bir standart form esas alinamaz. Elbette Dersimli Kiirt Alevilerle
Mugla’daki Tiirk Alevilerin baz1 gelenekleri ve ritiielleri buyiik farklilik
gostermektedir. Hatay’da Arapca konusan Alevilerin gelenekleri de farklidir.

20’nci yiizyilda Alevileri yeni Tiirk toplumuna entegre etme amaciyla Aleviligi
kapsamli olarak yeniden tanimlama siirecinde yanlis bir anlayis ortaya cikti.
Bolgesel bazi farkliliklar teskil etmesine ragmen Alevilerin ayri ve homojen bir
sosyodinsel grup oldugu yoniinde bir anlayis bas gosterdi. Muhtelif Alevi gruplari
arasindaki i¢ farkliliklar modernist anlati ve homojenlestiren ulus-devlet projesi
icinde yok oldu. Bu agidan Alevilik iizerine yapilacak her ¢alismanin onun
gecirdigi tarthsel ve kavramsal doniisiimii, metodolojik konularin hepsini ihtiva
etmesi gerektigini diisiiniiyorum.

Tiurkiye’de Alevilik konusunda yapilan akademik caligmalarda Anadolu
Aleviliginin Orta Asya’ya dayandigi tezi uzun siire hiikiim siirdii. Bu egilim
donemin siyasi atmosferinde yasanan bir¢cok baskiyla agiklanabilir. Kiirt Aleviligi
kavrami ise uzun slre gormezden gelindi. 1980°li yillarda Kiirt hareketinin
gelismesiyle birlikte Alevi orijinli Kiirt aydinlart Tiirk ve Kiirt Aleviligi arasinda
farkliliklar oldugunu daha giir bir sesle dile getirmeye basladi. Bu sekilde Tiirk
merkezli Alevilik tanimi tartismali bir hal aldi. Aleviligin koklerinin Samanizm’e
dayandigi iddialarina karsi ¢ikan Alevi Kiirt aydinlar, Zerdiistliik ve Mazdekgiligin
basat etkenler oldugunu ileri siirdii.

Yiizyillar boyu Alevi Kiirtler, i¢inde bulunduklart cografik izolasyonun bir sonucu
olarak Osmanli-Tiirk kiiltiiriinden uzak kaldilar. Kapsamli bir genelleme yapmak
gerekirse, Alevi Tirklerde Tirk Samanizmi, Tengricilik, Orta Asya dinsel



motifleri géze carparken Alevi Kiirtlerde Mezopotamya ve eski Irani inanislar &n
plana ¢ikmaktadir. Ornegin giines ve doga giiglerine tapma Dersim toplumunda
onemli bir yer kaplamaktadir. Arastirmact Ali Kemali’ye gore Dersimliler,
sabahlar1 gilines 1sinlarinin topraga ilk distiigii yeri kutsarlar. Dersimliler, bu
ritiielin Ali’ye dayandigini soyliiyorlar. Efsaneye gore Ali, goge ylkselmis ve
giines haline donmiistiir. Bu gelenek 19’uncu yiizyi1lda Mardin ve Diyarbakir’daki
Ezidi ritellerine benzemektedir.

Dersim’deki bir diger dinsel motif “yilan kiiltiidiir”. Eskiden bdlgedeki Ermeniler
arasinda da s6z konusuydu. Yilan imgesi, bir¢ok asiretin ibadet merkezinde bir
inan¢ 6gesiydi. Bunun en 1y1 6rnegi Erzincan’a baglh Kistim koytidiir.

Bahsettigimiz bu inang pratiklerinin eski Mezopotamya inanislarina dayandigini
sOylemek akla uygundur. Tabii burada verdigimiz birka¢ 6rnek Alevi Kiirtlerin
sahip oldugu kiiltlerin ¢esitliligini yansitmakta yetersizdir. Daha detayl ve degerli
bilgiler Peter Bumke, Martin (van) Bruinessen ve Erdal Gezik’in ¢alismalarinda
bulunabilir.

*Bildiginiz iizere Alevilerde cem ritiieli biiyiik bir 6nem arz ediyor. Bazi
arastirmacilara gore cem, “mirac1’” sembolize ediyor. Mira¢ kavrami
iizerinden Alevilik, Islam’a dayandirihyor. Sizce bu tutum dogru mudur?
Ceme benzer bir ritiielin Siimerler ve Zerdiistler doneminde de tatbik
edildigine iliskin bazi goriisler var. Bu konuda ne diisiiniiyorsunuz?

Bu soruya ii¢ agidan bakmak gerektigini ifade etmek istiyorum. Ug unsurun ayrica
incelenmesi gerekir. Birincisi Alevilerdeki cem ritiiclinin kdkeni ve yapisi, ikincisi
bu ritielin Aleviler agisindan sahip oldugu kilit islev ve anlami, igilincisii
giinlimiizde kentlesme ve kiiresellesmenin etkisi altinda cemin degisen yapisi.

Cem ritlelini Zerdistliige ve Samanizme dayandiran cesitli teoriler var elbette.
Lakin su an icin bu teorilerden herhangi birini mutlak sekilde dogru kabul etmek
miimkiin degil.

Tanri’ya ibadet etmeyi ve ruhsal yenilenmeyi saglayan, sosyal ve bireysel bir
kontrol mekanizmasi olan bu ritiielin amacim1 kavramak oldukc¢a 6nemlidir. Cem
ritiieli, gecmiste dinsel dneminin yani sira egitim ve halki bilgilendirme konusunda
da bir islev gdrmiistii. Ozellikle Osmanli Imparatorlugu déneminde cem ayini,
Osmanli mahkemelerini kullanmayan Aleviler arasinda ayni zamanda bir yargi
organi gibi islemisti. Kisisel konular, aile sorunlari, birey ve toplum arasindaki
siirtiismeler cem esnasinda tartisilirdi.



Ikrar/musahiplik cemi, gorgii cemi, rizalik alma cemi, dardan indirme cemi gibi
farkli cem turleri var. Her biri, arketipinin taklidi gibidir.

20’nci ylizyilda Tiirkiye’nin siyasi ve sosyo-ekonomik yapisinda meydana gelen
degisimler sonucunda yeni ve daha kapsamli bir Alevilik kavraminin ortaya ¢iktigi
sOylenebilir. Kentlere dogru yasanan Kkitlesel gogler, 6ncesinde daha kisitli bir
toplumsal yapiyla ve sozlii gelenekle sinirli olan dinin mekansal ve sosyal
boyutunu dramatik sekilde degistirdi. Yeni sartlarda, Aleviligin kollektif ibadet
gelenegi olan cem de ciddi degisimlere ugradi ve Alevi hareketinin kilit aygiti
haline geldi. Geleneksel cem, siirli bir dede-talip toplulugundan olusurken
modern cem daha agik bir yapiya biirlindii. Yeni cem modeli, Alevi toplumunun
bireylerine ulasmanin yani sira dis diinyaya kendini tanitmaya da ¢aligmaktadir.

Ozcesi, bana gore Alevi calismalarinin giiniimiizdeki kilit sorunu Aleviligin
koklerini tek bir spesifik gelenege baglamaya calismaktir. Bir sosyal ve dinsel
fenomen olarak statik yapisinin yani sira yasadigi doniisiim hesaba katilip ele
alimmalidir. Dar bir cografik ¢ergevede degil de Aleviligi etkileyen bolgeler arasi
olaylar ve sartlar dikkate alinarak inceleme yapilmalidir.

*Acaba Rus arsivlerinde sira dis1 vesikalara rasthyor musunuz? RuUs
aragtirmacilar genelde hangi varsayimda bulunuyorlar? islam Aleviligi
konusunda ne diisiiniiyorlar?

Maalesef Rus arastirmacilar, Alevilik ve Aleviler hakkinda az sey biliyorlar. Bu
konuda c¢alisma yapanlar arasinda bahsedilmesi gereken iki kisi var. Biri
akademisyen V.A. Gordlevskiy’in yazdigi makaleler. Digeri ise Y.A.
Averyanov’un yazdigi “Hact Bektas Veli ve Sufi Bektasi Tarikati” adh
monografidir.

V.A. Gordlevskiy, Tiirkiye’nin ¢esitli bolgelerinde bulunan inanglar ve kiiltlerle
ilgili konulara ilgi gostermisti. Tirkiye’deki Sufi tarikatlarin tarihi, Bektasi ve
Kizilbas hareketlerin uygulamalarin1 konu edinen bir dizi makale yazmisti. Ayni
zamanda seyyah dervisler (kalenderler ve abdallar) ve Iran Azerbaycan’1 Siilerinin
ritiiellerine ilgi gostermisti.

Y.A. Averyanov ise Bektasiligin tarihsel, teolojik ve felsefik yonleri iizerine
incelemelerde bulundu.

Bir de benim Rusya Bilimler Akademisi Sarkiyat Enstitiisi'nde 2014 yilinda
savundugum doktora tezi, 20°nci ve 21’inci yiizyilda Alevilerin siyasi ve sosyal
tarihini konu edinmektedir. Bu cergevede “Tiirkiye Alevileri” adli kitabim da
yaymmlandi. Incelemelerimin kapsammi daha da genisleterek bu konu iizerine



calismaya devam etmekteyim. Ben daha ¢ok Alevilerin modern tarihi, kendilerini
kiiltiirel ve siyasi olarak nasil tanimladiklari, yonetici smifla iligkileri ve sosyal
siireclere katilimi1 konularima yogunlagsmaktayim. Ayni zamanda Alevi diasporasi,
tarthsel hafiza, Alevi farkindaliginin yeniden ortaya c¢ikisi ile yakindan
ilgilenmekteyim. Calismalarimin kapsadig tarihsel siirecten dolay: arsivlere daha
az zaman ayirmak zorunda kaliyorum. Bunun yerine Aleviligin giinimizdeki
poziyonunu kesfetmek i¢in alan ¢alismalarina yogunlasiyorum.

Rusya’da Alevilik konusunda goézle goriiliir pek aragtirma olmadigi igin son
zamana kadar akademik gevreler ve yazin diinyas1 Tirkiyeli Alevileri hep Sii
olarak kategorize etti. Giiniimiizde genis Olgekli bilgiye ulagsmanin etkisiyle
Alevilige duyulan ilgi her gecen giin artiyor. Gelecekte Alevilikle ilgili yapilacak
kapsamli bir arastirmanin Aleviligin tarihi ve mevcut pozisyonu konusunda var
olan boslugu dolduracaginm diisiintiyorum.

For English version:

http://mezopotamyaajansi35.com/en/ALL-NEWS/content/view/161837

Tirkce versiyonu:

http://mezopotamyaajansi35.com/tum-haberler/content/view/161833
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